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PREFACE 


With the highest praise to Allah SuéAanaka wa Tae'ofa and with 
Darood and Salaam to Rasulullah Salfaliako alathe wasailam, these few 
pages are being presented to our readers to bring out the virtues of 
Sadeqaat (spending for the cause of Allah}. As mentioned in the preface to 
my booklet on Fazail-e-Hajy, my late uncle Mawana Muhammad Ilyas 
Rahmatullch afaihe was deeply interested in the publication of a book on 
this subject and, in the last days of bis life, he repeatedly urged me to write 
one, So much so that, once while standing for Asr Salaat when ‘Takbeer’ 
was being called, he leaned forward from the row and said to this humble 
author, “Do not forget that book”. In those days of his illness, Mawana did 
not lead Salaat; he jrined the Jama‘at. 


Despite al] that urgency and insistence From him, the delay on my part 
continued, resulting in repeated postponements. Fortu-nately, in Shawwal 
1366 A.H. my stay in Nizamuddin was prolong-ed, as mentioned in the 
preface to Fazail-e-Hajj; and there seemed no hkelihood of my return to 
Saharanpur even after the completion of that beok. So, at long last, a start 
on this book was made on Saturday, the 24th of Shawwal, 1366 AH, May 
Allah SubhanaAu wa Ta‘ala help me to accomplish this work, by showering 
Filia bounties and blessings upon me, which have always been bestowed 
upon me both in woridly and religiqus matters, in growing profusion, 
despite my own incapabiity! May Ajlah bring it to a completion acceptable 


Hi r a tee x “, arta 
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“And f seek aid from none except Allah; in Him I trust and to Him 
alone, I furn for help". 


T intend to divide this book into seven Chapters, viz:- 


Virtues and rewards of spending for the cause of Allah. 
Condemnation of miserliness. 

Heing particuiar about obligations towards one’s relations. 
fakaat as an obligation. 

Punishments for failure to pay Zakaat. 

Virtues of asceticiem, contentment and avoidance of begging. 
Sturies of pious personages who spent generously for the 
cause of Allah Ta'ala. 
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Muhammad Zokartyya Kandhalur. 
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FAZA’‘IL-E-SADAQAAT 
INTRODUCTORY NOTE TO THE TRANSLATION 


Samc important poimts regarding the format of this translation 
may be noted. In the first place, the phrases, “Saialfaho afaihe Wasaiiam’ 
“Radialiaho anho, “Rahmatultah alaike, " etc., have been printed in italica 
and given repeatedly, partly ta earn reward for the readers and partly to 
educate them in their proper use, 


2, Secondly, with regard to the translations af the Quranic Ayaat 
sot the Ahadith, it is the beauty and Barakah of the Qur'an that their 
Arabic is so amnable to translation and is accessible to readers in theirown 
language. The Holy Qur'an has been translated into many languages, but it 
is Dot always easy to convey the precise spirit of the original, especially in a 
"word-for-word'transiation. Many standard translations of the Qur'an by 
various scholars exist in English, whose authors have done their best to 
tranalate as faithfully as was possible for them, yet it is never the last word. 
In this book, the translation adopted is the classical one of Mohammad 
Marmaduke Picthall, with very occasional modification. 


3. The translations of the particular leading Quranic Ayast and 
Abaditk, forming the main theme of an individual article or sub-section of 
the book, have been given in Bold Face beneath the original Arabic text, 
which serves to clear any ambiguity that may remain in the reader's mind 
after reading the translation. The translations of supporting Ayaat that 
eccur in the course of the text and the explanatory examples introduced by 
the author (M.M. Zakariyyah RatAmaftullah alaihe are given in italics, so aa 
to differentiate these from the main theme given at the beginning of each 
article/sub-section. 


4. AS pO standard English translation of the Ahadith is readily 
available, an attempt haa been made te bring out their meanings through a 
relatively free (rather than “word-for- ord") translation. Any remaining 
ambiguities may please be communicated to the publishers, for correction 
oT improvement in future. 


5. Certain Arabic words will be found transliterated into the 
English text, in order to introduce certain basic Islamic terms and concepts 
into the English language, which does not really podsess exact equivalents 
for these. In many cases, the approximate English translation is also piven 
aongside. Hopefully, this may help to fix the ideas better in the minds of 
the English-speaking readers, to wham this book ia addressed. In the 
Transliteration, the Aratic letter (> is indicated by (') and the vowel (=) 
by (). 
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CHAPTER ONE 


VIRTUES AND REWARDS OF SPENDING FOR THE 
CAUSE OF ALLAH 


The Hely Qur'an and the Ahadith of Rasujuilah Sallailako alai- 
he wosaliam, the greatest of mankind, contain so mary exhortations 
to give away Sadaqah that, after going through them, one cannot but 
conclude that money is not ta be held back at all and that itis meant 
only for spending for the cause of Allah. The commandments and 
instructions on this subject are so numeroy: that it is difficult to 
coitect even a tenth of them. In my uszal way, Iam quating below, 
by way of example, a few Ayaat of the Hely Qur'an and some 
Ahadith with their translation. 


Sec (a) 
AYAAT 
Am eA ials DOSS SON OAC (1) 


ava fF a re a 
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1. (The Glorious Qur’an) In it there is guidance for 
those who fear Alilsh and beHeve in things not visi- 
ble; they establish Salaat and spend from what We 
have bestowed on them; and they believe in what 
has been sent down to you and sent down before you; 
and they are certain of the Akhirah. They depend on 
the guidance from their Lord; they are the success- 
full. (al-Bagarah; 2 - 5} 


Note: These Ayaat contain several subjects, all of which need 
close consideration:- ; 


(a) Phe Qur'an is a guidance to those who fear Allah Ta'‘ala 
Shanon. Obviously, the one who does net fear his Lord, nor con- 
siders the Lord aa his Master, and the one who does not know his 
Creator, cannot see the path indicated by the Glorious Qur'an. He 
alone can see the path who has the capability of seeing. Similarly, a 
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persan whoge heart is devoid of the fear of Allsh has no regard for 
His commandments. 


(b) ‘To establish Salaat’ is to perform it with full concentration, 
following the prescribed manner and fulfilling the necessary con- 
ditions. These have been fully dealt with in my booklet on the 
Virtues of Salaat,’ wherein I have quoted a saying of Ibne Abbas 
Radhiallaho anko to the effect that: ‘The establishment of Salaat’ 
depends on correct performance of Ruku‘ and Sajdah, whole-hearted 
concentration and humility towards Allah. According to Qatadah 
Hahmatuliah alaihe, perfection in Salaat can be achieved by observ- 
ing it at iis proper time, by proper “‘Wudhn’ (abivtion), and by 
‘Ruki’ and ‘Sajdah’ in the proper way. 


(¢) The highest achievement of moan is to attain ‘Falaah’. The 
term Falaah implies success and happiness, both in spiritual and 
worldly affairs. 


Imaam Raghib Rakmatuliah alaiie has written thet “Faiaah’ in 
the worldly sense means attainment of excellence in certain aspects 
of worldly life, in respect of lasting satisfaction, contentment and 
honaur. ‘Falagh’ in the life of Akhirah consists in four things: 


Eterna) life. 

Riches that have no shadow of foverty. 
Honour with no trace of disgrace. 
Knowledge with no taint of ignorance. 


me oO RO 


In the case of absolute ‘Falaah’, success is implied in its highest 
degree, both in spinttual and material life. 


SB ASW Es xe Ewes © 
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2. His not righteousness that you turn your faces to the 
East or West; but the righteous is he who believes tn 
Ajlah and the Last Day and the Angels, and the Scri- 
pture and the Ambiya and gives his wealth for thea 
love of Him to kingsfolk and ta orphans and the desti- 
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tute and the wayfarer and to those who ask (in need) 
aud to set slaves free; and observes Salaat propertly; 
and pays Zakaat. (These are worthwhile attain- 
ments}. (ai-Bagarah: 177! 


(The Ayat mentions a few more qualities of the righteous and in 
conclusion, asserts: "Such are they who are truly sincere. Such are 
the people who fear Allah’). 


Note: Qatadah Rahmatutioh afaihe says that the Jews used to 
turn their faces te the West while offering their prayers and the 
Christians faced the East, so this Ayat was sent down concerning 
their practice. Severa] other Ulama have expressed the same opinion 
{Durre Manthur). Imaam Jassaas Rahmoatullak alaihe has said that 
this Ayat was sent down to refute the objections of the Jews and the 
Christiats agaist the change of ‘blah’ Le. from Bait-ul-Mugaddas 
to Ka‘bah, Allah Subhanehu wa Ta‘afa has, in this Ayat stressed the 
fact that virtue lies in obedience to Allah Ta‘ala, without which the 
turning to the East or West is meaningless (Ah&amuil-Qur’an). 
Spending for the cause of Allah means that, in aJl cases, money must 
be spent only to seek the pleasure and love of Allah, and not for 
getting name and fame for one-self, in which case the spending will 
not cavot as an act of virtue, ft will rather become a sin instead of 
heing 4 virtue. Rasulullah Seffaficho afathe wosallam has said that 
Haq Ta‘ala Shanohu does not look at yaur faces and your wealth 
(how much spent). He, rather, looks at your deeds and your hearts 
(the motives behind your deeds}. (Mishtaat). AnotherfHadith re- 
ports Rasulumah Saiiaiiaho alaihe wasaiiam as saying, “The thing ! 
fear most for you (the Ummah) is the minor ‘Shirk’. On being asked 
what the minor ‘Shirk’ was, he replied, “To do something for the 
sake of show’. Repeated warnings have been given in the Abadith 
against spending for the sake of displaying one’s generosity. 


The translation given above indicates that spending of money 
should be motivated by love for Allah. Some Ulama have interpreted 
the Ayat as follows: 


Spending of money should be accompanied by a feeling of love 
for spending i.e. one should be delighted to give away things as 
Sadagah, should have no second thoughts, sor regret having spent 
tuoney, hor fear from want, nor blame oneself for spending it lavi- 
shly (Akkamul Qur'an). Many other Ulama have given a different 
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interpretation. They say that the Ayat refers to spending for the 
cause of Allah while one still neads and loves money, A Hadith says 
that someone asked Rasulullah Saflaliaho alaihe wosallam, "What is 
meant by spending money while one loves it: for everybody loves 
money? Rasululiah Sallallaho alathe wasallam replied, "It means 
that you should spend money while you are conscious of your own 
neods, fear from want and neediness and, feel afraid leat you should 
need it at a time during the long years of your life lying ahead”. 


Another Hadith says that the best. Sedaqah i is to spend at the 
time when you ere in good health, héping to live long. Do not go on 
postponing Sadeqah till you find yourself on the death-bed, with 
little or no hope of survival, at which juncture, you may begin to give 
away your wealth saying, ‘So much to s0-and-go.and so much for 
such and such cause, though it now belongs to your heirs. (Durre 
Manthur), When the hope for life vanishes, feeling for personal 
needs is no longer there and, with the apprehension of all the 
property going ta your heirs, you begin to distribute it among 
Masjids and Madrusahs! 


So long as the feeling of one’s own neediness was uppermost, the 
will to give as Sadagah was absent. Therefore the ‘Shariah’ has 
ordered that such last-moment directions for giving things in 
Sadaqah or to non-heirs should be limited to a maximum of one 
third of the total property. Thus if the total property has been given 
away at the time of death, only one third of it can be validly disposed 
off according to such a ‘will’ of the deceased. The above Ayat 
specifically emphasizes spending on the orphans and the destitute 
while Zakaat has been mentioned separately, at the end of the Ayat. 


This shows that spending on the things specified therein has to 
be done from the property left with a person after payment of 
2akaat. This point will be explained later under Hadith No. 1. 


OSs MLS ASSN AS fu SeSUS © 
3. Spend your wealth for the cause of Aliah, and make 
not your hands contribute to your destruction; and 
do good. Lo] Allah loves those who are beneficent. 
(al-Begarah: 195) 


Note: According to Huzaifah Radhialiaho anho, the command 
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"Do not contribute to your own destruction: means giving up 
Sadagah for fear of hecoming poor. Ibne-Abbas Aadhiallake anhe 
has said, “To get killed in the path of Allah, is not ruining oneself: in 
fact, mination lies in withholding the expenditure on Sadaqah’. 
Dhabhaak Bin Jubair'Aahmatuilah afaihe has said that the Ansaar 
used to spend in the path of Allah and also give things in Sadaqah. 
Once, in a year of famine, they changed their minds and stopped this 
nobie practice. On that occasion this Ayat was revealed. Aslam 
Rahmatutiah alaihe. bas said that he was one of those who parti- 
cipated in the battle of Constantinople. A large force of the enemy 
advanced to oppose them. A man from their stde rushed alune inte 
the enemy lines. Upon this, some of the Muslims started shouting 
that the man had blindly invited his ruination and they recited this 
particular Ayat in support of their cantention. Abu Ayyub Ausaari 
fadhiailaho ano, who was also in the fleld, got up and said that the 
action of that man was not self-ruination at ail; he said that the Ayat 
of the €hur'an being quoted by some people referred ta the Ansaar. 
He explained that Ansaar quietly took a decision among themselves 
that the time had come for them to engage themselves in improving 
their lands and farms, ete; tn the belief that, by the grace of Allah 
Ta‘afa, Istam by then had become predominant and many people be- 
sides the Ansaar had joined the ranks of its supporters and helpers 
and, so the Ansaar could turn to their fields, plantations, etc, which 
were in riiin due to neglect and lack of care. At that Juncture, the 
Ayat in question was revealed in order to admonish them that it 
would be self-ruination ifthe Ansaar gave up Jehaad for the sake of 
improving their properties. (Durre Manfhisr). 


al B otek ras ake ot (¥) 


4, (People)ash you what they should spend (as Sadaqah)- 
"Tell (them) what they can spare”. (Le. what is in 
excess of their requirements). (af-Bagarah: 279) 


Note. Wealth is meant to be spent; whatever is left over, after 
meeting personal requirements, should be spent as Sadagah. Thne 
Abhas Radftailaho anho has said t).at, after meeting the require- 
ments of one’s family the balance becomes ( sai ) ‘Afy’ which means 
that it is to be spent as Sadaqah. Abu Umamah AHudfiallako anho 
has reported Rasululiah Sallatiaho alathe wasallam as saying, “O 
men, pive what you can spare for charity, this is good for you; if you 
hold it back, it will be bad for you. You are not te blame wy keeping 
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back just enough for your own requirements; begin by spending on 
those who are dependant on you. The upper hand (which gives} is 
better than the lower hand (which is stretched out for accepting 
alms)". Ataa Rahmatuilak alaike 19 quoted as having said that ‘Afv’ 
means wealth in excess of actual needs. (Durre Manthur), Abu 
Sae‘ed Khudri Radhialiaho anho has said that once Rasulullah Sai- 
lailaho afathe Wasaliam said that when a person has an exira 
conveyance be should give it to someone who has none, and whoever 
haa provision in excess should give the excess to those who do not 
have any. Rasulullah Sallallako alathe wasallam said thia so 
emphatically that we thought no one would have any right over his 
owl property in excess of his actual needs. (Abu Dawoed). In fact the 
highest virtue les only in giving away everything that is over and 
above one’s legitimate requirements, nothing is to be boarded. 
Certain Ulama have said that ( ji ) ‘Afvy’ means “What is 
convenient’, one should spend as Sadagah what can be spared with 
convenience and ease, so that no hardship or distress is caused to 
oneself afterwards, Also that no dependant should be deprived of his 
or her legitimate rights (which is a responsibility of the spender}, 
due to which the latter may get into trouble on the Day of Judg- 
ment, It is narrated that Ibne Abbas Hadhiallaho enkeo said, "Some 
people used to give so much Sadaqah that nothing would be left with 
thamsalves, even for eating, and they would be compelled to look for 
Sadaqah from others. It was for this reason that the above Ayat was 
revealed”. Abu Saeed Khudni Radhiallako anho has said that Rasul- 
ullah Sallaliaho olathe wasallam, seeing the very poor condition of a 
person just arrived in the Masjid, asked the people to give lim 
clothes as Sadaqah. Plenty of these were contributed, Hasulullah 
Sollailaho alaihe wasollam gave two garmenta out of these to the 
poor man, Later, once again Rasululish Solfaliaho alaihe wasallam 
persuaded people to donate as Sadaqah. That poor man also gave 
one garment out of his two, whereupon Rasuluilah Sallaliaho aiaihe 
wasaliam showed his displeasure and returned the piece to him. 
(Durre Manthur). The Glorious Qur’an does invite us to give in 
charity, in spite of our own requirements, but this is for such people 
who can do it cheerfully, because the importance of ‘Akhirah’ pre- 
vails over worldly requirements in their minds, This particular point 
is dealt with in detail under Ayat given at serial No. 28. 
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5. Who is it that will lend to Allah a goodly loaz, so 

_ that He may give it increase manifold? (Do not fear 

poverty) Allah straitens and enlarges (your pro- 
vision), and to Him you will return. fa!-Bagarahk: 225) 


Noite: The act of spending for the cause of Allgh has been inter- 
preted aa advancing Ioan to Allah Ta‘alfa, which means that, just as 
the return of a loan 15 obligatory, the recompense and reward for 
spending in charity is a certainty. That ts why Sadagah has been 
termed as loan. Umar Xadhialiake anho has stated that giving a 
loan to Alsh Ta‘afa means spending in chanty. Ibne Mas‘ood Radhi- 
ailaho anho hag said that, when the above Ayat was revealed, Abu 
Dahdah Ansaani Hedhiallaho anka came to Rasulullah Salfaliche 
alaihe wasaliam and submitted, "0 Rasullullah, does Allah fafa 
Shanohu desire a ioan from us?" Rasulullah Salfatiako alaihe 
wasallam replied, “Certainly so". He then said, "Please give me your 
hand” (for making a promise). Rasulullah Saflailahe afaike wasal- 
fam stretched out his hand towards bim and Abu Dahdah Radhi- 
diaho anhe, taking it in his own hand as a gesture of a vow, said 
that he was giving his garden to Allah Ta‘a/a as a loan. That garden 
had six hundred date-palins and his wife and children were living in 
it. Abu Dahdah Radhialiacho anho went to the garden, called his wife 
Umme Dahdah Nadhialiaho anha and told her that they had to leave 
the garden as it had been given away to their “Lord (Allah Ta‘aia). 
Another Hadith by Abu Hurairah Hadhialiaho anko says that 
Rasuloleh Salfalfako alaike waseilam distributed that garden 
among some orphans, Still another Hadith says that when the 
Bacred Ayat was revealed, saying: 


Whoever earned a single virtue would receive fen itmes the 
| pemard for it, 


Rasulullah Sailaliche alaihe wasallen; made a Du'aa, "O, Allah! 
compensate my “Ummah' even more than that". Ag a reault this Ayat 


was revealed:- iat eEnte gf terigeet ae foot od rl fae 
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Rasulullah Satlaliaho alaihe wasaliam again implored Allah for 


& further increase. Thereupon the Ayat which has been explained at 
serial No. 7 below, was revealed. 
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"Rasulullah Seatlaflake alaihe wosafiam again made supplication 


saying, “QO Allah, increase the reward of my Ummah’. Thereupon the 
Ayat Was revealed: 


a ic rane I ne iG) 
That whoever is steadfast will receive a full return, which will be 
boundless. (az-Zumar: 19). 


Another Hadith says that an angel calls out, “Whoever offers a 
loan today will receive a full compensation tomorrow", Another 
Hadith says that Allah Jaffa Shanohu prociaims, "O man, entrust 
your treasures to me for safe custody; none of these will catch fire, 
nor sink, nor be stclen; you will receive these back from Me at the 
time when your need for them will be the greatest”. {Durre Manthur) 
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6. O you who believe! Spend, out of what We have pro 
vided for you before the Day comes when there 
would be no bargaining, nor friendship, nor inter- 
cession (without Allah’« permission). (ai-Bagarah: 254) 


Nofe: It means that there shall be no selling or buying on that 
Day to enable you to buy virtues from others, nor would there be 
any friend to intercede or entreat on your behalf. In short, ali means 
of help fram any source shall cease. If anything is to be done for that 
Day,now is the time to do it and to sow the seed; that Day shall be 
the day of harvest. Whatever is sown shall be reaped, whether it be 
grain or flower, thern or firewood! It 1s a matter for ail to ponder and 
, 10 examine what each one is sowing? 
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7. The likeness of those who spend their wealth in 
Allah's way (for good deeds) is as the likeness of a 


grain which grows seven ears, in every ear a hundred 
grains. Aah gives manifold increase to whom He 
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wills. Allah is All-Embracing, and Ail-Knowing (He 
knows the motive for which wealth is spent). fail- 
Bagarah: 262) 


Note: Ahadith say that there are six categones of deeds and four 
categories of men. The six types cf deeds include two that are 
obligatory and two bong equal compensation, the fifth one brings 
ten times reward and the sixth may bring seven hundred times re- 
ward in return. The obligatory two are that, ifa person dies without 
comitting any ‘Shirk’ he shall go to ‘Jannah’ and if he is guilty of 
‘Shirk’ he shall land himself in 'Jahannam’, Those at equal compen- 
sation are: if a person intends te do a good deed but is unable to 
accomplish it, he shali receive a single virtue as a reward for making 
the pood intention. Similarly, if a person commits a sin, his punish- 
ment shall correspond to 4 single sin. When a person actuaily accom- 
plishes a single good deed, his reward shall be tenfold, whereas, if he 
spends for the cause of Allah, his return shall be seven hundred. 
Hines the value of the wealth spent. 


The four categories of men referred to are as follows: 


1. The one whe receives ample provisions in this life as well as 
in the “Akhirah’. 

2. The one presperous in this life but poor and miserable in the 
‘Akhirah’, 

3. Fhe one who suffers hardships in this life but shall Nounsh 
in the ‘Akhirah’. 

4. The one whe is miserable in this life as well as in the 
‘Akhirah’. (Kenzul Umermad). 


His misery is due to poverty here, and his bad deeds lead him to. 
sufferings in the ‘Akhirah’, sc that both his lives are ruined. Abu 
Hurairah Hadihaliaho anho reports Rasulullah Sallatfako afathe 
wasallam as saying that whoever gives in charity the equivalent to a 
date that is a part of lawful possession and not unlawful; Allah 
nownshes that date as you nourish your colt, t¢ such an extent that 
YOur provision grows up to the dimensions of a moutain. Hag Ta'ale 
Shanohku accepts only pure and flawless things. Allah Te‘a/a in- 
creases the reward of this simple virtue to a size larger than that of 
mount Uhad, which is the highest mountain near Madinah. This in- 
dicates that the reward for a single virtue would grow far beyond the 
seven hundred times limit mentioned above. Another Hadith says 
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that when the Ayat regarding the seven hundred times reward was 
revealed, Rasulullah Satlialfaho alaihe wesaliam made a Du‘aa for a 
further increase of the reward, upon which the Ayat piven at No. 6 
was revealed. (Hayan-ai-Qur'an). This means that this particular 
Ayat was sent down earlier than the one given at No. 5. Fhe subject 
of another Hadith is contrary to the discussion given under Ayat 
Nob 
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8. Those who spend their wealth for the cause of Allah ‘ 
and afterwards make no reproach or injury (in any 
way) to follow taat which they have spent, their 
reward is with their Lord, and there shall no fear 
come upon them, neither shall they grieve, (On the 
Day of Judgement). (ai-Bagarah: 262) 


Note: This great Ayat follows the previous one, and the whole 
section (Ruku‘) deals with the same subject. It encourages us to 
spend for the cause of Allah and warns against boasting of the favour- 
done or teasing the beneficiary with taunts and insults, which means 
treating him with contempt, or to look down upon him, Rasulullah 
Sallaflako alaike wasaliam has said that certain people shall not 
enter ‘Jannah’. These include one who boasts of his generosity after 
spending for the cause of Allah, the other who is disobedient te his 
parents and the third who is a habitua] drunkard, etc. (Durre 
Manthur). Imaam Ghazali Rafmatuiiah afaihe has written in the 
‘Thya' about the etiquettes of Sadagah that it must not be destroyed 
by ‘Mann’ {reproach) and ‘Azaa’ (injury). Some Ulama have ex- 
plained ‘Mann’ as boasting about it io the person to whom the 
Sadaqah has been given and ‘Azaa’ as talking about it to others. 
Other Ulama have said that 'Mann’ is to demand free labour in 
return for Sadaqah and ‘Azaa’ is taunting the beneficiary for 
begging. Some others have said that ‘Mann’ is to show a feeling of 
superonty over the receiver of alms, and ‘Azaa’ is to rebuke the poor 
for begging. Imaam Ghazali Kahmatulich aiathe has said that 
‘Mann’ is as follows:- 


Having spent the money on the poor man, ane would be con- 
scious of it as a favour shown to him. This very thought becomes the 
source of ali the evils mentioned above. In reality it is the poor wha 
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does favour to the rich, as thetr acceptance of Sadaqah absolves the 
rich of their obligation to Aliah Te‘afa and also because the poor 
become a source of purification of the rich man’s wealth, besides 
saving him from the fire of ‘Jahannam’ to which he was destined, if 
the Zaksast had remained unpaid. (hye). The famous Mohaddith 
Imaam Sha‘abi HaAmatutieh alaike has eaid that unless a rich per- 
son considers himself more in need of reward from Allah for his 
Sadagah than he thinks the poor person to be in need of his 
Sadageh, he has wasted his alms, which would be thrown back on 
him-(Thya-ué -Vioom). The Day of Judgement shall be a day of great 
seventy, sorrow and terror, as would be explatned at the end of this 
hook. To be safe from these calamities on that day would be a great 


privilege. 
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9. If ye publish your almsgiving, it is well, but if ye hide 
ii and give it to the poor, it will be better for you, 
and will atone for some of your ili-deeda. Allah is in- 
formed of what you do. (ai-Bagarah-271) 
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Those who spend their wealth by night ana day, by 
stealth and openly, verily their reward is with their 
Lord, and there shall no fear come upon them neither 
Shall they grieve. (ai-Bagaraoh: 274) 


Note: In both the above Ayaat, the giving of Sadaqah either 
publicly or privately has been praised while, in many Ayaat of the 
Qur'an and alsa in several Ahadith, an act committed for show or 
hypoctiticaily has been termed as a vice or ‘Shirk’: in fact it nullifies 
the reward and turns the act into a sin. However, it should first be 
understood that ‘show’ bas another sense as well. It may not neces- 
sarily mnean that every good deed done in public would amount to 
‘show’. Actually ‘show’ means that an act is done to display one's 
own greatness or for the sake of publicity or honour or for being 
called generous, A deed done purely for seeking the good-will and 
pleasure of Allah Ta‘a/a, even publicly, for same good cause would 
thus not be ‘show’ at all. Still the best form of every act of charity, 
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presumably, is thal done in secret, so as to eliminate all doubts of 
show and publicity. Also it will prevent the poor from feeling humi- 
liated. Even though an open deed may not be for show, the inevi- 
table fame tnay lead to self-conceit and pride for being generous. It 
may alsa result in harassment, as a large number af people may 
start seeking his favour. His fame for being wealthy may bring him 
to harm, He may have to pay taxes, his riches may tempt the thieves 
and breed ill-will in the heart of the jealous. Imaam Ghazali 
Rahmatuliah alathe has said that one keeps away from publicity and 
hypocrisy When alms are given in secret. It has also been related that 
Rasuluilah Sallalahe alaifte wasatlam said, "The best charity is that 
piven by a persan who is himself pressed for money and who gives 
Sadaygah to a needy person quietly out of his own earnings; and 
whoever talks about his charity is a secker of publicity: and the one 
who gives alms in public is a hyprocrite. In olden days, the truly 
pious tned their utmast to rernain unknown to the poor who re- 
ceived help from them. Some of them chose blind persons as reci- 
plients of their charity. Some would slip money into the pocket of a 
sleeping person, some would give through others, so as to remain 
anonymous and save the poor from humiliation. However, Sadagah 
given for self-publicity means destroying a good deed, and getting a 
sin. Imaam Ghazali Hafmatuliah afaihe has written, “Where publl- 
city is the sim, the deed becomes useless", the reason being that 
obligatory Zakaat has been ordered to reduce the love of wealth. 
Usually the leve for status is stronger than the love for wealth. Roth 
will he the cause of romation in the ‘Akhirah’. Miserliness will 
appear in the grave as a huge scorpion, while love of status and 
hypocrisy will assail the dead man in the form of a python" (Ifya-ué- 
_ Uloom). According to.a Hadith, it is enough for one’s condemnation 
if people paint him out for worldly or religiaus fame. Tnrahim Gin 
Adham HRaAmatuliah alate has said that when a person takes plea- 
sure in self-publicity, his dealings with Allah are not sincere. Ayoob 
Sakhtiani Rahamitullah alathe bas suid that a person true to Allah 
would prefer to keep the whereabouts of his residence unknown to 
people. (fhya-ui-f Noam) 


Once Umar Aadhiallahe anfio carmme to the Masjid-Nahbavi and 
found Ma‘az Radhiallfe ante sitting and ening by the side of the 
prave of Rasulullah Seflaahe afaite wasatlam. He enquired why he 
Was crying. Ma‘az Kadhialaha anfto replied that he had heard 
Rasulullah Saffallake elaihe wasalfam saying that the smallest 
hypocrisy amounis to ‘Shirk’ and Allah loves those pious people who 
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ive in unknown corners so that no one looks for them when they 
have left a place and if they are in 4 crowd no one recognises them, 
their hearts are the torches of guidance and they keep away from all 
dark and dirty spots. (Fkya-ul-Ufsem) . 


Although many Ayasat of the Qur'an and many Ahadith are 
there to cundemn show and hyprocrisy, nevertheless, sometimes ar 
open deed becomes a religious necessity. As for example, Sadaqah 
from a stall number of persons may not be enough to meet an ini- 
portant religious requirement; in which case, the difficulty could be 
solved through encouraging cthers by raising funds through open 
charity. Fof this yery purpose, Rasulullah Sallaliaho alaihe wasal- 
fam has said that a man reciting the Holy Qur'an aloud ia like one 
giving Sadaazh in public, while reading it in low tone is like giving 
Sadaqah quiiuy. (Mishkaot), Hence, the best mode of reading the 
Qur'an depends on expediency; sometimes it may be better to read 
aloud and at another time in a low tone. Many Ulama have been 
quoted as saying that the first of the two Ayaat mentioned above 
refers to obligatory charity (Zakaat) as well as the optional one (Nafl) 
Sadaqah. The best way to give Zakaat is to give publicly, as is the 
requirement about all obligatory performances. This is for the 
purpose of encouraging others to fulfil the Divinely ordained 
obligations and also for the sake of absolving oneself from the 
possible blame of neglecting the payment of Zakaat. For the same 
reason Salaat is to be performed publicly in congregation f/ame‘at). 


Hafiz Tbne Hajar Hakmatuatiah alafhe “a said that Allama 
Tabari RaAmatulfah adathe and others have quoted a unanimous 
opinion of the Wlama that the obligatory Sadaqah (Zakaat} is better 
given openly and the “Nail’ Sadaqah is better when given secretly. 
Zain Ibnul Munir Rakmotuliah alathe has said that +t all depends on 
cireumstances: if the ruler is known to be unjust, apd property is 
kept concealed, giving of Zakaat is better kept secret. In the same 
way, if a person is being followed, any type of charity given by him 
openly will be beneficial. (Fathul Bari). Ibn Abbas Kadhialiahe arko, 
in his explanation of the above mentioned Ayaat, has said that Allah 
Te‘aia makes the reward for Nafl Sadagah given secretly to excel 
seventy times the reward for open Sadaqah. The reward for ‘Fardh’ 
(obligatory) Sadagah given openly however excels twenty five times 
the reward for Sadagah given secretly. Similarly, the same rule 
applies to al] other deeds of worship, obligatory or optional. (Durre 
Manthur). It implies that amongst ali deeds, the performance of 
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obligatory ones is best if done in public rather than in secret, 
because doing them secretly may bring the person concerned under 
false accusations, of neglecting the relevant Ibadat (worship) and 
secondly, if such an accusation comes from persons connected with 
him, the value and importance of that Ihadat may leave their hearts. 
Open performance is preferred even in Nafl Ibadat, if others are 
thereby likely to follow the example. Ibne Umar Hadhiailho anho 
has reported Rasulullah Salfalfaho aiathe wasailam as saying that a 
virtuous deed done secretly is better than the one done openly, 
except when the latter is meant as a perstasion for others. Abu 
Umamah Radhiallaho anhko has said that when Abu Zarr Radhi- 
aliaho anko asked Hasulullah Selialiaho afaihe wasallam as to 
which type of Sadagah was best, the reply was, “Giving something 
quietly to the poor’, To make effort to help another, in spite of ones 
own helplessness, is, however, bet“>r. The superiority of giving ‘Nail’ 
Sadaqgah secretly is the basic rule; if a religious exigency be im mind, 
giving it publicly becomes better, but in the event the man should - 
not be heedless in allowing the baser self (Nafs) and Shaitan to 
convince him that there is an exigency in giving openly, and thus 
ruin bis Sadagah. He should rather determine carefully if there is _ 
realiy an exigency in giving openly. Above all, he should avoid 
mentioning the Sadaqah given by him, because that. toc, would be 
tantamount to giving cpenly. One Hadith says that a person per- 
forms a good deed secretl, and it is recorded as such, later when he 
taiks anout it to someone, it is changed from secret deed to an open 
one, and if he keeps mentioning it ta people, the same is recorded as 
an act of hyprocrisy. (TAva-ul-Uloom) 


Rasulullah Satlaiicho alcihe wasalfam has said that seven 
persons shail enjoy the shade of Allah Jaila Shanohu when there 


will be no other shade cn the Day of Judgement: 


ti) A just king (ruler); 

ai) A young person whois nurtured in Thadat’ of Allah Ta‘ala; 

aii} A person whose heart is attached te the Masjid; 

tiv} Two persons who cove each other for the pleasure of Allsh, 
without any worldly motive, and they meet and separate in 
that spirit; 

(vy) “A man who, due to fear of Ailah, refuses to go near a 
Tespectable beautiful woman, sexually inclined towards 
him, as also a woman who in a similar situation refuses to 
Meet a man; 
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(vi) «= A person who gives Sadaqah so secretly that his left hand 
does not know what the right hand gives away; 
{vii} .A person who cries when remembering Allzh in solitude. 


This particular Hadith mentions only seven persons; according 
to an other Hadith some other people, besides these, will enjoy the 
shade of the ‘Arsh’ (Allah Ta‘ala’s throne) on that severe Day. The 
Ulama have counted them as eighty two categories, which have been 
recounted by the writer of ‘It-haaf. Many Ahadith relate Rasulullah 
Sailatiaha alaihke wosaflam as saying, "Concealed Sadagah causes 
the wrath of Allah to wane”. Saalim Ibne Abil Ja‘ad Rahmatuilah 
diaihe has said that a woman was travelling alone with her infant 
son when a wolf snatched it away from her hands. The woman was 
running after the wolf when a beggar approached her and asked for 
something. She had only a single loaf of bread, which she gave away 
to the beggar. Thereafter, the wolf returned and left the baby with 
his mother. Rasulullsh Saffafiaho afathe wasallam has said that 
three persons are loved by Allah and He is displeased with three. 
Those whom He jovea are: the first ia a persan in @ crowd of people 
who, when 4 man approaches and begs for something from them 
(among whom none is related to the beggar), moves eway from the 
crowd and gives the beggar something of which only Allah Ta‘a/a is 
‘aware: the second is a person who Is travell:ng with a group at night 
and when sleep overtekes them and they call a halt, leave their 
conveyances and go to sleep, he stands up instead of sleeping and 
offera his Salast with full humility; the third is the person who, 
when enguged in a battle against the Kasfirs, holds “is ground 
bravely till he is killed (meets Shahadat) or is victorious, while his 
companions turn their back due to heavy pressure of the enemy. The 
three with whom Alleah Te’ala is displeased are; first, a person who 
indulges in adultery even in his old age; second who is a beggar, and 
still arrogant, and third, a rich man who is cruel. This very Hadith is 
recorded at Serial No.15. One of the Ahadith quoted by Jabir Hadhi- 
ailake anko says that once Rasulullah Safiaiiake afaihe wasallam 
gave a sermon saying, “O people repent of your misdeeds before 
death overtakes you; be quick in seizing the opportunity of doing a 
good deed lest you should lose the chance by getting busy in some- 
thing else; try to attain nearness to Ajlah Te‘aila by means of ‘Zikr’ 
and by Sadagah given openly as well as secretly; because due to this, 
you will receive your Hvelthood, Allah's help and remedy for 
discomfiture’. 
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Avother Hadith says that, on the Day of Judgement, every one 
will be under the shade of one’s Sadagah, i.e. when the sun will be 
very close overhead, on the day of “Giamah’ every person will be 
provided shade overhead according to the amount of his Sadagah till 
the reckoning is finished. The larger the Sadaqah, the larger wiil be 
the shade. Another Hadith says that Sadaqah cools the heat of the 
grave and every person will get a shade from his Sadagah, on the 
Day of Judgement. Many Abadith have mentioned the point that 
Sadaqah drives away many afflictions. Due to their own misdeeds, | 
the Muslims today are afflicted with perils all over the world. 
Obviously, the remedy lies in giving more Sadeqah. In the prevailing 
conditions when one is likely to lose all one’s property, all of a 
sudden, the best way to protect it is to give maximum Sadaqah, That 
part will be certainly saved and ite blessing will drive away the 
coming misfortunes. But alas! In spite of seeing these conditions 
with our own eyes, We 00 not seem to give charity to the extent that 
the time demands. Another Hadith says, "Sadaqah closes seventy 
doors towards evil", while still another one says that Sadaqah 
removes Allah Ta‘aia’s anger and saves the giver from a bad death. 
According to angther Hadith, “Sadagah increases ithe span of a man’: 
life and cures him of conceit and arrogance’. Yet another Hadith 
relates that Aliah Ta‘aia, in return for giving a morsel of bread or a’ 
handful of dates, or anything else that may satisfy a poor man’s 
need, shall grant entry into Jannah to three persons: (a) The owner 
of the house who ordered the Sadaqah (b)The house-wife who cook- 
ed the bread, etc. {c) The servant who took it to the needy person. 
After saying this much, Rasulullah Sallaliaho alaihe wasallam 
remarked, “Ali praises are for Allah who has not forgotten éven our 
servants while giving His rewards". Once Rasulullah Salialiaha 
alaihe wasallam asked the Sahahah, “Who is the strongest of men?" 
They replied, "The one who gets the better of hia opponent in a 
eontest". He said, “The strongest man is he who can control himself 
when be is angry”. He then asked, “Who is a barren person”? They 
Tephied, "The one who is incapable of bearing offspring.” Rasuluilah 
Salleliaho alaihe wasaliam said, "No, it is the one who has not sent a 
child ahead of kim to the Hereafter". He then asked, "Who is a 
dostitute person?” They replied, “The one who has no property”. 
Rasulullah Sallaliako alathe wusaliam said, “The destitute person, 
and the utterly destitute, is he who possessed property but did not 
send anything ahead of him" (for the Day when his need would be 
the greatest but he would be empty-handed). 
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Abu Huraira Redhialiaho anke narrates that once Rasulullah 
Sollaliaho alaike wasallam said, “Aishah! Bargair your amnesty 
from Allah Ta‘ala, even though it be with a piece of a date; for ] shall 
not be able to help you against any demand from Allah Ta‘afa; O 
Aisheh, let not. a beggar go away from you empty-handed; give bir 
something, even if it be a goat’s hoof”. (Durre Manthur). 


Imaam Ghazali Rahmoatudioh alathe says that, in the early days 
of Islam, people used to consider it a bad day if no chanty had been 
given during it, and they gave alms every day, even though it was a 
date or a piece of bread. For, they kept the Hadith of Rasulullah 
Sotfallaho alaihe wosallam in view, which says, "Everybody will be 
under the shade of his Sadagah, on the Day of Resurrection". (Thya} 
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10. Allah has blighted usury and made alme-giving fruit- 
ful. fai-Begarah: 276) 


Note: We have already quoted many traditions akout the 
fruitfulness of Sadagah; these Ahadith say that the reward for 
Sadaqeh goes on increasing till it becomes as big as a mountain. 


Those rewards will accrue in the Akhirah, but even in this life 
the Sadaqah causes one’s income to grow. If a man gives away chari- 
lies, sincerely and plentifully, his incame goes on increasing. Let 
anyone try it, but sincenty is the condition; there must be no inkling 
of seif-display or pride in spending, As regards usury, it is bound to 
bea bad bargain im the Akhirah, while here, too, usury brings ruin- 
ation. Abdullah bin Mas‘ood Hadhraffaha anho narrates that Rasul- 
wlah Saflalicko afathe wasafiam once said, "Even though usury may 
look productive, it leads tao want and poverty in the end". Similarly 
Ma'mar Hakmatiuiah elaife says that usury tends to decrease one’s 
wealth in forty years. 


Hazrat Dhahask HAadhialiahe anho says that although usury 
increases in this world, it shall certainiy lead to min in the 
Hereafter. Abu Barzah Hadhiatiaho anko narrates that Rasulullah 
Saligttaha alaithe wasailam said, “A man just gives a piece in charity 


and Allah Ta'ala grants it increase till it grows large in size like 
Mount Lihed. 


18 FAZA‘IL-E-SADAQAAT - PART ONE 


Css Ce teas 52 EE 


11. (O Mulsimal You will not attain unto piety until you 
spend of that which you love. (Ale-Imran-92) 


Note: Anas Radhiailaho anho has said that among the Ansaars 
Abu Talhah Radhiaiaho anho possessed the largest oomber of date 
palms. He had a garden called Beerhaa which he liked most, It was 
situated just in front of Masjid Nabavi and Rasulullah Saifaliaha 
alathe wasaliam used to visit it often and drink from the sweet water 
it contained. When the above mentioned Ayat was revealed, Abu 
Talhah Radhialiaho anko came to Rasulullah Sallalicho ailathe 
wasaliam and said, “Allah Jalla Shanohu has said: 
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“You will never attain piety unless you spend of that which you 
love’. Among all my possessions I love the Beerhaa garden most; so I 
give it in Sadaqah for Allah's sake, hoping toe receive rewards and 
blessings from Allah; O Rasulullah, “You can spend it as you desire". 
Rasulullah Satlediahe aiaihe wasallam said, "Well done! It is a very 
profitable property. ] deem it appropriate that you should distribute 
it atnongat your relatives". Abu Talhah Radhiafiaho anho agreed and 
gave the garden away to hia cousins and other relatives, Another 
Hadith says that Abu Talhah submitted, "O Rasulullah, my garden 
which is most valuable has been given away.in charity and, if] could, 
I would not let anyone know my Sadaqah, but secrecy is not possible 
in giving away a garden”. fbne Umar Radhiallahe anko says that, 
when he learnt about this Ayat, he considered all his possessions 
which Alah Te‘afa had given him, te decide which one was the dear- 
est. to him. He saw that his slave-girl Marjanah was the dearest to 
him, So he set her free. He further said that if he wanted to benefit 
the second time from her, he could have taken her as his wife after 
her freedom, which was permissible and there would have been no 
reduction in the reward for the Sadaqah. But, in that case it would 
have looked like getting back what had been given away as Sadaqab, 
so he gave her in marriage to his slave, Nafay. Jn another Hadith it 
is said that Ibne Umar Radhiallaho anho while praying happened to 
recite the above Ayat and, while he was in the Salaat, set free one of 
his slave-girls by a gesture. The noble Sababah Hadhialigho anhum 
had a perfect understanding of the importance of the sacred com- 
mands of Haq Ta‘ala Shanohu and His revered Rasut Sallatlako 
alaihe wasallam and took an exampltary initiative in obedience to the 
orders given. They, in this regard, deserve to be followed. Indeed, 
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they were the type who really deserved to be the companions (Saha- 
bah) of Muhammad Sailallahe alathe wasallam and his befitting 
servants and followers, 


Umar Hadhiallaho anko wrote to Abu Moosa Ash‘an Hadhi- 
allahoa anho to purchase for him a slave-girl from among those who 
came from Jaloola. The latter purchased one of the best and sent her 
to Umar Redhaillaho anho, who beckoned her and recited the above 
Ayat and set her free. Muhammad Jine Munkadir Radhifiako anho 
has said that when this glorious Ayat was revealed, Zaid Ibne 
Harithah Radhialigho anko had a horse which was the dearest thing 
to him. He tock the hcrse to Muhammad Satiailake alathe wasail- 
fam, and submitted that it was for chanty. Rasulullah Sellaffahe 
alaike wasallam accepted the horse and gave it away to Zaid’s own 
son Usamah Radhtaliche anko. Zaid Radhialigho anho was some- 
what uneasy over the decision, thinking that the horse thus came 
back to the family, but Rasvlullah Salfallaho alcike wasallam 
explained and said, "Your Sadaqah has been accepted by Alleh Jaifa 
Shanohu, which means that it kag been well paid. Having received 
the horse fer chanty, it then depended on me to give it to your son or 
any one else, a relative or a stranger: You did not give it to your son, 
which might have reflected as self-interest but you gave it to me to 
do what I liked.” 


A certain person from the tribe of Bani Sulaim narrated that 
Abu Zarr Ghifani Hadfialiaho anho resided in the village of Rabza, 
where he had his camels and an old man to look after them. A 
tribesman (of Bani Sulaim) tived in the neighbourhood. He came to 
Abu Zarr Radhialiaho anho and requested permission to live with 
him and offered himself for the belp of the old man, 50 as to derive 
moral benefit by being close to Abu Zarr Hadhiallaho anho and 
receive the blessings of Allah Ta‘aia through his company. Abu Zarr 
Radhialiaho ankoe replied that only a person who would comply with 
his orders could live as his companion. If the tribesman was fully 
prepared for that condition, he had no objection to his stay. The man 
- asked, "What are those matters in which you demand obedience.” 
Abu Zarr Radhiallaho anho said, “Whenever I order you to bring 
something to be given away, you must choose the best of tha 
available things.” The man agreed to do so and remained with Abu 
‘are Hadhiallako anhko for a period of time. Once Abu Zarr Hodfr- 

‘laho anko learnt that some people living across the water course 
re badly off. He wanted to help them, so he ordered the triibesman 
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to bring a camel from his herd. The man went and looked for the 
best one, and found a he-came! strong and well trained, which he 
thought of taking to Abu Zarr Radhiaifake anho but it occurred to 
him that this wag a fit animal for breeding, so he left it out and chose 
the next best, which was 4 she-camel, and took it to Abu Zarr 
Radhiatlaha anho. By chance, Abu Zarr Radhialiaho anho saw the 
he-camel which the man had selected first. So, Abu Zarr told the 
man that he had committed a breach of trust. The man understood 
the position and replaced the she-camel with the he-camel. Abu Zarr 
Radhialiahoe anko then asked the people around, if two of them 
would volunteer ta do a good deed for him. Two men came forward, 
Abu Zarr asked them if they would slaughter the camel and divide 
its meat into as many pieces as the number of houses along side the 
water course and deliver a piece to each house. He also told them to 
count his own house among those and deliver a piece there of exactly 
the same size as that for others. The two men agreed to do the 
needful and accomplished the whole task. 


Abu Zarr Radhiatiaho anko then called the tibesman and asked 
him if he had forgotten the promise, which he had made before and 
told him that in that event, he had an excuse, or otherwise he had 
intentionally overlooked that undertaking. The man replied that he 
had not forgotten it and axplained that when he looked round the 
herd and found the he-camel to be the best in the whole lot; he 
thought that this animal met Abu Zarr’s needs and requirements. 
Abu Zarr Hadhialiaho anho enquired, "Did you really leave it for the 
sake of my needs?” The man replied in the affirmative, whereupon 
Abu Zarr Radhiallahe anhko said, “Shall [ tell you the time of my real 
need? It shall be the time when I will be placed in the grava and that 
would be the time of my utter helplessness and need! There are 
three partners in your property. One is fate, which does not wait for 
anything but would take away your property, good or bad (i may 
think of a certain thing to be good and useful for a particular 
occasion and keep it for that, but without knowing whether it would 
be available at that particular time) In that case why should J not 
deposit and reserve it now for Akhireh, in the treasures of Allah 
Ta‘aia. The other partner is your heir, who is always waiting for the 
occasion when you would land in your grave and he would receive all 
your property. The third partner is you yourself, (i.e you can use it 
for yourself); therefore, try and make sure that you are not the least 
recipient of all. Let it not happen that fate snatches it away and 
renders it useless or the heir rushes to own it; the best of all would 
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be to hurry up and deposit it in the treasury of Allah Ta‘ala 
Shkanohy, Besides this, Allah Ta'ala has said: 


Ome, tyes ROSIE 


Therefore that came) which was very dear to me, why should I 
not reserve it for myself and send it ahead of me for safe custody? 
Another Hadith relates that Tone Umar Radhiallaho anho used to 
buy sugar and distribute it among the poor. His servant once 
submitted that it would be better if bread were given to the poor 
instead of sugar, as they would benefit more from it. He agreed with 
the suggestion but said that Hag Ta‘ala Shanohu has said: 


Oot ie aes BO EME 


Since, he himseif loved sugar most, he gave the same to the poor 
(Durre Manthur). The Sababah, even if they considered some action 
desirable, always preferred to act literally, according to the command 
of Allah Ta‘ala Shanohu and His revered Rasul Sailailaho alaihe 
wosaliam. Thre are many examples of this, in the Ahadith, indicat- 
ing the height of love in doing something exactly according to the 
words of their loved one, even when there is an alternative 
apparently nore appropriate. 


Be mt et S85 ane IE M eR; cat 3 ere 


12, And vie one with another for forgiveness from your 
Lord, and for Jannah as wide as are the heavens 
and the carth, prepared for the righteous. Those 
who apend (of that which Allah hath given them) 
whother in prosperity or adversity, those who 
restrain their anger and are forgiving towards 
mankind: Allah loves those who do good. (Aafe-fmran: 
133-134) 


Note: The Ulama have stated that certain Sahabeh envied Banu 
Israel for an occurrence among them thet, whenever a person com- 
mitted a sin, he found it written on hig door along with it’s 
atonement, also indicating the way it was to be carried out e.g. by 
cutting off the nose or the ear, etc. The Sahabah Aadhialiahe anhum 
envied them for the fact that the forgiveness of the sin (after the 
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atonement), was certain, as they viewed the gravity of any sin so 
seriously that punishment for it here was considered not only light. 
but enviable, compared to the punishment in the Akhirah, The inci- 
deots quoted in the books of Hadith regarding the Sahabah Radhi- 
aiidho anhum clearly show that, when any one of them (out of hu- 
man weakness) committed a sin, he would be overwhelmed by fear 
of its punishment. Not only men, even the women felt the same way. 
Once a woman committed adultery and presented herself before 
Muhamtnad Satfaliaho alaihe wasallam, confessed her sin and asked 
for its atonement, which was death by stoning; and that punishment 
was ultimately carried out. Woy so? Because, the fear of future 
retribution for the sin committed was far greater than the fear of 
death. 


It is said about Abu Talhah Redhiailaho anhko that once a 
thought of his garden disturbed his devotion in Salaat, so he gave 
away the garden in Sadaqah for the sake of Allah, and felt happy 
there after. His sense of values could not tolerate that the thought of 
a material thing should interrupt him during his prayers. Anything 
disturbing his mind during Salaat was not worth keeping. Another 
Ansaari Rodhiaiiahe anko had a similar experience. His date-palms 
were in full bloom. He thought of therm in his Salaat: how finely the 
dates had ripened! Realising his mistake, he appeared before Uth- 
man Radhialiake anko who was then the Khalifah and related the 
story of his date-palm garden and offered the garden to be given 
away in Sadaqah. lt was accepted by the Khalifah and sold for fifty 
thousand Dirhams, The money was spent on relivious needs. Abu 
Bakr Radhialiaho anho once, by mistake, ate a doubtful morsel of 
food, which he wanted to vomit out: so he went on drinking water 
and vomiting till the morsel came out. He did this for fear of 
aHowing a bit.ot doubtful food ta becotne a part of his flesh. 
Numerous incidents of the Sahabah have been wuarrated in the 
author's hooklet, “The Stories of Sahabah". With such peorle, it was 
not surprising to be envious of Banu Israel who were informed of 
their sins and the atonement in order to have their sins cleared in 
this life. Alas! Today we, on our part, are so weak in this respect that 
it does not even cross our minds how serious are the consequences. 
Allah Te‘ala, by Fes grace and benevolence, for His increasing 
favours and rewards especially meant for the Ummah of His Heloved 
Rasul Salfaifaho afaihe wasaliam revealed the above Ayat saying, 
“Hasten towards such good deeds whereby the forgiveness of Allah 

ll be readily forthcoming" Sa‘eed Ibne Jubair Radhiallaho anhe 
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in his explanation of thia Ayat says that one must hasten, with ones 
good deeds, towards the forgiveness of Allah Ta‘aia and for Jannah, 
the expanse of which is equal to the seven heavens joined together 
like a single sheet of cloth stitched out of several pieces and the 
seven eatths also similarly joined with them. Ibne Abbas 
Radhiallahs anho, has also been quoted to say that the seven 
heavens and seven earths joined together as one, make up the width 
of Jannah. Kuraib Rahmatulich alaike, a slave of Thne Abaas 
Radhiailaho anho hag ssid that he was sent by his master to a 
scholar of Taurah to ask him about the expanse of Jannah, as given 
in their Scripture. He took out the Scriptures of Moosa Aifatiis- 
salam, studied them, and said that the width of Jannah was as much 
as the seven heavens and seven earths all joined together as one. - 


Its length was only known to Allah! Anas Radhialiaho anho says 
that at the battle of Badr, Rasulullah Setaiiahe alathe iwosallam 
said, “CO people! Advance towards the Jannah which is as wide as ali 
the heavens and earths put together." Umair Ibne Hamam Hadhi- 
allaho anho said in astonishment, "O Rasvlullah! Is the Jannah so 
large!” Muhammad Salfaffaho alathe wasafiam replied, "Yes.indeed." 
Um‘air Redhialiaho anhko applauded it and said, "O Rasuluilah! J 
swear by Allah, f shall be one of those who will go to Jannah. . 
“Rasullulah Satiattaho alathe wasalfam remarked, “Yes! Yea! You are 
one of those who will go to Jannah”. After that, Umair Radhialliaho 
anke took out some dates from his saddlé bag and started eating 
them (for gaining some strength to fight). But he soon started up, 
saying, “To eat these dates to the finish would mean too long a wait*" 
He threw the dates away and rushed into the battle-field and fought 
till he was killed (martyred). (Durre Manthur) 


The above Ayat commends the Momineen (believers) for their 
virtue of controlling their wrath and forgiving fellow human beings. 
_-These are superb qualities indeed! The Ulama have written that, if 
and when your brother (Muslim) commits a hlunder, you should 
think of seventy excuses for his making that mistake, and convince 
yourself of the weight of those excuses. If you are still not convinced, 
do not blame him but yourself;for being hard-hearted and unjust, 
and say ta yourself, “Your brother had seventy reasons for the 
mistake that he had made but you did not accept any one of them’. 
And if your brother himself presents any excuse, accept it because 
Rasulullah Satiatiaho alaihe wasaliam has said that any person to 
whom another gives ab excuse for something and he does not accept 
it, his sin would be as serious as that of the octroi clerk (who 


' 
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Rasuilukah Sellatiaho alaihke wasaliam has said that one of the 
qualities of a Momin is that if he gets angry, he soon gets rid of his 
anger. Rasulullah Saliailahe alaihe wasaiiam did not say that one 
should not get angry but that the anger must disappear soon. Imaam 
Shafa' Rehmatuliah alaihe has said that a person who does not 
show anger when provoked is like an ass, while one is like Shaitan if 
his anger is not pacified when he is approached. That is why Allah 
Ta‘ala Shanohu has said, “Those who control their wrath", and not - 
those who do not get angry. (Thya}. Rasvlullah Sallailaho alaihe 
wasaliam has said that when a person is capable of satisfying his 
anger but, instead, subdues it, Allah Ta‘ala grants him peace of 
mind and ‘Imasan’, (Durre Manthur), Patience in the state of help- 
lessness is common, virtue lies in showing patience when in autho- 
rity. One Hadith says that nothing which is swallowed is more 
valuable to Allah Fa‘ela than the anger swalfwoed by a man; and 
Allah Ta‘afa ShanoAu fills such a person with imaan. Another 
Hadith says that when a person suppresses his anger although he is 
in power, he will be called forward on the Day of Judgement and, in 
the presence of all, told to select a Houri for himself Rasulullah 
Salfalloho afathe wasalfam has-said that a truly brave person is not . 
one who throws someone on his back but he who overpowers his 
own wrath. A slavegirl of Ali Rahmatuliah alaike Ibne [maam 
Hussain Radhiallaha anko, when helping him to perform wudhu, 
dropped the water-pot injuring his face. When Ali looked at her 
angrily, she said, Allah Ta‘ala has stated: 


And those who control their anger. te See sein 


Ali Rehmotulfah alaihe thereupon suppressed his anger, on 
which she recited, 


And are forgiving towards mankind’. nae calle 

He said to her, "May Allah Te‘ala forgive you.” She then recited: 
a + aa 

Allah loves the Charitable. Odes os 


Thereupon he said, "You are a free woman.” Once a slave of Ali 
Rahmatullah alaihe, whilé carrying a bowl full of hot meat for a 
guest, accidentally dropped the bow! on the head of Ali’s son and the 
child died. Ali Rahmatuilah alathe told the slave that he was a free 
man and could go away, while he himself goth: | with the burial of 
his infant son. fRaudh). 
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. They oaly are the (trie) believers whose hearts are 
full of fear when Aligh ig mentioned and when 
Aysat are recited unto them they increase their 
faith, and who trust in their Lord, Who establish 
regular Salaat and spend of that we bave bestowed 
on them. Such are the true belivers: for them are 
positions of honour with their Lord, and pardon and 
a beautiful provision. (al-Anfaal: 2-4} 


Note: Abu Darde Hadhiaifaha anho has said that an awe-stric- 
ken heart is like the dry leafage of date-palm catching fire! Then he 
addressed his pupil] Shahr Ibne Haushab, and asked him if he vader- 
stood shivering of the body. The pupil replied that he did. Abu Darda 
Radhiatiohe anho then said that such was the time to make Du‘as 
which would be accepted. Thabit Banani Rahmatuilah aiarke has re- 
lated that a pious man once sald that He could tell which Du‘aa of his 
was accepted and which one was rejected. People enquired as to how 
that was. He explained that when his body shivered, his heart was 
filled with awe and his eyes shed tears, that was the moment when 
Dua's was accepted. Suddi RekmatulfaA alaihe has said, "Ia the 
above Ayat the meaning of ‘when Allah is mentioned’ is ta tell a 
person, ‘Fear Allah’ at the time when he is bent upon inflicting 
erueity on someone or is about to indulge in a sin; his heart should 
then be filled with fear of Allah!" Harith Ibne Malik Ansaan Radi 
ateke anhe, a Sahabi, was io the company of Rasululiah Seffuilahe 
diathe wasoliam who asked him, “How are you"? He replied, “O 
Rasulullah, [ have become a irve Monva", Rasulullah Satfafiake 
alaithe wasallam said, "Be careful of what you say; there is a basis for 
everything, what is the proof of your Imaan?” (i.e. what has made 
you say that you have hecome a true Momin). He submitted, "! have 
detached myself from worldly hfe by keeping awake at night and 
fasting duriag the day; the scene of Jannah with happy people 
meeting each other remains always before my eyes, as well es the 
cies and uproar of the dwellers in Jahannam’. Rasuluilah Sai 
fatiaho alaihe wasaifam said, "Indeed, Harith! You have turned away 
from worldly life, bold fast to this state’, and repeated this three 
times, (Durre Manthur} 
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It is cb¥ious that a person who keeps in view the scenes of 
Jannah and Jahannam, all the time, could never get entangled in 
the worldly life. 
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i4. All that you give for the cause of Allah shall be 
repaid fully to you; and you shall not be wronged. 
fal-Anfal: 60) 


Note: The Ayaat and Ahbadith, regarding increasing rewards for 
virtues, may hot be taken to contradict this Ayat. It simply says that 
there will be no diminution of the good deeds done. The rate of 
reward shall depend on what the occasion demands or on the inten- 
tion of the person spending and on the general conditions at the time 
of doing the act. The increase shall be to any extent in the Akhriah, 
whereas, often a full return is given in this life, as corroborated by 
other Ayaat and Ahadith. This particular point would be amplified 
under the Ayaat quoted at serial No. 20 and under the Ahadith given 
at Serial No. 4. 


SAAS AE, ats aS @) 
Ole Sa xane an ea 


15. Tell my servants, those who are (true) believers to 
be steadfast in Salaat and to spend out of that 
which we provided for them in private and in pub- 
lic, before that day arrives when all trading shall 
cease and friendship be no more. (fbrahim: 31) 


Note: The propriety of giving Sadaqah in private or in public 
should be judged in accordance with the conditions at the time of 
giving it. Both ways are necessary, depending on the circumstances 
prevailing at that time. It may also mean that obligatory charity is 
better given publicly, and optional charity is preferably given 
privately, as has been explained wnder the Ayat given at Serial No. 9. 
Establishing Salaat has been discussed in the very first Ayat. Jabir 
Redhiallako anho says that once Rasulullah Salfaliaho alathe 
wasdilam delivered a sermon in which he said, "QO people’ Repent 
and take a vow to sin no more, before the hour of death, and do good 
deeds (lest you may not have a chance to do so due to your many 
occupations), and strengthen the connection between your Lord and 


CH. I AYAAT - THE VIRTUES OF SPENDING 27 


yourself by His remembrance in abundance and by giving much in 
charity, both quietly and openly, because of that you will receive 
your livelihood, the Divine help and the dispelling of your adversity.” 
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16, And give good news to the humble, whose hearis are 
filied with awe at the mention of Allah; who endure 
thelr misfortune with fortitude, establish Sailaat 
and spend in charity of that which We have given 
them. fal- Hay: 34-35) . 


Note: Mukhbiteen’ has been translated as ‘those who are 
humble’. The Ulama have expressed several views about the 
meaning of this word. The literal meaning is those who prefer 
lowliness, Some Ulama have translated it ta mean-‘those who 
submit and bow their heads before the Commands of Allah’. Same 
have said it means the people who always show humility and keep 
their heads down for that reason. Mujahid Ratmatuliak afaihe has 
translated it to mean those who have contentmment. Amr fbne Aas 
Radhiallako anko haa said that ‘Mukbbiteen’ are these who do not 
oppress anyone nor do they retaliate when others oppress them. 
Dhabhak Aahmatuliah alaihe says that ‘Mukhbiteen’ are simply the 
‘humble ones. Abdullah Tbne Mas‘nod Radhialiake crko has been 
reported to have said that whenever he saw Rab‘ee Ibne Khaitham 
_ Radhialiaho anho he thought of ‘Mukhbiteen’, 
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17. And those who give that which they give with 
hearts full of focr because they are about to return 
unto their Lord. They race for the good things, and 
they ahall win them in the race. (ai-Momenun: 60-61) 


Note: Despite their spending in the path of Allah, they are 
always afraid of the fate of their charity: whether it will be accepted . 
or not, It is due to the infinite Greatness and Sublimity of Allah 
Ta‘alia Shanohu that the more one advances spiritually, the more he 
is overwhelmed by His awe and fear. Particularly the person who is 
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generally awed by the Greatness of Allah Ta‘aia, is always afraid for 
his sincerity of intention in spending, as “Nafs’ and ‘Shaitan’ often 
deceive a person about his deed being a virtue, although actually it is 
not @ virtue. As has been said in the last Ruku of Surah Kahf: 
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Say: Shall We inform you who will be the greatest losers by their 
works? Those whose effort goes astray In the life of the world, and 
yet they reckon that they do good work. (al-Kahf: 103 - 104) 


Hasan Bas Rahmatuliak afaihe says that a Momin remains ap- 
prehensive even after doing virtucus deeds, whereas a hyprocrite 
becomes fearl:ss after committing sins. A number of instances have 
been mentioned in ‘Fazail-e-Haji’ of the people whose hearts are so 
awed by the Grandeur and Greatness of Allah Ta‘aia Shanohu that 
they are afraid ta say { i) ) Chere am J offering myself for Thy 

service!) lest they be rejected by Him, Aishah Hadhiaiiaho anha says 
that she asked Rasulullah Satlolicho alaihe wasatlam, “Does this 
Ayat (No.1? above; concern those who indulge in stealing, adultery, 
drinking wine and other sins, and at the same time they fear due to 
the fact that they have to return to Allah’? (that is to say, they are 
afraid of facing Allah Te‘ala Shanohu for their sins). Rasulullah 
Sallatloho alaihe wasallam replied, "No! it concerns those who 
observe fasting, give in charity and are regular in their Salaat, yet 
they are afraid al) the time of rejection of these virtues’. In another 
Hadith Aishah Aadhiafiaho anha asked Rasulullah Satlallaho alaihe 
wasallam whether the aforesaid Hadith (S.No. f7) referred to those 
who commiited sins and mistakes and feared Allah. Hasulullah 
Saliallohe alathe wasallam answered in the negative and explained 
that it referred, instead, te persons who offer Salast, observe Fast, 
and give Sadaqah and still their hearts are full of fear. Ibne Abbas 
Radhialfahe anko has been quoted to say that it refers to the people 
who do righteous deeds but are apprehensive Saeed Tone Jubair 
Rahmatuliah afathe says that it refers to those who give chirity but 
fear the serverity of accountability in front of Allah Ta‘ala. Hasan 
Basri Rahmatullah alaike says that they are the people who act 
righteously, yet fear that their virtues may not bring them salvation. 
The face of Zainul Abedin Rahmatutiah alaihe Tbne Hussain Hadhi- 
aliaho anho used to turn pale when he stood up to perform Salaat 
and his body shivered. When someone asked him the reason, he said 
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in reply, "De you know before whom I am standing?” Several instan- 
ces of this type have been mentioned in the ‘Virtues of Salaat' and a 
special Chapter has been devoted in ‘Stories of Sahabah’ concerning 
those who feared Allah Ta‘aia Shancdu. 


HEBD REGS YE GI BUacs KG allel RS 

46 gett ely ae hie ta ee blak ah 

Bohan alull Sina Cope Nand Coals g 
18, And let not those who possess dignity and ease 
among you,swear not to give to near of kin and to 
the needy, and to fugitives for the cause of Allah. 
Let them forgive and show indulgence. Do you not 
yearn that Allah may forgive you? Allah is forgiving, 

merciful. (An-Noor: 22) 


Note: In the battle of Bani Mustaliq in the sixth year of Hijrah, 
Aishah Raodhiailahe anka accompanied Rasulullah Saflailake atathe 
wasaifam. She had a separate camel to ride. A litter was fitted on it 
for her; she stayed in the litter most of the time. Before moving, a 
few men would lift the litter and tie it on the back of the camel. She 
was very light in weight, so much so that the men lifting the litter 
would not feel the weight of a very light young lady. As usual, the 
caravan stopped at 4 certain place for the night. Just before the time 
of departure early next morning, the litter carriers came and tied it 
on the back of the camel, while Aishah Redhiafiaho anha had gone 
out to ease herself. When she returned, she found that the necklace 
which she were was missing. She went back to the spot, where she 
had been, to look for it. Meanwhile the caravan left the camping site, 
assuming that Aishah Hadhiellake ania was cecupying the litter. 
She was left alone in the wilderness. She felt that Rasulullah 
Sallaiiahe atathe wasaiiam would notice her absence on the way and 
someone would be sent back to the site to tock for her. She sat down 
on that very spot where her camei-litter had been put. Feeting tired 
she went to sleep, with composure of mind which was a Divine gift 
to the blessed people of that period; whereas a woman of today, left 
alone in the wilderness in darkness, would be so [nghtened that 
instead of going to sleep she would keep crying and wailing, bil 
Tar hinge, 


Safwan Ibne Mu‘attal Redhiatiaho anko, a venerable Sahabi 
who always travelled well behind the caravan for picking up 
anything left or dropped hehind, came to the spot where Aisah 
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Redhiallaho anka was sleeping, and noticed a person lying on the 
ground. When he came closer, he recognised Aishah Radhialloho 
onha whom he had seen before the Ayat about ‘Pardah’ (veil) was 
revealed. He loudly recited: 
Sct sHGs db 

Thereupon she woke up and covered her face. He made his 
camel sit down and she movnted it. He then led the camel by its 
nose-string and overtook the caravan. Abdullah Ibne Ubayye, the 
leader of the hypocrites and a deadly enemy of the Muslims, seized 
this chance of slandermongering and making e scandal. He gave 
wide publicity te this incident. Some of the simple-minded Mustims . 
alse joined in this rimour. imagine the Majesty and Might of Allah 
Ta‘aia, this kept circulating for a month and no Ayat was revealed to 
prove the innocence of Aishah Radhialiaho anha, Rasulullah 
Sallailako alaike wasaflam and all the Muslims were distressed due 
to that incident. Obviously, it was a severe shock. Rasulullah 
Sallaiiahe alaihe wasatlam consulted a number of men an¢ women 
and made inquiries about it, but no satisfactory solution was forth- 
coming uot, after one month, a whole ‘Ruku’ of Sureh an-Noor was 
revealed indicating the innocence of Aishah Radhiallaho anha and 
containing severe repnimand of Allah Ta‘ala for those who circulated 
the slander without any basis. One of such persons was Mistah 
Radhiatlaha anho, a Sahabi, who was related to and was looked after 
by Abu Bakr Radhiailahe anhke. Abu Bakr Radhiallaho anho was 
much grieved over the participation of that Sahahi in spreading the 
false allegaticn and, in that grief, he swore that he would no longer 
help Mistah Aedhiallahe anke, therefore, the above Ayaat were 
revealed. It appears that beside Abu Bakr Hadhiatloho anho some 
other Sahabah also had withdrawn their helping hand from certein 
persons who had indulged in the gossip. Aishah Hedhiclaho anha 
says that Mistah had actively participated in this, in spite of being a 
relative of Abu Bakr. Mistah was dependent on the financial support 
of Abu Bakr Aadhiallahte anko and, when the innocence of Aishah 
Redhialicha anha was established, Abu Bakr swore not to help 
Mistah. Thereupon the Ayat was revealed: 


wok owt Ve fe whale Sarthe ee ra c at Fi chewy 
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after which, Abu Bakr Hadhiallaho anho renewed the help. 
Another Hadith says that, after the above Ayat was revealed, Abu 
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Bakr Radhiallaho anho doubled the allowance of Mistah Xadhi- 
allaho anho. Still another Hadith says that there were two orphans 
whom Abu Bakr Radhiallahe anho used to eupport, one of whom 
was Mistah; Abu Bakr Radhialiaho anho had stopped maintenance 
for both of them, by taking the oath. Ibne Abhas Radhiallaho anho 
has said that there were several Sahabah who took part 1n the talse 
allegation against Aishah Radhiallako anka and for that a large 
number of Sshabah including Abu Bakr Aadhiallaho anho had 
sworn not to give help or spend on the participants of that ugly 
episode. Thereupon the Ayat referred to above was revealed, saying 
that those who are men of means should not formvear helping their 
near relations and should spend as they were doing before. (Durre 
Manthur). How great was the forbearance shown by Abu Bakr 
Radhialiaho anho whose daughter's chastity was the subject of false 
allegations and yet he kept helping the slanderer and gave twice as 
much as he did before! 


SOS 5 ht BSE ih ON pel SBE OE 
OGinen EL Tytler SS 


19. Who forsake their beds to cry unto their Lord in 
fear and hope and apend of what We have bestowed 
on them. No soul knoweth what is kept hid for them 
of joy, as a reward for what they used to do, (a:- 
Sqidah: 16 - £7), 


Note: Scholars of “Tafseer’ have expressed two different opimons 
about "Keep away from their beds at night", One takes it as the 
period between “Maghnb’ and ‘Isha’ Salaal; most Traditions confirm 
this version. Anas Hadhiallahe anho has said that this Ayat was 
revealed concerning the Ansaar, because they did not go to their 
homes after Maghnb Salaat and stayed on till after they had per- 
formed the Isha Salast with Rasulullah Sailaiiaho alaihe wasaliam. 
Yet another Hadith quoted by Anas Radhiailiake anke states that a 
number of Muhajireen were in the habit of performing Nafl after 
Marghrib tili isha and this Ayat was revealed concerning them. Bilal 
Radhiallaho anho saye, "We used toe remain seated after Maghrib 
Salaat and a group of Sahbabah kept themselves busy in Salaat, tll 
Isha, and it was regarding them that this Ayat was revealed." 
Abdullah Ibne Hisa Redhialiaho anko has also confirmed the state- 
ment regarding the Ansaar that they performed Nafl Salaat between 
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Maghrib and ‘Isha’. Another opinion relates it to Tahajjud Salaat. 
Ma‘az Radhiafiaho anko has quoted Rasulullah Sallallaho alaihe 
wesollam as saying that this Ayat refers to standing up at night. 
Another Hadith, quoted by Mujahid Hatvnatuligh Afathe, says that 
Rasulwlah Sattatiako alaike wasaliem talked about standing in 
Salaat at night and tears rolled down from his eyes. At that time, he 
recited this particular Ayat. Abdullah Thne Masood Roadhiallaho 
anhe has seid that, according to the Taurah, for those who remain 
away from their beds at night (for standing in Salaat}), Hag Te‘ala 
Skhancku has prepared bounties which no eye Las ever seen, nor any 
ear heard, oor any thought thereof crossed any mind; and no angel, 
nor any Nabi or Hasnl knows about them; and the sarme has been 
referred to in this Ayat of the Holy Qur'an. 


Abu Hurairah Radhdiallaho anhe has quoted Rasulullah Sal- 
laliaho alaike wasallam as saying that Allah Ta‘ala hes prepared 
such bounties for the pious as no eye has ever seen, BO sar ever 
heard of nor have those things crossed anybody's mind. Hundreds 
of instances have been quoted, in the "Raudhatur-Riyaheen" and 
similar books, of such people who used to spend their nights in 
malaat, crying and weeping in remembrance of their Lord. Imaam 
Abu Hanifah Rahmatullah alaihe, for forty years, performed his 
morning Selaat with the ‘Wudu’ for the previous ‘isha’ Salaat. His is 
a well-known exempie, Which cannot be denied. It is also commonty 
known that he used to complete two readings of the Qur'an in a day 
during the month of Ramdhan, one at night and one during the day. 
Uthman Radhiallaho anko is well-known for keeping vigil, reciting 
the whole of the Qur'an in a single Rak‘at. Umar Radhiailaho anko 
after returning from Isha often spent the rest of the night in ‘Nafl’ 
Salast. It was a usual practice of Tamim Dari Hadhiallahe anho,a 
well known Sahabi, to recite the whole Qur'an in one Rak‘at, 
sometimes he repeated a single Ayat the whole night. Shaddad Tbne 
Auf Hadhialiche anko wsed ta lie in bed to sleep but, after turning 
from side to side a few times, would get up saying, “O Allah! my 
sleep has fled away due to the fear of Jahannam.” He used to spend 
the whole night praying. Umair Xadhialiahe anhko wsed to offer a 
thousand Raka‘at of ‘Nafl’ Salast everyday and recited ‘Tasbeeh’ a 
hundred thousand times daily. Uwais Qarni Rahmatuliah alaihe is a 
famous Tabi‘ee, of whom Rasulullah Saliailahe alatke wasaflam has 
spoken highly and even asked his people to request him for Du'‘aa. 
He would say one night, "This night is for Ruku" and spend the 
whole night standing in Ruku. On another night, he would say, 
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"This night is for Sajdah,” and spend it iying prostrate in Sajdah. 
(gamat-ul-Hujjah) 


In short, so numerous are the instances of such pious persons 
spending the whole night, all their lives pining in the remembrance 
of their beloved Lord, that it is practically impossible to encompass 
them all. A poet said: 


eich Peatigne  ybdst tL dtu WV 


"We shed tears by night, remembering our beloved; while asleep, 
we dream of Him alone!" 


At the end, the author (Shaikhu) Hadith Muhammad Zakariyya 
Rehmatullah alaihe) says, “Would that Allah Te‘ala grants this 
humble author a little bit of their zeal for devotions"! 
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20. Say: "Lal my Lord enlarges the provision for him 
whom He wills of His bondsmen and narrows it. And 
whatsoever you spend (for the cause of Allah), He 
will replace it. And He is the best of Providers". (as- 
Sabaa: 39) 


Note: Both prosperity and poverty are from Allah Ta‘ala, To 
restrict spending wil] not bring prosperity, nor excessive spending 
cause poverty. On the contrary, whatever is spent for the cause of 
Aliah shall definitely be compensated in Akhjrah and in this life also. 
One Hadith says, “The angel Jibrail Alaifissaiam has quoted Allah 
dalia Shanohu as saying, “My bondsmen, [ have bestowed My boun- 
Ges upon you, out of sheer Benevolence, and I have asked you for 
loan. 5a, whosoever gives Me loan, of his own accord, [ shall requite 
hita readily in this world and also preserve it for him in the 
Hereafter; as for him who does not give Me of his own accord, I shall 
take back forcibly what I have granted him. But if he observes 
patience {after the loss) hoping to be rewarded for that, I shail make 
it incumbent upon Myself te shower blessings ppon him, shall re- 
cord his name amoug the properly guided, and grant him vision of 
Myself {on the Day of Resurrection)". {Kanz) 
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What a great favour of Allah Ta‘aia! He has fixed a reward even 
for him who does not spend of his own accord but remains patient 
when some of his posessions are forcibly taken away from him, 
though such a one does not deserve any credit as he is not willing to 
give away anything in Sadagah. But there is no limit to the bounties 
of Allah Ta‘afa conferred on men. Hassan Hadfhialiaho anho says 
that Rasulullah Sallailcho alatke wasaliam, explaining this Ayat, 
said, "Whatever you spend on your family and dependents, avoiding 
extravagance and miserliness, will be recorded as spending in the 
cause of Allah.” Jabir Hadhialfahe anko has quoted Rasulullah 
Sailatiahe alathe wasalliam as saying, “Anything spent on one’s 
family, as permitted by Shariah, avoiding expenditure on buildings 
or on sinful acts, has a return from Allah Subhanahu we Ta‘aia’. 
Another Hadith, from the same source, says that every act of 
kindness counts are Sadagah; anything spent on oneself and one’s 
family will also count as Sadagah; and ali that is spent in accordance 
with Shariah and to protect one’s honour shall count as Sadaqah. 
Allah undertakes to give good return for all that, except what is 
spent on forbidden things or on construction. 


_ A full version of the same has also been given in Durre Manthur 
by Allama Suyooti Hahmatuliah afaihe. Abu Hurairah Radhiallaho 
anho has quoted Rasulullah Sallatiaho alathe wasallam as saying, 
"Two angels pray every morning: one implores Allah to grant a 
befitting return to those who spend and the other prays that the 
property of the one who hoards should be destroyed.” This subject 
has been treated under the Hadith given at Sr.No.2 below. 


Experience also shows that the door of Divine favours is 
permanently open for those who are penerous in spending, while 
calamities like illness, jitigation, theft, ete, cause in a few days, 
heavy losses in the wealth which the hoarders have amassed in 
yeara! Moreover if, due to some good deed of a person, his hoarded 
wealth is saved from a calamitous loss in his lifetime, his pwoworthy 
heirs will squander it in a few months after his death. Hazrat Asmaa 
Radhiallahe anha narrates that Rasullullah Satiatlahe alathe Wasal- 
fom said to her, "Spend generously! and do not count your hoarded 
money, lest Allah Te‘ala should also grant you calculated amounts; 
and do not hoard money, lest Allah should also hoard to deprive you; 
but give away as much as you can’, 
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Qnuee Rasulullah Satlatlaho alaike wasaliam visited Bilal 
Radiialiaho anko and saw that he had a pile of dates lying beside 
him. Rasulullah said, “What is this?" He replied, "It is something I 
have stored far my future needs.” At this, Kasulullah Sefiedlaio 
atathe wasaliam said, “Are you not afraid to see, on account of it, the 
smoke in the fire of Jahannam? Spend liberally, O Bilal, and do not 
fear loss in your provision fram the Lord of the Throne (Arsi)." 


This Hadith warns against storing up things for one’s future 
needs, and says that such people shall see the fire of Jahannam. As a 
matter of fact, the warning was befitting for Bilal HodAiallahe anho 
who enjoyed a respected position and Rasulullah Sallallako alaihe 
wasdailam did not approve of his worrying for tomorrow's needs, as it 
implied a lack of complete trust in Allah Ta‘afa Who provides for the 
needs of tomorrow as He provides for teday. Everybody has a specific 
position and Allah demands excellence in behavicur varying from 
man to man, A well-known maxim says: "What is good enough in a 
common man, as virtue, might seem a shortcoming in those wha 
have attained a high position in nearness to Allah Ta‘aia.” Many 
instances can be quoted to illustrate this poiat. Clearly, wealth is not 
a thing worth keeping and least for hoarding. [t has been created 
only for spending, least on oneself and most on others, and therein 
hes its true benefit! Nevertheless, the most important thing to 
realise ts the motive for.‘an action, with which it 1s performed. The 
famous Hadith, in this connection, is: 


eI, 
“The value of any action depends on the intention”. (Bukhart) 


5 pending eyen on oneself cr one's kinsmen or strangers is bound 
to bing Divine blessings and benefits, if it is done with the intention 
to please Allah Ta‘aia. But with wrong intention, like publicity or 
fame, etc., the goad deed would be rnined and a misdeed, instead, be 
established, there being-no question of any type of Barakah (fhvine 
blessings) accruing from it. 


ake ied 


5S Ce sews. aK TRAN AG 4 gah od oer 1g) 
othe Bis ah POT Nir ea KG? Na syacs 


#1. Surely those who recite the book of Allah and 
establish Salaat, and spend of that which We have 
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bestowed on them, secretly and openly, may look 
forward to an imperishable gain; that He will re- 
ward them and increase them of His bounties. Sure- 
ly, He is Forgiving, and a Generous Patron. (ail- 
Faatir: 29-30) 


Note: Qatadah Hahmatuliah afathe says that’ ‘imperishable gain’ 
implies Jannah, which will never be destroyed nor become valueless 
and ‘increase of His bounties’ refers to what ts contained in another 
Ayat of the Holy Qur'an. (Durree Manthur) 


The Ayat quoted by Qatadah Aahmotullah aiathe occurs in 
Surah ‘Qaaf’; it reads: 


There (in Jannah) they shall have all they desire and 
there is ‘more’ with Us". (Which We shall grant 
them). (Qaaf: 35) 


The Ahadith explaining ( ney ) “More” mention marvellous 
things which demand a detailed discussion. Of these the best is that 
‘More’ signifies an assurance by Ajlah, to be given to the inhabitants 
of Jannah, that Allah ts pleased with them, and His granting them 
the bliss of having a vision of Himself, which will be repeatedly 
granted to the most fortunate ones. What a great reward in return 
for a few simple acts involving little labour, namely, spending 
generously in the path of Allah, establishing Salaat and being 
constant in retitat-ion of the Qur'an, which is an enjoyable 
experience even in this life! A few examples of the blessings of 
constant recitation from the Glorious Qur'an have been mentioned 
In the “Faza‘il-e-Qur’an’, which should be carefully studied. 
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22. And those who enswer the cail of their Lord, and 
establish Salaat, and whose affairs are a matter of 
counsel among themselves, and who spend of what 
We have bestowed upon them. (such people shall 
enjoy bounties of Allah which shall be far superior 
and more lasting than worldly things) fash-Shuraa. 
3) 
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Note: The Ayat of Ruku‘ 4 of ‘as-Shuraa’ (of which the above 
mentioned Ayat forms a part) recounts vatious atiributes of the 
perfectly pious people; and contains the promise that Allah Te'‘ala 
has reserved for them rewards (in Akfirah} which are far superior 
to the bounties of this life. The Ulama have said that the Ayat: 


aa ete ae ee 
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“For those who believe and put their trust tn Allah” 


and the subsequent Ayaat contain an account of the special 
attributes of. the ‘Khulafa-e-Rashideen’ Redhialiaho ankum and a 
prophecy about the conditions that were to prevail in the respective 
times (in broad terms} of Abu Bakr, Umar, Uthman, and Ali 
Radhialiaho anhum, and even in the times of Hasan and Husain 
Radhialiahe ankuma, with an implicit reference to the order of their 
succession, The Ayaat also forewarn against certain toying circum- 
stances that the Khulafa had to face in the respective periods of their 
Caliphate. Moreover, there is the promise of abundant reward in the 
Akhirah for the Khulafa-e-Rashideen. The generality of expression 
extends that pramise to ali those who strive to cultivate these 
qualities in themselves. Would that we Muslims had love for Deen 
and 4 zeal to search out,in the Qur’an and Ahadith those high 
morals and virtues,and adopted them! But alas! Our morals continue 
to deteriorate. In fact, they have fallen so low that non-Muslims have 
developed an aversion for Islam. Unfortunately, the non-Muslims do 
not realise that Muslims in general have given up Islamic morals; so, 
whatever conduct they see in Muslims today, they consider it to be 
Islamic morality! So, we beseech Allah for help! 
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23. Andin their wealth the beggar and the outcast had 
due share. (az-Zariyaat: 19) 


Note: This is in continuation of the attributes and virtues of 
those who are blessed with perfect faith. The special thing about. 
such people is that they give charity so frequently and regularly as if 
it was their bounden duty, Ibne Abbas Hadhiallaho anho says that 
the Ayat, ‘in their wealth’ indicates a specific portion, other than 
Zakaat, out of which they spend on relatives, entertain their guests 
and help the destitute. Mujahid Rahmatuliah ataihe says that this 
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implies spending iu addition to Zakaat. [brahim HRahmatullah alarhe 
says that it means,‘They always believe that others have a right in 
their property in addition to Zakaat’. Ibne Abbas Hadhialiaho anho 
has said that the ‘Mahroom’ {deprived ones) are those wratched 
people who have desire or need for things of this life but remain 
without them and yet they do not beg. Another Hadith says that 
they are those who get no share from the Bait-ul-maal (public 
ireasury). 


Aishah Aedhieliaho ana has said that the ‘deprived one’ is he, 
who is in poverty due to insufficient income. Abu Qalaba has said 
that there Was a man in Yamamah, whose total belongings were 
swept away in a flood. One of the Sshabah Hadhialiaha anko said 
about him that this man was a deprived person (Mahroom) and that 
he must be helped. Abu Hurairah Hadhiatiaho anho has quoted 
Rasulullah Saffailahko elathe wasallam as saying, "The poor are not 
those who beg for a morsel from door to door; rather the really poor 
person is he who has insufficient means to meet his legitimate needs 
but people are not aware of his condition warranting help, he is the 
one whois truly deprived (Mahroom)". 


When Fatimah Hinte Qais Radhiaifaho ang asked Rasubullah 
Saitaliaho alaihe wasallam about the meaning of this Ayat, 
Rasululiah said thet there were obligations in respect of property 
beside paying Zakaat. (This particular Hadith will be repeated at 
Serial No. 16 under Ahadith) Rasulullah Soficlowe alaine wasalfam 


recited the Ayat: 


A part of the above has been quoted at No. 2 above, in which 
payment of Zakaat has been mentioned separately from charity to 
the poor. Therein is an encouragment to spend abundantly for the 
cause of Allah, apart from what is given in Zakaat. But it is our 
misfortune that, nowadays, we feel distressed even while giving 
f#akaat, There are many Muslims who do not care to give Zakaat, but 
would even pawn their homes to celebrate absurd festivals and 
marriages, which amounts toe waste of wealth here and retribution in 
the Hereafter. 
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24, Believe in Allah and His Rasul, and spend (for the 
cause of Allah) of that whereof He has made you 
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trustees; and such of you as believe and spend (for 
the cause of Allah) theirs will be a great reward. (al- 
Hadeed: 7} 


Note: The word, “Trustee” is meant to convey that the wealth 
you possess beionged to someone else and it is with you only for a 
few days till your eyes are permanently closed, when it will pass on 
to others; therefore, it is a useless exercise to collect it bit by bit. 
Your wealth is disloyal, it does not stay permanently with anyone 
nor ever will. Lucky is be whe can devise a way to keep it perma- 
neatly with himself and that is to deposit it in the treasury of Allah 
Jafla Shanohu where there will be no fear of loss or its being taken 
away, Whereas in this life fear and anmuety of a total loss always exist. 
The Divine Power has repeatedly demonstrated that magnificent 
palaces, great estates and huge properties are, in an instant, taken 
away from thelr owners and given to others! The sole owners of 
buildings and houses yesterday, see with their own eyes others in 
possession of them today! Yet no one seems to take heed! 
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25. What has happeoed te you that you do not spend in 
the path of Allah: when all the heavens and the 
earth are Heritage of Allah? Those who spent (for 
the cause of Allah) before the conquest (of Makkah} 
and fought, are not comparable to those who did 
not, they are more exalted than those who spent 
and fought afterwards. And Allah has promised good 
reward for all. And Allah is aware of what you do. 
fal-Hadeed: 10). 


Note: The Heritage of Allah To'aia means that, when all 
mankind meet their end, each and everything (including the total 
wealth of the earth and heavens) will be under the authority of the 
Divine Entity, the Creator, Who Alone will be there. Since we all 
have to leave al] our possessions behind, why not spend them 
happily with our hands and receive a tefitting return in the 
Akhirah? Thereafter the Ayat mentions a caution about the special 
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status of those who fought and spent for the cause of Allah before 
the conquest of Makkah. They are far superior to those who spent 
and fought after that great event; the reasan being that the need 
then was the preatest and, therefore, spending in those conditions 
had much greater value than on other occasions, hence a much 
greater reward for it. . 


This point is further explained at No. 13 of the Ahadith. People 
must therefore look for such occasions, when the needs of other 
people are pressing, seize the opportunity of spending on them and 
consider it a great blessing. Allah Ta‘afa Shanohu, on that basis, has 
differentiated between the various Sahabah, giving a superior re- 
ward to those who spent before the conquest of Makkah, it being a 
period of grave crisis. Accordingly, one must bear in mind that to 
help others at the time of their urgent need will be an act of higher 
value. 
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26. Who is he that will lend usto Allah a goodly loan 
that Allah Ta‘zla will increase and for him there is 
ao excellent reward. (al-Hadeed: 13}. 


Note: A similar point has been made in the Ayat given at No. 5 
above. The repitition is meant simply to lay emphasis on the subject 
matter. The Holy Qur’an repeatedly exhorts us that now is the time 
to spend in the path of Allah, and vo do it as much as we can. There 
will be nothing but remorse after death. 
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27. Indeed the men who give as Sadaqah and the wo- 
men who give as Sadagah (all of them) are lending a 
goodly loan to Allah; the return for them wil! be 
increased; and for them shall be an exquisite re- 
ward, fal Hadeed: 13) 


Note: The Ayat means that those who spend as Sadaqah, in fact, 
lend a loan to Allah Ta‘ala and, like any loan, this will also be 
returnable to the pivers, but much increased at the time when their 
need will be preatest and most compelling, they will rather be 
without resources except for the befitting return of that loan from 
Allah To'noia. In this life, people save up bit by bit for future needs 


CH. I: AYAAT - THE VIRTUES OF SPENDING 41 


like wedding of their children or any other needs. Particularly for 
future Weddings, they are constantly worried, keep buying dresses 
and ornaments and other things appropriate for those occasions, 50 
as to avoid any difficulty at that time. The Day of Akhirah will be the 
day of our greatest need and most urgent necessity, but with no 
chance of buying, borrowing or even begging from any source. For 
such a difficult and momentous occasion, one must save as much as 
is possible. This would hardiy be a strain here, but would bring a 
return of the size of mountains. 
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28. (Therein is the share of those people toa). “Those 
who entered the city (Madinah} and the faith 
{(Imaan) before them and they love those who flee 
to them for refuge and they do not mind what the 
Muhajireen receive; and prefer them before them- 
selves though poverty may afflict them; whoever is 
saved from his own avarice, such are the successful 
ones”. fal-Hashr: 9) 


Note: The preceding Ayaat mention,the categories of the people 
who were entitled to receive essistance from the ‘Baitul Maal’, This 
Ayat mentions the Ansaar Radhialiahe anhkum, bringing out their 
particular virtues, one of these being that they accepted Imaan and 
achieved spiritual perfection while staying at home. Normally, itis a 
difficult thing ta achieve these qualities while living at hame, as 
worldly affairs and other matters become obstacles in the way, The 
other special virtue that the Ansar possessed, was intense love for 
the Muhajireen. Those who have a knowledge of the early history of 
Islam are astonished at the instances manifesting the degree of love 
the Ansaar had for the Muhajireen. Several such instances have 
been recounted in the "Stories of Sahakah’. 


An incident is related here, as an example. When Rasulnilah 
Sallaliaho alathe wasallam migrated to Madingh, he established a 
frateraity between the Muhapireen and Ansgar, Everyone among the 
Muhafireen entered inio a sacred hond of brotherhood with one 
from the Ansaar; the necessity arose because the Muhajireen were 
slrangers in Madinah and, as such, they were bound to face 
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hardships in the new place. The Ansaar, being locals, made life easy 
for the Muhajireen through their personal help and care. This was 
an excelient arrangement, made by Rasulullah Sellailaho alaihe 
wosiiom, whereby a man from the Ansaar found it easy to take care 
of a Mubajir brother. Each one was able to look after one particular 
person. Abdur Rahman fbne Auf Hadtiaflaha anAéo, a Muhajir, has 
related his own story thus: "When the Muhajireen arrived in 
Madinah, i was conjoined with Sa‘d Ibne Rabi'a Radhiafiaho anho, 
an Ansaar, as a brother. Sa‘d told me that he was the richest person 
in Madinah, and that I could take half of his property and also marry 
one of bis wives wham he would divorce for me, so that marriage 
could take place after the expiry of ‘Iddat' (waiting period)". 
(Bukhori} 


Yazeed fbne Asam Hadhiallaho anhko says that once the Ansaar 
requested Rasulullah Saffafiaho alaihe wasallam that the 
agricultural land of each one of them should be divided in two parts 
and one half giveo to a Muhajir brother. But Rasutullah Saffalfako 
aiaihe wasalfam did oot agree ta the proposal and was pleased to 
atrange that the Muhajireen showld work on the farms of the 
Ansaar for a share of the produce, so that both would benefit from 
each other, the Ansgar benefiting fram the Muhajizeen’s labour and 
the latter from the former's land. Today, it is impossible to imagine 
that such kinship could be created merely on the basis of religion. 
The irony of fate ts that, today, the Muslims (who were once well- 
known for their self-sacrifice and sympathy for others) have become 
enprossed in fulfilling their selfish and personal needs. They do not 
Mind giving trouble to others, as long as they themselves are in 
comfort. Muslim History is full of instances of Muslims bearing 
hardships and misfortunes for the sake of others. It is said that a 
pious person had a very bad-tempered wife, who gave him much 
annoyance all the time. A friend advised him to divorce her, but he 
replied, "She would then marry another Muslim and would cause 
similar trouble to him.” {fAya). That is a well-said statement! Could 
this be said about Muslims today? Could anyone of us hear to suffer 
in order to save others from suffering? 


The third quality of the Ansaar was that they were too broad- 
minded to feel jealous of the Muhajireen when the latter received 
something from the war booty. According to Hasan Basn Rahmat- 
uifah ofathe the Ayat means that the Ansaar did not mind when the 
Muhgjireen were given a general preference over them. (Durre 
Manthur) 
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The fourth quality mentioned in the Ayat is that the Ansasr 
Willingly let othera have material-goods in spite of their own poverty 
and hunger. Many instances of this have been mentioned in the 
histories of their lives. A few of those have been recounted in the 
Author's booklet entitled ‘Stories of Sahabah’ in the secfion on 
‘Sympathy and self-sacrifice’. One of those is the famous event which 
occasioned the revelation of the above Ayat. 


A man came to Rasulullah Sellcilaho alaihe wasallain and 
complained of hunger and poverty; Rasulullah sent someone to his 
own household for bringing some food for the visitor, but nothing 
was available there. Rasulullab Sellaiiaho alaithe wasaliam then 
asked the people present there, if anyone of them would take the 
gues home and entertain him. One of the Ansaar, whose name is 
said to be Abu Telha Radhiallaho anfo, took the guest home and 
said to bis wife, “This is the guest af Rasululiah; look after him well, 
and do not keep back anything in the house but serve it to him.” The 
wife replied there was not much food in the house except some for 
the children. Abu Talha Radiailiahe anho told her to put the children 
to bed, lay the food before the grown ups (ail! three, Aucsband, wife, 
and the guest) and when they mt to eat, put the candle out, 
pretending to adjust it; so that the guest might eat hig All, they 
themselves not touching the food while their puest would think thay 
were sharing it. The wife did eccordingly. The guest ate while they 
spent the night hungry. In the morning, when Abu Talha Had/i- 
alfaho anko came to Hasulullah Saligfiahe alaike wasaliamn, he said 
thet Alleh To'aia wes greatly pleased with Abu Talha and his wife 
for their entertainment of their guest the previous night. It was on 
this occasion that the above Ayat was revealed. 


In the series of Ahadith given below, the Hadith quoted at Sr. 
Noa. 19. grves further explanation of this Ayat. After recounting the 
virtues of the Ansaar, the Ayat states that the persons who protect 
themselves from greed or avarice ( £+ } are ihe successful ones, 
‘Shuhh' means innate greed and miserliness, which may not be 
manifest in practice. That is why the Ulama have explained it in var- 
ious ways. The Qur’anic word Shu/ii in proper terms means greed 
or avarice. It includes greed for money as well as the desire to take 
others’ property. A person camne to Abdullah [bne Mas‘ood Radhi- 
alfaho anke and complained that he was ruined. On being asked, 
"How?" the man replied, “Allah Jalia Shanohu has ordained that 
only those will attain success who are free from ShuAh, and [ am 
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suffering from Shuhkh because I do not like to lose anything that I 
possess." Thne Mas‘ood Radhiallaho anko said that he was not 
suffering from Shukh but from miserliness, although that was also 
net a good thing, ShukAA means taking away another's property 
unjustly. Ibne Umar Radhkialiahoe anko has also been quoted to say 
the same thing as Tbne Mas‘ood Radhiallaho anho, adding that 
Shuhh is much worse than miserliness, as a miser only holds back 
his own property, while a man Suffering from Shuhkh does this and 
alsa wishes that others’ wealth should become his property. Ta*pos 
Rahmatulliah alaihe says, "Miserliness consists in not spending out of 
one’s property; whereas ShuAA causes a man to Gislike others 
spending out of their property. [bne Umar Radhiallahe anko 1s 
reported to have‘said that Skukh is even more hateful than 
migertiness becaiisé a miser withholds his own money and a man 
possessed of Shui’ (innate greed} does not spend his own property 
and also wishes that others’ property should come into his 
possession. 


In one of the Ahadith Rasuluilah Sailaliaho aiathe wasalfam 
has said that a person possessing the following three qualities would 
be free from SAuAh: (a) giving Zakaat, (b) looking after one’s guest 
and fc) helping others in their difficulties. In another Hadith 
Rasuluilah Safiallehe alaihe wasallam has said that nothing harms 
Islam more than ShukA (greed), Another Hadith states that the dust 
that gathers on one’s body while one js in the path of Allah and the 
smoke of Jahannam can never remain together on any person; nor 
can Imaan and greed (ShukA} remain together in anybody's heart. in 
ancther Hadith, Jabir Radhiallahe anhko has quoted Rasubullah 
Setlaliaha alaihe woseliom as saying, “Reware of oppression 
(cruelty), for oppression will produce layers upon layers of darkness 
on the Day of Judgment, and protect yourselves against ShuAa, for 
ShuhkaA destroyed the people before you; it made them shed one 
another's blood and induced them to commit adultery among their 
close relations whem it is unlawful to marry.” Abu Hurairah 
Radhiallaho anho says that he heard Rasulullah Salfaifaho alaihe 
wasoliam saying, "Preserve yoursleves from innate greed and 
miserliness, for these evils caused the people before you to sever 
beuds of relationship with their kinsmen, induced them to commit 
adultery with women among their close relations forbidden for 
Inarriage, and led them to blood-shed.” Obviously, committing 
adultery with a stranger woman costs something while incest with 
one’s own daughter costs nothing. Similarly, plundering cthers’ 
property leads te blood-shed. 
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Anas Hadkiailahe anko, says that once a person died in the times 
of Rasulullah Soflallahke alaike wasolfam and people said that he 
would go to Jannah but Rasulullah Satiefiaho alaihe wasaflam said, 
"Do you know everything about his life? It is just possible that he 
may have said something that did not concern him or might have 
been miserly in a matter which brought him no benefit”. In another 
Hadith, this incident has been related differently. A man died a 
martyr in the battle of Uhad. A woman came to his body and said, 
“Congratulation on your Shahadah (martyrdom) O son"! Rasutuflah 
Sallataho afathe wasaifam said to her, "You are unaware whether 
he had ever uttered something trrelevant or ever acted as a miser 
about a thing which was of little use to him”. Indeed! to be stingy 
about a trifle is the worst form of greediness. 
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29. © you who believe! Let oot your wealth nor your 
children distract you from remembrance of AHah. 
Those who do so, they are the losers. And spend of 
that wherewith We have provided you, before death 
comes unto one of you and be says: ‘My Lord! If Thou 
waouldst reprieve me for a little while, then I would 
give Sadagah and be among the righteous’. But 
Ailah reprieves no soul when ite term comes and 
Ailah is aware of what you do. (Al-Munafiqgoon: 9-i0- 
it} 


Nofe: Enpagements concerning property or money matters 
together with involvement in the family affairs, usually become a 
hindrance in fulfilling the commandments of Allah, the Ahnighty. 
This happens in spite of the certainty.of death whose timing remains 
unknowh; When that moment arrives nothing shall avail a person 
except grief and disappointment. The household, the family, riches 
and property, all shall have to be left behind and one shall leave the 
world helpless. Ibne Abbas Radhiallaho anko quoted Rasululiah 
Sallaiiahoe alathe wasaliam as saying, "When déath comes to a 
person who had sufficient wealth to perform Hajj and to give Zakaat 
and yet did not accomplish these, he would pine for a return to this 
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world". Someone said to Tbne Abbas that only a Kafir wishes to 
rejoin worldly life, not a Muslim; Ibne Abbas Radhialiaho anho 
recited this particular Ayat and said that Ajlah bas addressed this 
Ayat to the Muslims. In another Hadith, Ibne Abbas Radhialiaho 
anho has been quoted to say that the Ayat refers to a Mo’min; when 
death comes to a Mo'min who has had sufficient weaith to enable 
him tea give Zakaat as Well as to perform Hajj, and yet has failed to 
do sc in his lifetime, besides neglecting many other obligations 
towards Allah, he will wish to return to life, so that he may fulfil all 
those obligations. Nevertheless, Allah Jefla Jaiaichu has decreed 
that wien the moment of death comes, it cannot be delayed. (Durre 
Manthur} 


The Holy Qur'an reminds men, time and again, that the mo- 
ment of death has been fixed for every individual and that there can 
be no postponement. Man keeps thinking cf giving such and such 
thing a8 Sadaqah, of dedicating such and such things for a sacred 
cause, and of danating so much to so and so through his will, but he 
remains absorbed in such thoughts till Fate suddenly takes his life. 
And he dies suddeniy while sitting, walking or sleeping, Therefore, 
one should not delay the performance of virtuous deeds by prolonged 
thinking or planning, but one should spend for the cause of Allah as 
soon as possible and deposit it with Him. 


=44 os Pe ey cl Perle at at ante aie 
pia eabi Shas by 25 551G A Ns alt eS GE 
T ‘Leal vgho — -” vt a ee ee Sal 
és Yo Gg isl+34 asiz4 at a Ze Wy Ss e05 “ 


ee 


OCA io Kah Laet aah ccels Ld sah 


30. © ye who believe) Fear Allak. And let every scul look 
to that which it has sent for the morrow, Fear Allah! 
Lo! Allah is informed of what you da. And be not you 
like those who forgot Allah, therefore He caused 
them to forget their souls. Such are the evil-doers. 
Not equal are the inhabitants of the Fire (Jahan- 
nam} and the dwellers of Jannah; the dwellera of 
Jannah shall be the victorious. fal-Hashar: 18-20) 


Note: ‘Aliah caused them to forget their souls’ means they lost 
their intelligence and were unable to distinguish be tween right and 
wrong and indulged in things ruinous for themselves. Jacir 
Radhiallaho anho says that once at mid-day be was in attendance 
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upon Rasululish Sallallahe aiaike wasallam when a Jama‘at of the 
Mudhar tribe arrived. They were all bare-headed and bere footed 
and in a state of starvation. Rasuluilah Salfallaho alaihe uxnsatiam 
turned pale with grief to see them in this condition and wert into his 
dweiling (obviously to get something for the visitors}. He returned to 
the Masjid after a while and ordered Bilal Radhiallahe anho to say 
Azaan. After performing the Zuhur Salaat be mounted the pulpit, 
praised Allah Fa'aia and recited some Ayaat of the Holy Quran 
including the one above. He then exhorted the people to give 
Sadaqgah before it becomes impossible to do so and repeated this by 
saying, "You must give before you become powerless to give, and give 
immediately whatever you can: a Dinasr, a Dirham, a piece of cloth, 
a little wheat or harley, dates or even a piece of a date”. Hearing this, 
aman from the Ansaar got up, went home and brought a heavy hag 
full of things which he could hardly carry, and presented it to 
Rasululiah Sellniinho alaihe wosallam, whose serene face 
bnghtened with joy and he said that whosoever sets a good example 
shall pet a reward for that as well as the reward equivalent to the 
reward of those who follow his good example, without any reduction 
in the latter's reward. Similarly, if a person sets a bad example, it 
will count as 4 sin against bim and the sins of those who follow that 
example shall also go into bis account, without any reduction in the 
latter’s burden. Thereupon, all the people went away and returned 
with something to give, 4 Dinaar or a Dirham or some grain. The 
result was that there were two heaps of clothes and prain, etc., 
gathered in front of Rasulullah Seilalicho aigihe wasallam These 
were all distributed among the tribe of Mudbar. (Ntsar-Durre 
Manthur} 


One of the Ahadith states, "O people send something in advance. 
The time is soon coming when Allah Ta‘ala will talk te you without 
an intermediary and without a veil and say, “Did not My Rasul come 
to you with My commandments? Did [ not grant you wealth? Was it 
not more than your own needs? What did you send in advance for 
your requirements here’? The man will look around and see nothing 
except Jahannam in front of him". The Hadith further states, 
"Whoever wishes to save himself from this situation must give 
Sadagah, even if it be a portion of a date”. (Kenz). It will be a terrible 
situation and a frightening stock-taking. The blazing Fire of 
Jahannam will be in front of the men trembling with the fear of 
being thrown into it at any moment, and deeply sorrowing for not 
having given away everything in worldly life and for withholding 
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money for imaginary needs, and for Wasting It on useless things. 
When the eyes close, all needs vanish except the severe one’, an 
escape from Jahannam which will keep haunting a person. 


Abu Bakr Siddiq Radhiellaho anfo addressing the people said, 
“Bear in mind that the tenure of your life, out of which you spend 
norhings and evenings, is not known te you. You do not know when 
your end will come, You should, if you can, most carefully utilise it 
before the end comes, This you can do only if Allah wills. There were 
peopie who spent their time in useless occupations, Aliah Jaffe 
Shanchiu bas forbidden you to be like them and has said: 


STAG a EY 


And be not you like these who forgot Allah, therefore He caused 
them to forget themselves. (Al-Hasher. 19) 


Where are those of your brethren whom you knew? They have 
departed after finishing their term, their deeds have come to an end 
and they are face to face with reckoning of their deeds. They will 
lead a joyful tife if their deeds were good or be in suffering if they 
were bad. Where are those despots of the past who raised wailed 
cites for their protection? They are lying now under stones and 
mownds. This is the Sacred Word of Allah whose marvels shall never 
end, nor will its light grew dim. Get light from the Word of Allah 
today, to serve you during the dark days to come, and give heed to its 
warnings. AJlah Ta'‘ala has praised certain people and said: 


Orhege Ce aS ACA oe ae 


They hastened to do good deeds and called Us with Mured feet. 
ings of longing and fear and showing humility towards Us. {at- 
Ambyna: 90} 


Abu Bakr Radhialiahe anko went on saying, "That word has no 
ment which is not intended to please Allah; and that wealth is 
without benefit which is not spent for the cause of Allah; and that 
man is not good whose patience does not overcome his anger, and he 
i¢ not a proper person whe is concerned more about people's 
reproach than the pleasure of Allah Ta'ala Shanchu" (Durre 
Manthur} 
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31. Your wealth and your children are only a temp- 
tation, whereas, Allah! with Him is an immense 
reward, So keep your duty to Allah as best as you 
can, and listen, and obey and spend; that is better 
for your soula. And whoso is saved from his own 
greed, such are successful. (af-Taghabun: 15-16} 


Note: Shubh i.e. innate greed is the worst form of miserliness 
and we have already dealt with it under the Ayat given at No.28 
above. Wealth and children are a great trial for men: to distinguish 
those whose excessive love for them makes them neglect the 
commandments and remembrance of Allah, from those whe per- 
severe in loyalty to Him, despite these two temptations. Of eourse, 
the example ‘te be followed is that of Rasulullah Sailaliaho alaihe 
wasafiam who had nine wives, several children and grand-children. 
In addition Rasulutlah Salfaiiaho afaihe wasallam and most of the 
Sahabah Aadhialiaho anhum had very large families. Many books on 
history give details of their children and grandchildren. It is difficult 
to calculate the exact number of the sons, grandsons and great- 
grandsons of Anas Redhiallaho anko, who himself remarked once, 
"Not to speak of the descendants of my sons and daughters, I have 
myself buned one hundred and twenty five persons out of my direct 
desrendants* (fsebah). One can imagine how many might have 
survived after his death and how large was the number of his sons, 
grandsons, ¢reat-grandsons, and other descendants! And yet Anas 
Radhialahe anho is counted among the Sahabah wha have trans- 
mitted a large number of Abadith, and who took part in Jehaad 
frequently! Such « large family and its obligations could not deter 
him from participation in Jehaad, nor distract him from the pursuit 
of knowledge of Abadith. 


When Zubair Radhialiaho anio was martyred, his survivors 
included four wives, nine sons and nine daughters, and a few of his 
geTandsons were even older than some of his sons. (Bukhari). Apart 
from these, he had other children who had died in his life. In spite of 
such a large family, he never joined any service or occupation, but 
spent his entire life im Jehaad and striving for the cause of ‘Deen’. 
Similarly, there were many other Sahabab like them, who never 
allowed families, however large, or abundant wealth to deter them 
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from the performance of their religious obligations and functions. A 
number of them had large business concerns hut never did these 
hinder them from observing their religious duties. Allah Ta‘ala 
Himself bas praised them in the Holy Qur'an by saying: 
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(They are such) people whom buying and selling do not prevent 
fram the remembrance of Allah, performance of Salaat and giving 
Zakaat. They are fearful of the Day when all hearts and eyes will be 
overturned, but in their case they will receive excellent returns for 
their noble deeds and Allah Ta‘ala, by His special fovour, will prant 
them extra rewards, fan-Noor: 37-38) 


Several incidents have been related in the explanatory 
discussions of this Ayat. It is said that the Sahabah were 
businessmen, but business uever prevented them from the 
remembrance of Allah Ta‘alc. When the Azaan was called, they 
would immediately leave their shops for the performance of Salaat. 
(Durre-Manthur) 
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32. If you lend unto Allah a goodly loan, He will double 
it for you and will forgive you, for Allah ig Res- 
ponsive, Clement, Rnower of the invisible and visi- 
ble, the Mighty, the Wine. fat-Taghadun: I7 - 18) 


Note: The same subject has been treated in the Ayaat given at 
Serial Nog. 25, 26 and 27. Tt is Allah Jaffa Shanohu’s special bounty 
and kind regard for the well-heing of His bondsmen that He has 
repeatedly recounted the things which are important for them. We 
often recite these Ayaat merely for the sake of earning blessings of 
recitation with it. It is a favour of the Gracious Allah that He grants 
good returns for the mere recitation of the Qur'an. But it has to be 
borne in mind that the Qur’an has not been revealed simply for 
recitation, but its sacred commandments are to be put imto practice 
and properly followed in life. [t should be realised that when the 
Sovereign and Lord of the whole Universe, Who is our Benefactor, 
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our Guardian and Helper, our Chensher and, above all, our Creator, 
repeatedly orders us to do something and we, in response, merely 
say, "Yes, O Lord we have read your directions and orders", and 
remain content with that, would not that be height of injustice? 
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33. And estabiich Salaat, and pay Zakaat, and (so) lend 
unto Allah a goodly loan, Whatsoever good you send 
before vou for your souls, you wiil surely find it with 
Allah. better and greater in the recompense, and 
seek ‘Surgiveness of Allah, Lo} Allah Is Forgiving, 
Merciful. fai-Muzzammil: 20) 


{A goodly loan or ‘Qardh-e-Hasanah’ is a loan without interest 
or any thought of gain or lose.) 


Note; “Better and greater in the recompense” meana that a donor 
will be given better and greater recompense in the Hereafter for the 
money spent as Sadaqah, far better in quality and quantity than the 
thing he would have got, in return for the money, if he had spent it 
in the world, for instance, two kilograms of wheat for a rupee. The 
fact is that the recompense in the Hereafter would be far superior to 
the possible worldly returns both in quality and quantity, We have 
already quoted a Hadith under the Ayat given at Serial No. 7 to the 
effect that “Even if a date is given away as Sadagah out of the 
lawfully earned property, with smecenty of intention, Allah Ta‘aia 
grants increase in the recompense for it, till it becomes as large as 
ihe Mount Uhad.” 


Would that we appreciated the generosity of our Bounteous Lord 
Who. grants such enormous rewards for such small amounts of 
Sadaqah, and deposited with Him as much money as possible! For, 
then He would have returned it to us with bountiful increase, at the 
time of our dire need. 


In this Ayat, Allah Te‘aia has also promised that whatsoever 
virtue we send before us, He will accord us an equal recompense for 
it. In our booklet, ‘Harakaat-e-Zikr’ we have quoted many Ahadith 
about the increase in rewards for good deeds, including the following 
Hadith: 
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In the estimation of Allah the reward for saying: 


(#icis) Allah be glorified, or (#62004) All praises to Allah or 
( %Alselasts > There is none to be worshipped but Allah, or Aeeiaaj 
Allah is Great, is even larger than Mount Uhad, provided these are 


recitied with the purest motive of pleasing Allah. 


As 4 matter of fact, sincerity of intention is the first condition for 
the acceptance of any virtucus deed. A good deed performed insin- 
cerely, with a worldly motive, shall be of no value in the Akhirah. 
For cultivating this quality, one has to associate with spiritual guides 
(Mashaasikh), serve them devotedly and earn their favour. For it is 
only through associating with such people that one can learn how to 
perform good deeds solely for the pleasure of Allah Ta‘aia. 
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34. Lo! the righteous shall drink of a cup whereof the 
mixture is of water of Kafur. A spring wherefrom 
the slaves of Allah drink, making it gush forth 
abundantly (in whatever direction they would de- 
sire}. They fulfil the vow and fear a day whereof the 
evil is wide-spreading. And they feed the needy, the 
orphan and the captive, for love of Allah, And say: 
"We feed you for the sake of Allah only, we wish for 
no reward or thanks from you, Because we only fear 
a day of wrath and fate from our Lord", Therefore, 
Allah hath warded off from them the evil of that 
day and made them find brightness and joy; and 
hath awarded them, for all that they endured, a 
Garden and silk-attire; reclining therein upon 
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couches, they will find there neither (heat of} sun 
nor bitter cold. The shade thereof will be close upon 
them and the clustered frulis bow down (at their 
command). Goblets of silver are brought round for 
them and beakers of glass: (Bright as) gines but 
{made) of silver. They themselves will determine 
the measure thereof (according to their wishes}. 
They will have a drink in « cup whereof the mixture 
Is of Zanjabeel (ginger); the water of a spring 
therein named Salsabeel. There serve them young 
men of everlasting youth, whom when you see you 
would take them for scattered pearls. When you 
look, you will see their bliss and immense territory. 
Thei. raiment will be fine green silk and gold 
embroidery, bracelata of silver will they wear. Their 
Lord wili satisfy their thirst with a pure drink (and 
it wiil be said unto them): Lol! this is a reward for 
you. Your endeavour (upon earth) has found 
acceptance. (ad-Dahr: 522) 


Noite: The sacred Ayaat describe three varieties of drink, the 
specific quality of each drink and the way in which it will be taken. 
The first Ayat says that the righteous will drink it themselves, the 
second says that they will be offered a drink hy their servants, while 
in the third, it is said that the Lord of all creation, the Grand 
Sovereign Himself, would present the drink to them. Probably, this 
may refer to three classes of the righteous; the common people, the 
superior ones and the highest class. In these Ayaat the greatness, 
honour and virtues of the righteous have been mentioned, which 
they shall attain especially through the performance of good deeds, 
particularly feeding the poor for the pleasure of Allah. If we had 
perfect Imaan and believed firmiy in these promises, every one of us 
would like to follow the example of Siddiq-e-Akbear Hadhiailaho 
ano, who gave away everything in hia house to win Allah’s plea- 
sure, leaving behind only the blessings associated with the names of 
Allah and His Rasul. These Ayaat refer to a few matters which need 
special attention: 


1. There is mention of fountains which the dwellers of Jannah 
would shift to any place they lke: Mujahid Rahmoetyvilak alaihe 
explains thet those fountains will flow to any point and in any 
direction of their choice. Qatadah Hatmatuliah aiaihe says that they 
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will have drinks which have a mixture of ‘Kafoor’ and.are sealed 
with fragrant musk, and the water of the fountains wil] run in any 
direction they desire. Ibne Shauzab Rahmatuilak afaihe says that 
those people will have gold wands with which they will make a sign 
indicating the direction in which the fountains should flow and that 
will come about. . 


2. Qatadah Rahmatutlah alathe has been quoted as saying, 
"They fulfilled the ‘vow’ means they acted upan every order of Allah 
Ta‘aia’; that is why they have been called Abrar (the righteous). 
Mujahid Rahmatuilah afaihe says that the vow means an undertak- 
ing to perform a good deed for the sake of Allah (fife fasting, I'tikaaf 
or worship). Ikrimab Radhiafiako anho says,"It. means offerings for 
thanks-giving” Ibne Abbas Radhiallaho anfo has been quoted to say 
that a man came to Rasuluilah Saifaliako alaihe wasaflam and 
submitted that he had vowed to kill himself for the sake of Allah. 
Rasulullah Sallatiahe alaihe wasallam was busy in somethiug else 
and could not properly attend to him. The man took his silence as an 
approval for fulfilling his vow and got up and went away to kul 
himself. Rasulullah Saliafiahe alathe wasaifam came to know what 
the man was about to do and said, "Thanks be to Allah who has 
created such people in my Ummah who are 30 resolute in fulfilling 
their vows", and he ordered the man not to ki himself but to 
slaughter one hundred camels instead, for taking one’s own life was 
forbidden by religion and the ransom (blood-money) for a life taken 
was a hundred camels. 


8. The feeding of prisoners in the Ayaat concerns the idolaters 
who had become prisoners in various battles. There were no Muslim 
prisoners at that time. When the feeding of non-Muslim prisoners 
carries s0 much reward from Allah, the reward for the Musiim cap- 
tives would be far greater. Mujahid Rahmatulfch alaihe says that 
when Rasulullah Sailafiako alathe wasallam brought the captives of 
Badr (who were infidels) to Madinah, seven notable Sahahbah, name- 
ly Abo Bakr, Umar, Ali, Zubair, Abdur Rahman, Sa‘d, and Abu 
Ubaidah Radhialiake anhum were particularly generous in spending 
money on their food, etc. At this,the Ansaar remarked, “We fought 
those prisoners in the cause of Allah and you are looking after them 
so lavishly". Thereafter, the nineteen Ayaat beginning( YANG ) 
were revealed in praise of those Sahabah who looked after the 
prisoners. Hasan Rahmatuliah alathe says that, at the time of 
revelation of these Ayaat, there were only idolaters as prisoners. 
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Qatadah Hahmeatullak oloihe saya, “When Allah Jafla Shanohu 
ordered us to show kindness towards prigoners who were idolators, 
the obligations in respect of Muslim prisoners must be far greater". 
Ibne Jurraiy) RoAmatullah olathe saye that there were no Muslim 
prisoners at the time when these Ayaat were revealed. Only the 
idolaters were prisoners, and Rasulullah Suaiialiaho ataihe 
uiséiliam gave orders for looking after their welfare. Abu Razeen 
Rahmatullah alaihe says that once he was with Shageeq Ibne 
Salmah Rahmatutiah alathe when a few of the prisoners passed that 
way, and Shageeq told kim to give something as Sadagahk to the 
prisoners and recited the above Ayaat. 


4. "We wish for no reward nor thanks’, means that the Sahabah 
did not like to have any type of return at all for their good deeds in 
this life, even in the form of Du'‘aa or thanks. They wanted total 
return for them in Akhirgh, Aishah and Umme Salmah Radhiallaho 
anhumd are reported to have given instructions, to the person who 
took their Sadagah to the poor, to quietly listen to what the recipient 
said after receiving it. When the person reported back any words of 
Bu‘aa, etc., to the venerable ladies, they used te make the same kind 
of Du‘aa, etc., in favour of the poor, saying that it was in return for 
what the poor had said, so that their Sadagah remained purely and 
solely for the Akhirah. Umar Hadhiailako anho and his son Abdul- 
lah Radhialicho anho are reported to have done the same. Zainul 
Abedin Rohmotullak aliahe has remarked that if the giver of Sada- 
qah waits for the person in need to come to him, that would not 
count as real generosity. The truly generous one is he who fulfils his 
obligations ta Allah by going himself to the doors of the needy 
persons, and does not expect any expression of thanks for that, in 
view of the full faith he has in the rewards from Allah. 


& "The bunches of the fruits of Jannah obeying the commands’ 
means that they wil! reach them when and where the dwellers in 
Jannah wish them to reach. Baraa Ibne Aazib Hadhiaillaho anho 
gays, “The inhabitants of Jannah will be able to eat the fruit as they 
wish, while sitting, standing or lying”. Mujahid Hahmatutiah alaihe 
says, “If they wished to have fruit while standing, the bunch would 
bend and come in front of them, just within their reach; it would 
bend lower if they desired to eat it while sitting, and it would bend 
still lower if they liked to eat it while lying”. Another Hadith reports 
him (Mujahid) as saying, "The ground of Jannah is made of silver, 
ite dust is musk, the roots of its trees are made of gold, their 
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branches and leaves are made of pearls and jasper, with the fruit 
dangling in between them. If the dwellers in Jannah would like to 
eat the fruit while standing they would experience no difficulty in 

it; if they desired ta have it while sitting or reclining on 
their beds, it would bend down accordingly’. 


§. *Bright as glass but made of silver’ means that the silver will 
be transparent like glass. Jone Abbes Radhiailaho anho has said 
that, in this life, if silver is beaten to the thinness of a fly’s wing, one 
cannot see water through it, but in Jannah the ailver goblets will be 
transparent. It has been said that, in this life, there are to be found 
eamplea of everything in Jannah, except the goblets of silver of the 
type mentioned herein. Gatadah Rahmoiutiahk aloihe says that if all 
the experts in the world work together to make a transparent goblet 
of thia type, they will fail to do so. Ibne Abbas Rodhiallaho anho has 
said that an incident relating to Ali and Fatimah Radhialliaho 
anhuwna (which will be mentioned in the story No. 43 at the end of 
this book) occasioned the revelation of these Ayaat. It is not an 
unusual thing to find an Ayat being revealed in consequence of more 
than one occurrence taking place severally; in that case, it applies to 
ail such incidents. 
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35. He is successful who purifies himself, And remem- 
bers the name of his Lord, and observes Salaat; but 
you prefer the life of the world. Although the 
Akhirah is far better and everlasting. (al-A‘laa: 14-17) 


Note: The Ulama have given several interpretations of ‘purifies 
himseif; many of them say that it means ‘gives Sadaqah at the end 
of Ramadben, called ‘Sadaqatul Fitr’, While some of them give it a 
general sense. Saeed Ibne Jubsir Rakmatuliah alaihe says that it 
means purifies himself of (the taint of} his lawfully earned wealth 
(through payment of Zakaat). ' 


Qatadah Hahmatullah aiaihe says, "Successful is he who has 
pleased his Creator by (spending) his wealth". Abul Ahwas Fah- 
matuilah atiahe said, “Allah Ta'ala Subhanghy has mercy on a per- 
son who gives Sadaqah and then performs Salaat’. He then recited 
the above mentioned Ayat. In another yersion, he is reported to have 
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said, “Let him, who can afford, give something as Sadaqazh before 
offering Salaat". Ibne Mas'cod Radhialloaho anko says, "When a 
person intends to observe Salaat, it will be better for him to give 
something as Sadaqah before doing so”. He then recited this Ayat. 
Arfaja Radhialiaho anko says that he once asked Ibne Mas‘ood 
Radhiailaho anko to recite to him the Surah: ADI ener ee 


Gilorify the name of thy Lord, the moat High: fal-A‘taa) 
He began to recite it and when he came to the Ayat: 
But you prefer the life of this worid, 


he stopped short in the midst of recitation and adressing the 
people, said, "We have preferred this life to the Akhirah.” People sat 
listening quictly. He then again said, "We bave preferred this life 
because we have seen the beauty and adornment of the world, its 
women, its food and its drinks, while things of the Akhirah have 
been veiled from us. We are engrossed in what is before. us, forgetful 
of what we have been promised in the Akhirah!” 


Qutadah Rahmatuliah alathe hag said that ali mankind are enga- 
ged in the present-day worldly activities, except those who enjoy 
Allah's protection, even though the Akhirah is far more valuable and 
everlasting. Anas Radhiaflaho anAo bas quoted Rasuluilah Sai- 
laliaho alathe wesalltun as eaying thet the Kalimah ( AySuiy ) 
savea people from the displeasure of Allah Ta'ala aa long as they do 
not give preference to their worldly requirements as aguinust the 
demands of religion, but when they begin to do so, the kalimah 
( Agi. ) is returned to them with the Divine remarks, “You are 
telling a lie’. In another Hadith, Rasulullah Solfailaho alaihke 
wasalian hes said that whoever bears testimony to 


SAVERS tay 
will enter Jannah, utless be has mixed it with something averse to 
it and polluted hia faith with falsification. Rasulullah Sallalfako 
alaihe wasallam repeated his words three times and the gathering 
remained sient. Probably Rasulullah Saellaliahe alaihke wasalilam 


wanted someone to ask about it, but the people were quiet due io 
respect and awe. Finally ¢ man got up from a distance and said, "O 
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Rasuluilah, may my parents be sacrified for your sake, what is the 
meaning of, ‘mixing it with something else’? He replied, "The love of 
this world and prefering it to everything else, amassing wealth for its 
own sake and acting towards people unjustly and cruelly", 


Another Hadith of Rasulallah Seliaiako alaihe wasallam says, 
"Whoever loves this world harms his Akhirah and when anyone 
loves the Akhirah he does harm to this world; therefore, prefer the 
love of th: thing (Akhirah} that will remain for ever, over the thing 
(this world) that will come to an end". [nm another Hadith Rasulullah 
Salfatlaho alathe wasellam has said, "This world is the home of one 
who has no home in the Akhirah and it is the preperty of him who 
has no share in Akhirah, and only that person collects or hoards for 
this life who lacks wisdom". A Hadith says that, amongst His entire 
creation, Allah Ta‘aia does not dislike anything more than this 
world; he hes never looked at this world with kindness ever since He 
created it’. in another Hadith Rasulullah Satlailahe alathe wasallam 
has said that the fove of this life is the root-cause of all sins. At the 
end of this book in Chapter.siz, a number of Ayaat and Ahadith 
regarding thig fe and Akhirah have been given in 4 summarised 
form. In additien to all the Ayaat which have been mentioned upti 
now in this yolume, there are many other Ayaat in the Holy Qur'an, 
exhorting us to spend for the cause of Allah Jolla Shanohu. This 
subject has been treated again and again in a variety of ways by 
Allah Jolla Shanohu in the Holy Qur'an, with different ways of 
persuasion to spend all. Fhis shows its unquestionable importance, 
particularly, when all out of which one spends is a graut from Allah 
Ta'aig. For example, a rich man gives his servant some money for 
his personal needs but also says that he would like him to set aside a 
lite money for such and such thing, and promises him a bountiful 
reward in case he complies with his directions. In such an event, it is 
obvious that the servant would giadly spend money on that par- 
ticular thing, knowing that he would receive much more than what 
he has spent on it. 


Sec (b) 


AHADITH ON THE VIRTUES OF SPENDING 
FOR THE CAUSE OF ALLAH 


After quoting so many Ayaat of the Holy Qur'an on the subject 
of spending for the cause of Allah Ta‘aia, there should be no need of 
quoting any Ahadith bearing on this subject. But since the Ahadith 
clarify and explain the sacred Word of Aliah Subhanahu Ta‘ala, it 
wowd be ‘vorth-while narrating a few Ahadith before concluding 
this Chapter. 
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HADITH: 1 
Rasulullah Selfallaho alaihe wasaliam said, "IF I 
possessed goid to the extent of mount Uhud, I would 
not Hke to keep any of it with me for more than 
three days, except what I put aside for paying a 
debit". 


Note: Mount Uhud is weil-known as the biggest mountain near 
Madinah, Hasuluilah Sallaiiche aiaihe wasallfam has said that, if he 
had as much gold as the mountain of Uhud, he would like to give it 
away within three days and would not keep any portion of it with 
himself. This is simply meant to convey that it will take at least 

‘three days to distribute that huge amount of gold. Ofcourse, if there 
was debt to be paid and the creditor was not present, some portion of 
gold could be retained till the debt could be paid. This shows that 
payment of a debt is more important than Sadaqah. ft was the noble 
habit of Rasuluilah not to board anything. Anas Radhiallaho anho 
who was the special attendant of Rasulullah Salieilaho alaihe 
wasaliant says that he never kept anything for the next day. Ouce 
somebody presented three birds to Rasulullah Sellaiiaho alaike 
wasaliom, one of Which he gave to his own attendant. The attendant 
brought back that bird the following day to Rasulullah Salfaliaho 
aiaihe wasaliam who said to him “Have I not told you not to keep 
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anything for the next day? Aliah Jalia Shanohu Himself will provide 
food for the next day.” Samurah Radhiallaho anhe hes quoted 
Rasulullah Saflatiaho alaihe wosaliam as paying that he checked the 
store cabinet frequently to make sure thet nothing was left in it, lest 
he should die with something left behind. 


Abu Zarr Ghifari Radhiallaho anko, a famous and extremely 
pious Sahabi, had particular aversion to wealth, about which several 
incidents have been reported, one of which has been related under 
the Ayat given at Serial No. 11 above, He says, “I was once accom- 
panying Rasulullah Salficiiaho alaihe wesallam when he looked at 
Mount Ubud and said, “If this mountain were to turn into gold and 
be given to me, I would not like to keep a single Dinaar of it with me 
for more than three days except that which I put aside to pay a debt". 
He added, "Many of those who have much property shal! gain scanty 
rewards, except for those who say, ‘Take this and this, before them, 
behind them, on their right and on their left". (The narrator made a 
gesture indicating thet they spend profusely with both their hands, 
distributing money to people around them). (Bukhari) 


In Mishkaat, another incident bas been related about Abu Zarr 
Radhiatiahe anho, Abu Zarr Kadhiallaho anho was once sitting with 
Uthman Radhiaiiako anho during the period of the Jatter’s Cali- 
phate when he told Kab Hadhiallaho anko that Abdur Rahman 
Radhiailaho anke had died leaving behind some property and asked 
him what he thought about it. Ka‘b replied that there was nc harm 
in leaving such property if he had given what was due on it to Allah 
Ta‘ala. Hearing this, Abu #Zarr raised the stick he was carrying, 
struck Ka‘h and said that he had heard Rasulullah Sailatiaho alaihe 
wasailam saying, “If I possessed gold equal in quantity to this 
mountain, which I could spend and which were accepted from me, | 
would not like to leave behind even six ‘Augias’ (a small weight) of 
it’", Abu Zart Radhioliake anko then turned to Uthman Aadhialiaho 
anho and adjured him three times to tell him if he had not heard 
Rasulullah Salfialiaho alathe wasaliam saying these words. Uthman 
said that be had. 


Imaam Bukhari HKahtmatuliah alaike hes related still another 
story about Abu Zarr Hadhiallaho anho, on the authority of Ahnaf 
Ibne Qais Rahmatufiah alathe,who says, "I was once siting with a 
group of the Qursish in Madinah Munewwarah whet 4 man came 
there. He had stiff, dry and dishevelled hair, was dressed in coarse 
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cloth and looked an ordinary man. He stopped by their side, greeted 
them saying, ‘Assalam-o-Alaikum’ and then adressing the people, 
said “Give those who hoard up treasures, tidings of a rock heated in 
the fire of Jahannam, which will be placed on their breasts; its heat 
will cause their flesh to melt and to boil over their showders. The 
rock will then be put on their shoulders causing it to flow from their 
breasts". Saying this, he went into the Maajid and sat down beside a 
pillar. I did not know who this Divine was; so, I followed him, set 
near him and said, “The people gathered there did not pay heed to 
what you said; they rather seemed to dislike your saying so". The 
divine replied, “They are fools who lack proper understanding, my 
most loved friend once told me’. When I asked him who was his 
most loved friend, he replied, “Rasulullah Salffaiiaho alathe unsatlam 
waa tiny most loved fiend whe once said to me, ‘Abu Zarr, do you see 
Mount Uhud over there? I said that I did” (thinking that he wanted 
to send me on an errand and was telling me how much time re- 
mained before sunset.) He then said, “If I bad gold to the extent of 
that mountain [ would love to spend all of it except for three 
Dirnaars”. 


Other versions of the Hadith explain why he would like to keep 
three Dinaars. After thia Abu Zarr Hadhiallaho anho ssid, “These 
people have no sense; they go on hoarding wealth. By Allah, I 
neither expect them to give me any money; nor need to ask them 
anything about my religion! Then, why ahould I feel afraid or 
hesitate to tell them exactly what I believe to be true?” (Fatah) 


We shall relate another inadent about Abu Zarr Hadhialfaho 
anho under the Ayat given at Serial No. 6 in Chapter two below, 
Insha Allah. 
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HADITH: 2 
Rasulullah Saifatiahe alaihe wasaliam said, "Two angels 
come down (from the heavens) every morning; ane 
prays, ‘O Alleh, grant a return to him who spendz, 
while the other prays, ‘0 Allah, destroy the weaith of 
him who withholds it". 


rt 
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Note: This Hadith is corroborated by the Ayat given at Seria! 
No. 20 above, which says, "And whatever you spend (for good), He 
replaces it". We have also quoted many more Traditions bearing on 
this subject, in that context. Abu Darda Redhinilaho anko has 
quoted Rasulullah Sailalfaho alathe wasailam as sayiig, “At sunrise, 
two angels, one on each side of the sun, make a proclamation, which 
is heard by everybody except Jinns and mankind, calling, ‘O people, 
turn to your Lord! The little which suffices for you is better than the 
abundance which may make you neglectful towards Allah!Similarly, 
(the Hadith continues) 4.. the time of sunset, two angels pray londly 
from beth sides of the sun, saying, ‘O Allah, grant an early return to 
him who spends (for a good cause) and ruin the wealth of him who 
hoards it”. (Ahmad) 


A Hadith says, "When the sun rises, two angels, one on each side 
of the sun, pray to Allsh, calling, 'O Ailah, grant an early return to 
him who spends; O Allah, ruin the property of him who withholds 
it! Another Hadith says that there are two angels in the heavens 
above, who have no other Function but to keep on praying: one says, 
‘O Allah, grant a return to him who spends (for a good cause}, the 
other says, ‘CO Allah, destroy the property of him who holds it back”: 
(Kanz) 


it appears that the mornings and evenings are not the special 
hours appointed for the angels to make such invocations; they go on 
making these supplications all the time. The versions quoted earlier 
mean that they are particularly engaged in such supplications in the 
mornings and evenings (though they never cease to do s9), 


Known examples and experience of life confirm the truth of 
these Ahadith; very often, those who amasa wealth fall a prey to 
calamities that ruin their propecty; some get involved in litigation, 
others enter upon a life of wasteful expenses, still others have the 
thieves chasing them. Hafiz Jbne Hajar Aatmatullah alathe says, 
“When the property is hoarded, it brings ruin in its wake: very often 
the property is ruined; sometimes the owner himself passes away, 
leaving behind everything, or he is ruined through leading a vicious 
life. On the contrary, those who spend {for a good cause) are blesséd 
with increase in their property". According to a Ha .th,” Whoever 
gives much as Sadagqah, Allah Himself looks after his property after 
his death-(fAya}. That is to say, the heirs of such persons do not 
waste away the property they have left behind and do not indulge in 
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nselese pursuits: unlike the sons af the rich feudal lords who 
squander away the wealth inherited from their parents. [maam 
Nawavi Rohmatuliah alaihe writes: Only that expenditure is com- 
mendable which is incurred for good causes, i.e. spending t. provide 
for 6ne’s family, for entertaining one’s guests or for other devotional 
deede’ 


Qurtabi Hafiimatullah alaihe says, “Devotional deeds include 
both obligatory (Fardh} and supererogatery (Naf) devotions. 
However, be who does not give away (Nafl) Sadaqaat is not affected 
by the curses of the angels, unlesa he is averpowered by an innate 
miserliness which causes him to pay ‘Fardh Sadaqaat’ with a heavy 
heart’. 
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HADITH: 2 
Rasulullah Sailallaho alaihe wosollam hes enid, "O son 
of Adam, it is better for you to give away what you © 
can spare, and to withhoid it is worse for you; but 
you will not be blamed if yon keep back what may 
barely suffice you, and spend first on those who are 
dependent on you". 


Note: This subject has also been corroborated by the Ayat at No. 
4 above, where Hag Ta‘cia Shanocku Himeelf bas said, "Whatever is 
over and above your needs, spend it. That Hadith was alan mantion- 
ed in that piace. Here it is repeated for the sake of emphasis and 
clarification. The truth is that anything in excess of the proper needs 
is not to be held back at all. The beet use for it is to have it deposited 
in Allah’s Treasury, which never suffers « loss, nor is subject to any 
mishap. it will be readily available at the time of extreme adversity 
and pressing needs, unknown in this life. And there will be no 
source of income et that time, except the wealth spent as Sadaqah 
aveilable as deposits in the storehouse of Allah. Ancther fact 
mentioned in this Hadith is that there will be no blame for keening 
things that are needed urgently. These cover the bere necessities 
without which life becomes difficult, such as needs of one’s family or 
some dependent people ar even the animals which are owned by s 
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person and whose care is his responaihiity. Any harm to those,due 
to lack of provisions, will be a sin and a cause of Divine punishment. 
Io the Hadith of Rasululiah Saliatiahe alaihe wasaliam it is said that 
it will be enough to get one condemned;if one whose livelihood is 
one’s responsibility, perishes or dies (Mishkaat). 


Abdullah Ibne Saamit Rahmatuliah afaihe says that he was with 
Abu Zarr Radhiallako anho when he received his share from Haitul- 
Maal and purchased his requirements from the bazar, after which he 
was left with seven Dinaars (gold coins) and he instructed his slave- 
girl to get them changed into small coins (for distribution), The 
narrator advised Abu Zarr Redhiatlahe anko to keep the gold coins 
for a future need, such as entertainment of guests, etc. 


Abu Zarr Raddiallaho anho said that his friend Sallatiaho alaihe 
wascilam had settled the issue once for all, saying that if gold and 
silver are hoarded they would become sparks of the Fire for their 
owner, unless he spends them for the cause of Allah. As a matter of 
fact, sO many are the exhortations given by Rasulullah Saliaiiaho 
aathe wasallam to spend for the cause of Allah whatever exceeds 
one's needs that some Sahabah thought that no one had any mght to 
keep with him anything exceeding bis nghtful needs. 


Abu Saeed Khudri Hadhialiaho anho narrates that once he was 
among those who were accompanying Rasulullah Salffaliahe alaihe 
wasaiiam on a journey. One of the companions kept moving up and 
down the caravan with his she-camel. At this, Rasulullah Safiaiiaho 
aiathe wasaifam said that if someone had a spare animal for riding 
he should give it away to the one who had none, and whoever had 
extra provision should give these to them who were in need. The 
Sahabah surmised from this that no one had any right to his 
provisions beyond his actual needs. (Abu Dawood). As regards the 
Sahabi with the she-camel, if he was proudly showing off his animal, 
the injuction of Rasulullah Sallaiiaho alaihe wasailam was 
addressed to him and it meant that no one should make a shaw of 
his extra provisions; he should rather give them ta others. Hut, if he 
was moving up and down with the animal to show its misereble con- 
dition, it means that he waa indirectly asking others to give him a 
mount. In that case,the injunction of Rasulullah Sellaliaho afaihe 
Wwascliom was addreased to other people, exhorting them to help 
hin. 
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HADITH: 4 
Ugbeh Radhialiaho anto has narrated that he offered 
his ‘Asr’ Salaat with Hasulullah Sallatiaho alaihe 
wasaiiam At the end of Selaat Kaulullah Saflaflako 
alathe wasaliam hastily got up and, stepping over the 
shoulders of the people, went to the houses of one of 
his wives. People, not knowing what the necessity 
was, were perplexed over his haste. On his return he 
perceived the people’s anxiety and explained that he 
had suddenly remembered leaving bebind a piece of 
gold in the house and be was afraid (lest his death 
should take place while he owned a piece of goid; 
which would become objectionable for him on the 
Day of Reckoning}. So, he had hurried home to tell 
them to distribute it immediately. 


Note: The same incident has been narrated in another Hadith 
which concludes“! had left some gold in the house, and did not like 
to keep it with me during the night. A still more amazing anecdote 
has been related in another Hadith: Aishah Raddiallaho anha 
relates that during the illness of Rasulullah Sallaliaho alaihe 
wasaliam she had, with her, six or seven Dinaars belonging te him, 
which he told her to give away immediately. But she was busy 
attending to him in his 2Jness and could not distnbute the money 
immediately. When he Salfatiake alaihe wasallam asked her whe- 
ther she had distributed the Dinaars, she replied that she had done 
nothing about them because she had been busy looking after him in 
his illness. He called for the Dinaais and, placing them in his hand, 
said, "How awkward would it he, if Allah's Rasul were to meet Allah, 
while having these in his possession!” (i.e. he would feel ashamed to 
meet his Lord while having Dinaars in his possession. (Mishaat} 


In another Hadith she has been reported as saying, “Some gold 
coins Were given to him by someone at night; a5 4 result he could not 
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sleep until she was able to spend them late in the night" (Thya). 
Sahal Radhiaiiahe anke says that once Rasulullah Saillaliaho alaihe 
wesalfam had seven gold coins, which be had kept with Aishah 
Radhialiahos anha. He told her to send them to Ali Radhialiahe anho 
but he soon fainted, as a result of which Aishah Hadhialiche anha 
remained occupied. A little later, when he recovered from the swoon, 
he asked the same question and again fainted. This happened 
several times. Ultimately the coins were sent by Aishah Hadhialiaho 
ena to Ali Radhialiaho anho which he distributed. This incident 
happened during the day. The following night, preceding Monday, 
was the last night of the life of HRasulullah Saifailaho atathe 
wasdliam aud that night Aishah Radhiafiaho anha had no oil in her 
lamp. She sent the lamp toe ‘woman in the neighbourhood for filling 
it with some oil, requesting that it was needed for Rasulullah 
Sallailahe alaihe wasaliam who was seriously ill and was about te 
depart from the world to meet Allah Ta‘aia. (Targheeb) 


Umme Salmah Radhiallahe anho has also narrated a similar 
incident. She says that once Rasulujlah Saliniloho qlaihe wasaollam 
came home looking upset, she thought he was not well and enquired 
as to what had bappened. The reply was that seven Dinaars had 
been received the previous night and that they were still lying 
unspent in the corner of his bed (Tkya). Rasulullah Satlatiahe alaihe 
wesaliam used to receive presents continuously but he spent them 
immedia-tely, whether it was day or night and whether he was well 
or unwell. He did not rest content till everything had been spent. So 
much so that, in the state of genous illness when there was no oil in 
the Jamp andé seven gold coins were lying in the house, neither 
Rasulullah Salffailaho afaihe wasallam nor Aishah Radhiallaho anha 
thought of buying some oi] with that money! 


Here the author (Muhammad Zskariyya Rehmatuliah alaihe} 
mentions the case of his. own father Rahmatullah aiaihe who, he 
says, never liked to keep any money in his possession at night. He 
was always in debt and owed seven or eight thousand rupees at the 
time of his death. So, if he had money at night, be would send it to 
his creditors and the small change was given to the children, and he 
would say that he never liked this filth to be with him at night, as 
death could come unexpectedly. Even more remarkable, I have 
heard about Shah Abdur Rahim Raipuri Rahmatuliah afaihe that he 
used to recelve many gifts and these, when accumulated, were 
suitably distributed. If after that, more things were received, he felt 
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unhappy and would say, “Oh! more have come!" Finally he distri- 
buted even his clothes and told his close associate Maulana Abdul 
Qadir KeAmatulloh afaihe to lend him clothes to wear. The Auliya of 
Allah (the saints) behave amazingly. They have a strong desire to 
depart from this world empty-handed, just as they were born, and 
not leave behind any worldly collection as their property. 
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HADITH: 5 

Someone asked Ragulullah Salloliaho aiaihe wasalfam 
as to what kind of Sadaqeh was most rewardable? 
Rasulullah Saifaliaho alaihe waosallam replied, "When at 
the time of giving Sadaqah you are in good health, 
you have greed for wealth, you fear to become poor 
and have a keen desire to become rich. That is the 
opportunity; do not postpone it till the last moment 
of your life and then say, ‘So muck to so and so, and 
so much to that (Masjid) and that much to such and 
such (Madrasseah), although actually now the pro- 
perty belongs to so and so (heirs). (Miskkaat} 


Note: The fact is that the heir now has a nghtful share in the 
oreperty; the last will is applicable to at most one third of the 
nroperty, therefore the dying person can only give as Sadagah one 
third of his property. Another Hadith says that Rasulullah 
Safiailaho alaihe wasalliam has said, "Man keeps saying ‘my 
property, my property’; in fact his property is confined to three 
things only; that which he has eaten, which he has worn and which 
he has given as Sadaqah and deposited in Allah's Treasury; 
whatever is left over, he ts leaving for other people.” Another Hadith 
says, “It is better for a man to give one Dirham as Sadagah early in 
his life-time than to give a hundred Dirhams at the time of his 
death”. The reason is that anything given away on the death-bed 
amounts to giving from someone else’s property, because the dying 
Taan hes to leave everything behind, Another Hadith quotes the 
saying of Rasulullah Salflallako alaihe wasaflam that anyone who 
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gives Sadagah, at the time cf death, is hke a man who, after 
satisfying his appetite, gives the remaining food as a present to 
someone. (Mishkaat). Hasulullah Sallallaho alaihe wasallam has 
repeatedly declared that the proper time for giving Sadaqah is when 
one is healthy and fit; that is the time to control one's personal 
desires. This does not mean that Sadagah at the ume of death has no 
value. It does carry a reward and becomes an investment for the 
Akhirah, but it dees not carry the same return as that for giving 
oadagah in spite of one's needs and requirements, Allah -fatla 
Shanohizt has said.:........ 
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It is prescribed for you that when one of you approaches death 
and leaves property, he should make a witd, Ina Rmown monner, [rt 
favaur of dis parents and other refa-tives. All those who fear Allah 
unl! do this as therr bounden duty. fal-Bagarah: 180) 


This Divine order was given in the early days of Islam. Later, 
when the detailed orders regarding inheritance were revealed, the 
earlier order: for making will for those relatives whose nghts had 
been fixed in ‘Shariah’,was cancelled; nevertheless the order for 
making a will upto one tiird of the property applied to all relatives 
who did not come under the Inheritance order. Ibne Abbas Hedfy- 
ailaho anhko has said that, under the new order, the making of a will 
in favour of those who have been given a right of inheritance, has 
been cancelled while thase who do not come under this order stil! 
enjoy the benefit of a will. Gatadah Rahmuatulich alaihe says that, for 
those who are not entitled to become inheritors, the above Ayat 
regarding « will remains valid whether they be the relatives or 
strangers. 


Another ifadith says that Allah Te‘ala says, "O son of Adam: 
You were a miser in life and extravagant at the time of death; do not 
heap two evils together: one, the miserliness when living and second 
the extravagance when about to die, Think of your relatives who are 
deprived of your heritage, include them in your will", (Kanz). There 
is a hint towards this in the Ayat No. 2, among the Ayaat above, that 
it 18 better to give Sadaqgah at the time when the love of wealth is 
uppermost in one’s mind compared to the time when the mind is in- 
different. One Hadith says that Allah Jatia Shanohu is displeased 
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with the person who remains miserly in his lifetime and becomes 
generous at the time of his death. 


Therefore, it is not desirable that people should postpone giving 
Sadaqah and endowments to a later time near their death. In the 
first instance, no one ever knows when that last moment is to come, 
how and where. Several instances have come to notice where people 
were highly desirous of leaving much for charity and endowments, 
but illness did not give them a respite to do so. Some were victims of 
paralysis, some of a coma and some were adversely influenced by the 
heirs nursing them, Even if they got a chance of fulfilling their 
desire, Which was rare, the reward for it would not be as much as it 
might have been, if they had given Sadaqah in defiance of their own 
mundane desires. However, if a person has not been able to give 
away Sadagah in his life owing to negligence, he should take the 
opportunity of spending for the cause of Allah at the time of deat 
For, after death, few are remembered by their heirs, who mou 
them for a few days and then forget about them forever. These : 
common occurrence now-a-days. Therefore, whatever one wishes . 
take to the Akhirah, one had better carry it with oneself without 
delay. 
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HADITH: 6 


Abu Hurairah Redhiaileho anho uoarrates§ that 
Hasuluilah Sefiatiaho alaihe wasailam said, "A man 
(from Hani Israel) decided to give Sadagah quietly at 
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night. He took it and placed it in a person’s hand. In 
the morning, people started talking and saying, ‘Last 
night, Sadaqab was given to a thief!’ The man said, 
‘O Allah, to Thee be praise! I gave it to a thief! J 
could do nothing if it had been given to a worse per- 
son’. He decided to give Sadagah again on the follow- 
ing night and put it in the hands of a woman; he 
might have thoughi that a woman would not be a 
thief. In the morning the pecple were talking and 
saying, ‘Sadaqab was given to 4 prostitute last night’. 
The mao said, ‘0 Allah, to Thee be praise! ] gave it to 
a prostitute! My property deserved worse than that’. 
. He decided to give Sadaqah a third time on the 
following night and placed it in the hands of an 
unknown person, In the morning, the people were 
talking and saying, ‘Last night, Sadaqah was given to 
a rich man’. The mau said, ‘O Allah, ta Thee be 
praise! I gave it to a thiefja prostitute and a rich 
mao’! He then had a dream in which be was told that 
his Sadaqah had been accepted. li was given provi- 
dentially to a thief so that it might result in his 
refraining from stealing: to a prostitute so that she 
might repent of her inamoraiity und to ine rich man 
to teach a lessor, 9 that he may spend out of thai 
which Allah Ta‘aic bad given him, following the 
example oi the pious who gave Sedaqah, unnoticed ". 


Note: In another Hadith this story has been narrated differently. 
It may be a separate one as there are, in fact, a nomber of similar 
stories, leaying no cause for confusion. If the other cne relates to the 
same case, it clarifies and confirms the original story. 


Ta‘oos Rafhmatullah atathe says that a man tock a vow to give 
Sadaqah to the first person he saw in the locality. it so happened 
that he saw a woman, to whom he gave the Sadaqah. People said 
that she was an unchaste woman; then he gave Sadaqah to a man 
whom he saw next, The people said that the recipient was. the Worst 
type of man. He then gave more Sadaqah to the next one he saw; 
people said 4 rich man had received Sadaqah. 


The giver of Sadagah was most distressed over these hapenings. 
At night he dreamt that all the three acts of Sadaqah had been 
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accepted by Allah Ta‘aia. He was told, "The woman was a prostitue, 
but she had adopted the profession due to poverty; your Sadagah has 
made her give up the evil business. The thief also stole to overcome 
his poverty; he gave up stealing after receiving your Sacdaqah. The 
third person was 2 rich man but never gave any thing as Sadaqah. 
Your Sadagah served as a lesson that, though he was richer than 
you, you gave Sadaqah to him; it made him realise that he should 
give more a5 Sadagah than you; he now gives Sadaqah regularly’. 


It is clear from this Hadith that if Sadagah is given with 
sincerity, but Happens to be misplaced, that also serves a Divine 
purpose and should not be regretted. Man’s responsibility is to keep 
his intentions pure, as the real requirement is good intention and 
action, This Hadith also brings out the piety of the man giving 
Sadagah, for, though the results seemed to be wrong despite his 
repeated efforts, he did not stop giving Sadaqah. Due to his pure 
intention and sincerity, all three were ultimately blessed with 
acceptance, which was revealed to him in his dream. Hafiz Ibne 
Hajar Rahmatuatiah alaihe says that the point to note in this Hadith 
is that, if the Sadagah given happens to be misplaced, its repetition 
is Mustahab (desirable), which should be done without reluctance, It 
is stressed by several divines that service to others must not be given 
up, even if it may not appear acceptable. Allama ‘Aini Rafmatuliah 
alathe has said that the above example shows that Allah Ta‘ala is 
sure to Teward pure intentions, as giving Sadagah quietly at night 
clearly shows that it was done for the pleasure of Allah and, there- 
fore, was accepted by Him and not rejected for being apparently 
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Rasulullabh Sellaiiaho alathe wasallam har said, "Be 
quick in giving Sadaqah, as a calamity cannot over- 
take Sadaqakh". 


Nofe: This means that an approaching calamity is pushed back 
Jue to Sadagah. An unverified Hadith has it that Sadagah shuts 
seventy doors of evil. One Hadith quotes Rasulullak Salflallake 
dothe wasatlam as saying, “Purify your property by Zakaat properly. 
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paid, treat your sick by Sadaqah and meet the advancing calamities 
with Du'aa". (farghib), Under several Ahadith in Kanzul Umma. it 
has heen mentioned that the best treatment for the sick lies in giving 
Sadaqah. 


Experience alsa shows that frequently given Sadaqah resuits tn 
recovery from sickness. Another Hadith advises treatment of the 
sick through Sadadqah, for, Sadaqah fmls vilifiers, repels disease, 
increases virtues and prolongs fe. (Kanz), Another Hadith says that 
Sadaqgah repels seventy calamities, the least of which is poverty. 
{Kanz), Another Hadith says, “Treat your anxieties and sorrows with 
Sadaqah; thereby, Allah Jafla Shanohu will mend your damages and 
help you against your enemies”. (Kanz). Another confirmed Hadith 
has it that when a person gives cloth toa Mushm to wear, he (giver) 
remains under the protection of Allah, as lung as a cag of that cloth 
remaing on the body of the wearer. Ibne Abi Ahad Rahmat-uliah 
afathe says, "Sadaqah shuts seventy doors of evil’. (fiya! 


Still another Hadith says, “Give Sedaqah early in the morning 
because calamity can never overtake Sadaqgah". {Targhib). Anas 
Radhiallahe anko has quoted Rasulollah Seallatfako alalhe wasalfom 
as saying Lhat Sadagah subdues Ajlah’s wrath and protects one from 
tragic death. Ulama have written that Sadaqah guards against evil 
prompting fram Shaitan at the time of death and protects one from 
uttering words of ingtatitute under the influence of serious illness, 
and also prevents a tragic end. In short, it helps to bring a peacefu! 
ond, Another Hadith says that Sadagah cools down the heat of the 
grave and a man will be under the protective shade of his Sadaqah 
on the Day of Judgment. (Kanz) If the Sadaqah is in large quantity, 
the shade will aiso be large. 


When Mu‘az Aedhiatlaho anko requested Hasulullah Saflalahke 
ataihe Wasallam to tell him about some virtue wluch would save him 
from Jahannam and get him into Jannah, he said, "You have asked 
for a very big thing, but it is actually an easy one, provided Allah 
Ta'‘ala makes it easy. It is to worship Allah Jolla Shanohu sincerely, 
not to attribute ¢co-partners to Him, to establish Salaat and to pay 
#akaat, to observe fasting during Ramadhan and to perform Hajj of 
Baitwlah.” After that Rasulullah Sellafiaho aiathe wasatlam said, 
"Shall } guide you to the gatewaysof eternal bliss? They are: Fasting 
ig a shield against Shaitan’s onslaughts, Sadagah destroys sins just 
as Water extinguisnes fire, ihe Salaat at midnight has a similar effect 


wa legge 


on sins’. Rasululah Saliaétate atathe wasaliam then recited Gog 3+) 
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which has been mentioned at No, 19 of the Ayat above. He then said, 
“Shall I guide you to the head, the pillar and the height of Islam? The 
head jis Islam (without which nothing has any value); its piilar is 
Salaat {just as ne building can stand without pillars, Islam cannot 
éxist without Salaat); its height is Jehaad {Isiam reaches the height 
of perfection through Jehaad);" he then said, “Shall I not tell you 
abont the root of all things, which is the foundation of ai] that?" Here 
Rasulullah Saflaflahoe afathe wasallam took held of hts tongue and 
said, “Restrain this", ] asked, "O Rasulullah (Sallellaho aiathe 
wasaliamn) shall we really be punished for what we talk about"? He 
replied, somewhat angrily, "I am surprised at you,Mu‘az'ls it not the 
tongue alone which will cause people to be dragged and thrown into 
dahannam head-long!” (Mishkaat} 


The deduction is that all that we utter with our tongues,moving 
like a pair of scissors.goes into our book of deeds and will be weighed 
on the Day of Judgment. All the absurd and prohibited things we 
talk about will be instrumental in taking us to Jahannam. Another 
Hadith says that maby a person says a word which wins Allah’s 
Pleasure for him, without himseif knowing its importance: Allah 
dalla shanohy raises his rank in Jannah. On the other hand, a 
person says something which he consiters trifling, but tt causes 
Allah's displeasure and for tt, he will be thrown into dahannam. 
Another narration says that be would be thrown as far away into 
Jahannam aa the East is from the West. Ancther Hadith quotes 
Rasuluilah Soaifallake atathe wasatlam as saying that if a person 
undertakes not to misuse two things: first the thing between his two 
jaws (tongue), secand the thing between his two legs (private parts), 
he (Rasuiullah} will guarantee his entry into Jannah. Another 
Hadith says that the majority of people will go to Jahannam due to 
misuse of these two things. A Hadith says that a person utters 
something in fun to make people laugh, which in fact becomes a 
misfortune for him, and he is thrown into Jahannam far away, upto 
the distance between the heaven and the earth. 


Sufiyan Saqafi Radhiallaho anko made a request to Rasulullah 
Sallallaho alate wasalfam asking, What is it that you fear most in 
your ming for your Ummah” He took hoid of his own tongue and 
replied, "This one’. Beside these, there sre several narrations on 
record under different headings, with regard to this serious neglect. 
The truth is that one must exercise great care in the use of one’s 
longue, making sure that, if it cannot be used for a useful purpose, it 
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must not involve one in a calamity. Subyan Thauri Rahmatuliah 
alaihe, who was one of the famous Imaams in the knowledge of 
Hadith and Muslim Law, said that he was guilty of a sin due to 
which he remained deprived of offering Tahajjud Salaat for five 
‘mouths. When someone asked him as to what it was, the reply was 
that once he saw a person crying and he thought in his mind that 
the man Was a hypocrite. (Aya). Imagine! What an evil influence of a 
sinful thought. Yet we say very harsh things about others without 
any rhyme or reason. And if we have something against someone, 
we cross all limits im slandering him, even turning his virutes into 
vices, and publicise and magn his Weaknesses if any. 
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Rasulullah Sallallaho alathe wasallam has said, 
"Sadagah docs not cause a decrease in wealth and to 
forgive an offender enhances the honour of the for- 
giver. Whoever humbles himself for the pleasure of 
Allah Jalia Shanohu, he is exhalted by Haq Ta‘aia 
Shanohu " 


Note: This Hadith contatos three subjects: first, on the face of it, 
giving Sadaqah causes reduction tn wealth, but in fact this is not so; 
its returns and recompense are sure in the Akhirah, as has been 
made abundantly clear by all the Ayast and quotations mentioned so 
far. There is also compensation in this life, which has been indicated 
in Ayat No.14 above and further clarified in Ayat No. 20. Moreover 
under the same Ayat, several sayings of Hasulullah Salialicho afathe 
wasallam have been quoted confirming ali that, Under Ahadith at 
No.2 above, it has been stated that two angels daily offer the Du'aa, 
"O Allah, compensate those who spend, and bring ruin to those who 
withhold’. 


Abu Kabshah Radhiallahe anhe says that Hasulu.iah Salfiallako 
alaihe wasallam mentioned three things on oath and a special one, 
he said, was to be noted and preserved. The first one was that wealth 
would never become less by giving Sadaqah, the second was that an 
oppressed person, by remaining patient, would be honoured on that 
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account; the third was that when a person begs something from 
someone, AHah Ta‘aia opens for him the gate of poverty. He then 
aaid that he was going to tell him something which must be esp- 
ecially remembered, namely that there are four types of people in 
the world: firstly those whom Allah grants knowledge as well as 
wealth. Due to their knowledge they fear Allah when spending their 
wealth and do not spend it against Allah’s dictates: the; fulfil the 
needs of their kins-folk and spend rightly of good causes at d deeds. 
They are the ones held in high esteem. Secondly, the one who is 
granted knowledge but no wealth; he has the intention and longing 
to spend like the first type,if he had the wealth. This one receives the 
same reward for his intention alone. The third type is he,who is 
devoid of knowledge but poasess wealth, which he spends recklessly 
and lavishly oh amusements and lustful pursuits. He does not fear 
Allah,in spending,nor cares for his kith and kin and is extravagant 
with his money. He will be in the vilest condition in the Akhirah. 
The fourth one is the person whom Allah Ta‘ala has not granted any 
wealth nor any knowledge, but he thinks of doing the same things as 
the third one, if he had the wealth to spend. Due to his intentions, 
hig punishment will be the same as for the person mentioned at No. 
3. (Miskkaat) 


Tone Abbas Hadhiallaho anho has quoted Muhammad Salat. 
laho aloihe woseliam to have said that sadagan dees nul decease 
one’s wealth, when a person extends his hand to give Sadaqah, it 
passes into the sacred hand of Allah Ta‘ala before that of the beggar, 
which means Divine acceptance of his Sadaqah. And whoever begs 
without the actual need for it, Allah Te‘aia opens for him the gate to 
poverty. (Targhib}). Qais Ibne Selaa Ansaari Radhialicho anko says 
that, when his brothers complained to Muhammad Satiailahe alaihe 
wasaliam that he was extravagant and spent money unnecessarily, 
Qais Ansaari said that he took his own share from the garden and 
spent it as Sadaqah or used it for providing food to his visitors. 
Rasulullah Satiaflahe aleihe wasallam patted his chest and said, “Go 
on spending”, repeating the words three times, Allah Ta‘ala will 
spend on you". Qais Ansaari Rodhialloho anho further said that 
after some time, when he went on Jehaad, he had his own nding 
beast and possessed more money than all his relatives. That is, in 
spite of his liberal spending, he had far mere money than those who 
were too careful to spend liberally. 
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dabir Madhiaffake anke has said that once Muhammad Saiia!- 
faho alaihe waszailam addrezsed the people and said, "My people! 
Seek Allah’s forg'venese before death overtakes you; make haste in 
doing virtuous deeds lest you get busy in other things; establish 
relationship with Ailah Te‘afa by excessive remembrance and by 
secret and open Sadaqah in abundance. That would bring you ample 
provision and would bring you Allah Ta'ala’s help and a compen- 
sation for your losses”. (Tergfib} Another Hadith commands us to 
seek Alleh’s helo for increase in uur means of livelibood through 
Sadaqah. Yet another Hadith says,Sadaqgah causes the means of 
livelihood to descend on you" (Kanz) Another Hadith says that 
Sadeqah causes an increase in wealth. Abdur Rehman Ibne Auf 
Radhiatiaho anhe says that Rasulullah Selfaiiaho alaihe wasallam 
said, "I swear by Ailah, Who hes control on my life, to three things: 
one, Sadagah does net reduce your wealth, so give much; second, 
when a persou becomes victim of an outrage and he forgives the 
oppressor, Allah fo'aic will exalt his honour on the Day of 
Judgment, third, when a person takes to begging, Allah Ta‘ale will 
open for him the gate to poverty’. 


Abu Salmah Aadhiollado ano has also reported Rasulullah 
Saffatiahoa afaihe wasaliam as saying, “Sadagah does not reduce 
wealth, so do give Sadaqeh". ‘Sadagqah does not reduce wealth’ 
obviously means that the return for it promptly comes from Allah 
Ta‘ala. Habib Ajami Rehmatullah afaihe was a famous saint; his 
wife kneaded flour for bread and went to the neighbour's house for 
bringing a ltttle fire; meanwhile a beggar came and Habib Xafmar- 
uffah atathe pave away the available figur to him, When she re- 
turned with fire and found the flour missing, she asked her husband 
about it, who replied that rt had been sent to be baked into bread. 
She did not believe him and, on further questioning, he at last told 
her that he had given it away as Sadagah. She said, “Allah be 
glorified! You should have known that there was no more flour in the 
house for the family to eat, what are we going ta do without it? " 
While she was talking, 4 man came in with a large bow! full of meat 
and plenty of bread. She exclaimed! “How quickly the bread has been 
baked and the meat is an addition™ Such incidents occur very often 
but, due to our lack of correct relationship with Allah T'‘aia, we do 
not notice or realise how a certain thing came ta us as a blessing for 
something that we had spent. We usually take such things as chance 
happenings, whereas they are a return for what we have spent. 
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HADITH: # 
Hasulullah Salfaffaho ala:he wasatlam has said that 
once a person in a jungle heard a voice from a cloud 
above, saying, "Go and supply weter toa such and such 
person's garden", Thereupon the cloud moved in one 
direction and rained on a piece of stony land. A 
channel collected the whole of that water which 
began to flaw in a particular directian. He followed 
it and came to a place where a man stood with a 
shovel in hand, diverting the water to his garden. 
The person asked the man his name; and when he 
tald him, it was the very name he had heard from 
the cloud, The person then asked him why he had 
asked his name? The person replied that he had 
heard a voice coming from the cloud saying, "Go and 
supply water to such and such person’s garden" and 
it was the same name which he had told him. The 
person thea asked the man,What he did,for,the cioud 
to supply water to his garden.” The owner replied 
that now he has to tell him the true facts. Whatever 
produce he got from the garden, he divided it into 
three equal parts; ope part ie. one third of the 
produce, he gave away promptly as Sadaqgah, the 
second part he kept for himself and the family; the 
remaining one third he apent on the ganier iteelf. 
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Note: What blessings result from Sadageah in Allah's name! The 


one third af income spent for that purpose makes the unseen Divine 
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resources water the garden, This is a clear illustration of the subject- 
matter of the previous Hadith, that wealth does not decrease 
through Sadaqgah. One third of the income from the garden given as 
Sadagah raises the produce of the whole garden. Another excellent 
lesson to be learnt from the above Hadith is that a person should fiz 
a certain portion of his regular income to be given as Sadaqah. This 
would be reaily useful. 


As experience shows, once a portion for Sadaqah is permanently 
settled, one comes across frequent occasions to spend for good 
causes; whereas, without such a system, one fails to appreciate a 
worthwhile occasion for giving Sadaqah. When any occasion arises, 
the mischief of Nafs and Shaitan often misleads one into thinking 
that the particular occasion is not worth consideration for giving 
Sadaqah. Furthermore, if really a pressing demand dces arse, one 
may have no funds to give, or the personal needs at the time might 
claim priority, leaving little or nothing for Sadaqah. 


The proper course would definitely be to put aside, at the 
beginning of a month, a portion of the salary for Sadagah, or in the 
case of business some fixed amount from the daily earnings be put 
away in a special box meant for Sadagah. In that way, there will be 
no likelibocd of any hindrance in spending, for the cause of Allah 
Ta‘ala, from the ready money specifically meant for Sadagah. This is 
undoubtediy a solution worth trying. Abu Vaail Rudhialloaho anko 
has related that he was sent to Quraiza by Abdullah Tbne Mas‘oad 
Radfialiaho ano with instructions to follow the example of the 
famous pious man of the Bani israel, ie. to spend as Sadaqah one 
third of the revenue, keep one third there, and bring the remaining 
one third to him, viz. Abdullah Ibne Mas‘ood. [t shows that the 
Sahabah Radhiailahe anhum also followed this’one third’ systern. 
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HADITH: 10 


Mubammad Sailaligho afoaihe wasallam was pleased to 
say that an unchaste woman was granted Divine 
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pardon for a simple act: she saw a dog standing 
beside a well with ita tongue hanging out due to 
severe thirst, as if about to die; so she took off her 
shoe, tied it to her shawl and lowered it into the well 
to draw Water, which she gave to the dog to drink. 
Someone asked Hasulullah Sellaliaho alaihe wasallam 
whether they would receive reward for being kind to 
the animals. The reply wus that there Was reward for 
being kind to any living thing (Muslim or non- 
Muslim, man or animal}. 


Note: This is the story of a lewd waman of Bani Israel, of which 
various versions exist. (Kanz). A similar incident has also been 
narrated by Rasulullah Saliaiiaho aiaihe wasaliam about a man who 
was travelling through a jungle. He felt very thirsty and climbed 
down a well for a drink. When he climbed back to the surface, he 
saw a thirsty dog rubbing its mouth in the mud, feeling uneasy for 
want of water. The man realised that the dog was suffenng from 
thirst,in the way he himself did, before he had taken the drink of 
water. Finding nothing with which to draw water, he took off his 
shoe and climbed down the well, filled his shoe with water and 
climbed up, using both his hands and holding the shoe in his mouth. 
He gave the water to the dog ta drink. Allah Ta‘alo graciously 
pardoned all his sins. 


The Sahabah Radhiallahe anhum asked if there was a reward 
for being good to the animals. Rasulullah Salfaliaha aiathe wasailam 
replied in the affirmative, saying that it applied to all the living 
beings. (Bukhari). The story No. 47 at the end of this boak is abouta 
tyrant who pave shelter to 4 dog suffering from scabies. Allah Ta‘ala 
looked upon this act with kind approval. Since both these Ahadith 
indicate high rewards fer being kind even to a lowly animal, the 
extent of rewards for showing kindness to a human-being, the 

-oblest of creation, is beyond comprehension. 


Certain Ulama have expressed the view that creatures like 
snakes and scorpions, the killing of which is a good deed, are 
excluded from the ijiving beings referred to above. Some other 
scholars maintain that ever such animals, if thirsty, should not be 
deprived of a drink. Muslims are ordered that, if and when any living 
being is to be killed, a proper decorum has to be maintained and 
mutilation after killing is forbidden. (Fatah). 
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From the above two Ahadith and many others a delicate point 
becomes evident: if and when Allah Ta‘ala is pleased with the 
sincerity of a single act of a person, this can get him a pardon for a 
life of sins. The kindness and favour of Alish Te'aia are boundless 
compared with the small action done by a man. The crux of the 
matter is to win the acceptance and pleasure of Allah Te‘aia, It is not 
to be taken for granted that the pardoning of all sins of an offender 
would be possible simply on piving someone water for drinking, or 
dojng some other type of good turn. Indeed, if it is of a standard to 
get the Divine approval, there may be no hindrance, but one must 
continue doing good deeds with all sincerity and with the hope that 
Allah fa‘aia may find these acceptable. Once that happens, one may 
find success assured. The important thing is sincerity of purpose: 
that is to do everything for the sake of Allah Ta‘afa, without any 
desire for worldly benefits, such as prosperous iiving, popularity 
amone people of acquiring position or status, ete. {fF any of these 
things become part of the purpose, the whole effort would be wasted. 
The smallest good deed, if done for Allah's pleasure, assumes a 
weight far more than that of a mountain. Lugman Afaihissalam 
advised his son to give something as Sadaqah, when he happened to 
commit & sin, because it washes away the sin and removes the 
displeasure of Allah Ta‘ala. (fhya} 
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Muhammad Saifailaho alaihe wasallam has said that 
there are balconies in Jannah (which appear te be 

. built of glass): everything In them can be seen from 
outside and the outer scene is clearly visible from 
inside. The Sahabah Radhiailoho anhum asked as to 
who will occupy them. Rasulullab Sallaliaho aiaihe 
wasaliam said, "Those who speak nicely to people, 
who feed others while themselves they continuously 
fast and offer Tahajjud Salaat at night when others 
are asleep." 
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Note; Abdullah Tbne Salaam Hadhiallaho anho says that he had 
not embraced Islam, when he heard the news that Muhammad 
Saliatlaho alaihe wasaliam had migrated to Madinah. He went at 
once to him and, on seeing his auspicious face, be said to himself 
that such a blessed countenance could not be that of a liar. When he 
reached there, the first thing that Rasulullah Sallalfaho ataihe 
wasaliam said was, "O people, exchange greetings of Salaam with 
each other, feed the needy, be kind to the bleod-relations and pray 
during the night when afl others are asleep; you will safely and 
peacefully enter Jannah”. (Mishkaat). At No. 34 of the Ayaat quoted 
earlier, the same subject has been mentioned: that they feed the 
poor, the orphans and the convicts and say, "We feed you for the 
sake of Allah, without ashing for any return or thanks from you”. 
One Hadith has it that when a person gives his brother food and 
drink to his satiafaction, Allah Ta‘ala creates seven moats between 
him and Jahannam, each one of which is as wide as the distauce to 
be covered in seven hundred years. (Kanz). Another Hadith says 
that Allah Ta‘ala treats all His creation as a family and whoever 
Provides most benefits to His family is the most loved by Him. 
(Kanz). Anether Hadith says that every good deed counts as 
Sadaqah, such as meeting a person smilingly or sharing a pail of 
water with the neighhour. fKanz). To have a smiling face during 
conversation, instead of being peevish, is definitely a good deed. 


A smiling look towards a brother is by no means a trifle, says a 
Hadith, while no favour, however small, is to be considered 
insignificant, and every small good deed amounts to Sadaqah. 
Similarly,to help same one who has lost his way or to tell someone to 
do a good act or to restrain him from a bad one, amounts to giving 
Sadagqah, and the same is the case with removing a thorn or a 
harmful abject from a pathway or to share a pail of water with 
someone. (Kanz). 


A Hadith says that these condemned to go to Jahannam will be 
drawn up in a line. A dweller of Jannah will pass by, when one of 
them will ask him to intercede for him with Allah Ta‘aia. The 
Janna will ask him,"Who are you?” and he will say, "Do you not 
recognise me? ] am the one whom you had once asked for a drink of 
water, which I had given you". Another Hadith has: Those con- 
demend to go to Jahannam will be drawn-up in a line. When one of 
the dweliers of Jannah passes by them, one of them will say, “So and 
g0, do you not recognise me? I am the one who gave you a drink of 


82 FAZA'IL-E-SADAQAAT - PART ONE 


water and gave you water for ablution at such and such time’. 
{Mishkaai). Still another Hadith has: On the Day of Resurrection, 
the Jannatis and the Jahannamis will be drawn up in separate lines. 
Aman from among the Jahannamis will see a person standing in 
the row of the Jannatis and he will remind him of the good turn he 
had done to him (the Jannati) in his worldly life. At this the Jannati 
wil] bold him by the hand, take him into the presence of Allah 
Tao’aic, and say, ‘O Allah, | owe this man 8 good turn!’ Allah Te‘alo 
will say, “Let him go to Jannah on account of Allah’s infinite mercy 
towards him!" 


Another Hadith says: "Have a frequent contact with the poor 
and pour fayours on them, as they are very rich people.” Someone 
asked Rasulutlah Sallcflahe alaihe wasaolfam as to the nature of 
their wealth. Rasulullah Sallatiaho alathe wasallam replied that on 
the Day of Judgment they would be told to lead every such person to 
Jannah who had ever given them food or a drink of water or a piece 
of cloth. Another Hadith says that, on that Day, Allah Toa‘ala will 
apologise to the poor in the same way as a person does to another 
person in this life, by saying, "I swear by My Honour and Greatness 
that I did not keep away the worldly wealth from you because you 
were disgraced in My ayes, I did so for the sake of bestowing on you 
the great honours of this day; you go and look into the rows of 
dahannamis for these who fed you or clothed you for My sake, they 
are af] yours. When the poor approach such persons they will all be 
drowned in their own sweat and the poor people will puil them out 
and lead them to Jannah. (Rodh-er-Rayahim) 


There will be a declaration on the Day of Judgment, “Where are 
the poor ones of the Ummah of Muhammad Sallaliako alaihe 
wasailam; let ther go round the rows of Jahannamis and look for 
those who had given them a morsel of food for Allah’s sake or a 
draught of water to drink or a piece of new or old clothing; take them 
by the band into Jannah”. On that call, the poor of the Ummah wiil 
rise and look round for such people and get them their entry into 
Jannah, saying that they did them such and such a gocd turn. All 
young and old of the Ummah’s poor will thus get many people an 
entry into Jannah. (Kanz) 


One of the Ahadith says that whoever feeds a hungry animal, 
Aliah Ta‘ala will give him the best of food to eat in Jannah. Another 
Hadith has it that prosperity enters as swiftly into a house that feeds 
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people as a dagger penetrates the hump of a camel. [Kanz). Abdullah 
Ibne Mubanik Aakmatutiah afaihe used to give the best dates to 
others to eat and used to say that whoever eats the most dates will 
be rewarded with one Dirham for each date, (kya). An Hadith says 
that on the Day of Judgment an announcer will call, “Where are 
these who were kind to the poor and the destitute; today they may 
enter Jannah without any fear or sarrow’, while another snnouncer 
will say, "Come forward those who had visited the poor and the 
meek during their illness; for you there are pulpits of Noor to sit on 
and to converse with Allah Ta‘ala when the rest will be suffering 
from the seventy of reckoning fKanz/. Another Hadith says;There is 
many @ hour (in Jannah} whose dower is but 4 handful of dates or a 
uke amount of sornething else given as Sadaqah’. One Hadith says 
that ao Sadagak is superior to feeding the hungry. 


Another Hadith says that Allah Ta‘aig likes best the act of 
pleasing a Muslim, or relieving him of a sorrow or a debt or feeding 
him when hungry; all these are pleasing deeds to be accomplished as 
far as possible, Still another Hadith says that any action meant to 
please a Muslim, is bound to receive the grant of Divine pardon. L.e. 
achions such as satisfying some one’s hunger, or relieving him of a 
hardship. (Kanz/. Yet ancther Hadith says, "Whoever meets 4 wordly 
need of a Muslim, Allah Ta‘afe will meet seventy two of his needs, of 
which the pardoning of al]! his sins will be the lightest". (Kanz). 
Which means that there are much bigger needs than a mere pardon, 
This point js eleborated further in Hadith Noe. 13. 
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HADIFH: [2 
Asmaa foadialiaho anha ban said that Rasulullah 
Sallatiake alaike waselfam told her to spend freely and 
not te count, otherwise (if she counted) Allah Ta‘ala 
would give her counted favours; and oot to save 
money, for (if she did sq) Allah Ta‘aia will also keep 


away from her (will give her less}, therefore, she 
should give as much as possibie. 
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Note: Asmaa Hadfialigho anha was the sister of Aishah Aadhi- 
-aliaho anha. Rasululiah Salialiaho alaihe wasallam has, in this 
Hadith, encouraged us in various ways to spend tacreasingly. First, 
there is a clear order for spending liberally. It ig obvious that the 
approved spending is the one according ta Shariah, on things pleas- 
ing to Allah Te‘ala. Spending against Sharifh cannot get anything 
but misfortune. Rasulullah Seflalfaho alaike wasaliam has theo 
forbidden counting, which is meant to emphasise the same subject 
matter: The Ulama have attached two meanings to counting: One, to 
count for the sake of hoarding, in which case Allah Ta‘ofa’s blessings 
will be withheld: as you sow so sha]! you reap; the second meaning 
is; hot to count when piving to the poor, in which case the return 
and reward from Allah Ta‘aia will also be countless. Lastly, the 
same subject has been further emphasised by forbidding to with- 
old, stating that if you save instead of spending your wealth in the 
path of Allah Ta‘aia, you will cause Allah’s withholding of His 
bounties, favours and kindness. The point is stressed further by the 
commandment to spend as much and as well as you can. This 
means, In fact, not to hesitate in spending what you can genuinely 
afford; and this is within your power. This very subject is covered 
extensively in a number of Ahadith which say, "Save yourself from 
the flames of dahannam by giving Sadaqah, be it a piece of date 
which is sufficient ta give protection from Jahannam", 


One of the Ahadith in Bukhari says, “Asmaa HKadhiallaho ana 
enquired fram Rasulullah Selfalleke alathe wasallam whether she 
could give as Sadaqgah from what her husband Zubair Aadhialiahe 
ano had left with her, as she possessed nothing of her own. 
Rasuluilah Saffaiiaho alathe wasaiiam repled in the affirmative, 
advising her not to put aside things in the pot, lest Allah Ta'‘ala 
should keep away His hounties from her” In this Hadith, it the act of 
giving something to Asmaa Radhtallako anka by Zubair Kadhta- 
ighe ania amounted to making her the owner of that, she clearly 
had the right to spend all of it in any way she liked. However, if 
those things were meant for meeting the househeld needs, then the 
advice of Rasuluilah Saffailahe afathe wasallam was based on his 
personal knowledge of Zubair's temperament that he would not be 
displeased by Asmaa’s Sadaqah. The other reason for pressing her to 
give as Sadaqah could be that Rasulullah Sailaiiaho alaihe wasaliam 
had already strongly advised Zubair Hadhiatlnke anhe to give in 
Sadaqah. The Sahabah Aadhratiahe antAum were willing to sacrifice 
each and everything because of the general advice in such matters by 
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Rasulullah Safladiaho alaihe wasallam, while in the case of a specific 
advice to an individual by him, the enthusiasm to comply was indeed 
marvellous. Thousands of such examples could be quoted in avi- 
dence, a few of these have been mentioned in the ‘Stories of 
Sahabah’. 


Allama Suyooti has quoted in Durre Manfhur the story of Zubair 
Radhiaileho anho as told by himself, saying that he was specially 
persuaded by Rasulullah Salfaifahoe alaihe wesallam to spend in the 
path of Allah To‘aila. Once te visited Rasuhdlah Sallaliaho alaihe 
wasallam and sat in front of him. Resulullah Selfalicke alaihe 
wasaliam got hold of the tail of his turban, aa a warning to note 
carefully, and told him ‘O Zubair! I am the Messanger cf Allah 
specially to you people and generally for all. Do you know what Allah 
Ta‘ala has said?" Zubair Hadhialiahe anko replied, “Allah and His 
Rasul know best!" Rasuiullah Soallaflako aigihe wasaliam said, 
“When Allah Ta'sia sat on His Grand Throng (Arsh), He looked at 
His bondsmen (mankind) with kindness and said, ‘O My slaves, 1am 
your Creator and Sustainer, your livelihood is in My hands; de not 
put yourself in hardship for that which is My responsibility; 
approach Me for your living and needs’. Rasulullah Seffaifaha aiathe 
wasatiam then repeated what Allah Ta‘aia had further said, ‘O My 
slaves, you spend on people and I will spend on you; be magnani- 
mous to people and I will be so to you; do not be stingy in spending 
on others, I shall not straiten your livelihood for you; da not shut 
your wealth off from the people, so that Ide not shut Mine from you; 
do not hoard 4 ireasure, ao that I do not hoard from you. The door of 
livelihood is open above all the seven heavens and joined to the 
Grand Arsh and remains open throughout the day and night; from 
there Allah Ta‘ala sends down daily sustenance for every individual 
human heing, accerdimg to that person's own intentions, his spend- 
ing, his Sadaqah and his expenses, whoever spends more raceives 
moore, the one whe gives less receives lesa, while be whe holds back, 
Ailah Ta’ala holds things back from him:' He further said, ‘O 
Zubair! Rat and spend on yourself and feed others too; do not tte up 
things to put aside, or else Allah Ta‘oaia’s bounties would be held up 
end kept away from you; avoid counting lest counting, should be 
made against you; shun deing strict in your dealings with others, lest 
the same is done to you; do not put people to hardship, lest that 
should happen to you. 
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‘O Zubair! Allah Ta‘aia is pleased with the act of spending and 
displeased with the close-fisted; generesity comes from having full 
faith in Allal Te‘alc, while stinginess infests the doubting minds; one 
who has full faith in Allah Ta‘aia,will never go to Jahannam and he 
who has doubts, will never enter Jannah; Zubair, Allah Te'ale is 
pleased with generosity, even with a piece of date. And Allah Ta‘ata 
is pleased with bravery, be it in facing a snake or 4 scropion; 0 
Zubair! Allah Ta‘aia loves to see patience at the time of an earth- 
quake or any other calamity, and He is pleased with the faith which 
overpowers every part of the body and obstructs the satisfaction of 
passionate desires; He loves the perfect wisdom which overpowers 
moments of doubts in Deen and is pleased with piety at the time of 
facing forbidden and dirty things; ‘O Zubair, show respects to all 
brothers, enhance the greatness of the pious and honour geod 
people; have good relations with neighbours and do not be a fellow- 
traveller of immoral people; whosoever remains stead-fast in all 
these matters will enter Jannah without any recknoning or any fear 
of punishment. This is the admonishment of Allah Ta‘afa to me and 
mine to you’. 


At No. 20 of the Ayaat, this very incident has been briefly 
treated with adequate remarks. After reading the detailed advice of 
Rasulullsh Sailaiiahe aiaihe wosallam given above, the reaction of 
Zubair Hedhiailaho anhe can be clearly understood, and it was quite 
justifiable that Rasulullah Sailaiiaho alaihe waosaliam told Asmaa 
Radhialicho anha to spend without hesitation from his property. 
Maéreover Zubair Radhiallaho anho was a cousin of Rasululiah 
Sallailahe alathe wasallam and, when relationship with one’s own 
kith and kin is firm, exhortation of this type further strengthens the 
relationship. Gne comes across instance of this type even in the 
present-day loose conditions; there could be no question about the 
generosity of Zubair Radhiallaho anke. The author of Isaabah has 
stated that Zubair Radhialiaho ankoa bad one thousand slaves on 
whom he used to levy tax, but not a penny of it was used on his 
household; all of it was spent in giving Sadaqah. It was the result of 
this great generosity of his that, at the time of his death, he owed 
debts of twenty-two thousand Dirhams, the detailed story of which is 
given in the relevant Hadith in Bukhari. The nature of this debt was 
that most ofit t was due to people's money deposited as Amanat with 
him, As he was a very conscientious person, people trusted him and 
entrusted their valuables or money ta him far safe custedy. He used 
to tell them that, as he had no place to keep their things as deposits 
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in trust, he would have them as 4 joan and would return them on 
demand. Thus he used to have loans, which he went on spending on 
other people's needs. 


This was the case not only with Zubair Radhialiaho anho but 
with most of the Sahabah Hadhialiako anhum; wealth for them was 
nota thing to keep. Once Umar Redhaialiaho anho filled a bag with 
four hundred gold coins and told his slave to deliver the bag to Abu 
Ubaidah Radhiallaho anko for personal use, and to remain busy 
thereabout to see what he would do with the money. The slave took 
the money and delivered it to Abu Ubaideh who paid complimerts 
and prayed for Umar, and then called his slave-woman and told her 
to go and give seven Dimasrs to so and so, five to such and such 
person, and so much to so and so, and thus every single coin was 
given away. The slave reported the whole proceedings to Umar 
Radhiatlaho anho, who then sent the same amount to Mu'az Kadhi- 
aliaho anhko with the same instructions as for Abu Ubaidah. Mu'‘az 
also called his slave-woman and distributed the money in various 
houses. Meanwhile bis wife came and said, "We are also poor and 
needy, please give us something, too", at which, he threw the bag at 
her with only Owo coins remaining. The slave returned and narrated 
the whole story to Umar Redhialiaho anho who was very pleased to 
hear it and said, "They are all of the same stock.” 
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HADITH; 13 

Muhammad Salialiaho algihe wasaliam has said, "who- 
ever gives clothes to a naked Muslim, Allah Ta‘aia 
will give him @ green dress to wear in Jannah: and 
he who gives something to eat to a hungry Muslim, 
Allah To‘ala will feed him with the fruits of Jannah; 
and the one who gives a drink of water to a thirsty 
Muslim, Allah Ta'‘ala will give him a drink of sealed 
wine in Jannah," 
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Note: The ‘sealed wine’ refers to that holy drink which, as 
indicated in the Holy Qur’an, would he reserved for the pious people 
in Jannah. 


As Allah Ta‘ala has said: 
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"The righteous will be in delightful comfort, sitting in their 
(curtained) seats, (looking at the wonders of Jannah}. O listener, you 
will notice the freshness and gaiety in their faces, due to the comforts 
fof Jannah). They will have the sealed wine for a drink, the seal will 
be of musk. The greedy ought ta have the greed for this bites (this 13 
what one should strive for).” (at-Tatfeef: 22-26) 


Mujahid Rahmatuliah aiaihe says that Raheeq is one of the 
types of wine in Jannah, which ia made from musk with a mixture of 
the ( 2) Tasneem which, according to Qatadah Rahmatullak alaihe, 
is the most superior drink of Jannah. The favourites will drink it 
pure, While those below them will have a mixture of it. According to 
Hasan Basri Aahmatufiackh afaihe, Raheeq is the wine which has a 
mixture of Tasneem. The above Hadith mentions the virtues relat- 
ing to giving a meal or a drink to a hungry person and a dress to the 
naked. It may be that the giver himself be in need of food or drink or 
clothes, yet he gives to others. With this aspect, the Hadith is in line 
with the interpretation of the Ayat No. 28 under Ayaat above, 
meaning: 


oleh Sis pycel ecard 


They prefer others to themselves, although they have the same 
need. 


Another view would relate it io the state of the recipients need; 
if they are in urgent need of something and that need is fulfilled by 
someone, the latter will receive correspondingly more reward and 
blessing of Allah Ta‘afa than that of Sadaqah to the poor under 
norma) conditions. For example, there is a reward for giving clothes 
to a poor person, but for giving cloth to a naked person or one in 
tatters, the reward will be considerably more. To give food to a poor 
person will be definitely rewarded, but to feed a starving person will 
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receive excaedingly greater reward and blessings. Similarly, to give 
water for drinking to anybody ia rewarded, but to give water to 
someone who is extremely thirsty will receive so much reward and 
blessings that his life-long sina would be expunged, as has been 
mentioned under Hadtih No. 10 above, wherein a prostitute got for- 
givenesa for the sins of afl her life for giving water to 9 thirsty dog. 


Under the series of Ayaat ebove, at No. 23 a seying of Rasulullah 
Sallaliahe alaihe wasaliam has been recorded that one who goes 
from door to door, begging for a morse] or two of bread, is not really 
& poor person; it is the one who neither has sufficient provision ta 
moet his needs nor anyone knows about his circumstances to come 
to his help; be is the one truly poor. 


Tone Umar Radhiailaho anho hag narrated the saying of Ramuil- 
ulish to the effect that whoever undertakes to meet the needs of a 
brother, Allah Ta‘ala will look after his needs; and whosoever saves 
& Musiim from calamity, Allah Te‘aia will protect him from one of 
his calamities on the Day of Judgment; and when someone provides 
a dress toa Muslim to cover his body and prevents a disclosure of his 
shortcomings , Allah Ta‘aila will provide for him the same type of 
cover on the Day of Qiamah. (MishAaat) 


Several such matters have been mentioned by the Sahabah 
Radiiallaho anhum. Another Hadith has it that when someone 
keeps quiet about some defect in a person, be it concerning his body 
or behaviour, the reward for that will be the same as for digging aut 
of the grave & man who has been buried alive. (Mishkaat). 


Allah Ta‘aia has said, (which has been mentioned under Ayat 


No. 25): 
es gp ee AE GES 


Those who spent their money and fought in the path of Allah 
before the conquest of Makkah, cannot be equalled by others. (al- 
Hadeed: 10) 


The reason for this as stated by the Ulama is that the need for 
spending before the conquest of Makkah was very great; that is why 
it is rated very high. 


According to the author of Jamal, when Isiam and the Muslims 
had not yet attained high honour and prestige and the Muslitns were 
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in a greater need of help, bath physical and financial, they were the 
first and the foremost among the Muhajireen and Ansaar, about 
whom Rasulullah Sailailahe alaihe wasailam haa said that Sadaqah 
in gold,of the size of mount Uhud, given by others, will not equal a 
Mudd (about a kilogram) or even half Mudd given by those iu the 
ranks of early Muhbajireen and Ansaar. Apart from this, there are 
Many narrations wherein Rasululiah Saffaliahe alathe waseilam has 
warned and exhorted his companions to give preference to those 
who are in urgent need. To accept an invitation to Valimab (marri- 
age - feast) is desirable. However, one of the Ahadith narrates 
Rasulullah Seffatiaho alaihe wosailarn as saying that the Valimah 
meal ig the worst type of meal, as only the rich usually are invited to 
it and the poor are overlooked. (Misfkaat). Thus the feast is of worst 
kind when only important persons are invited to it, and not the poor 
ones, but if that is not so, attending it is desirable according to 
Sitnnah. 


One Hadith says that a person will be rewarded for giving water 
to a Muslim, when the water is available generally, as if he had freed 
a slave; Whereas giving @ drink of water to someone where water is 
scarce, Wil] count equal to saving a dying person. (Kanz). One Hadith 
says that the highest Sadagah is to give food to a hungry (man or 
animal). Another Hadith saya that the virtue which Allah Tr‘ala 
appretiates most is to feed a starving destitute or to pay his debts or 
to remove his affliction. Ubaid Ibne Umuair Nadhieliahke anho has 
said that on the Day of Judgment the people will rise in a state of 
extreme hunger and thirst and in tetal nakedness; however, an 
individual who fed someone for the sake of Allah Ta‘ala, will be 
granted food to his fill; similarly, the one who gave water ta someone 
for the pleasure of Aah, will have his thirst quenched fully, and the 
one who gave someone clothes will receive a dress from Allah Te‘ala. 
(Thya). 
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HADITH: 14 

Rasulullah Sailaliaho alaike wasallam has said that he 
who strives to help a needy unmarried woman or # 
poor persoh. M like the one who strives in Jehaad 
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and, probably he added, be is like one who prays all 
night witbout the slightest slackness and is like a 
person who fasts every day for his whole life. 


Note: A woman without husband usually means a widow or the 
one who cannot find a husband. Thia describes the reward for the 
effort made in helping these cases irrespective of any results. 
Another Hadith says that a person is rewarded like those who fight 
in the path of Allah if he undertakes to fulfil the need of a Muslim 
brother or tries to give him some benefit. 


Another Hadith says that any one helping an afflicted brother 
will be granted by Allah Ta‘ala the power to stand firm on the Day 
when mountains will move from their places (i.e. one Doomsday). 
(Kanz). A fine point emerges from this Hadith that, in the present 
day disturbed times, people get easily upset axcept those who keep 
helping and assisting others. Another Hadith says that if a person 
meets the need of » Muslim brother in this life, Allah Tia’cla will 
meet seveaty of his needs, the least of which will be the forgiveness 
of all bis gins; and if one takes up a cause for another person with 
those in power for solving hia problem, Allah Ta‘ale will help him to 
croes the ‘Siraat’ (the Bridge over Jahannam) on the Day of Judg- 
ment when many will slip while crossing. (Kanz) 


This Hadith is of great value for those who have an access to 
those in power; they may take up legitimate problema of the sub- 
ordinates and other sufferers with the concerned authorities and 
give it due importance. It is to be remebered that crossing of the 
‘Siraat’, is the most difficult and the hardest of things on the Day of 
Judgment and, by this ordinary effort here, it will be made easy for 
them, to their great advantage. However, the effort is to be made for 
the sake of Aliah Ta‘ala and not for self publicity or popular esteem; 
the effort made for the sake of Allah will automatically bring good 
name and respect, far greater than desired by oneself but, if there be 
& personal motive behind the act, it will eliminate the purity of 
intention behind the effort, which has to be made for the sake of 
Alleh Te‘ala to gain the promised reward. 
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HADITH: 15 


Rasuluilah Salfeiiaho alaihe wasaliam has said that 
Allah Ta‘ala loves three persons and detests three. 
Those whom Allah loves are (1) a person who, when 
a begyar came snd begged from some people, none of 
them being related to him, and wag refused by them, 
got up quietly and gave him something secretly so 
that only Allah Ta‘ala and the beggar knew of it; (2) a 
person who was one of a party that travelled all 
night till sleep overtook them, but when all of them 
went to sleep (for a short whila), he got up and 
engaged in devotions, begging Allah's favour with 
importunity and reciting from the Holy Qur'an; and 
(3) a person who was in a detachement that fought 
in Jehaad and waa defeated but he went straight 
ahead till he was martyred or granted victory. The 
three whom Allah Ta‘aia detests are an old man who 
indulges in adultery, a beggar who is proud and a 
rich man who ig oppressive, 


Note: There are several different Traditions abont the above 
subject concerning the siz types of persons mentioned in this 
Hadith. At Ayat No. 9 under the Ayeat series above, this very 
Hadith has bean mentioned. Some of the Traditions mention only 
one type of person and some, more than one. One Hadith says that 
there are thres occasions when the prayer (Du‘sa) of a person is not 
rejected, but certainly accepted. First, when a person offers his 
Salast in a jungle alone, and ne one can see him, his Du‘aa is certain 
to be accepted; second when a person who is engaged in Jehaad 
along with a party,which runs away from the enemy, but he remains 
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steadfast alone; the third is a person who stands in devotions before 
Allah Ta ‘ala in the latter part of night. Allah Ta‘a/a will not listen to 
thres persons on the Day of Judgement, nor will He purify them of 
their sing, nor look at them graciously and, for them, there will be 
grievigus punishment. First the persistent adulterer in old age; 
second the lying ruler, and third an arrogant beggar. In this context, 
‘will not purify them’ may mean, either ‘not purify them of their 
ging’, or ‘will net commend their actions’. Another Hadith has it to 
the following effect: There are three to whom Allah Ta‘ofa will not 
accord a look of Grace on the Day of Resurrection and they will have 
a severe, painful punishment: an elderly man indulging in fornica- 
tion, a proud beggar and & merchant who swears on sl! occasions, 
unnecessarily and repeatedly, both while buying and <elling. Un- 
doubtedly it amounts to sheer impudence towards the Divine Majes- 
ty of Allah Ta‘afa to swear unnecessarily. Sul! ancther Hadith says: 
There are three at whom Allah Ta'a/a will not look gracefully on the 
Day of Resurrection and they will have painful punishment; an ald 
man indulging in fornication, a man who makes capital out of oaths, 
true or false, and a proud beggar who is vain of himself. (/ami-us- 


Saghir) 


It occurs in a Hedith that Allah Ta’aia loves three persons and 
detesta three: those whom he loves are (1) a person who joing a 
detachment making Jebaad, faces and fights the enemy most bravely 
ill he is granted victory or dies a martyr, (2) a person journeying 
with a party of travellers who go to sleep at night, but he stands in 
devotional prayers till his fellow-travellers have taken rest for s 
while and then wakes them up, and (3) a person who is patient to- 
wards a neighbour who keeps molesting him till the two are separat- 
ed by death or one of them journeying to a distant place. And the 
three whom Allah detesta are: a merchant who swears frequontly, a 
proud begger and a person who, after giving Sadaqah, keeps remind- 
ing people of his generosity towards them. 
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Rasullullah Saifailcho alaihe wasallan once said, 
"There is something due on property apart from 


HADITH: 
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#akaat", and then recited the following Ayat {in 


support of what he said): sae peep bate oo 
wes 529 Sats Real a So) 

"It is not piety that you skould turn your faces to the 

east and weat...... to the end of Ayat." 


Note; We have quoted the Ayat, referred to in the Hadith,at Sr. 
No. 2 above in the series of Ayaat. Rasnllulleh Safialiaho afathe 
wasaifam inferred from this Ayat that, besides Zakaat, there are 
ether obligations concerning one’s property. The Ayat explicitly 
encoulcees spending oh one’s kinsmen, orphans, destitute persons, 
wayfarers, beggars and for setting free alaves and convicts (held in 
ransom for money cwed by them} and paying of Zakaat has heen 
mentioned separately. Muslim Ihne Yasasr Rahmatuliah alaihe says, 
“Just a5 Salast is of two types, the Fardh and the Nafl, Zakaat is also 
of two types, the Fardh and Nafi, and both have been mentioned in 
the Holy Qur'an. When asked to explain, he began to recite this Ayat 
in support of his view and, after reciting the first part of the Ayat 
which recounta the various occgsions for spending {Le. upto: ‘for 
setting free slaves and convicts’), he said, “All these are the occasions 
for giving Nafl Zakaat (Sadaqah): He then recited the last part of the 
Ayat mentioning Zakeat in particular and said, This is Fardh Zakaat’ 
Allama Teebi Hahmatullah alaihe says,"There is something due on 
property apart from Zakaat* mentioned in this Hadith, indicates not 
to refuse a beggar nor one asking for a loan, nor any one asking to be 
lent things of common use, i.e. utensils like cooking pot, bowl, etc., 
or any one asking for some water, salt, a live coal for kindling fire, 
ete, Allama Qari Rehmatulfah alaihe bas said that the Ayat which 
Rasululish Satiaifaho alathe wasallam recited in this particular 
Hadith applies, besides Zakaat, to the matters mentioned therein, 
like rights of near relations, showing favour to orphans, meeting the 
demands of the poor, travellers and beggars, and getting freedom for 
those who are slaves or prisoners. 


The author of ‘Mazahire Haq’ has written that Zakaat is 
obligatory and has to be paid, while Sadaqah is a voluntary act and is 
highly praiseworthy; therefore, it must also he encouraged in the 
directions indicated in the aforementioned translations of the 
sayings of Allame Teebi and Allama Qari, confirming that Hasul- 
vilah Sallaliako alaihe wasaiiam read the Ayat as an authority for 
his views that Allah Ta‘a/a bas praised the Momineen (believers) fir- 
st for giving Sedaqah to their kith and kin and the orphans and later 
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He praised them for establishing Salaat and paying Zakaat. It is clear 
from this that giving of Sadaqah in the above manner is distinct 
from payment of Zaksat and the former is a Nafl act. The statement 
of Rasulullah Salfallaho alathe wasailam, “Besides Zakaat, tuszre is 
something more due oh property,” has been established by the Ayat 
in question; the Nafl Sadaqah has been mentioned first, and then 
the obligatory one. 


Allama Jassas Razi Rahmatulfah afaihe has written that certain 
Llama have interpreted this Ayat to mean that there are obligatory 
oecasions for giving Sadaqah, such as spending on one’s blood 
relations, when any of them ia in distress, or to spend on some 
afflicted person in danger of death, to the extent cf saving his life. 
After that the Allama, quoting the same saying of Rasullullah 
Sallaliaho alaihe wasallam,has said that it also implies spending on 
the poor kinsmen whose maintenance has heen made incumbent on 
a person by a jawful ruler, spending on those in distress and 
spending on others by way of Nafl Sadagah, as the term ‘Something 
due on property apert from @akeat’ used by Rasululiah Saillailake 
alaihe waseallam is applicable both to obligatory and Nafl Zakaat 
The ‘Fatawa Alamgiriya’ says that it is obligatory to feed a needy 
person when be is not in a position to earn or to go out to beg. In this 
particular matter, there are three points to note: frst, the needy on# 
has to be fed by all those who become aware of his condition until he 
becomes fit to go out aud fulfil all his needs; if the person or persons 
are not themselves able to fulfil this duty, he or they should inform 
others of the needy persen’s condition; if this is not done nor is the 
person fed and he dies, all who were aware of the state of affairs 
would be guilty of the sin. Secondly, if the needy one ia able to move 
but not te earn, he should be helped through obligatory Sadagah. If 
he is capable of earning his livelihood, then it ig not permissible for 
him to beg for alms. Thirdly, if a needy one is able to go out but not 
able to earn, it is obligatory on him to go to people and ask for 
Sadageh, etherwise he will be a sinner. 

hth sin guid sora te ease 6) 
SED See BPI SNE EOS NIE aa 
wig +4 iy, a? ae ee a 
20 re KAS SIS eS SIGS as 
(HCl desaSl ssi aly 


FAZA‘IL-E-SADAQAAT - PART ONE 
HADITH: 17 


Bubaisah Radhiaifaho anha has related that when her 
father asked Rasulullah Sallallaho alaihe wasallam 
"What is the thing not to be refused (if asked for by 
someone)?” Rasulullah Saflailaho alaihe wasellam 
replied, "Water." Her father then asked the same 
question again, to which Rasulullah Sallailaho alaihe 
wasdicm replied, ‘Salt’. When her father repeated the 
question once again, the Prophet replied, "Whatever 
good you can do (to someone) is better for yau" 


Note: H the water is meant to be taken from the well and salt 
from a mine, then, according to Shariah, no one has the right to stop 
anyone who is in need, even when both the water and the salt are 
owned by someone. Rasulullah Salfaifaho alathe wasailam admoni- 
shed never to refuse such simple things to a nesdy person, as these 
do not cost the owner much but the receiver's urgent need is met. As 
these ordinary things are commonly available in homes, their urgent 
need and scarcity is not felt. A small quantity of salt piven to 
someone for his curry will make bis food tasty, withowt much loss to — 
you, Similar is the case in respect of giving water to someone. Aishah 
Radhialiaho anha narrates that Rasulullah Seflallaho aloihe 
wesaitam said, “It is improper to refuse three things to anyone: salt, 
water and a bit of live fire.” She then said that the need for giving 
water was understood, but the case of salt and fire wags not clear? 
Rasulullah Safiallaho alathe wasailam replied, °O Humairah! When 
someone gives a bit of fire to a person in need, it is as if all the things 
cooked on the fire were given as Sadagah to the needy; and for the 
one who pives 4 bit of salt, all things that become tasty by ite use will 
count a8 Sadagah. So the gain to the giver ig encrmous". In the main 
Hadith, Rasulullah Sallailaho alaihe wasallam hag mentioned two 
things as examples and then he has stated « principle, ‘to do good az 
much as you can to someone is good for you", as bas been well aaid, 
“Do good, and good will be done to you". 

The fact is that when somecne does any type of favour to 
another person, it is indeed a favour to oneself: Allah Ta‘ela's 
commandments mentioned at No. 20 of the Ayaat series above, says 
that whatever you spend in the path of Allah, you will receive a 
return from Him. At Hadith No. 2 above, it has been mentioned that 
two angels permanently pray to Allah Te‘afa for a good return for 
thozs who spend for Allah's sake and ruin for him who holda back 
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his wealth, Under such circumstances, when one does a material © 
favour to ancther person, he actualy saves his wealth from an evil- 
fate and at the same time establishes a right for a handsome return 

from the treasury of Allah Ta‘aig. A serious consideration of the 

matter will reveal the truth that we are not doing any favour to 

another person, but it may well be that he has saved your home 

from plunder, which shows that he has done you a favour and not 

you to him, 
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HADITH: 18 
Sa‘ad Kodhiollaho anho enquired from Rasulullah 
Salfaillaho alaihe wasaifam that, as his mother was 
dead, what type of Sadaqah would be best? (for in- 
viting Divine blesaings for her soul). Rasulullah 
Salfailaho alaihe wasaliam replied that water was the 


best of all. On that, Sa‘ad had a well dug, so that his 
mother should receive the blessings. 


Note: Supplying water was considered to be the best Sadaqah, as 
there was scarcity of it in Madinah. All hot countries suffer from 
shortage of water, but there was an acute shortage in Madinah in 
those days. Beside this, the benefits of water are common, as also its 
use. One of the Ahadith gays that whoever arranges a water-supply 
system, wherefrom men, jinns and birds drink, will keep on recei- 
ving blesaings and reward until they Day of Judgment, even after 
his death. Abdullah Ibne Mubarak Kekmatuliah alaihe was visited 
by 4 person whe complained about a wound on his knee, saying that, 
despite continucus treatment by many physicians for the last seven 
years, it had not healed at ail. Abdullah Ibne Mubarak Rahmatuiiah 
alaike advised him to have a well dug at a place where drinking 
water was scarce and said, ‘I have full trust in Allah Ta‘ela that, as 
soon as the water appears in the weil, the wound will heal up.’ The 
person acted accordingly and hia wound was completely cured. The 
famous Moheddith Abu Abdullah Hakim Rafhmatufiah alaihe had 
some wounds on his face, which remained incurable, in spite of 
various treatments for a year. He requested his teacher, Abu 
Uthman Sabuni, Rafunatutiah aiaihe to make a Du‘aa for the cure of 
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this wound. As it happened to be Friday, the teacher made a long 
Du‘aa, to which the whole congregation said Aamin. On the next 
Friday, 4 Woman came to the congregation and presented a written 
note which stated that, after she returned home last Friday, she kept 
on praying for Hakim carefuily and she saw Rasubullah Salialiaho 
alaihe wasallam in her dream, telling her to advise Hakim to have 
the arrangements of water supply extended for the Muslims. After 
hearing this, Hakim arranged drinking water at the door of his 
house for the way-farers and got the water regularly replenished 
aloiig with ice. Hardly a week had passed when all the wounds were 
healed and his face looked much more handsome than before. 


‘An Hadith says that Sa‘'ad HedAieHaho enho told Rasuiullah 
Saltaifako alajhe wasafllam that his mother, who had died, had 
performed a Hajj at his expense, used to give Sadagah from his 
money and also helped her relatives and other people from his 
wealth. He then asked whether she would receive any returns for all 
these actions if he continued to perform them on her behalf. 
Rasulullah Saftailaho alaife wasollam replied, "Yes, she will." 
Another Hadith has: A woman told Rasulullah Sailaiiaho alathe 
wasaliam that her mother had died suddenly and had not been able 
to give Sadaqah as she would have done in case of a normal death. 
She then asked whether her mother would get any berefit if she (the 
daughter) gave Sadaqah on her behalf. Rasulullah Saliaiiahe alathe 
wasaliam replied, *yes, da so.” In fact, for all the relatives, 
particularly those who Jeave property for us after their death, like 
parents, husband or wife, brothers and sisters, or those who might 
have done us favours, like teachers and holy personages, one should 
regularly give Sadagah and de other pood deeds and pray for the 
transference of the rewards to: their account. It will be highly 
improper to go on benefitting from the wealth they have left behind, 
or from favours done by them, and yet to forget them when they are 
in need of receiving gifts and benefactions from the living ones. 
When a person dies, his own actions come to an end; unless he 
leaves behind a perpetually rewarding virtue or any deed of that 
kind, as will be explained later, he remains dependent on trans- 
ference of blessings and prayers from the living ones, One Hadith 
says that a dead man in his grave feels like a drowning person who 
keenly desires help, fram all directions, that his father, brother or a 
friend may send him as an aid in the form of a prayer. And if some- 
thing is received, it becomes the dearest thing for him in that world. 
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Bashar Ibne Mansoor Hafmatutiah alaihe says that once, during 
an epidemic of plague, a person busied himself very often in offering 
funere] prayers for the dead and in the evening he would stand at 
the gate of the graveyard and read this Du‘aa 

An ae ry A ae oh Creates Te ano oa! Ch has ees 


"May Allah Ta‘nla change your dreadful fife into a pleasurable 
one, have mercy on your foneliness, overlook your fautis and 
bless all your good deeds with acceptance". 


He would then return home, One day it so happened that he re- 
tutned home without offering the Du‘aa. At night he saw ino his 
dream that a large crowd of people approached him. When he asked 
them who they were and why they were there, they replied that they 
were the dwellers of the graveyard, and they used to receive gifts 
from him every evening. He asked them, What kind of gifts?’ They 
said that the Du‘aa that he used to make every evening would be 
turned into gifts that reached evary one of them, Thereafter the man 
never forgot to make that Du‘aa. Bashaar Ibne Ghalib Rahmatuifah 
aiathe Najrani says that he used to make Dua’a most frequently for 
Rabi‘ah Hasriah Aahmatullah.alaiha. Once he saw her in 4a dream 
and heard her saying, "Bashaar, your gifts reach us in the trays of 
‘Nur’ covered with silken covers. When he asked her what it meant, 
she said, “When a Muslim makes a Du‘as and it is approved, it is 
placed in a tray of Nur and covered with a sitken cover and presen- 
ted to the dead person concerned, who is told that it is a gift for him 
from so and so. Later in the next Hadith, several examples of this 
type have been given, Imaam Nawavi Hahkmatullah alaihe writes in 
bis intrepretation of Muslim's collection of Ahadith that there is no 
difference of opinion among Muslims regarding the dead receiving 
the rewards cf Sadagah given on their behalf. This is the correct 
belief. A few have written that the dead cannot receive any reward 
for the Sadaqah given on their behalf, but this is definitely wrong 
and a clear mistake. It goes against the Qur'an, the Ahadith of 
Rasulullah Sallatleko alaihke wasailam and the general consensus of 
cpinion among Muslim people; therefore, that contention is not fit 
for serious consideration. /Bazi} 


Shaikh Taqiyyuddin Ratmotuliah afaihe says that if a person 
thinks that a reward is receivable only for ones own deeds, he is 
acting against the consensus of opinion of the whole Muslim 
Ummah. For, the whele Ummah is unanimously of the opinion that 
a person receives benefits from the prayers of other people, which 
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means a gain from the deed of another person. As for instance, 
Rasulullah Saligilakoe afathe wasaflam will intercede on the Day of 
Judgement and so will other Ambiya Algifimussalam and men of 
‘piety, ‘all of which would imply benefits from the actions of others. 
Likewise, the angels pray and seek pardon for the Momineen (as 
given in first Ruku' of Surgh Momin). This, too, is a gain from the 
act of others. Allah Ta‘ala, by His own Mercy. ‘and Kindness, wiil 
forgive the sins of people; this will amount to benefitting without any 
effort from oneself, Children af-Momineen will enter Janngh along 
with their parents {according to what is said in the first, Ruku’ of 
Surah aet-Toor), which also means benefitting from others' good 
deeds. A Hajj by a substitute for a deceased. Person counts as 
obligatory Hajj for the latter, which means a gain from the act of 
another person. And there can be more examples of this type. A 
venerable gentleman related that his brother had died and he saw 
him in his dream; he asked his brother as to what had happened to 
him in his grave. The deceased brother replied that, as soon as he 
was buried, a flame of fire came close to him; at the same time a 
prayer from.some person reached him and stood between him and 
“the flame, If the prayer had not been made, he would have been 
caught in the flame. 


Ali Ibne Moosa Haddad Rahmatullah alaihe says that once he 
Was present in a burial prayer along with Imaam Ahmad [one 
Hanbal Rehmatuliah afaiie. Muhammad Ibne Qudsama Jauhari 
Rahmatulich ataihe was also there. After the burial, a blind man sat 
down near the grave and started reciting the Qur'an. Imaam Ahmad 
Ibne Hanbal told him that reading of Qur’an beside a grave is an 
unapproved innovation. On the way home, Muhammad Ibne Qud- 
ama asked Imaam Ahmad Ibne Hanhal Rahmatuliah alaihe what he 
thought of Mubashir [bne Ismail Halabi Rahkmafuilah alaihe. The 
linaam repiied that he was a noble person and that he (Imaam) had 
learnt Ahadith from him. Ibne Qudaama said that he had heard 
from Mubashir that Abdul Rahman Ibne Alaa bin Lajlaaj Rakmat- 
ullak afaihe quoted his father as saying at the time of his death, 
"After my burial, the first and the last part of Surah Bagarah be 
recited at the head of my grave, and he confirmed this by saying that 
he (the father) had heard Abdullah Thne Umar Redhiailaho anko en- 
trusting the same duty to a person at thé time of his death. After 
hearing this, the Imaam Kahmatufiah alaihe told Tbne Qudaama to 
returo to the graveyard and to tell the blind mar te continue reading 
the Qur'an at the grave. Muhammad Ibne Ahmad Marvazi Rahmat- 
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ulfaA aletie quoted lImaam Ahmad Ibne Hanbal as saying, “"When- 
ever you go to a graveyard you showd recite Surah Fateha, Ikhlas, 
al-falag and an-Nas and supplicate Allah to transmit the reward of 
those to the dead in the graveyard, They will certainiy receive it." 
The author of Mughni, which is a recognised book of Fighe Han- 
bali, has quoted this very story and given a number of other 
examples in respect of this subject. In ‘Bazlul-Majhood’, a quotation 
fiom ‘Bahar’ indicates that if a persan offers a Nafl Salaat or 
abservyes a Fast or gives something as Sadaqah, the rewards of these 
are transferable to any person, dead or alive, and the Jatter will 
undoubtedly receive it. In Abu Dawood (collection of Ahadith), a 
saying of Abu Hurairah Hedhiallahke anto has been quoted that he 
would welcome a person who undertook ta offer twa or four Raka‘at 
of Salaat at Masjid ‘Ashar (near Basrah) and supplicate Allah Ta'ala 
to transmit the reward to him, i.e. Abu Hurairah. (Abu Dawood). 


Due attention should be given by all relatives to transmit, in this 
Way, Spilitual benefits to the dead relations. Apart from their. right 
in that regard, one has to meet them after one’s own death. It will be 
a matter of preat shame if their rights and obligations were forgotten 
While using their property for one’s own needs. 


CNISUi Lew a bg aul OD) 
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HADITH: 19 


Rasulullah Sallaiicho aiathe wosallam has said that the 
returns for a person’s own. virtues come to an end 
when he dies; but there are three such things, the 
returns for which keep accruing even after death: a 
Sadaqah with recurring benefits, knowledge from 
which people continue to benefit, and virtuous child- 
ren who offer Du‘aa for their deceased parents, 


Note: How infinitely Kind, Liberal and Bountiful Allah Ta'aia is 
for man' Even after his death, when his own deeds come to an end 
and he is powerless to do any good act for himself and remains in a 
sound sleep in the grave, Allah Ta‘a/e has created means through 
which the deceased’s account of virtues keeps on increasing. 
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Rasulullah Saflatlaho alaihe wasallam has mentioned three- of these 
means ip this Hadith. The first one is virtue with recurring benefits, 
that is to give as Sadagah something, the benefit of which is lasting, 
such as bDullding a Masjid where people offer Salaat. As long as it 
remains in use for that purpose, its returns will keep accruing. Some 
other similar cases are: to build a caravan-seral for free stay of 
travellers, to dedicate a building for the public good or for religious 
purposes, to benefit Muslims. The recurring returns for such dedica- 
tions will benefit the deceased donor. Yet another example of this is 
to have a well dug for public use; the benefit of this will keep 
accruing as long as people keep drinking its water or use it for 
ablutions, eic., all for the gain of the person whe paid for the well, 
whether he is alive or dead. Another Hadith says, "The things for 
which a Mo’min continues to receive reward after death are: know- 
ledge that he taught and spread, the good children he left behind, or 
a copy of the Qur'an which he left as a legacy, or a Masjid which he 
built, or a caravan-serai that he made for the travellers, a canal that 
ne dug, ara Sadaqgah which he gave when he was alive and healthy" 
(Mishkat). One can cantinue te receive benefits after death through 
creating, by way of Sadaqah, any thing of lasting value and meant 
for public good. Yet another thing which is of continuous benefit is 
the knowledge taught to others and also the diffusion of knowledge, 
which includes donating money to a Madrasah or compiling a reli- 
mous book or distributing such a book among religious students. To 
donate volumes of Qur'an and religious books to Masjids and Madra- 
sahs for public reading also come under diffusion of knowledge. 


Another Hadith mentions seven things which perpetuate their 
rewards even after death. These are teaching of knowledge, building 
of a canal, establishing a well, planting a tree, building a Masjid, 
leaving the Qur'an in heritage and leaving behind children who in- 
voke upon the deceased parents forgiveness from Allah Ta‘aia. It is 

not necessary that all the material things mentioned here are meant 
tu be done by an individual, but any share in them would bring 
proportionate benefit for the deceased. 


The other thing mentioned in the above Hadith is knowledge, 
which 1s meant for people’s benefit. For example, to leave a book in a 
Madrasah, from which people wiil benefit as lung as it lasts and 
which wil] remain a source of blessing for the deceased. Similar is 
the case of paying for someone to become a Hafiz'or an Alim, as long 
as their knowledge or ‘Hif2’ keeps spreading, whether the ‘Hafiz’ or 
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‘Alim’ is living or dead, the contributor will keep receiving the 
blessings. For example, the Hafiz taught the Qur'an to ten or Oventy 
boys and he died, after which his pupils kept teaching and reading 
the Qur'an; as long as this system continues, the teacher (Hafiz) will 
perpetually receive its blessings, and so will the persan who made 
the ‘Hifz’ of the Hafiz possible. Still, in the Jarger sense, this grand 
system of teaching and learning will continue till Qiamah, and thus 
the original contributor will be the recipient of everlasting blessings, 
whether someome invokes them or not. The same applies to the 
making of an Alim, with its blessed resuits again. Here it is not 
necessary that the total expenses cof making an Alim or Hafiz are ta 
be borne for receiving benefits after death. Blessings tilt Qiamah 
Shal) accrue for any portion or share in it. 


Fortunate are the people who endeavour physically or financially 
to spread the nght knowledge for the security and continuity of 
‘Deen’. As iife here is no more than a dream, the termination of 
which can come about unexpectedly, whatever store of this sacred 
commodity one leaves behind will prove to be lastingly useful, The 
kith and kin, the relations and the friends witl mourn him only for a 
few days and then become busy in their occupations, forgetting the 
deceased, whereas these contributions to ‘Deen’ are the things of 
lasting benefit which ane must deposit during one’s lifetime in the 
perpetual treasury, assuring safety of the capital and accruing of 
profit till Qiamah. The third item mentioned in the above Hadith 1s 
virtuous children who will pray for the welfare.of their deceased 
parents. In the first instance, the effort to make children virtuous in 
itself is a déed of perpetual benefit and, as long as they do good 
deeds, the parents will keep receiving the blessings automatically, 
Their prayers for the benefit of the parents will be an additional 
permanent treasure for the latter, 


In a book called “Raudh’ is a story of a pious lady known as 
Bahitah, who was too regular in her prayers. At the time of her 
death she raised her head towards heaven and exclaimed , "©, the 
One, who is my only Treasure and Provider for life and death; I pray, 
do not disgrace me at the moment of death and save me from the 
horrors of the grave"! After her death, ker son made it a practice to 
visit her grave every Friday and read the Qur’an there, offering the 
blessings for his mother, as well as for all those buried in the 
graveyard, One day, he saw his mother in a dream and asked her, 
bow she was. The mother replied, “The severity of death is extre- 
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mely harsh, By the grace of Allah Ta‘ala, I am most comfortable in 
the grave with a bed of sweet basil and silken cushions. And the 
treatment given to me will last tl Qiamah.” The son asked her if he 
could be of any service to her. She said, "Do not give up coming to 
me on Fridays and reading the Qur'an. On your arrival all the dwe- 
liers of the graveyard come to me and teil me that you have arrived. 
Your visit to the graveyard is a source of great pleasure for me.” The 
boy said that he visited the place regularly on Fridays. One day he 
saw in a dream that a very big gathering of men and women came to 
him and he asked them wha they were? They said, they were the 
dwellers of such and such graveyard and they had come to thank 
him for his Friday visits te them and his prayers for their forgive- 
ness by Allah Te‘ala that pleased them most. They requested him ta 
keep up that practice, which he continued most carefully. 


Another learned dignitary relates that a person saw in his dream 
that all the graves in a graveyard opened up suddenly and the dead 
came out of them and started picking up something from the 
ground, except one person who kept sitong and was quiet. The 
dreamer approached him and asked what the others were picking, to 
which he replied that they were picking up the blessings of Sadagqah, 
Du‘sa and Darood-which the living people had offered for the 
dwellers of this graveyard. The dreamer asked him why he was not 
picking up any thing. The dead person replied that he was happy 
without picking up anything, as he had a young son who had the 
business of selling sweetmeats in such and such bazar and who daily 
read the whole of the Qur'an and sent him its blessings. The man 
went to that bazar in the morning and saw a young man selling 
sweets while his lips were moving. The man asked him what he was 
reading? The young man replied that he daily recited the whgle of 
the Gur’an and offered its bicssings as a present to his deceased 
father. The person who had the dream, again saw the same vision 
after sometime, and noticed that the person with whem he had 
talked was also picking up something along with others, whereupon 
the man woke up surprised! In the morning he went to the same 
bazar and came to know that the young man was dead. (Rawdh). 


Saleh Murree Rahmatuliah alaihe has related that once on a 
Friday night, well before dawn, he left his home to offer morning 
prayers at the Jamia Masjid, and came across a graveyard where he 
sat down beside a grave (as it was too early for-Salaat), and dozed off. 
He saw in his dream that all the graves had opened up and the dead 


CH. b AHADITH - THE VIRTUES OF SPENDING 105 


tame out. They were all happily aod cheerfully talking to each other 
and among ther was a young man with soiled elothes looking 
gloomy, who sat away from the others. After a short while, a large 
number of angels descended from the sky carrying trays covered 
with glittering napkins. They handed a tray te each person whe 
returned to his grave with the tray. When all had gone, the lonely 
person also got up to enter hts grave but without a tray. The 
dreaming gentleman approached him and asked him why he was so 
gloomy and what those trays were. He replied that the trays 
contained the presents which the living people had sent to their 
dead. As for him, he had no one living except his mother to send him 
anything, but she bad remarried and was too busy with her husband 
and never thought of him. On enquiry, the dead son gave him the 
address of his mother. Next morning, Saleh went to the young man’s 
mother and told her about his dream. The woman said, indeed, the 
young man was her son and most dear to her, and she had carried 
him in her fap. The woman then gave Saleh one thousand Dirhams 
and requested him to give that money as Sadagah for her son who 
indeed was the coolness of her eyes, and she promised never to 
forget to pray for nim and give Sadaqah fer his sake. Saleb 
Rahmatullah alaihe further said that he once again had the same 
dream with the same gathering of peopte in the graveyard. This time 
the yOung man Was Wearing very good clothes and icoked very 
happy. He came running to him and said, “May Allah Ta'afa bless 
you immensely. Your present has reached rhe.” (Rauadh). 


There are thousands of instances of the above type mentioned in 
vanious books. Some of these have also been mentioned under the 
preceding Ahadith. So, any one who wishes that his children be of 
use to him after his death, should endeavour te do whatever he can, 
to make them virtuous and nighteous. It is the best one couid wish 
for his children, as also for himself, ag Allah Ta‘ala has said in Surah 


Tahrim: . . a ; 
te ca pane r Sg 


"O, the believers! save yourself and your families from the fire of — 
Jahannam.” (at: Tahrim: &) 


Zaid Rahmatuilak alaihe Tone Aslam has said that when Rasul- 
vllah Sallellaho afathe wosallam recited this Ayat, the Sahabah 
Radhiallaho anhum asked how they could save their children and 
families from the fire of Jahannam. Rasuluiah Saflalighe afaife 
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wasalfam said, “Keep on exhorting them to do the deeds which Allah 
Ta‘ala likes and to keep away from those which Allah Te‘ala dis- 
likes.” Ali Radhiallaho anho explained the Ayat by saying: to teach 
and exhort oneselfand one’s own family about all things whick are 
ge). Rasulullab Sellallafe alarhe wasallam has further said, "May 
Allah Ta‘aia have mercy on the father wha helps his children to 
remain courteous and good towards their father (and not to treat 
him in the way amounting to disobedience)". Thya). This includes 
making them of good character and disposition; otherwise, their 
being dissourteous will only be natural. 


One Hadith says that the Ageeqa ceremony of a baby be per- 
formed on the seventh day after birth aud the baby be given a name: 
after six years of age the child must be taught good manners; after 
nine years of age the child must have a separate bed and should not 
share a bed with any other person, after thirteen years of age a child 
must perform Salaat regularly and may be punished if found neglec- 
ting Salaat, and when of sixteen years he or she should be married. 
After that, the father should get hold of his or her hand and say’, I 
have taught you good manners and given you education and have got 
you married, I now seek Allah Ta‘ala’s protection in this life from 
any mischief by you and any punishment in the Hereafter due ta 
you." The meaning of ‘any punishment due to you’, as mentioned in a 
number of Ahadith under different versions is that, when a person 
acts in a Wrong manner, that will count as a sin of his own doing and 
ifthe others copy him in that action, he will be accountable for their 
sins, too; not that there will be any reduction for the sins committed 
by them because of following another person; it will be a definite sin 
on their part, too, and the person whose example was followed will 
suffer additionally for their sins as well. Hence, when the children 
follow the bad examples set by their elders and act in a wrong man- 
ner, such sins will count against the elders, too. Therefore, the elders 
must particularly abstain from doing anything wrong in front of 
them {young persons). 


In this particular Hadith it has been said that punishment for 
neglecting Salaat be given after thirteen years of age, whereas in a 
number of other Ahadith, the instructions for Salaat are to be given 
after seven years of age and beating for neglecting Salaat is to be 
dune after ten years of age, This lalter version is cozsidered ta 
supersede the previous one. Anyhow, a father is allowed to beat his 
child if he neglects to offer Salaat and if the former does not 
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discharge this responsibility he will be guilty of committing a sin. 
Contrary to that, if the child is habitually regular in peformance of 
salaat, proper observance of fasting and other injunctions of Islam, 
the blessings of these virtues will accrue to the parents as well. 
Furthermore, when he grows up to be a plows person and makes 
Du'‘aa for his parents, that will be an additional source of blessings 
for them. Ibne Maalik AReAmatullah afazhe has said that in the 
above-mentioned Hadith, the condition is of the children being 
Virtucus,as the Du‘saa from the non-righteous children wall not reach 
the parents. The mention of Du'aa in the Hadith is meant to 
encourage the children to pray for their parents. Moreover, it 1s 
generally maintained that the father of pious children automatically 
receives the blessings on account of all the virtuous deeds performed 
by them, whether they make a@ Du'aa for him or not. It ts like 
planting a fruit tree for common benefit, the planter will keep on 
receiving blessings as people eat fruit from the tree, whether they 
offer a prayer for him or not. 


_ Allama Munavi HaAmatullah alaihe has said that offering Du'aa 

by the children for their father has been specially emphasised to 
impress ita urgency and importance for the children to keep up this 
virtue. Otherwise, Du‘aa is fruitful in all cases, whether by one's 
own children or by others. The main Hadith however mentions only 
three things for indicating their basic importance. There are several 
other actions in the same category, which are mentioned in different 
Ahadith about perpetual rewards and blessings, For example, in one 
Hadith, it is said that when a person is the first,to do something 
good, he wil! receive a reward for that action as well as for the 
actions of thase who copy that good deed, without any reduction in 
the rewards of the individuals who followed the first person. Simi- 
larly, if someone starts an evil practice, he will suffer for the sin that 
he has committed and also for the sins of those who followed his bad 
example, without any reduction in the punishment of those whe 
followed him. In another Hadith, it is sald that the blessings for 
Going good deeds come to an end at one’s death but, in the case of a 
nerson who is assigned the duty of defending his country’s frontiers, 
the blessings for him keep aceruing till Qiamah, Building of a cunal 
and planting a tree for tie coniman good of the people come under 
the same category. Allama Suycot] Nakimatullah alathe tas couiied 
those as eleven, while lbne Emaed ARabmoatulfah afathe has said 
those are thirteen in number. However, they are al] related to the 
categories of the three principal actions mentioned in the main 
Hadith above, jaun) 
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HADITH: 26 


Aishah Raditatiaho anha has said that once someone 
slaughtered a goat (and distributed some of it}; when 
Rasulullah Sullatiaho afaike wasallam enquired, "What 
remains of the goat?" the reply was, "Only a shoul- 
der.” Hasuluilah Saifailcho alaihe wasallam said, "All 
remains except the shoulder’. 


Note: The idea in this is that whatever is given away for ANah’s 
sake remains as ah everlasting reward; the rest perishes unless it 1s 
spent for a worthwhile cause. Mazahir Rafmatuitah alaihe has said 
that it points towards the Ayat of Holy Qur'an: 


Mail ice 50i ya Re AANerAn 


"Whatever you have in this world will perish one day teither by its 
own decay or your death). That which reaches Alfoh remains fer 
ever” fan-Naht: 98) 


In one of the Ahadith, Rasulullah Saffaffahe alathe wasaflam 
bas said that one says, "My property! My property’! whereas the fact 
i§ that his property is only that which he himself has used up by 
eating, Wearing or giving it away in the path of Allah Ta‘ala as a 
deposit for the Hereafter; the rest 1s ali to be counted lost and left fer 
other people, when he departs from here. Another Hadith says that 
once Rasulullah Saifallako alathe wasaflam asked the Sehabah 
Redhigliaho ankhum, Is there any one among you who loves the 
property of his heirs more than his own property?” The reply was 
that there was no such person; every one loved his own property. 
Hasulullah Satfalako alatfte wasallam then said that man's own 
property is only that which he sends ahead of him as his treasure, 
and whatever is jeft behind is the property of the heirs. (Afishkaat) 


A Sahahi Kadhiallaho anho has said that he was once in the 
company of Rasulullah Salialisho alaihe wasellam, who recited 
Surah Takaathur and said, "Man claims to have his property. © 
man! you own nothing except that which you use in eating, the 
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clothes that you wear out and the Sadaqah that you send ahead to be 
preserved in Allah Te‘a/a's treasury.” Several Sahabah Nadhkiallahko 
anhum have narrated to the same effect. People deposit money in 
Hanks most carefully, with no surety of its remaining with them. 
Even if a calamity does not fall on it in their lifetime, none of it will 
be any use to them after death; but the wealth deposited in the 
treasury of Allah Ta‘afe will always he availabe for nse without any 
fear of calamity, decay or decrease; in fact it will never finish. 


Sahl ibne Abdullah Tustuti RaAmatuliah alathe used to spend 
liberally in the path of Allah Te‘afa. His mother and brothers 
complained to Abdullah Ibne Mubarak Hahmatutiah afathe that Sahl 
Wanted to spend everything and they feared he would become a 
pauper. Abdullah Thne Mubarak Aahmatuilaf aiaihe enquired from 
Sahl Hahmatuflah afaihe about the matter. The latter asked 
Abduilan Ibne Mubarak, *1f a person wanted to migrate from 
Madinah to the city of Rustaqg in Persia, where he had already. 
purchased land, would he leave anything behind in Madinah?" The 
reply was that nothing would be Jeft behind. Sahl RaAmatuliah 
diathe then said.that was his real purpose. While the peopie thought 
he was going to migrate to another place, he had actually meant 
transfer to the next world. In these days, people Lave personal 
experience (of it) that when peaple who wish to move permanently 
from one country to another (e,g. Indis to Pakistan er vice versa) by 
their own choice, they try ta transfer all their belongings and 
property, Lwidings, etc., by exchanging with those at the new 
locations, before actual migration. Unti] this arrangement is 
completed they do not move, despite all inconvenience at the old 
place. On the other hand, the peaple who are forced to move cut of 
their homeland, leaving everything behind, undergo endless prief 
and sufferings. This is exactly the state of affairs of every single 
person leaving this world. As long as he js living, he has the power to 
transfer his property and belongings, ete, to the next wortd 
(Akhirah}, fut when death causes a forced change of place, every- 
thing has to be left behind, as if it had been confiscated by the state. 
There is still ime for those who understand the truth to transfer 
their property to the next world. 
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HADTIH: 21 

Rasulullah Sallailahe afathe wasaliam has said that 
whosoever believes in Allah Te‘aia and the Day of 
Judgment must treat his guest well, refrain from 
causing difficulties for hia neighbour, and whatever 
he utters must be good, or else he should hold his 
tongue; the other version of this Hadith adds: ‘He 
- should be kind to his kinsfolk. 


Note: In this Hadtih Rasulullah Sailaiiahe alaihe wasallam has 
warned us about several matters and each of these is preceded by 
the phrase;"Whosoever believes in Allah and the Day of Judgement’, 
(Arabic text contains full version, while the above translation is 
abbreviated}. Repeating this phrase with each clause aims at show- 
ing the extremne importance of each maiter. It is like someone telling 
one of his children, "If you are my son, you will do such and such". 
Fhe purpose of these warnings 1s that these matters are part of the 
complete faith and whoever is not careful about them cannot be 
considered as perfect in his faith. The belief in Allah and Akhirah 
‘have been stated together,due to the fact that there is no reward in 
Akhirah for any good deed without faith in Allah Ta‘afa. To have 
faith in ANah Ta‘ala includes faith in the Akhirah. Its special 
mention in the Hadith above is probably for inspiring a passion for 
the rewards to be had on the Day of Judgment for accomplishing the 
deeds emphasised by Rasulullah Saillaliako alaihe wasallam. On 
that day, it will become obvious to all how much rewards are given 
by Allah Ta‘ala, for the smallest things and actions done in this life, 


Rasuiutlah Safiailakhe afathe wosaifam has emphasised four 
matters in the above Hadith: 


One, to honour one’s guest; this point is fully explained under 
the next Hadith. 

Two, not to cause any difficuHy for a neighbour. This is the least 
‘of the obligations towards a neighbour. In fact, considerable 
emphasis has been laid on this matter in the Traditions. Many 
Fraditions natrated by the Shaikhain (Bukhari and Muslim) tell us, 
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“Treat your nea bb sur well", and in some of them it is said, "Be kind 
to the neighbour ; meaning: ‘Help him whenever he is in need and 
save bim from any adversity’. In one Hadith, Rasuluilah Sailicilako 
afaihe wasaflam has said, “Do the people know their obligations to 
the neighbour? They are: help him whenever he asks for it, give him 
a loan when he wants it, help him if he is needy, visit him in his 
sickness; in the event of death, accompany the funeral: congratulate 
him on his happy occasions; condole with him in adversity, do not 
build your house higher than his without his permission, lest the 
Yentilation of his house ts obstructed; if you buy some fruit, send 
some of it to him as a present and, if you cannot do so, take the fruit 
into your house covered up, so that he cannot see it and make sure 
that your children do not take the fruit owt of the house and make 
his children grieved, and do not let your smoke cause him annoy- 
ance, unless you are cooking something that you propose to share 
with him’ 


Yor now appreciate and understand the rights of a neighbour. 
Rasuhuilah Satlatlato alaike wasallam then swore by Allab and said, 
"No one will ever understand these rights of the neighbour unless 
Allah has mercy on him’. This Hadith has been narrated by Imaam 
Ghazali Hatmatuilah alaihe in the Arba‘een and by Hafiz Ibne Hajar 
Rohimatuilah alaihe in Fath-ul-Bari. Another Hadith says that 
Rasulullah Saifaiiaka alaihe wasaliam said, repeating his words 
three times, “By Allah, he is not a Mo’min, By Allah, he is not a 
Mo'min, By Allah, he is not a,Mo’mint Someome asked as to who it 
was. Rasululiah Saflellahe afaihe wesaliam said, "The person who 
causes suffering to hia neighbour.” Ancther Hadith says that such a 
person will never enter Jannah. 


Aishah Radhtalflaho anka and Tbne Umar Hadhiallaho anho 
both have narrated the saying of Rasulullah Sallaliahe alathe 
wasallom, "Jibra'tl Alaifissaiam has been repeatedly stressing upon 
me the rights of the neighbours, so much so that I thought he would 
be made to share the inheritance. Allah Ta‘ala has ordered in the 
Holy Qur’an. 


# Set a spa ayieleal of GBs, Sosa AHH 
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"You understand worship of Allah and do not attribute any 
partner with Him, be Rind and good to your parents, also to 
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other kinsmen, orphans, the poor, near and digtoyp neighbours, 
your essociates and the wayfarers". (an-Nisaa: 36+ 


The near neighbour is the one next to your house, and the 
distant one that living at a distance, Someone asked Hasan Basri 
Rahmatuflah alaihe about the extent of neighbourhood. He said, 
"Forty houses in front, forty behind, forty to the right and forty to 
the left." Abu Hursirah Hadhiaiiche anko is reported to have said 
that a beginning should be made from the nearest and not from the 
one living farther away. Aishah Radhiallaho anha asked Rasululiah 
Sellaliaho alaihe wasaliam, "1 have two neighbours, with whom 
should I begin?’ Rasulullah Sallaiiaho afaihe wasaifam said, “The 
one whose door is closer to yours”. Ibne Abbas Radhiallaho ano has 
related this differently by saying that the nearness of a neighbour 
depends on his relationship: he is near, if he is related, while the one 
not related is the far one. Nauf Shaami Rahmatullah ataihe has 
related that the near neighbour 1s the one who ts a Muslim and the 
far one is the non-Muslim. (Durre Manthur) 


The version given in Musnad Bazzar and others, relates Rasul- 
ullah Satfailaho alaike wasafifam as saying that there are three types 
of neighbours: 


First, the one having three rights, those of neighbourhood, 
kinship and Isiam; second having rights of neighbourhood and Islam; 
third, he who has only one right and that will be a non-Muslim. 
Neighbourhood has thus been classified inte three grades. Imaam 
Ghazali Rahmatuliah afarhe has also narrated this particular Hadith 
and has said that Islam has given a preference even to a non-Mulsim 
over a Muslim due to neighbourhood. 


Another Hadith says that the first case to be settled between two 
persons on the Day of Judgement, will be one about rights of neigh- 
bourhood. A person came ta Abdullah Ibne Mas‘ood Radhiallaho 
anho and complained bitterly about his neighbour. Ibne Mas‘ood 
said to him, “Go and do your business; if he has discheyed Allah 
Ta'ala in regard to you, you must avoid disobeying Allah in his 
respect, " An authentic Hadith says that a woman's way of living was 
described before Rasulullah Salfallahe alathe. wasaliam, that she 
was regular in her Tahajuud Salaat and fasted frequently but 
molested her neighbour. Rasulullah Sallaflako alaihe wasatlam said, 
"She will enter Jahannam, though she might be taken out of it after 
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undergoing her punishment’. Imaam Ghazali Hehmatuliah alate 
has said that not to trouble him is not the only right of a neighbour; 
to bear patiently any trouble from him is also one of his righta. 


Tonw) Mugaffa Rahmatuliah afaike used to sit frequently in the 
shadow of his neighbour's wall. He came to know that. the neighbour 
was in beavy debt aad was about to sell his house to pay the debt. 
He said that he always enjoyed the shadow of the neighbour's wall 
and did not pey anything for that; so, he presented to the neighbour 
the price of his house and told him that, since he had received the 
price, he should not sell it. . 


The slave of Ibne Umar Radiiailaho anho slaughtered a poat; 
ibne Umar told him that, after skinning the goat, be should first give 
a share of the meat to his Jewish neighbour and he repeated these 
words several times. The slave enquired why he was repeating the 
same words. Ibne Umar Hadhiallaho anko ssid that he heard Rasul- 
wish Saliailako afaike wasaiiam saying that Jibra’il Alfaihissiam 
repeated himself several times in stressing the neighbour's nght, 
that is why he too was repeating it again and again. 


Aishah RedhicHake anhka has said that good conduct comprises 
ten qualities, Sometimes these are seen in a son and not in the 
father. The slaves may haye them, while the masters may not. These 
are a gift from Allah Teale to whomscever He may grant:- 


Speaking the Truth. 

To be honest with people. 

To grant favour to a deserving needy person. 
To return a good turn. 

To be kind to the kinsmen. 

To take care of a trust. 

To fulfil the rights of 2 neighbour. 

To be dutiful to a comrade. 

. To discharge obligations towards a guest. 
10. At the root of all these is modesty. (lhya)} 
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The third subject in the main Hadith is that anyone having faith 
in Allah Ta‘aie and the Akhirah should apeak of good things or else 
remain quiet. Hafiz Ibne Hajar Roefkmatutlah aloike says that these 
are the most comprehensive words of Rasulullah Sailatiaho ataihke 
wasgllam, as whatever is spoken will either he good or bad. The good 
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includes all the things which need to be spoken of, obligatory or 
desirable; whatever is left is evil. In other words, anything which 
may appear to he neither good nor bad, according to Hafiz, will he 
treated as harmful, because when it does not look w be good it 
becomes absurd, which means evil. Umme Habibah Hadhialiaha 
anha hag reported Rasulullah Sallaiiahe alaihe wasailam as saying 
that anything uttered by a person becomes bis own burden. Nothing 
is beneficial,except ordeiing good or prohibiting evil or remembering 
and praising Allah Ta‘efa. After hearing this Hedith, a person 
remarked that it was very severe. Sufian Thauni Aahmatulfah aiaihe 
said, "What to say of the severity of this Hadith, Allah Tr‘ala 
Himself has said in the Qur'an: 
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Peopie’s whispering and talebearing is often devoid of good, 
except of those who encourage others to be charitable, virtuaus 
or fo have improved mutual relationship; and whosoever does 
this for the pleasure of Allah, We shall grant him immense 
rewards shortty. (An-Nisa: Ii4) 


Abu Zarr Radhiailako anko has said that when he requested 
Rasululleh Safiaflaha alaike wasaliam to give him some advice, he 
said, “I bid you to ever remain fearful of Allah Tu'‘ala, as by that, 
every action of yours will become likable, He requested him for some 
more advice. He said,” Be regular in reciting the Qur'an and the 
remembrance of Allah Ta‘afa, as this will cause your remembrance 
in heavens and provide you light in this world.” He asked for more 
advice; the reply was, "Observe silence most often, which will keep 
away Shaitan from you and help you in performing religious duties’. 
He asked for still more, the reply was,"Abstain from laughing toa 
much, as it deadens the soul and reduces luster of the face". He still 
requested for more; the reply was, “Speak the truth always, however 
bitter it may be. He asked for more; the reply was, ” Do not fear 
anyone in your dealings involving Allah’s commandments.” On yet 
anether request for more, the reply wos, "The anxiety about your 
own faults should prevent you from locking at other people's faults.” 


Imaam Ghazali Rahmatullaé alathe has said, "The tongue is one 
of the preatest boons of Allah Ta‘ala. It is one of His most wonderful 


CH. J: AHADITH - THE VIRTUES OF SPENDING 115 


and exquisite creations. It is small in size but, by the exercise of 
tongue, one can perform great deeds like profession of faith, or fall 
inta heinous sins, such as apostasy —— the two extremes of human 
behaviour’, After that, be recounts many sing that are committed 
hy the tongue e.g. idle talk, absurd conversation, quarrels and 
altercations, talking while making faces, talking with false eloquence 
and ostentatious siyle, obscene talk, abusive language, cursing, over- 
indulgenece tn poetry, making fun of others, disclosing people's sec- 
tets, making false allegations through hidden reference, backbiting, 
slander, duplicity in talk, out-of-place praises for someone and 
asking improper questions, etc, etc. So many of these mischiefs are 
related to so small a thing that the problem becomes really danger- 
ous. That is why Rasulullah Salfaliche alaihe wasailam has repeat- 
edly exhorted us to remain silent and has said that whoever observes 
silence wijifind deliverance. One Sahabi Radhialiahe anho reques- 
ted Hasvlullah Saflallaho aigike wasailom to tell him of certain 
essentials in Islam for which he may not need to ask anyone else. 
The reply was, "To believe in Allah Ta‘ala and to be steadfast 
therein". He further asked as to what thing should he guard against. 
The reply was, “Impreper use of your tongue’. Another Sahabi 
Radhiatiahe anho asked Rasulullah Sallaiiaho alaihe wasailam the 
way to attain salvation, The reply was, "Restrain your tongue, 
remain at home (do not wander about) and keep lamenting over 
your sins. 


In one of the Ahadith, Rasulullah Saflallaho afaihe woasaffam 
has said, "Whoever can give ne guarantee against misuse of two 
things, I shal] puarantee his entry into Jannah: one, the tongue and 
the other, the private parts”. One of the Ahadith says that someone 
asked Rasululiah Soffaiiaho afaihe wasalfam, “What is the most 
important virtue, which will help people to enter Jannah?" The reply 
was, “The fear of Allah Ta‘aia and good habits.” The next question 
was about the deeds that will cause entry into Jahannam., The reply 
was, "Misdeeds relating to the mouth and the private parts." Abdul- 
lab Ibne Masbod Redhiaifaho anho was once performing the sa‘yee 
(formal walk between Safa and Marweh) while he kept saying to his 
own tongue, "You will gain if you talk of good things and avoid evil 
talk; this will keep you safe from being put to shame.” Soméone 
esked him whether these were his own words or he had heard them 
from Rasulullah- Saifeliako alaie wasaliam He said that he had 
heard Rasululleh Seflelicho alate wasalliam saying that most of 
man’s sins arise from hig tongue. Abdullah fbne Umar Radhialake 
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anko has quoted Rasulullah Salfailcho aiaihe wasallam as Saying, 
“Allah Ta‘afa will hide the misdeeds of the one who keeps his mouth 
shut and He wil] save from His punishment one who controls his 
anger, and whoever seaks Allah's pardon, it is granted to him." 


Me‘az Kadhiallaho anfo requested Rasylullah Sallatiako alathe 
wasaliom to give some good advice, the reply was, “Worship Allah 
Ta‘ala as if you could see Him, consider yourself among the dead 
and, if you like, I may tell you something which could give you a bold . 
on these things’, and then Rasulullah Sallafiaho alathe wasaliam 
made a gesture towards his own tongue. It has been narrated from 
Sulaiman Ainihissaiam, that if speech is silver, silence is gold. 
Luqman Hakim (Algikissalant), who is famous for his wisdom, was a 
nevro slave of plain Jooks. Due to his wisdom and vast knowledge, 1¢ 
gained world-renown in his time. Someone asked him if he was not 
the slave of such and such person. He replied in the affirmative. The 
next question was, "Are you not the same person who used to graze 
goats at the foot of such and such mountain?" He replied, "Yes". The 
person asked bim how he had attained his present high position. He 
replied, “Hy four things: Fear of Allah: speaking the truth; trust- 
worthiness and preferring silence to useless talk.” Several other 
narratives indicate it as his main habit. (urre Marthur). 


Baraa Redhiatloko anhe has said that a Bedouin (villager) app- 
roached Rasulullah Sellaliahe alaike wasallam to ask him about the 
deeds which would take him to Jannah. Rasutullah Seflaiiaho aiathe 
wasaliam said, “Give food to the hungry, a drink of water to the 
thirsty; tell people to do good and forbid them from evil deeds; if 
you are unable to do that, restrain your tongue from uttering 
anything but good". Rasulullah Sallafiako afaiite wasallam has 
advised us to guard our tongues from saying anything but good, as 
that would enable us to overcome Shaitan. 


The above are some of the Traditions narrated briefly; besides 
these, there are many other sayings aud Traditions which Imaam 
Ghazali Ratmatuilah alaihe has mentioned. All those have been 
supported by Allama Zubaidi Rahmatufiah alathe and Hafiz Iraqi 
Rahmatulluh alaike. it apeara from the above that the contral of 
tongue is most important and yet we are totally unmindful, and talk 
whatever we like, disregarding the fact that Allah Ta‘ala has 
appointed two watching angels for day and night who remain with 
us on our right and left shoulders, writing every good and bad action 
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committed by us, In spite of that, the mercy end favours of Allah 
Ta‘ala and blessings of Rasulullah Sailaliake olathe wasaliam are 
with wa. For lack of attention, we are prone to apeak wselessly at 
times; for this, Rasulullah Salfaliaho aiaihe wasallam has preacribed 
an atonement that, before dispersing from a gathering, we should 
recite three times the prayer: 
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One Hadith saya that Rasulullah Setlellahko aloihe wasailan 
used to recite this prayer at the end of all mectings. When somebody 
submitted that he Safiallahe alaihe wasaffam bed never done so 
before, the reply was that it serves as en atonement for what may 
have been spoken in a gathering; and if the gathering is for 
righteousness, those words will become a seal to the whole affair, 
like a seal that is put at the end of a document, Those words are: 


(sha) AACR Aas sake aye 


The fourth aubject of the original Hadith mentioned above is 
about rights of the kith and kin, which will be discussed in the 
forthcoming Chapters. 
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HADITH: 22 

Rasgulullah Sallaiiaho alaihe waselilam bas said that 
whoever has faith in Allah Ta‘a/a and the ‘Akhirah’ 
needs ta honour his guest; a guest is entitled to 
special treatment for a day and night, while hospi- 
tality may be extended for three days and nights: it 
is not proper for the guest to stay too long, as it may 
cause hardship to the host. (Mishfaat) 
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Note: This Hadith lays down two points of etiquette, one each for 
the host and the guest. The courtesy to be shown by the host is that, 
if he believes in Allah Ta‘efa and the Akhirah as has been men- 
tioned in the previous Hadith, he must honour his guest, which is to 
treat him breadmindedly and talk to him politely. Qne Hadith says 
that a person should accompany his guest upto the door, Uqbah 
Radhialioho anho has quoted Rasulullah Seifailahe alaihe wasaliam 
ag saying that whoever does not show hospitality is devoid of virtue. 
Samorah Kadhiallaho anko says Rasulallah Sallaiiahe alaihe wasal- 
fam used to entertain a guest with a feast. Someone saw Ali Hadfial- 
fake anfe weeping and asked him the cause. The reply was that 
seven days had passed without his having entertained a guest and he 
feared lest Allah Ta‘ala might intend to dishonour him. 


Rasulullah Saflatlahe alaithe wesalfam ordered that a guest be 
treated well and given special treatment for a day and night. The 
latter point has been explained differently by Ulatmma. Imaam Maalik 
Rakmatuliah alaike says that he may be shown special favour such 
as presents or special food for one day and night, and normal food 
(ofthe family) thereafter. Another interpretation is that the special 
day is in addition to three days ordered by Rasulullah Saliatlaho 
alaihe wasallam, which would give the guest a right to stay for four 
days. Another version is that the special day is included in the three 
days. There is yet another interpretation: that a day’s special treat- 
ment means provision of food for the journey if the guest cannot stay 
for three days. Another interpretation is that special treatment 
means food for the journey on the fourth day, after he has spent 
three days as a guest. Still another interpretation, is that special 
treatment is for a person who breaks his journey, for a day, unlike a 
person Who comes for a regular visit and has a right to stay for three 
days. The purpose of all these interpretations is to bring aut fully the 
way to honour a guest by giving him especially good meals for one 
day and food for the journey, particularly on routes where food may 
not be available, 


The other point of etiquette mentioned in the above Hadith 
concerns the guest; that he should not proiong his stay so much 
that it causes hardship and inconvenience to the host. Another 
Hadith puts it that the stay should not be lengthened to the extent 
that the host may become sinful, that is, he may start Gack-hiting 
about the guest or behave in a manner which may cause harassment 
to the guest, or he may begin to mistrust the guest in some way. 
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Such behaviour would make the host sinful, hut this state of affairs 
would arise When there is no pressure for longer stay from the host, 
or when the guest does not realise that his stay is a burden to the 
host. 


Someone asked Rasulullah Saillaliaho elaihe wasallam about the 
things that would be the cause of the host’s sin. The reply was to 
stay so long that the host is left with nothing to feed the guest. Hafiz 
Rahmaiutiah afathe says that Salman Radhiallahe anke had that 
type of experience with his guest, which has been quoted by Imaam 
Ghazali Rofimatutiah alaithe, as narrated by Abu Waail Radhiallaho 
anho who with a friend of his went to visit Salman Radhiallaho 
anho: the latter placed before them barley bread and some half- 
pounded salt, His friend remarked if there was Satter (a type of 
mint}, served with this bread, it would taste delicious. Salman 
Radhialiaho ankto went and pawned his metallic waterpot to pur- 
chase satter for the guest. After finishing the meal, that guest said: 


C35 Soll ay 1h 


"All praises are for Allak Ta‘ala who has enabled us to be 
satisfied with the food served". 


On that Salman Radhialiahe anho said, “Had you been satisfied 
with what was served, my waterpot would not have been pawned.” 
The lesson is to avotd putting a demand on the host which would 
place him in difficulties. Also, it is highly undesirable to mention 
one’s tequirements when staying at someone else’s home, whatever 
is presented as a meal should be eaten thankfully in good humour. 
Demands from guests very often put the host in difficulties. How- 
ever, if there are indications that the host will be pleased to receive 
the euest’s demands, particularly when the latter enjoys an affec- 
tionate regard and the host would Jove to make a sacrifice, one may 
order anything he desires. Imaam Shafe't Hakmotutlah alaike was 
once a guest of Zafrani Rakmatutiah alaike in Baghdad. For the sake 
of the Imaam, the latter used to write the daily menu and send it 
through his slave-girl, One day, Imaam Shafe'i Ratmatuliah aiaihe 
took the ‘menu from the slave-girl and added an item of his own 
taste. When Zefrani saw that item being served, he asked the slave- 
girl why she had prepared a thing which he had not mentioned in 
the menu? She brought the written menu to him and showed the 
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addition made by the Imaam On seeing the addition written by the 
Imaam himeelf, he was beside himself with joy and set free the 
alave-girl in that happy mood. In the case of such a host and the 
aaa rane nna meomes 8 source of Pleasure for both 
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HADITH: 23 
Rasulullah Sellailako aigihe wasaliam has said, ‘Do not 
have intimste companionship with anyone except a 
Muslim; and let only thoae who fear Allah partake of 
your meals.” (Mishkaat) 


Note: Tn this Hadith Rasuiuliah Sallailahe alaihe wosalilam hag 
. indicated two guidelines. One, there should be neo intimate com- 
panionship and close association with non-Muslims. The second part 
of the Hadith is « guideline for a good Muslim, im that he should 
avoid relationship even with the impioes Mirslims. [t is also 
indicated in another Hadith that no. one should enter your house 
except the pious. The Hadith could also mean that 2 Muslim should 
associate with non-Muslims only per necessity. There ix an 
insistence in the Hadith on keeping oneself in piotis company. A 
person is known by the company he keeps: association has its 
influence according to the character of those who are associates; that 
is why Rasulullah Sofiallahe alaihe wasafiam hes warned against the 
entry of impious people in the house. Intimacy with such people is 
hound to have an adverse éffect:' Rasulullah Sallallaho alaihe 
wasaliam has seid that the company of pious people is like meeting a 
“ musk-merchant; when one sits with him, he may give @ small piece 
as present and qne can also buy some musk from him;.otherwise, at 
least one will enjoy the fragrance of musk while sitting with him. 
Bad company has. been likened te sittiig near a-blacksmith’s fur- 
nace, Where a spark may rise and burn the clothes; if that does not 
happen, at least one will suffer from its smell-and smoke, Another 
Hadith sayg that a person adopts the religion of his friend, therefore, 
take care as to who is your friend. This means that the company of a 
friend gradually influences one, so that a day comes when one adopts 
his religion; therefore, look carefully into the religious disposition of . 
2 person before adopting his company. Sitting frequently with the 
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LTeligious people is bound to lead one into irreligiousness. It is a 
matter of common experience that one’s intimate association with 
drunkards and chess-players, even for a few days, leads to 
indulgence in those habits. 


In another Hadith, Rasulullah Sallailahko alaike wesaliam told 
Abu Razeen Radhiallaha anko, "I will tell you something that will 
give you the peyer to earn good of both the worlds; it is to adopt the 
company of thog&who constantly remember Allah Tu'‘afa and, when 
alone, keep your tongue moving as far as possible in His remem- 
brance (Zikr), your frisndship and enmity should be for the sake of 
Allah Ta‘aa and act to follow your personal liking.” Imaam Ghazali 
Rahmatuliah alaihe bas said that 2 companion should have five 
attributes in him, First, he should be intelligent, as intelligence is 
the real wealth, while a stupid person's company May cause annoy- 
ance or a break among blood relations. Sufian Thaw HafmatuilaA 
aloihe considers it a folly even to look at a stupid person. Secondly, 
he should have good manners as, very often, bad manners affect « 
man’s intelligence. For example, an intelligent person understands a 
matter yery well but, very often, his anger, passions or nigyardliness 
do not let him act rightly. Thirdly, he must not be corrupt; as such a 
person lacke fear of Allah Fa‘aic and cannot be trusted as a friend. 
ane never Enowa when ce where he may fead one into trouble. 
Fourthly, he must not be an innovator m religion, as one is likely to 
be influenced by his innovations which should be feared as con- 
tagious evils. In fact any connection with him must be severed and 
friendliness discouraged. Fifthly, he must not be greedy about 
Increasing his earnings; intimacy with such a person is deadly 
poison. 1 is natural to follow and imitate euch persons whose secret 
influence is inevitahte. 


Imaam Bagir Rohmatullok alaihe bad said that his father Zainul 
Abideen Rahmatuliah alaihe strongly advised him to keep away 
from five persons and never to talk to them or even walk with them 
on the same path. One, an immoral person; for, he will sell you for a 
singie morsel or even for less than a morsel. When Bagir Rahmatul- 
lah alaihe asked what less than a morse! meant, the reply was, “He 
may sell you in the hop: of receiving 4 morsel and, eventually, he 
may net get even that morsel” Two, a stingy person, as he would 
break all connections with you when you need him mast. Three, a 
liar, as he is misleading like sand; be shows a near thing to be far 
and the far to be near. Four, a blockhead, as he will wish to give you 
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profit but it will result in a loss. Five, one who has severed 
relationship with his kith and kin, as the Qur’an has cursed him in 
three different places. 


It is not that one is influenced by men only. Actuallay, a person 
is imperceptably affected by anything with which he is closely 
attached. Rasulullah Selfafiaho afaihe wasallam is reported to have 
said that a shepherd has humility, while a horseman suffers from 
hoastfulness and arrogance; this is because these attributes are to be 
found in these animals. The owners of camels and oxen are known 
to he severe and hard-hearted. Several sayings forbid riding on a 
leopard-skin (saddle}; the Ulama have said that the ferocity of the 
animal is likely to give sim#ar habits to the user of the skin. The 
second advice mentioned by Rasulullah Satlatiako alaihe wasailam 
in the above Hadith indicates that your meal may not be shaied by 
any one but 4 pious person. This subject has been covered in varions 
Traditions. One Hadith says, "Feed the pious and make Momineen 
the object of your kindness”. Here, feeding refers to a meal hy 
invitation and not food given to needy persons.One Hadith says that 
only that person should be invited to partake of your food whom you 
love for Allah’s sake, As regards feeding a needy person, Allah Ta'‘ala 
has praised feeding of even a captive and in those days only non- 
Muslims used to be in captivity, it has been mentioned earlier in the 
series of Ayaat. the Qur'an, and in the series of Ahadith, that a 
lewd woman was granted Divine pardon simply for giving a drink to 
a thirsty dag. Several narrations have covered this particular subject 
in different ways. Rasulullah Sallaflaho olathe wasolfam has given a 
clear-cut rile that there is a ceward for good treatment piven to any 
living being, which includes the pious, the non-Muslims, human- 
heings and anitnals alike. Hence, in the case of a need and exigency 
regarding food, the one whe needs it will not matter but how urgent 
and severe the need is, will count, the severer the need the bigger 
the reward from Allak Ta‘aia. If the food is heing provided through 
a invitation or because of some relationship, or for the intention of 
meeting some religious expediency or general good, the reward will 
be in proportion to the nature and depree of the welfare and good in 
view. If, however, there is no speical religious interest, the extent of 
reward for feeding someone will depend on the degree of the piety of 
the invitee. 


The author of Mazaahir and Imaam Ghazah Reh matutiah aleife 
have writien that giving meals to the pious results in encouraging 
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piety, while feeding an immoral person implies supporting immo 
rality. It is obvious that if a pious person gains physical strength 
through good food, be will engage himeelf more in acta of piety 
while similar food given to an immoral person will make him go 
further in ain and frivolities, because of the additionsl strength A 
certain divine often gave meals io the needy among relifious 
devotecs. When someone told him that it would be better if he fed 
the common poor, he said, “fhe people to whom I giva food have 
their full attention and devotion towards Alleah 7a'‘ala and, when 
they become hungry, their attention is naturally disturbed. If I help 
even dne of them to thaintain his attention to Almighty Allah, it is 
far better than helping a thousand hangry people whose wtal 
attention is towards this world”. Junaid Rahmatullah 
alaihe was very pleased when he hoard of this. A tailor asked 
Abdullah Ibne Muberik Hahkmatuiiah alaihe that, if he stitched the 
dresses of cruel rulers, was that an act of helping the cruel? The 

reply was, that he was not just a helper of the cruel but he himself 
was @ cruel person the helpers were those who sold needle and 
thread to him 


In one Hadith, Rasulullah Sailailahe alaihe wasallam has said 
that when a person does some favour or good turn to a generous 
man, the latter becomes his slave and if someone does a favour to a 
mean person,he invites the enmity of the latter. Another Hadith 

“Give your food to the pious people and grant your favours to 
Mofaineen.’ Apart from the above benefita, there is the inherent 
honour and respect for the pious and Mo’mineen, which is very 
desirable. Rasulullah Sallalicho aicike wasallam has forbidden 
accepting an invitation from impious and immoral people. Beside . 
other reasong for this, there ia the element of giving them 
undesirable importance through accepting their invitation. 
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HADITH; 24 
Abu Hurairah Kadhiallaho anho asked REasulullah 
Satiailaho alaihe wasailam, “What is the best Sadaqah?* 
The reply waa The hard effort by an indigent person; 
a beginning must be made on those who are 
dependent on you." . 
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Note: It means that the hest Sadaqah is that of a needy and poor 
person who makes full effort to pet something and then gives it as 
Sadaqah, Bashar Hafmaiulich ofaihe has said, “There are three diffi- 
cult deeds, which demand a lot of courage. One, generosity in 
poverty. Two, piety and fear of Allah in privacy. Three, to speak the 
truth before a person whom one fears or-expects a favour from him. 
That is, one may have certain interests attached to a person and the 
fear that, if the truth is spoken to him, it will go against those 
interests and may result in some harm. There is also a hint in this 
respect in the Holy Qur'an (as has been mentioned in the Ayat at 
series No. 28} about the people who give preference to others over 
their own urgent needs. Ali Radhialiahe anho has said that three 
persons came to Rasulullah Saifelicho alaihe wasallam: one of them 
said that he had one hundred (gold) Dinars with him and gave ten 
Diners as Sadaqah; the other said that he had ten Dinars and gave . 
one as Sadeqah; the third said that he had only one Dinar and gave 
one tenth of it as Sadaqah. Rasulullah Saflaliaho aiaihe wasallam 
said that el! the three will get equal reward, as every one of.them 
had given one tenth of his posseasions as Sadaqah. Another Hadith 
quotes a similar instance and the same kind of answer by Rasulullah 
Sallaiiahe alaihe wasaltan:, except that he recited the Ayat which is 
the last Ayatin the first Ruku’ of Surah Talaag. The Ayat means: 


MociaPhioaS Ge 
‘One should give according io one’s capacity’. fat-Tataag: 7) 


Those who have less income should give something as Sadaqah 
from what Alish Ta‘ala bas bestowed upon them (i.e. the rich and 
the poor should give according to their means). Allah Ta‘ala does not 
put anyone in hardship beyond what one can bear. The poor should 
not be afraid of becoming destitute if they give something as 
Sadaqah; Allah Te‘ala can cause easy means of living to succeed 
hard conditions readily enough. Rasulullah Sallaliaho alaihe 
wasattam bas gone further than this in ancther Hidith by saying 
that one Ditham begets rewards more than a hundred thousagg. 
Dirhams when a person having ooly two Dirhams in his possession 
gives one as Sadagah and this Dirham will fetch a greater reward 
than a hundred thousand Dirhams given an Sadaqah by a person 
having plenty of wealth. we 
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Allama Suyootl Rehmartuliah alaihe has quoted Abu Zarr 
Radhialiaho anko in his publication, Jami-as-Saghir, as an authentic 
narration of Rasulullah Saflafiaho alaike wasollam that a person 
owning only two Dirhams but giving one as Sadaqah is an example 
of great. sacrifice by an indigent person, as he gives in Sadaqah half 
of his possessions, which may amotnt to a few cents only. However, 
there is an axample of still greater sacrifice in another narration by 
Imaam Bukhan Rahmatuilah alaihe. According to him, Abdullah 
Tone Mas‘ood Hadhiaflaho anho has said, "Whenever Rasulullah 
Satlatlake afathe wosalfam told us to give something as Sadaqah, 
some of ns would go to the market to do physical labour, received a 
‘Mud’ of grain and gave that away as Sadaqah". In some other 
nairations, it bas been said thet the Sahabah Radhiallaho ankum, 
who did not possess even a Dirham,used to go to the market and 
request people to engage them for some physical labour. They 
carried heavy loads on their backs in return for a Mud of grain, 
which they gave away aa Sadagah. The narrator has mentioned that 
Abdullah Tbne Mas‘ood Hadhialako anho himself wag one such 
Sahabi. Imaam Bukhari Hahmatuliah alaihe has written a chapter 
eutitied, "About the man who carmed loads on his back to earn and 
gave the earnings away as Sadagah.” Could one find someone today 
who would go to the Railway station to carry loads on his back as a 
coolie and give away as Sadaqah the few annas (small coins) that he 
got for it! The Sahabah Nadhiofloho anhum were worried about 
their feed in the Akhirah as much as we are worried today for our 
food here in this life. We today would do physical labour because we 
have nothing to eat now, while they did physical labour thinking 
that they had nothing to deposit for the Akhirah! In the early days of 
islam, the hypocrites used to laugh at the people who bore hardships 
to earn something for the sake of giving as Sadagah. Allah Ta‘ula 
has shown His displeasure with such bypocrites in the Qur’an: 
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These hypocrites are among those who laugh at the Muslima who 
gave as Sadagak, particularly at those who have no ofher means 
but fo work fas porters) and give awny (their earnings) as aims; 
“iey are reproached by these Aypocrites. Allah (Himself) 
reproached them and has promised a suitable return for their 
making fun, that on the Day of Judgment they will be laughed at 
by muftifudes) besides the painful punishment (whick awaits 
them and it shall never be querted or decreased). (al-Taubah: 79} 
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The commentators have given several Traditions concerning this 
Ayat. It is said that the Sahabah used to work as porters at night,to 
spend the earn! .gs as Sadagah and even whatever they had at home 
was used for the purpose of Sadaqah. They utilised a bare minimum 
for their own needs under compulsion, Once, when a person approa- 
ched Ali Radhialiaho anho for a favour, he told Hasan or Hussain 
Radhiailaho anhome to ask his mother Fatimah Hadhiailako anka 
to give one Dirham out of the six which he had given her to keep. 
The son returned with the reply that he (Ali) had given those for 
purchasing flour. Ali Radhiatlako anho said that no one is sincere in 
his Imaan unless his faith in what Allah Te‘ale has promised is 
stronger than his belief in his worldly possessions, and told his son 
to ask his mother to give all the six Dirhams. Fatimah Radhiofiaho 
anha, who had hesitated earlier only for the sake of remir ing her 
husband ef his original intention before giving away the money as 
Sadaqah, at once handed the money to her son for giving as Seda- 
qah, all of which Ali gave to the person Ali Radhiatlaho anko had 
not moved away from the place when a man arrivec there with a 
camel for sale, When Ali Radhiatiako anko asked the man the price 
of the camel, he said it was worth 140 Dirhams Ali bought the 
camel, promising to pay the price a little later, A short while later, 
another man came and asked Ali about the owner of the camel. 
When Ali Radhialiahe anhko said that he himself was the owner, the 
man asked if he wanted to sell the camel. Ali Radhiallako ano, 
agreeing, indicated the price as 200 Dirhams. The man took the 
camel and paid Ali 200 Dirhams.out of which he paid the origina! 
owner 140 Dirhams and sent the remaining 60 Dirhams to his wife 
Fatimah Radhiaflahe anha,who asked him wherefrom the money 
came. Ali Hadhiailahe anhe replied that Allah Te‘ala, through 
Rasulullah Sallaliaho alathe wasailam,has promised to give ten 
times the reward for every single virtuous deed that is performed in 
this world. This is yet another example of the Sahabah's spending 
out of their hard-earned money. One had only six dirhams, which 
Were meant to buy flour for the family’s food, but when his strong 
faith in Allah made him spead the whole of that money for Allah’s 
sake, it was repaid ten-fold as the pramised return in this world. 


There are many similar instances in the lives of the Sahabah 
Radhialiaho ankum who, as a result of their strong faith in Allah 
Ta‘ala, gave away every bit of their possessions. The story of Abu 
Bakr Radkiafiaho anho giving Sadaqah at the time of Tabcok !s 
wellknown. When Rasululiah Sallafisho alaihe wasallam asked for 
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contributions, he brought everything that he had et home. Whan 
Rasulullah Saflallaho alaike wasaifom asked him what he had left 
hehind, his reply was, "Allah and His Rasul", meaning their 
pleasure, although, at the time of embracing Islam, Abu Bakr 
Radhiailako anfo had considerable wealth amounting to forty 
thousand gold coins. Muhammad TIbne Abbaad Mohallabr Hafhimasiul- 
fah afaike has said that his father once visited the king (Caliph) 
Mamoon Rashic, who presented to him one hundred thousand Dir- 
harm; all of which he gave away as Sadaqah. The king came to know 
of this and showed his displeasure. His father told the king, "To 
withhold what one hasis a mistrust in the One Who is the Lord we 
worship, ” That means, to hang on to what one bas and not to spend 
tt, for fear that when it is spent nothing may be available again, is a 
mistrust in the Lord who had given earlier. There are many examp- 
les of our earlier Divines who used to give as Sadagah whatever they 
possessed. in contrast to these instances, there are several Ahadith 
which indicate a different approach. One of the well-known sayings 
of Rasulullah Saffaifaho afathe wasalfam ts:- 
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“The best Sadagah is that whick does not leave its giver in want’, 


This subject-matter forms the content of several narrations. One 
instance 1s piven in Abu Dawood,narrating on the authority of Jabir 
Radhialiako anko, who said that, once; while he was in company 
with Rasnluliah Saffaiieke alaihe wasallam.a man came and pre- 
sented a piece of gold, the size of an egg, saying that he had found it 
in a mine and that he had nothing else in his possession. Rasulullah 
Saflaiiaée alaihe wasaliam turned his face away from him. He came 
round to face Hasulullah Salfaliahe alaihe wosailam and reported 
the same thing, but Rasulullah Safleiiake alaike wasallam apain 
turned his face away from him. This happened several times. Fina- 
ily, Rasululiah Sallallahe alaihe wasallam picked up the piece of gold 
and threw it away with such force that if the man had been hit, he 
would have been injured. Rasulullah Sellailaho alaihe wasalilam 
then said, “Some people give away their entire belongings and later 
start begging; the best Sadaqah is the one which does not leave its 
giver in a state of want.” 


128 FAZA TL-ESADADAAT - PART ONE 


Abu Saced Khudri Radhiallaho anho has said that once a person 
came to Rasublullah’s Masjid, wearing clothes in poor condition. On 
seeing him Rasulullah Sadialiako afaike wasaifam asked people to 
give him clothes for Sadaqah. Several pieces of clothes were 
collected, out of which Rasuluilah Safiaifahe alathe wasatlam pave 
two pieces to the poor visitor. On a later occasion a similar 
requirement of clothes was announced by Rasulullah Sallallahe 
aigihe wosatiam, on which the same poor man gave one of the two 
pieces as Sadaqah. Rasulullah Sailafiako alaihe wasollam showed 
his displeasure and returned the piece to him. 


In another Hadith, the same situation has been mentioned wh- 
ere Rasulullah Sallaliaho alaihe wasailam remarked,"The man had 
come to the Masjid in a very bad condition and i had thought people 
would do something for him on their own. Since nothing happened, I 
asked thoge present to give something as Sadagah; some clothes 
were brought and [ gave two peices to the needy person; he gave one 
piece as Sadaqah when another needy person came, but 1 returned 
his piece to him”. In another Hadith, the saying of Rasulullah 
Satlatigho alathe wasaliam bas been repeated that some people give 
all their belongings as Sadaqah and then sit back expecting other 
people’s generosity; the best Sadaqah is when the feeling of want 
does not arise afterwards. Another Hadith says that no Sadaqah is 
valid without freedom from want. This may appear opposite to what 
has been said in the earlier Ahadith, but in fact it is not so, ‘as 
Rasulullah Selfafleko alaike wasafiam has not said here anything 
apainst those but has only indicated that it is improper to give away 
all the belongings as Sadaqah and then expect others to give you 
something. However, this does not matter for those who rely far 
more on what Allah To‘ela has in store than on their own belong- 
ings; like the instance of Ali Radhtaliaho anfio mentioned above or 
that of Abu Bakr Hadhialiaho anho, which explains the case petter. 
By all means one may go on trying to attain the level of those great 
personages, so as to have a similar degree of reliance on Allah Ta‘ola, 
without any attachment to the world,as they did. The sincere effort 
to acquire anything is invanably rewarded by Allah Tc‘aia, as is the 
saying i312 ¢meaning, whoever tries receives reward. Someone 
asked a divine how much Zakaat was to be paid from a certain 
amount. The reply was, “For a common Muslim, five Dirhams out of 
two hundred Dirhams, but for us the total amount should be given 
away as Sadagah”. We may mention here the remarks of Rasulullah 
Sallaliaho alathe wasaillam under Sr.No.1, in the series of Ahadith 


CH. f AHADITH - THE VIRTUBS OF SPENDING 129 


that, “If the entire mountain of Uhad becomes gold, he would not 
like to keep a Dirham out of it, except what was required to pay a 
debt". For this reason Rasiluliah Salfaliaho olathe wasailgm once 
rushed to his residence after Asr Salaut and ordered the giving away 
as Sadaqah of the ptece of gold which, by chance, had been left over; 
and as mentioned in Ahadith at No, 4, he felt upset during his illness 
because of a small amount of money that was [ying in his home. 


Imaam Bukhari Rakmatuilah alaike has mentioned in his fam- 
ous book,‘Sahih Bukhari’, that Sadaqah is improper without free- 
dom from want and that Sadaqah given in a state of want will not be 
acceptable. If ane is in debi, the debt must be cleared first or, when 
one is needy or his family is indigent, these must be taken care of 
first. However, if someone is well-known for patience and fortitude 
and is able to ignore his own needs,like Abu Hakr Hadfialiaho anke 
and the Ansaar Hadfiallaho ankhum who gave preference to Muhaji- 
reen over their own needs, such cases could be treated as exceptions. 
Allama Tabri Kahmatufiah alaihe has said that the majority of 
lama allow a person to pive all his property as Sadagah, provided - 
he is bot in debt, nor feels any hardship in doing this, and either has 
nd dependents or they are also agreeable, in which case Sadaqaih will 
be admissible. If however any of these conditions ts not satisfied, the 
Sadaqah is better avoided. (Fateh}. Shah Walinllah Kahmatuilah 
alathe has said that the Hadith, saying that Sadaqah is valid only 
with freedom from want, indicates a feeling of freedom from want in 
the heart of the person who gives Sadagqah. This is in line with 
another saying of Rasulullah Sealfellahe alathe wasallam that. free- 
dom from want does not come from the excess in property but is 
condition of the heart. (Mishaat} 


The instance of the man who wished to give a piece of gold as 
Sadaqah, hut repeatedly said that it was ail that he possessed, is an 
example indicating that he had some reluctance in his heart to part 
with the piere of gold. The writer of the Mazahir has said that it is 
obligatery that Sadaqah must accompany freedom from. want: even 
when there is only a feeling of freedom from want in the heart, it 
would amount to complete reliance on Allah Ta‘ala. Such was the 
case of Abu Bakr Hadhiatlake anfio.who had given ail his belongings 
for the sake of Allah and, when Rasulullah Sailallaho alaihe wasai- 
fam asked him as to what he had left fer family he replied, "Allah 
Ta‘ala and His Rasul’. Rasuluilah appreciated this repiy. If this 
level of freedom from want is not present, then possession of some 
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property remains essential. It may be deduced from al! this ihat, in 
the presence of perfect trust in Allah Ta‘ala, one may spend in 
Sadaqah as much as one likes. In the absence of this trust, the 
farnily’s needs are to be given preference. However, one should 
remain mindful of this weakness and keep admonishing oneself for 
lack of trust in Allah Te‘ala, as against tog much relianca on the 
wordly means. Insha-Allah, by repeated self-edmonishment, the 
deaired results will ba obtainable. 
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HADITH: 25 

Rasulullah Saillaiigho alsike wesallam has sald that 
when the wife gives something as Sadagah out of the 
family's provisions, without being wasteful, she will 
receive a reward for that and the husband also re: 
ceives a reward because he was the earner, while the 
person (man or woman) whe made arrangements for 
the food also earns ea reward; all three will be 
rewarded, without reduction in eny one’s share. 


Nete: Two subjects have come up in this Hadith. One is about 
spending by the wife and the other about the one who makes various 
arrangements for food, etc. There are many Traditions about both 
these subjects. One of the Traditions by the Shaikhain quotes 
Raswullah Saliatiaho alathe wasaliam as saying that, when a wife 
spends something without her husband's permission, she earns half 
the reward. (Mishdaat), Sad Radhiagilaho anke has said that once, 
when Rasululilah Satfailaho aiathe wosallam was intueting into 
Islam & group of women, one tell woman stood up and said, “0 
Rasulullah, we the women are a burden to our fathers as well as on 
our children and husbands, what right do we have on their pro- 
perty? The reply was, “Fresh things (the perishableshwhich you may 
eat as Well as give to others.” Another Hadith says that Allah Ta‘ala 
will coward three persons over a morsel of bread and a handful of 
dates: one, the husband who is the owner of the house, toro, the wite 
who cooked the food and three, the se.-ant who carried the thing to 
the beggar at the door. 
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Asmaa Radhiailaho ania, the sister of Aishah Hadhiallako 
enka, told Rasulullah Sailatiaho alaihe wasaligm that she had 
nothing of her own except what her husband Zubair Radhiallaho 
anho gave her and asked if she could give out of that ta someone. 
The reply waa, “Spend weil out of that and do not store any part of it, 
lest you are barred from receiving anything.” This and several 
similar traditions. have already been monticned above. In another 
Hadith, Rasulullah Sajlatiaho alathe wesaliam has said that:«when a 
woman spends out of her husband's property without his permission 
to do so, he will receive half the reward for the Sadagah. Coriis- 
pondingly, it has already been mentioned that the wife will receive 
only fifty percent reward for such Sadagaat. If carefully interpreted, 
there are two situations regarding the wife spending out of her 
husband’a property. One, when the husband gifts something out of 
his own earnings to the wife and she spends from the gifted part, full 
reward for that will be her due and half the reward will algo be for 
the husband, although he had given away the ownership of that part 
to his wife; the fact that he had earned it initially, is given credit 
dua to the kinflnesa and generosity of Allah Ta'‘afa. The other 
situation is that the husband does not give ownership of his earnings 
to his wifa but gives her things for household expenditure, from 
which she gives something as Sadeqah; the full reward in this case 
will be for the husband and half for the wife, beacause the man is the 
owner while the. wife suffers from the ahortage in family expenses. 
Similarly, wornen have been encouraged, in the saveral traditions, to 
give as Sadagah from the things meant for feeding the family. They 
should not refuse to do so on the excuse that the hushand’s permils- 
ston is not there. In contrast to this line of advice, there are certain 
Traditiona forbidding action in that manner. 


Abu Umamah Radhiallako anho has said thaton the occasion of 
‘Hajja-tul-Wida, Rasulullah Sailaliaho alathe wasallam, in his 
famous address, directed that no woman should spend from the . 
property of her husband withaut his permission, Someone asked if 
food was also not to he given away as Sadagah without permission. 
Rasulullah Setfeliahe alaihe wasafiam replied that food was the best 
of the property; even that is not to be given away without per- 
mission, This Tradition, in reality, does not contradict the previous 
Ahadith, All the earlier Traditions are based on common and general 
conditions, as well-known practices in homes that, whatever the 
hushands give for household routine expenditure, they do not object 
to anything being given as Sadaqah by the wives or for feeding a 
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poor person from that money. On the other hand, a husband asking 
questions regarding that expenditure is considered to be mean and 
miserly. However, in spite of this commen practice, if a miserly 
husband does not permit this, it is improper for a woman to give 
anything as Sadagah or as a gift from what she receives for house- 
hold expenses. Nevertheless, she may spend on anything she likes 
from her own belongings. A person submitted to Rasulullah Salfal- 
laho afathe wasatiam that his wife spent from what he gave her 
without his permission. Rasulullah Sallailahe alathe wasallam 
replied that both he and his wife would receive reward for that. 
When the person said that he had forbidden her to do so, Rasulullab 
Satlatiahke afaine wasalfam replied that he will have a return for his 
muiserliness and his wife wil] receive a reward for her kindness. This 
shows that the husband's act of stopping the wife from spending 
such a small thing amounts to miserliness and also that the wife 
should not spend when her husband stops her fram doing so. Haw- 
ever, if the wife is arixious to give away Sadaqah, but is unable to 
mve because of her husband's orders, she will be rewarded conti- 
nuocusly for her noble intention. 


Allama ‘Aint Rafmarullah alaihke says that tn such matters, the 
current practices vary in different towns and cities and the attitudes 
of husbands are alse different; some approve of the wive’s actions 
and others do not. Likewise, a difference occurs over the kind of 
things given away. Certain things are so ordinary that no impor- 
tance is attached to their being given away, while some cthers are 
considered important by the husband. In some cases, retention of 
things may render them useless while in another case a certain 
thing remains useful for the future. According to Ibne Hajar 
Radinatullah afathe, the wife should not spend in a way that may 
lead to trouble. Some Ulama have said that it was a well-known 
custom in Hijaz to encourage wives to spend as Sadaqah and they 
had a general permission to give from the eatables to the poor, the 
muests, the needy neighbouring Women and the beggars. The pur- 
pose of Rasulullah Safialiahe alathe wasafiam in the above Ahadith 
.. to persuade the Ummah to follow the good practice of the Arabs in 
spending on the needy people. Consequently, it has become 4 general 
custom among the Muslim families in our country that husbands do 
not mind their wives giving as Sadagah from the eatables to the 
poar, the needy relatives or the hungry. 
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The other subject in the Hadith above is about the steward 
(Cashier) or the caretaker, etc. Usually the persons in those 
positions create hinderance when the owner wishes to give some- 
thing as a present to someone. It often happens, in the case of the 
rich and ruling people, that their stewards and cashiers cause 
obstructions even against the written instructions from their 
masters on the plea of funds not being available. That is why 
Rasulullah Salictiaho alaike wasallam has stressed and encouraged, 
in a mumber of Ahadith that if these employees willingly and 
cheerfully comply with their master's instructions and orders, they 
will receive from Allah Ta'‘ela, through His kindness, suitable 
honour and rewards for their being the means for accomplishing the 
good deed. There are several Ahadith on this. One such Hadith says, 
"If a Muslim caretaker or a treasurer fully and whole-heartedly obeys 
his master’s commands, he will be counted among the alms-givers". 
Another Hadith says, “If an article mven as Sadaqah passes through 
seventy million hands, the last one will receive the same reward as 
the first one. For example, a king gives orders for giving Sadaqgah 
and, if a large number of persons are involved in the arrangemepts, 
each one of them wall be entitled to receive a similar reward as the 
king who had given the orders, although the precise extent of reward 
may vary. It is not necessary that the master should receive the 
mest. In some cases, the master may be the greatest receiver, e.g. a 
tnmaster may give a hundred rupees to a servant for giving to a person 
who is present or waiting at the gate; in this case the master’s share 
of reward wil be greater. In another case, a master gives a 
pomegranate to a servant to be delivered to a sick man living at a 
distant place. The hardship in reaching there deserves more consi- 
deration than the piece of fruit: and here the servant will receive 
more reward than the master. Similarly, a treasurer hag to make 
effort in collecting money and keeping it, while the master gets it 
effortlessly. Any amount of Sadaqah given through the treasurer 
will, therefore, bring more reward for the latter; as the saying is: 
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"The reward ig in proportion to the effort and hardship". 


This is a definite rule in the Shariah. But a treasurer, unless he 
has a general permission of his master to give, cannot give anything 
without th master's orders unlike the wife who can spend from the 
husband's property without his permission. 
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Rasgulullah Saiiallaho alaihe wasaliam bas said, "Every 
good deed is Sadaqah and to encourage someone toa 
good deed brings the same reward for the encoura- 
ger as a good deed done by himself. Allah Ta‘ala loves 
the help given to people in adversity. 


Note: This Hadith contains three subjects:- 


One, every good deed is Sadagah. It means that for Sadaqah, 
spending of money is not the only way, nor is it confined to giving 
something. A Hadith says that there are three hundred and sixty 
joints in human body, and it is essential that a Sadaqah be given for 
each joint everyday, The Sanahah submitted that no one nas the 
capacity to give that much Sadagah everyday. Rasulullah Saffaliahe 
alaihe wasaliam replied, “Removing of spittle from the Masjid counts 
as Sadaqahsremoving a harmful thing from the road is an act of 
Sadaqah, if nothing else can be done, two Rakaat of Salaat in the 
fore-noon (Salaat-ud-Dhuhae} will suffice you (since every joint is 
engaged in Salaat)", Another Hadith says: “Everyday the sun rises, 
an act of Sadegah becomes due from every person for every joint in 
his body. If one makes a just settlement between two persona, it 
amounts ta Sadaqah; if one helps a man in mounting, loading or 
unloading his beast, it is Sadaqah; reciting ‘Kalimah Tayyebah’ is 
Sadaqah; every step taken to go for Salast is Sadaqah; to remove a 
troublesome thing from the road is an act of Sadaqah”. Another 
Hadith says, “Every one must give Sadaqah everyday for each joint 
in hia body. Every Salaat is Sadaagh, fasting is Sadaqah, performing 
Hajj is Sadaqah, saying (AU'wy") (Allah be glorified) is Sadaqah, 
saying ‘(iy 4.3) (All praise to be Allah!) is Sadaqah, seying(‘g’stsiit 
(Allah is Great) is Sadagqeh". Another Hadith says, “Greeting every- 
body you meet on the way with Assalaam-o-alaikum counts as Sada- 
gah, enjoining what is good or forbidding what is bad counts as 
Sadagah”, (Abu Dawood). There are several other Ahadith from 
which it becomes clear that every good deed and each act of kindness 

“ts as Sadagah, provided the intention is to please Allah Ta‘efa, 
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The second point in the Hedith is that exhorting someone to do 


Sahabah 

aloike wasaliam a8 saying that the one who guides others to 
righteousness is like him who doses the righteous deed himself. This 
shows how infinitely Kind, Generous and Beneficent Allah Te‘ale is, 
the Giver of all rewarda! He liberally rewards even those whose acte 
involve but little effort. It is cur misfortune that we do not take | 
wivantage of His great Generosity. A person may not be offering 
plenty of Nawafll himeaelf, but if he exhorts othara te do ao, be will 
receive ad.much reward as the others receive who perform Nawaill 
on his exhortation. A man may not have enough to spend aa Sada- 
qab, but be can persuade others to give Sadaqah and receive as 
much as those who spend for the cause of Allah. Similarly, one may 
Sulest eeaperty, bot it he inetine or go for Jehaad, or observe his 

others 


himself, he will receive @ single reward, but if he perauades a 
hundred others, he will receive reward for one hundred such per- 


perspaded., 

death, the rewards for the actions of those who performing 
these deeds of righteousness. There is no limit to the ness and 
Favours of Allah Tu‘alal How fortunate are those who in their life- 


"ome pecnle lave Yaad indidoal, but {am Tavng blind « 


end punctual obeervers of Salaat, thoussnds of them took to obser. 

ving Tahajjud Selaat, and thousands learnt the Holy Qur'an by 
heart (became Hafis of the Qur'an). So, he will continue to recelve 
full reward for al) the righteous deeds of all thoee people in Mewat. 
The Tabligh} Jame‘at initetéd hy him, by the Grace of Allah, is now 
workicg in all the countries of ‘the world. Through the untiring 
efforts of this Jama‘at, a large umber of people are engaged in 
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religious devations, such as Salaat, recitation from the Qur‘an, etc. 
and the reward for the virtuous deeds of all these people will also go 
to every member of this Jamaat, including, of course, the Maulana 
himself, who used to say delightedly that he was leaving behind a 
whole country. After all, this life is bound to end and only that will 
be of use in the life after death which one earns here for the 
Akhirah. Therefore, every moment of this life is precious and we 
must earn here as much as we can for the life after death. Neither 
the parents nor the children left behind will care for anyone. They 
will just shed tears and mourn for a few days,and then forget about 
the deceased. The best thing, therefore, is to earn perpetual rewards. 


The third point mentioned in the above Hadith is that Allah 
Ta‘ala loves the help given to people in adversity. A Hadith says that 
Allah T'e‘ala will show no mercy to those who do not show marcy to 
other people, Another Hadith reports Rasulullah Salfailahko aiaihe 
wasaiiam as saying, “He who helps the women in their distress, or 
the poor, is like one who is engaged in Jehaad” The narrator says he 
thinks that Rasulullah Sellailaho alathe wasallam also added, “Like 
one who offers Nafl Salaat the whole night without slackening, and 
he is like one who is always fasting without break.” One Hadith says 
that whoever removes any suffering of a Mo’min in this life, Allah 
Ta‘ala will save him from the distress of the Day of Judgment; and 
Allah Ta‘aia will grant relief, both in this life and in Akhirah, to 
anyone who relieves someone’s hardship. Whoever conceals the 
shortcomings of a Muslim in this life, Allah Ta‘ala will save him 
from the exposure of his shortcomings both in this life and in the 
Akhirah. One Hadith says, "When someone fulfils the need of a 
Muslim brother, his reward will be like that of a person who spent 
his whole life in the service (worship) of Allah Te‘aia.” Another 
Hadith says, "If somecne places the need of a Muslim brother before 
4 person in power, he will be helped to cross the ‘Siraat’ (the bridge 
over Jahannam) when feet will slip on it” 


According to a Hadith, there are a number of men whom Allah 
Ta‘ala has created for the sole purpose of mecting people's needs 
and helping them in difficulties; those men shall have no worries on 
the Day of Judgement and will have nothing to fear. Anather Hadith 
says that whoever helps his brother im distress, Allah Ta‘ala will 
keep him steady and firm when even the mountains will not be able 
to stay firm in their place, ie. on the Day of Qiamah (Doomsday). 
One Hadith says, “If someone helps a Muslim by saying a few words 
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in his favour, or takes a few steps to help him in any manner, Allah 
Ta'ola bestows on him seventy three blessings, one out of which will 
suffice him for his well-being in this life and in the Akhirah, while 
the remaining seventy two will be reserved for exalting his rank and 
status on the Day of Judgment”. Beside these; there are several 
Ahadith on this subject quoted by the author of Kanzul-A‘maal. A 
Hadith maintains that the Muslims, by being kind to each other, by 
their close relationship with each other and being merciful tao one 
another, are like a single human bedy, of which when one limb 
suffers, all its other parts become restless and share its suffering. 
For example if one of the limbs is injured, all other limbs become 
uneasy; if one hand gets burt, all other limbs are resiless and the 
whole body becomes feverish. Likewise, all the Muslims must feel 
disturbed over the difficuities of any one Muslim. 


A Hadith says, "Rahman (Aligh To‘aia) shows mercy to those 
whe are merciful to others: be merciful to those on earth, you wil] 
have the mercy of those who are in Heaven, which inciudes Allah 
ta‘afa and the Angels.” Qne Hadith says that the best Muslim home 
is the one in which an orpahn lives and gets fair treatment, while the 
worst home is the one where an orphan lives and gets bad treat- 
ment. Rasulullah Safleiehe afathe wasallam bas said, "Whoever in 
my Ummah helps sumeone in his need to make him happy, he 
makes me happy and my hapiness makes Allah Ta‘aia bappy, and 
when Allah is happy He grants that person entry into Jannah.” One 
Hadith says, "When someone helps an afflicted person, he becomes 
entitled to seventy three grades of forgiveness, one of which is 
enough for his salvation; the remaining seventy two will raise his 
rank and positions in Akhirah.” A Hadith says that the whole of 
creation is Allah's family, and from amongst mankind He likes these 
most whose behaviour is good towards His family. “The entire crea- 
tion is Allah Te‘’afa’s family’ is a well-known Hadith quoted by 
several Sahabah. The Utama have explained that, just as a man is 
responsible for the provision of all needs of his family, s0 does Allah 
Ta‘ale provide for the whole of His creation, which, for that reason, 
is here called the family of Allah Ta'‘afa. In this regard the Muslims 
do not have any special status. Muslims and non-Muslims are all 
alike, even the amamls come in the same category, every species in 
the creation is here included in the family of Allah Ta‘afa. Whoever 
metes Gut good treatment ta the whole creation will thus became the 
loved one of ANah Ta‘ala. | 
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Raaulullah Sailailako alathe wasallam Says, “He whe 
observes Salaat hypocritically (for show) attributes a 
partner to Allah, he who fasts hypocritically attri- 
butes a partner to Allah, and he who givea Sadaqah 
hypocritically attributes a partner to Allah. 


Note: It means that whoever offers worship and prayers to please 
someone, makes him a cosharer with Allah Ta‘aia; that is, the 
persons whom the worshipper wishes to impress are made partners 
with Allah Ta‘ala, for whom his prayers are meant. This is a very 
important subject on which this Chapter is being ended. The real 
object is that every prayer or worship should be purely for the 
pleasure of Allah Ta‘ala; it aught not to be corrupted by hypocrisy, 
publicity, respectability, etc, otherwise it may turn out to be a case 
of good deeds gone for nought, while sins against you are estabii- 
shed. Many Ahadith contain severe Warnings and threats of grave 
punishment on this account. 

*" According toa Hadith Qudsi, Allah To'ale says, "] am most uncon- 
cerned among all partners: when someone joins anyone with Me in 
his worship, I leave the worshipper with him; that is, he may go to 
that partner for the return of his prayers, for | have no concern with 
him,” Another such Hadith says, “On the Day of Judgment, a herald 
will proclaim, "Whoever ascribed a partner to Allah Ta‘ala, in any of 
his deeda, should seok the reward from that partner of Allah Ta‘aia, 
as Allah Ta‘ala is most unconcerned with such partnership", Abu 
Sased Khudri Radhiallaho anko says, "Once Rasulullah Sailallaho 
alaihe wosallam came to us when we were discussing Dajjal and told 
us, ‘Shall | tell you a thing of which one should be afraid more than 
Dajjal?’ We submitted, ‘Please do tell’! He said, ‘It is the latent Shirk 
{associating partners with Ajlah Tx‘afa}' For example, while praying 
with sincenty, a person notices someone watching him and, there 
upon, be prolongs his Salaat", Another Sahabi Radhialiaho anhe has 
reported Rasulullah Sallalighe alaihe wasaliam as saying, “I am 
most afraid for you of the minor Shirk". The Sahabah Radhiailahe 
anhum enquired as to what the minor Shirk was? At this he replied 
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‘Hypocrisy’. A Hadith saya that on the day when Allah Te‘aia will 
distribute His rewards for good deeds of the good men, the hypocri- 
tea will be told to go to those for whom they had acted and see,if they 
have any rewards to offer them for their actions. Allah Ta‘eta has 
said in the Qur'an. 


SEAL yA MINIS Sheehy uence oo 


“Whoever fonge to meet his Lord {to become His beloved and 
favourite) must keep acting righteously and must not join anyone 
else with Allak Ta‘ala in his prayers". (al-Kahft 120). 


Ipne Abbas Radhiatlsho anho has said that someone submitted 
to Rasulullah Salfafiaho alathe wasatiam that, when he started some 
good deed for the sake of Allah 7a‘afa, he felt in his mind that people 
should see him making that effort. Rasululleah Sallailaha alaihe 
wasaliam kept quiet till the above Ayat was revealed. Mujahid 
Rahmatutiak aiaihe has said that someone said to Rasulullah 
Sallailake alaihe waseilam that he gave Sadaqeh with the intention 
of pleasing Allah 7a‘aia but he did have the feeling that people 
should call him a good person; thereupon the above Ayat was reveal- 
ed. A Qudsi Hadith quotes Allah To‘aia aa saying, “If anyone does a 
righteous action for My pleasure but seeks to please someone else 
also, I reject the whole of it, for, I accept only that deed which is 
purely for Me.” After that, Rasulullah Sollaiiahe aiathe wasatiam 
recited the above Ayat. Another Hadith quotes Allah To‘ala as 
saying, "J am the most Liberal in apportioning share with My part- 
nera, if someone makes another person My co-sharer in his worship 
for Me, [leave My share also with the co-sharer’. A Hadith says that 
there is such a valley in Jahannam,that Jahannam itself seeks pro- 
laction against it four hundred times a day, and that valley is for the 
hypocritical Qaaris (Qur'an reciters). 


A Hadith says that Rasululiah Salfailako claike wasalfam asked 
the Sahabah to implore the protection of Allah Ta‘afa from going to 
‘Jubb-ul-Huzn' (the well of grief in Jahannam). They asked him as 
to who will go into it. The reply was,‘Those who act with insincerity 
‘ostentatiously)” A Sehabi Radhialiaho anho says that the above 
Verse was revealed last of all in the Holy jur'an. In another place in 
he Hoty Qur'an it ia said: 
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"O those who believe, do not ruin your Sadagah by reminding the 
poor of your favours to them or causing verafion. He is like a 
person who spends in charity, but as a show to ihe people; he 
neither believes in Allah nor in the Akhirah, This type af person 
resembles a smooth stone, which may get covered with soil fand 
some green growth}, but afl ts washed away by a Aeary rain. 
(Simitarty, the Sadagah of those wha display their generosity, 
who are harsh towards the poor and who are hypocrites, shail 
banish and mut a particle of it unt! be availoble to them on the 
Day of fudgement). AU the virtues and the charities given will 
become useless. (ard thelr earnings will be of no avail te them}". 
fal Aagarahy 264). 


Hypocrisy has been reproved strongly in several places in the 
Holy Qur'an. 


One Hadith says that on the Day of Judgment the peop!e whose 
reckoning will take place first of all, will include a martyr, He will be 
called and reminded of all the bounties which he received from Allah 
Ta‘ala in this life and asked what acta of virtue he had performed in 
return for those bounties. He will submit to Allah Ta‘ola that, to 
seek His pleasure, he did Jehaad till he was martyred and gave his 
life for His sake. The Divine answer will be, “Tt is a he; you went to 
Jehaad, to be called a hero by the people, which they have done’, 
(So, your aim has been achieved}-The Divine verdict and order for 
him will be to throw him inte Jahannam, which orders will be 
carried out by dragging him face foremost and throwing him into 
Jahannam. 


The next person to be reckoned with will be an ‘Alim {religious 
scholar), He will he reminded of all the Divine favours and bounties 
bestowed on bim and questioned what the virtues were that he had 
done to show gratitude for it. His reply will be, "I acquired 
knowledge and taught knowledge to people and read the Qur‘an, 
seeking your (Allah T‘afa's} plegsure’. AJlah Ta‘ala's verdict and 
order wil! be, “All of it is lie; you did all that to be called a great 
Alim and Qaari by the people (which has been done)” He too will he 
thrown into Jahannam heing dragged on his face. 
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The third person, who will have te give his account. will be a 
generous person, on whom Alleb Ta‘ala had bestowed his favours 
and bounties extensively in this life and who will be reminded of 
everything given to him and questioned as to what he did with them. 
He will submit that he did not miss any opportunity of doing good 
and spending for Allah Ta‘ala’s pleasure-The Divine reply will be, "It 
is a pure lie; you spent entirely to be called 2 very generous man by 
the pecple, which they did (and your aim hag been achieved)" The 
order for him will also be,to be dragged on his fare and thrown into 
Jahannam. in this Hadith, as weil as in other Ahadith, the mention 
of one man implies al] the people of his kind. It does not mean that 
only three persons will receive that punishment; rather, the three 
types of people will be treated in that manner; for the sake of 
Ulustration, only one individual of each type has been mentioned 
above. 


Rasuluilah Satialiako afathe wosaliam bas piven very Severe and 
heavy warnings to the Ummah that every action and deed must be 
done solely far Allah Te‘afa,and extreme care must be taken in this 
matter, so that no mixture of hypocrisy, show and publicity is 
allowed to creep into our affairs. Hut we must take care of the deceit 
of Shaitan who, as 4a strong enemy, uses many ways of hostility 
against his victims. Invariably, he makes a person doubt the 
sincerity of his actions and for that he makes him give up his very 
important virtuous deeds. Imaam Ghazali AaAmatuliah alate has 
said that Shatian’s first move is to stop a person from doing a 
virtuous act and to create such thoughts in his mind whereby he 
does not even think of doing a good deed. But when a person is 
strong enough to oppose Shuitan in that effort, then Shaitan makes a 
fresh move against. him, by suggesting to him that he lacked sin- 
cerity in his prayers which rendered all his hard labour useless; as 
such there was ng use of insincere worship. By creating such doubts 
and suspense, Shaitan succeeds in stcpping a man from doing any 
type of good. When this happens, his purpose is Fulfilled. Therefore, 
one must not stop doing good deeds, because of such doubts about 
sincerity, but go on acting and trying to achieve sincerity through 
prayers to Allah Ta'aéa that He, by His Mercy and Kindness, may 
grant him protection against insincerity and save his good deeds 
from becoming valucless. 
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CHAPTER - II 
ON CONDEMNATION OF MISERLINESS 


The Ayaat of the Qur'an and the Ahadith of Rasuluilah Salfal- 
laho ainihe wesaliam, given in Chapter I, have made it abundantly 
clear that there are great and enormous virtuous gains and profits in 
spending in the path of Allah Ta'ela. Any deficiency in this will 
bring a corresponding heavy loss which, by itself, is deplorable. 
However, Allah Ta‘ala and Rasulullah Sallailako alathe wasellem 
have condemned and given such warnings against miserliness and 
hoarding that, are in a way, a great favour of Allah Ta‘ala on the 
Ummah of Rasutullah Setlailake aiaihe wasatlam, as these have 
been given with a view to saving them from this deadly disease, Both 
the Holy Qur'an and the Ahadtih have treated this subjact in-many 
different ways; such ay persuasions to do virtuous deeds, warnings 
prohibiting the evil and harmful acts, etc. It is difficult to cover fully 
any of these aspects. However, as an example, a few Ayast and 
Ahadith are given in this Chapter. 


Section (a) AYAAT: | 
OSs ULL TS A ANS hi ai sis) 


1. Spend your wealth for the cause of Allah, and be not 
cast by your own handa to ruin. (a!-Hegarah: 195) 


Note: This Ayat has already been mentioned at No. 3 of the 
Ayaat in Chapter I. This Ayat canaiders the failure to spend for the 
cause of Alleh Ta‘ela as self-ruination and destruction, and has been 
mentioned in detail by the Sahabah Radhiallake anhum. Who would 
want his own ruination and destruction, but how many are there 
who, after knowing this full well, try to save themselves from this 
calamity and keap away from hoarding? Whet can be the conclusion 
other than thatour minds being befogged by negligence, we are bent 
upon causing our own ruin. 
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2, Shaitean promises you destitution and enjoins upon 
you lewdness, But Allah promises you forgivencss 
from Himself with bounty. Aijlah is All-Embracizg, 
All- Knowing -(a!-Bagarah: 268) 


Note: According to Abdullah Ibne Mas‘ud Radhialiaho anho, 
Rasulullah Sallaifaho alaihe wosalfam hes said that man is 
influenced within his mind by Shaitan and also by an angel, 
Shaitan’s purpose is to frighten him with evil results Gike spending 
will bring poverty) and to faisify the truth, while the angel promises 
blessings and confirms the truth, Whoever perceives the ange!'s 
advice should think it to be from Allah Ta'afa and be thankful for it; 
and whoever thinks the oppesite,should seek the protection of Allah 
against Shaitan, as it is he who creates such thoughts in man's 
mind: and then Rasulullah Satlafieho alaihe wosallam recited the 
above Ayat in support of his contentions. The Ayat actually denotes 
Allah's direction that Shaitan frightens by this fear of becoming poor 
and incites us to jndulge in obscenities, which in fact is falsifying the 
truth. Ibne Abbas Radhialiaho anho says that the above Ayat 
contains two things from Allah Ta'‘ala and two from Shaitan, 
Shaitan avows poverty and ordera evil; he aska us not to spend 
anything but to hoard it carefully for later needs. And Allah Ta‘aia 
promises forgiveness of all sins and an abundant increase in 
provisions. 


Imaam Ghazali Rehmatullah alathe says that one should not get 
involved in fears for the future but should trust in Allah Ta‘ala, Who 
has promised to provide Hivelihood: and consider such fears as an evil 
influence of Shaitan. Aa has been mentioned in the above Ayat, 
Shaitan fosters the thought in the human mind that, if you do not 
hoard wealth, you would land in trouble and difficulties when you 
fall il] or become unfit to carn or when some other emergency arises. 
Through these thoughts, he keaps people involved in toil and 
hardships all their lives and later makes fun of them that the men, 
through imaginary future fears, are caught in real hardships at 
present in tha form of constant anxiety to save for the fearful 
thought of an unknown future! 
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3. And let not those who hoard up wealth that Allah 
has bestowed upon them of His bounty think that it 
is better for them. No, it is worse for them. Trait 
which they hoard will be made a collar (in the form 
afasnake and put round their necksjon the Day of 
Resurrection. Allah's is the heritage of the heaven 
and the earth, and Allah is Informed of what you do. 
(Aai-e-Imran: 180) 


Note: According to Eukhari, Rasuluilah Salfaliaho alaihe 
wasailam has said that, if a man has been given wealth by Allah 
Ta‘ala, but fails to pay Zakaat on it, that wealth will,on the Day ol 
Judgement; be turned into a bald-headed snake (extremely poison- 
ons) with two spots under its mouth (a sign of deadly poison) and 
will be put round his neck. 


‘The stake will grab both his jaws and say, "lam your hoarded 
wealth and the protected treasure”. Then Rasulullah Sailaiiaho 
alaihe wasaliam recited the above Ayat. This Hadith willbe repeated 
in Chapter 56 under Abadith at No.2. Hasan Basri RahmatullaA 
aiaihe has said that the above Ayat was revealed about the Kaafirs 
and about those Muslims who are miserly and do not spend in the 
path of Allah Ta‘afa, thomah Radhiallaho anhko has said that, when 
someone fails to fulfil the demands of Allah Ta‘aia from his 
property, that property will become a bald-headed snake and chas¢< 
the person who will be begging for protection from it. 


Hajar Bin Bayan Hadhiallaho anko has quoted Rasulullah 
Sallailahke alaike wasallam to say that when a close blood relatior 
approaches a retative for help from his spare wealth and the latter 
refuses it, due to miserliness, that wealth will become a snake to be 
word by the owner of the wealth round bis neck. Rasulullak 
Sallaliako alaihe wasallam then recited the above Ayat. Man; 
Sahahah Radhiaifaho arnhum have also repeated this subject 
Masroog Rahmatullahk aiaike says that the above Ayat refers to : 
person whom Allah Ta‘ala has given wealth but who fails to frlfil hi: 
obligations to hia relatives: that property will be turned into a snake 
which he will be made to wear round his neck. He will ask the 
shake, “Why are you persecuting me’? The snake will reply“I ac 
your property”. (Durre Manthur) 
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Imaam Razi Rahmatuliah alaihe writes in his Tafseer ‘Keabeer' 
thet the preceding Ayaat exhort us to participate in Jehaad 
personally. This Ayat contains exhortation to spend money in the 
path of Allah and warns those who do not spend for the cause of 
Allah,that their wealth will become a bald snake, which would be 
"hung round their necks. After a detailed discussion of the topic, the 
Imeam Rafmatullah olaihe says, ‘This Ayat does not apply to the 
cases of Supererogatory spending (Nafi Sadaqaat). It applies to cases 
of failure in obligatory spending, which falls in several categories: 
first, spending on oneself and the dependents in the household, 
second. paying Zekaat end the third, spending money at the time 
when the Muslims are invaded by non-Mulims to destroy their life 
and property: the rich must give to the defenders as much as needed, 
which will in fact mean protection of their own life and property; 
fourth,to help a person in distress till he is out of danger. All these 
payments are obligatory . 
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4, Lot Allah loves not such as are proud and boastful, 
who hoard thelr wealth and enjoin avarice to others, 
and hide that which Allah bas bestowed upon them 
of His bounty. For disbelievers We prepare a shame- 
fui doom, (An-Nisaa: 36-37) 


Note: Teaching miserliness. may be by verbal encouragement or 
by setting & personal example for others; this subject has been 
treated in many Ahadith to the effect that whoever adopts a wrong 
course suffers for his own sing ag well as of those who follow his 
example; there will be no reduction in the punishment to the follo- 
wers for their own sin, This subject has already been discussed 
earlier in detail, In the explanation of “Mukhtaalan-Fakhoora’, 
Mujahid Rakmatullah alaihe has been quoted to have said that 
anyone who keeps counting the things gifted to him by Allah Ta‘ala, 
and does not offer thanks to Him, is a proud person, Abu Saced 
Khudti Radhiafiaho anho has quoted Rasulullah Safialiaho alathe 
wasaiiam as saying that, on the Day of Judgement when Allah 
Ta‘afa wil collect His entire creation in one place, the fire of 
Jehannem will advance furiously, flames over flames, towards the 
people and the angels appointed on it would like to halt it, but it will 


146 FAZA'TL-E-SADAQAAT « PART ONE 


say, | wear by my Lord, let me get hold of my companions or else | 
will swallow all of these people’. The angels will ask who are they? It 
will reply, "Every proud person and tyrant”. After that, it will pick up 
with its tongue, one by one, every cruel and arrogant persan and 
devour him, like an animal eating grass. It will withdraw after that, 
but return soon after, with the same fury and demand the conceited 
and the persons thankless to Allah Ta‘alc, picking them up one by 
one and swallowing them. Jo the third turn, it will come and deal 
with all those who were arrogant and strutted proudly in life. 
Thereafter the reckoning of the remaining pecple will commence. 


Jaubir bin Sulaim. (Hujaimi) Radhialiato anAe says that once, 
he came to visit Rasulalleh Sallaliaio aloihe wasallam and met him 
in 4 street of Madinah. He asked him about the wearing of the ‘Izaar’ 
flawer garment}, to which he replied, It should be worn halfway 
down to the calf, but if you dislike thal you may wear it a little 
lawer, and if you do not like it even that high, you can wear it sull 
lower, till it comes down to a point just above your ankles. If even 
that ia not to your liking, there is oo further scape, as Alluh does not 
like those who are proud and beastful (and trailing of lower garment 
or Wearing it lower than the ankles is a sign of pride)’ He then asked 
about the acts of kindness and Rasulullah Sallatlaha ulathke wasal- 
fam replied,“Do not consider any act of kindness too small or insigni- 
ficant, nor delay it, be it a piece of string or a shoe-lace (that you give 
to someone), or a bucket of water (that you fill for someone} or ta 
remove a harmful object from the road cr to speak to someone with 
a sInile or pay Salaam to a waytarer, or to show affection to a perso 
in distress, all are good acts of beneficence. If sameone talks about a 
vice Which you may have, you should suppress his vicethat you may 
know of ; the concealment of his vice will bring you reward and its 
disclosure will be a sin. When you intend to do something, and you 
will not regret its becoming known to people, go ahead and do it. 
And if there be something you wish to do but are afraid of people 
knowing it, do not do it (as that is the sign of its being a vice?’ 


Abdullah Bin Abbas Radhiallah anf says that Kardam Ibne 
Yazid and cthers used to come to the Ansaur and advise them not 
to spend tec much, as they :eared that all their possessions might get 
exhausted and they might become destitute. They advised thein te 
keep back something for mecting any woforescen eventuality, The 
above Ayal Was revealed 4s condermnenation of such persons. (Purre 
Manthur! 
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§& They who hoard up gold and silver and do not spend it In 
the way of Allah, unto them give tidings (0, Muham- 
mad) of a painfal doom. On that Day when it will (all) be | 

heated in the fire of Jahannam, and their foreheads and 

flanks and their backs will be branded therewith (and it 
will be said unto them)}.Here is what you hoarded for 
yourselves. Now taste of what you used to hoard. (al- 
Taubah: 34-35) 


Note: The Ulama have said that the mention of forehead, etc., 
means thet all the parts of the body will be branded. Another Hadith 
confirms this interpretation, saying that face to foot, all will be 
branded. Some of the Ulsama heve said that there is mention of only 
three limbs in the Ayat because these are very sensitive to pain, 
while others bave said that these three parta have been mentioned 
because, when a person meets an indigent person, he turns his face 
and shoulder away from him and walks off with the back towards 
the poor man; hence the painful suffering promised for these three 
particular parts. There are other reasons toc, The above Ayat 
mentions branding with the heated gold and silver, while the Ayat at 
No. § above mentions the property turning into a snake and chasing 
its owner. Both these punishments are appropriate in their res- 
pective fields, which will be clear in Hadith No. 2 of Chapter V. In 
the above Ayat according to Abdullah [hne Abbas Rachialiaho anha 
and several Sahabah, the hoarded wealth means that particular 
property from which Zakaat has not been paid, while thet from 
which Zakaat has been paid is not considered hoarded wealth, Ibne 
Umar Radhieliaho anhe however, has said that this order was re- 
yeeled before the order for paying Zakaat: thereafter, Allah Ta‘aia 
Inade Zakaat, when properly paid, the source of purification of the 
rest of the property. 


ThaUban Kadhialiahe anko hag said that, at the time when the 
above Ayat was revealed, we were accompanying Rasulullah Satfai- 
laho aigihe wasaliam on a journey. Some of the Sahabsh Radhi- 
aligho anhum submitted, "0 Rasuluilah, when this is the fearful 
reult of collecting gold and silver, what then is the best wealth to be 
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hoarded #3 a treasure?”. The reply was, “The tongue which remains 
busy in Zikr of Aah, the heart full of thanks to Allah To‘ala and a 
piows wife who helps in preparing for the Akbirah”. Umar Aadiht- 
allaho anko has been quoted to say that, when the above Ayat was 
revealed, he went to Rasulullah Sallaifahe alathe wasallam and 
submitted that the Ayat weighed heavily on the minds of the 
Sahabah Fiadhiaifaho onhum Rasulullah Sallaliako alathe wasal- 
lam seid that Zakaat had becn made obligatory for the very purpose 
of making the rernaining property pure and fit for inheritance, and 
the best thing to be treasured is the devoted wife who causes 
pleasure when seen, obeys orders instantly and takes full care of 
herself and the kushand’s property when the latter is away (on 
travels). In reply to a question from Abu Bakr Radhiailahe anho as 
to what was the best thing to be treasured, Rasulullah Salfallahe 
alaihe wasallam” said, “The tongue in rememberance of Allah, the 
beart filled with thanks to Allah Ta‘aia and a pious wife who helps 
ig ¥irtuous deeds”. Abu Zarr and Abu Umamah Aadhiallaho anha- 
ma have quoted Hasululish Satlalioho alathe wasadfam as saying 
that whoever has a Dinaar (gold coin}, a Dirham (silver coin) ar a 
piece of gold or silver and does not spendit in the path of Allah, this 
money (unless it is kept back for paying a deb.) will be taken as 4 
treasure and will cause him to be branded on the Day of Judginent. 
Similarly, any one who leaves behind, after his death any amount. of 
hoarded silver or gold, will be branded with it on the Day of 
Judgment,even if,later he is sent to Jahannham or forgiven 


Ali Hadhialigho anho quotes Rasuhuillah Salfalaho alathe 
wasaiiam as saying that Allah T'g‘ale has made obligatory i the 
properties,of the rich Muslims, as much as would suffice for the 
needs of the poor. The poor suffer from hunger and want of clothing 
because the nich do not give away what is due on their property 
Beware! Allah Ta'ala will demand an explanation fron: the rich 
about it or punish them severely? fDurre Manthur). There ts a 
commentary on this Hadith given in ‘Kanz-ul-Umimal. And it has 
been narrated in anuther Hadith, on the authevity of Abu Hurairah 
Radhiallaha anho,“Uf in the knowledge of Allah Ta'alu, Zakaat were 
not sufficient for the poor, He would enjoin something more to he 
paid, apait from Zakaat”. Vherefore, the hunger of the poor is a 
consequence of the rich people’s sin of withholding Zakaat, or not 
paying itin full. (Kanz), Bilal Redhiallako anho has quoted Rasul- 
uligh Sallalaho alathe wasallum as saying."Meet Allah Ta‘afa in 4 
state of poverty and notin riches”. When asked how fs that te be, the 
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reply was, "When you get something, do not hide it and do net refuse 
4 needy person”. On the query as to how that was possible, the reply 
was, lf that cannot be, then Jahannam is the end”. Abu Zarr Ghifani 
Radhiallaho anhko is one of those whose belief was that money was 
not a thing to be kept. He thought that one Dirham was one brand- 
ing and two Dirhams were two brandings. We have already narrated 
quite a few stories about him in the foregoing pages. 


Once Habib Ibne Salmah Rahmatuliah olathe, the governer of 
Syma, sent three hundred Dinaarg (gold coins) as a mft to Abu Zarr 
Radhiallaho anho, with the request that he should spend the money 
on his own needs. But Abu Zarr Radhiallaho anhe declined to accept 
the money saying, “Can't you think of anyone other than me, who is 
more liable to be deceived into a mistrust of Allah Ta ‘ala (te. 
keeping so much money in one's possession is a sign of heedlessness 
towards Allah Fa‘aia)! Truely, it is a deception to be unafraid of 
Allak's punishments. There are many Ayasat to that effect in the 
Holy Qur'an; for example: 


abl Ss 


“Let not the deceiver deceive you with regard to Allah Ta‘ala”™. (al- 
Pooatix: §) 


The Ayat has been re-quoted below at Sr. No. 38 in Chapter six, 
with many more Ayaat about this world and the Akhirah. Abu Zarr 
Radhiailaho anhe then added, "| need but a little shelter to protect 
myself against the sun, three milch goats whose miik should suffice 
for our family, and a slave-woman good enough to take care of me 
and my family. And I feel afraid (of Allah Ta‘aia) to keep anything 
that exceeds my bare necessities”. Abu Zarr Radhialiaho anko 1s also 
reported to have said, "On the Day of Resurrection, the one who 
possessed two Dirhams will be detained longer (for Reckoning) than 
the person who possessed one Dirham”. (Durre Manthur) 


Abdullah [bne Sagmit Radhiallahe anho says, "] wes onre sittiag 
in company with Abu Zarr Hedhialiaho anko, when a man brought 
for him his daily allowance from the Baitul Maal (Public Treasury). 
He sent his slave-woman to the market who bought for him the 
things he needed for the day. After this, be was left with seven 
Dirhams. He toid her to get small change for the money so that he 
might distribute it among the poor. I asked him ta keep it, for he 
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might want it for entertaining his guests or fer any other need that 
might arise. Abu Zarr Radhiaifako anho said that Rasuluilah Satlai- 
laho alaihe wasallam had told him once, "It is an established fact 
that whosoever hoards some gold or silver is like one keeping a spark 
of the fire of Jahannam in his possession, until he spends it for the 
cause of Allah.” (Targheed). 


Shaddad Rehmatuliah alathe says that Abu Zarr Radhiallake 
aenhe would listen to Hasulullah Salialiaho alaihe wasallam giving 4 
atrict commandment regarding a matter and then go to his lonely 
resort in the forest (where he was living). Sometimes, the command- 
ments were made lenient afterwards {as a concession to the weaker 
natures) but he did not know of it, and, therefore, stuck to the same 
strict commandment. (Durre Manthur). It is true that Abu Zarr 
‘Redhiallaho arho held extremely stern views concerning money 
matters; undoubtedly perfect asceticim consists in adhering to his 
views, and our spiritual leaders lived up to the same high standards 
of renunciation. But it is not worthwhile imposing these high 
standards on everybody; nor does, as a rule, failure to comply with 
them,lead one to Jahannam, Fortunate are those who can be stern 
and austere in these matters, of their awn sweet accord, with the 
special aid and favour from Allah Subhanahu Te‘ala. May Allah 
grant this humble author, who regards himself to be a mere world- 
ing »something of the fine qualities possessed by the great ascetics of 
those times. 


Proc WAC 
“Truly, Allah is Abie to do all things’. 
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§. "And nothing prevents their contributions to be accep- 
ted from them, save that they have disbelieved in Allah 
and His Kasul and that they come not to worship save as 
idlers, and pay not(their contribution)save reluctantly. 
So, let not their riches nor their children please you (GO 
Muhammad), Allah thereby intends but to punish them 
in the fife of the world and that their souls shall pass 
away while they are disbelievers. (at-Taubah: 4-55) 
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Note: Beside faithlezaness, carelessly offered Salaat and re- 
luctance in giving Sadaqah have been mentioned az causes of non- 
acceptance of alms. The subject of Salaat has been dealt with in 
detail in the book ‘The Virtues of Salaat’. Rasuluilah Salfaliake 
alaihe wasaliam has said about Salaat, that ha who doeg not offer 
Saleat has uo place in Islam. In fact, there is no Deen without Salaat, 
which is as important for the Deen as the head is for the body. 
Resulullah Salfaifahko afaihe wasolfam has further said that the 
Salant offered with utmost humility and supplication ascends to the 
heavens a3 a luminous object, with good wishes for the concerned 
person’s welfare and prospenty, whereas the Salaat carelessly 
offered assumes a black ugly shape, curses the person concerned: 
"May Allah ruin you as you have ruined me,’ and is thrown like « 
dirty rag on his face. Another Hadith saya that the very first deed 
taken up for reckoning on the Day of Judgment will be the Salaat. If 
it is reckoned as satisfactory, all the remaining deeds will become 
acceptable-and if Salaat is rejected, nothing else will be acceptable. 


The next thing mentioned in the above Ayat is. the reluctantly 
given Sadaqak, which will be rejected. In case of Zakaat, only the 
obligation will be taken as fulfilled. In varicus narrations about 
Zekaat, Rasulullah Salfeliaho alaihe wasailam has said that Zakaat 
must be given cheerfully, which beside fulfillment of obligation, will 
bring numerous blessings and rewards. In another Hadith in Abu 
Dawood, Rasululiah Sallaliaho algike wasaliam has stated, 

apletty glib raw st meet 7S ya "Whoso 
ever gives with the intention of receiving a good return will certainly 
receive it, while the one who does not give,shall be made to pay’. 
Some versions add ‘with penalties’ after ‘to pay’, 


Ja‘far Ibne Muhammad Hafmatuliak alaihe has narrated that 
once he went to see Khalifah Abu Ja‘far Mansoor and there he saw 
a descendent of Zubair Radhialiahe anho who had come to request 
the Khalifah for safne help. The Khalifah ordered something to be 
given to him, but The person complained of this being too little, at 
which,the Khalifah lost his temper. On seeing this, Ja‘far Rahmat- 
uflah alathe said that he had been informed through his ancestors 
that Rasufuilah Sallatioho alaihe wasaliam has said that anything 
given cheerfully, brings blessings both to the giver and the recelver, - 
On hearing this Hadith the Khalifah Mansoor said, “By Allah I was 
not happy while giving it to that person, but now I feel very glad’. 
Thereafter, Ja'far Hahmatulioh alaike turned to the Zubairy and 
said thet he had also received a Hadith through his ancestors that,if 
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a person thought a small gift to be too little, Allah Ta‘ala would 
deprive him of receiving any bigger one. The Zubairy repled, “By 
Allah ! had thought of the sum given to me te be too little but, after 
hearing the Hadith, this same cum has grown big in my eyes’. 
Sufyan Ibne Oyeniyah Rahamtuliah alaihe, who has related this 
story, says that he met that Zubairy later and asked him how much 
he had received from tha Khalifah. He said that it was a small 
amount but, eventually with Allah's bleasing, it earned a profit of 
fifty thonzand. 


Sufyan Haohmatullah alaihe haa further said that Ja‘far 
Raohmatuliah alaihe was from the ‘Ahl-al-Bait’ (a descendant of 
Rasulullah Salfallaho alathe wasafiam} and anyone from among 
them was a source of general benefit like the rain. In the above 
instance, by quoting two different Ahadith, Ja‘far Rahmutuliah 
aiaike benefited both the parties, making them happy. One may 
envy the rulers of that time, for accepting willingly and cheerfully 
the words of Rasulullah Salfaifahe alaihe wosaliam. This was 
because of the spiritual environment that prevailed in those days. 


The pest thing in the above Ayat perteins to one's property, and 
descendants becoming a source of chastisement in this life. The 
children become e source of trouble and grief for the parenta due to 
iiness, sufferings and death. Muslims also suffer from such bapper- 
ings but, because any type of suffering in this Life qrns into s 
blesaing and reward in the Akhirah for them, these no longer appear 
a3 a punishment but « cause of ultimate coufort and happiness in 
Akhirah. As for the faithless, who will have no reward in Akhirah 
for the troubles in this life, all their sufferings are nothing but a 
punishment. Ibne Zaid RaAmeatullah alaihe has said that 
punishment in this life means all sorts of troubles and calamities 
which people hava to undergo. For the vubclhevers, it is a 
punishment, while the Muslims derive blessings therefrom. 
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7 And let oot your hand be chained to your neck, nor 
open it with » complete opening, Jest you sit down - 
rebuked, denuded. Lo! Allah enlarges the provision 
for whom He will, and straitens (it for whom He 
will}, Lot He was ever Knower, Seer of His slaves. 
(Bani Israel: 29.30) 
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Note: At this place in the Qur'an, detailed warnings have been 
given in respect of requisite standards in social obligations. In this 
particular Verse, there is warning against miserliness and extra- 
vagance and also an encouragement to be moderate and to adopt a 
middie course in giving Sadagah. Certain narrations say that some- 
one solicited Rasulullah Sallalaho aloihe wasallam to give him 
something, but when he replied thai he had nothing to give, the man 
siad, "Give me the shirt that you are wearing”, Rasulullah Salfailahke 
alaike wosallam was kind enough to give it to him. Thereupor this 


Verse was revealed. u lai boss 


Ibne Abbas Radhialiahe anho has seid that the ahove Verse per- 
tains ta domestic expenses, in which a middle course be adapted. 
avoidiag miserliness and extravagance. Rasulullah Saflailake alaihe 
wasatfam has also mentioned several times that whosoever adopts 
moderation will not become poor. The last part of the Ayat rejects 
the foolish naive idea that ail are entitled to equality in provisions of 
life. Tt is entirely tn the hands of Allah ta enlarge provistons or 
restrict them, on whosoever and as He wills. He is the best Judge of 
matters concetning His slaves and knows their expediencies. Hasar 
Rladhiatlake ano has said that Allah Ta‘aia is fully eware of the 
circumstances prevailing upon His slaves and keféws what is advis- 
able for each. He gives to whom he wills affluence aad sends hard- 
ship on those for whom He wills poverty. It is given at another place 
tn the Qur'an: 
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"And if Afiah were to enlarge the provision for His slaves, they 
would surely rebel in the earth, but He sends down by measure as 
He wills. Lo! He is Informed, a Seer of His bondsmen’. (ash- 
Shiuraa: 27) 


This parti¢ular’ Verse Indicates that an overall affluence for 
mankind will cause all-round arrogance and distuchances. As a 
matter of expenence it may wel] be seen that, if Allah Ta‘ala be so 
gracious as to make everyone rich, human administration would 
become impossible, as all and sundry will behave as independent 
Mmarter= aad there will be no one willing to work for anyone else. 
Ibne “aid Rahmetullch alathe hes said that.whenever in Arabia 
productioa became plentiful, people indulged in killing and impri- 
soning each other, but when a famine occured all these evils would 
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disappear. Ali Xadhialiaho anho and a number of other, Sahabah 
Radhiatlahe anhum have said that the Ayat Sytek 395 was revealed 
when the Sahabah of the Suffah Radhialiako anhum wished to 
obtain same worldly benefits. Qatadah Nahmatuilah alaihe, in his 
interpretation of the Ayat, has said, “The best sustenance is that 
which does not make one arrogant, nor does one get overwhelmed 
with it". We were told that the worst fear of Rasulullah Saiiaiiake 
alaihe wasallam about his Ummah was that they would become in- 
fatuated with worldly splendour! Someone asked Rasuluilah Saifal- 
laho afaine wasailam whether the lawfally earned money could be- 
come a source of evil, whereupon this particular Ayat was revealed. 


In a Hadith Qudsi, Rasulullah Selfaflaho alaihe wasatiom has 
reported Allah Ta‘ala as saying, "Whosoever behaves disrespectfully 
towards a friend of Mine (a wali} is ike one waging war against Me 
and i become as wrathful,while protecting My friends, as a furious 
lion (when attacking its prey)". Rasulullah Sallallahe alathe 
wasaitam said, "No oue can attain nearness to Allah Te‘ala more 
readily than by fulfilment of obligatory matters. Secondary (in 
importance in this regard} are the optional prayers (Nawafil) 
whereby a person can also come close to Allah Te‘ola (the more he 
offers these, the nearer he approaches Him till he earns love from 
Allah Ta’aig). At that state, Allah To’afa assumes control of bis eyes, 
ears and hands and becomes his constant Helper. Allah Ta‘afa res- 
ponds when he cries to Him; when he asks for something, He meets 
his demands.” Allah further says, "I never hesitate when I will to do 
something, except when the soul of My mo’min slave is to be taken 
a8, for some reason, he does not wish to die; and J do not want to go 
against his wishes; whereas death is a must. Some of my slaves are 
keen to offer special type of prayers but | do not let them do so, for it 
may lead to vanity, some of them are such,who can have sound faith 
only when in good health, if I destine sickness for them, they are 
adversely affected, there are others who can maintain their faith 
only in sickness, if I order health for them, they may po astray. 1 give 
orders befitting the affairs of My slaves,because I know all that is in 
their minds”. 


This Hadith is immensely important, as it concerns pre-ordained 
matters. It, however, does not mean that we are not required to help 
a poor or sick person. If that were so, all the Ayaat of the Qur'an and 
the Ahadith about Sadagaat and alms would become irrelevent, so 
would the Ahadith regarding treatment of the sick. Rather, destiny 
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will continue to operate, against which it is impossible for doctors 
and health organizations to stop the occurrenggs6f disease, or for a 
state to completely end poverty. By ali means, people must continue 
to help others, to show sympathy, and give treatment to the sick, 
according to available means, as we are all entrusted with these 
mussions. Every effort in this regard by anyone is worthy of reward, 
according to one’s contribution, both from werldly and religious 
points of view, Despite all such efforts, if the sick do not get well and 
the poor are not relieved of poverty, they must not be dismayed, but 
should think that Allah Ta‘afa has willed it so and that it is bound to 
be good for them, We have no power to act against destiny, but we 
must continue to make increased efforts to help, to sympathise, to 
give good treatment and to succour the needy, the poor and the sick. 
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8 Whatever Allah To'aia grants you, seek also there- 
from, for Akhirah, and do not forget your share in 
this life, (which has to be for the Akhirah), be kind 
{to people} as Allah has been Kind to you; refrain 
from making trouble in the earth (by disobeying 
Allah and violating human rights); certainly Allah 
dislikes the trouble-makers. (al-Qasas: 77) 


Note: The Holy Qur'an gives this as a warning,from the belie- 
vers to Qaroon (Korabh). The complete story is given on non-payment 
of Zaksat by Qaroon in Chapter 5 under Ayat No. 3.Suddi Kahkmar- 
wah alaihe bas said that the phrase of ‘seeking for Akhirah' meana 
gaining nearness to Allah 7a‘ala by giving Sedagab and by helping 
one’s kith and kin, Ibne Abbas AadAialiako anko has said that, ‘not 
to forget your share in this life’ means, not to ignore working for the 
pleasure of Allah Ta‘eia. Mujahid ReAmatuliah afaihe has said that 
offering prayers to Allah Te‘aia.is a part of this life, for which we 
shall get a reward in the Akhirah. Hasan Basri Rahmatullah alaihe 
has said that it means keeping sufficient amount for one’s need and 
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spending the rest for the Akhirah, One [ladith says that one may 
keep a years requirement and should spend the rest. To forget about 
the share of one’s Akhirah is an extreme cruelty to oneself. 


Rasululiah Seffatlahe alathe wasaflam has said that on the Day 
of Judgement a person will be brought before Allah Ta‘ala, like a 
little lamb (infirm and weak). He will stand before his Lord, Who 
will demand what he had done with the wealth and property that 
Allah had bestowed upon him. The man will submit, “My Lord, I cal- 
lected a lot of wealth and increased it very much from what I origin- 
ally had, but 1 have left it behind. Hyou send me back in that ward, 
i shall bring everything here". He will be asked to show what he had 
sent here toe be treasured for this Day. His reply will be the same, 
that he nad accumulated enormously but had left it behind; that he 
would bring everything ifsent back to that life. Ultimately, in the 
absence of any accumulation for the Akhirah, he will be sent to 
Jahannam, All these sayings and reminders by Allah Ta‘ala and His 
Rasul Satiaiiaho aiathe wasallam,.are matters for serious consider- 
ation and are to be acted upon most carefully and not to be read 
cursorily or ignored. This life is meant to be a preparation for the 
Akhirah, of which we must take full advantage and earn as much as 
we can, otherwise life will pass away like a dream. May Allah Te‘ala 
give ail of us the ability to accomplish what is required of us; Ameen. 
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9. Take heed, you are the people who are called to 
spend in the path of Allah, yet among you there are 
some who hoard. And as for him who hoards, he 
hoards only from bie soul. And Allah is the Rich, and 
you are the poor. And if you turn away, He will 
exchange you for some other folk, and they will not 
be the likes of you (Muhammad: 38) 


Note: Tt is obvious that there is no personal interest of Allah 
Ta‘aia in the Sadagah that we give. All the virtues and benefits that 
He and His Rasul Sailailahe alathe wasallam have. stated.to encour- 
age us, are for our gain only. Many benefits of Sadaqaat, both from 
the religious and the wordly point of view, have been dealt with in 
Chapter one, When a Ruler,who is also the Creator arid the Lord, 
requires someone to do something, without any personal interest, 
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the total gain in this is that of the one whe is being told and if he 
disregards that, to him must come maximum retribution. 


One Hadith says that many people receive plenty of bounties 
from Allah Ta‘ala, meant for benefitting other people. 50 long as 
they keep on giving to others,they retain them. If and when they go 
wrong, Allah Ta'afa deprives them of those bounties and grants 
them to others. These favours, which Allah Ta'‘ala grants are not 
confined to riches, but include honourable position, respectability 
and influence, all of which suffer the same fate. Certain Ahadith say 
that, when the above Ayat, saying, ‘If you turn away from cbedience 
of Allah Te‘ofa, He will bring another people in your place’, was 
revealed, some Sahabeah asked Fasulullah Satfofiake aloitte wasat- 
iam as to who will those people be,who wiil replace them in the 
event of their disobedience. Rasulullah Saflatiaho alaihe wasafliam 
put his hand on the shoulders of Salman Farsi Radhiallah anho and 
said, "He and his people”. He then swore by Allah and said, “If Islam 
were placed on the distant stars, some people of Faris (Persia) would 
have attained to it”. (The subject is contained in several Ahadith). it 
shows that Allah Ta‘ala has blessed them with such keen zeal for 
Deen and knowledge that they would reach to the stars, if that 
could help them to attain it. Mishkat has quoted this narration from 
Tirmizi. In another narration Rasulullah Sallallaho alaihe wasatlam 
hes been quoted to have put greater trust in non-Arab people. 
(Ajaroi} from Persia and Turkistan, than in his cwn people, or that 
he trusted Ajamies, or some of them, more than some of the Arabs. 


This is cbyiously because some people among the Ajam acquired 
such a distinction that they stood very high, except for the status of 
Sahabi. The virtues and distinctions of Salman Farsi Radhiallaho 
ano, to which he was indeed entitled, have been mentioned in 
Ahadith. He suffered great hardships for the true Deen, searching 
for it in country after country. He had a long life of 250 years 
according to authentic sources , (Some have put it at 350 years, and 
some have even exceeded that, so much so that they say that he lived 
in the time of Isaa Afothissalam: who lived 600 years before Rasul- 
Wlah Sallallaho alathe wasatlam), Salman Hadkiallahoa anko came 
to know about the coming of Rasulullah Sellatlahe afaihe wasallam 
from the old Scriptures and he left his home in search of him. He 
made enquiries from monks and religious scholars of that time, who 
gave him the good news that the time of the coming of Rasulullah 
Salfallaho alaihe wasaflam was quite close and they explained to 
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him various signs about his appearance. Salman Radhiallaho anko 
was one of the princes of Persia. He travelled far and vide from one 
country to another, looking for those signs: Someone arrested him 
and sold him as his slave. He was sold several times in that way, as 
he himself told people. It is narrated in Bukbari that more than ten 
masters bought and sold him. Finally a Jew from Madinah bought 
him at about the time when Rasulullah Sellatiaho alaihke wasallam 
miprated to that city. He met Rasulullah Saflaiiaho alaihe wasallam 
and indentified him by the signs that he had heard about him. He 
Was satisfied and became a Muslim. He got himself freed from the 
Jew's slavery by paying ransom-money. 


Rasululah Sallaiiaho alaihe wasaliam has said that Allah 
To'‘ala loved four persons and Salman is one of them. (This does not 
mean that Allah Te‘ala loves no one else). Ali Hadhiaiiaho anho has 
said that Allah Ta‘ala gave seven elite to every Hasul Alcihissaiam, 
méaning, a Jama‘at of great souls who looked after the spiritual and 
worldly affairs of the Rasul and were his helpers. Rasutuilah Sai- 
fatiaho alaihe wasallam said that he had been given fourteen such 
divines. When someone asked Ali Radhialiahe anho as to who they 
were, he replied, "My self, my two sons Hasan and Husain, Ja‘far, 
Hamzah, Abu Bakr, Umar, Mus‘eb bin Umair, Bilal, Salman, Amm- 
aay, Abdullah Ibne Mas‘ood, Abu Zarr Ghifari and Miqdad HRadhi- 
aifaho anhum". They had a special position among the Sahabad in 
Yarious important religious matters. 


It is mentioned in Bukhan that, when the Ayat of Surah Jum‘ah 
Meaning: 


otal Salsa ict gaa ell ele 3 
Afong with others of them who have not yet joined them, 


(Referring to the learned divines of the non-Arab regions with 
particular reference to the East) was revealed, the Sahabah asked 
Rasulullah Sallafiaho alaihe wasallam as to who those people were. 
Rasulullah Sallellohe alaihe wasallam remained silent, but the 
Sahabah repeated their question three times. Hasuljullah then put 
his hand on the shoulder of Salman Radhiallohe anhko and said that 
if Deen were pieced cn stars high in the sky, some of his people 
would reach there to get it. Anc‘her Hadith says the same thing 
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about. the people of Faris (Persia). Allama Suyuti Rakmatullak 
diaike, who is one of the confirmed leaders of the Shafi‘ee creed, savs 
that this Hadith fits appropriately as a prediction of the religious 
accomplishments of Imaam Abu Hanifah Rahkmatulloh alaihe. 


EBS SSA MGIITGG BIG eAIE CO) 
JES LAI SALE GRO POSS salt Fe 
eC IBT EATEN, HOGI ONE O15 6,28 


10. Naught of disaster befalls on the earth or in 
yourselves but it is iz a Book (Lohe Mahfooz) before 
We bring it into being ...... Lo! that is easy for 
AHah-That you grieve not for the sake of that which 
has escaped you, nor yet exult because of that which 
has been given to you. Allah loves not all prideful 
boasters, who hoard and who enjoin upon the peo- 
ple avarice; and whosoever turns away, still, Allah is 
the Absolute, the Owner of Praise. (al-Hadeed: 22-24) 


Note: To grieve over a calamity is raural, but grief must not 
stop one from participating in religious or worldly activities. To 
know that certain things are bound to take place, despite any effort 
to stop them, minimises the sorrow over the loss or damage, as 
against something which may happen all of a sudden. For that 
reason, the warning contained in the Ayaat refers to all events of life 
2nd death, happiness and sorrow or any type of calamity. Ailah 
Ta‘ala says that all these things have been preordained by Him, 
therefore if is no use taking pride gver good happenings or grieving 
over any loss. The Ayat mentions two words (Mukhtaal and Fak- 
hoor), which together mean a prideful boaster. The pride is usualy 
over personal accomplishment and the boasting is on something that 
is received from outside, like rank or wealth. Qaza‘h Hahmatullah 
aloihe says that he saw Abdullah tbne Umar Radhiailaho anko 
dressed in coarse clothes, so be took for him a suit mada of a 
material from Khurasan and requested him to put it on for his 
pleasure. Abdullah Ibne Umar replied that he was afraid of suffering 
from pride and boastfulness ( ares ) if he wore those clothes! 


AG TE AT VSR higitiSieds ou aNae 
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li. Fhey it is who say: Spend not on behalf of those 
(who dwell) with Rasulullab that they may disperse 
(and go away from you} with Aliah’s are the trea- 
sures of the heavens and the earth, but the hypo- 
crites do not comprehend. (al-Munafigoon: 7) 


Nofe: Various Ahadith have coverd this subject: that Abdullah 
bin Ubayyi the leader of Hypocrites, and his progeny, told people not 
to give ny aid to those who were close to Rasulullah Saliafiaho 
aigihe wasaliam so that they might become disheartened and desert 
him. Thereupon, the above Ayat was revealed. It is an absolute truth 
and a common expenence that whenever an individual] or some pec- 
ple, due to malice and bad intentions, stepped aid to sincere religious 
workers, Allah Ta‘aia by His Grace and Kindness cpened a new 
avenue; so every one of us should have faith that Allah Ta‘aia has 
the sole contrel over the provisions for human life and no other 
power however strong can interfere. On the other hand, all those 
who hinder or step any help to religious requirements should be 
prepared to give an explanation fer that to Allah Te‘ala on tue Day 
of Judgement, when no false exeuses will work,nor will a pleader be 
of any avail. Let it be known that evading help in such matters by 
concocted excuses will only result in one’s ruining one's own fate in 
Akhireh; te obstruct religious requirements or to step others from 
helping them, because of some personal hatred and for fulfilling 
wrong wWorldly-ends, will result in one’s own disaster rather than 
bring any harm to others. 


Rasulullah Saelffaiiako aiaike wasalfam has said that, when 
someone evades helping a Muslim brother at the time when he is 
being villified and dishonoured, Allah Ta‘ala remains unconcerned 
about the evader when he himself is hadly in need of help by anyone. 
(Mishkact). The practice of Rasutullah Saflaifahe alaihe wasailam in . 
any situation is a guideline for the [Immah. 1é is obligatory on every 
one of us te try to find out in everything the way he acted and we 
must, sincerely and to the best of our ability, follow him. He,as a 
rule, did not hesitate to help even his enermies. There are several 
examples of that in the books of Ahadith and history. 


Abduilah bin Ubayyi, who was the Jeader of the hypocrites, did 
not miss any oportunity to cause injury and trouble to Rasulullah 
Salliallaho alaihe wasaffam. It is said about him that, during the 
journey in which the ahove Ayat was revealed, he told his people 
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(hypocrites) that they were a respectable class and that, after 
reaching Madinah, they would drive the despicable band out of the 
city (meaning the Muhajireen). In spite of this, when he fell ill a few 
days after his return from the journey, be teld his son, who was a 
devout Mushm, to go to Rasuluilah Seffaiiche alathe wasaliani and 
request him to come to see him, hoping that Rasulullah would agree 
to the request of the son. The son went and made the request, to 
which Rasululiah Sailaliaho afathe wasaflam readily agreed and 
accompanied the son to his home. When Abdullah saw Rasulullah 
he started crying. Rasululiah Sadlatiaha alaihe wasalfam told him, 
"© enemy of Allah, are you afraid?" He said, “I have not called you to 
rebuke me, but I have called you to have .nercy on me!", At this, the 
eyes of Rasulullah Safiaflahe alaihe wasailam were filled with tears 
and be asked him what he wanted. He said, "I arm about to die; when 
that happens.kindly be present when I am being washed after death, 
grant your own clothing for shrouding me, accompany my bier to the 
grave and kindly lead my funeral-prayers.* Rasulullah Sallailako 
aigihe wasallam agreed graciously to all his requests. Thereupon,the 


Ayat was revealed:- “ho “ eos am whe 
aN Ble be SG eal beck 
wee, | ale Fae Ll 
Dips a5 ILS 5 doen stl, 


In this Ayat Allah Ta‘afo forbade Rasulutlah Satlaifaha alaihe 
wosallan: to lead the funeral-prayers of the hypocrites. The nobility 
of Rasulullah is shown ty the treatment giver to his deadly enemies 
who were all the time bent upon villifying and defaming him. 


Could we give that type of treatment to our enemies? Rasulullah 
Sallaiiaho alaihe wasallam was an embodiment of mercy for the 
entire mankind. On seeing the misery of his deadly foe, his eyes 
Glled with tears and he fullfilled his wishes, which due to his lack of 
faith were of no use to him. For the future, Allah Ta'aia forbade 
Rasulullah to show such extreme kindness. 
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12. We have tried them (Makkane) as We tried the own- 
ere of the garden when they vowed they would pluck 
its fruit next morning; and made uo exception (for 
the will of Allah). Then a visitation came upon it 
while they slept; and iu the morning it was as if 
plucked. And they cried out to one another in the 
morning, saying, ‘Run early to your field if you wish 
to pluck (the fruit)’. So they went off, saying to one 
another In low tones, ‘No needy person shall enter 
it today againat you.’ They went early, being sure (ta 
reap the whole themselves). But when they saw it, 
they said, ‘We ara at the wrong place’ (but when they 
realised they said), ‘Nay, we are in misfortune’ The 
best among them said: Did I not tell you (not ta be 
ill-thinkers; to give to the poor brings blessings). 
Why do you not glorify Allah? They said: ‘Glorified 
be our Lord! (Assuredly) we have been wrong-doer’. 
Then some of them blamed each other, (Later they 
said) ‘Algs for us! We were all outrageous. It may be 
that our Lord will give us better than this in place 
thereof, We beseech ovr Lord (for his forgiveness’}. 
Such was the punishment, And verily the punish- 
ment of the Akhirah is greater, if they did but 
know". (al-Qaiam: 27-33) 


Note: The story contained in these Ayaat is a severe admonition 
to the people who make a vow of not helping the poor and needy, of 
not a penny or a piece of bread to be given to them, thinking they do 
not deserve any help and it is useless to give alms to them. Such 
people lose their possessions all of a sudden in this manner. Some 
among them, being good hearted, do not like that attitude. But, out 
of regard others’ feelings, they join with them. They shall not escane 
the calamity, which befalls all of them alike 


Abdullah Ibne Abbas Hadhiallahe anho hag said that the above 
incident happened to a certain people of Habshah (Ethiopia). Their 
father had a very big garden, from which he used to give Sadaqah to 
the beggars. When te died, his children said that the old man was a 
fool, as he gave away aimost everything to cther people. So they 
made a vow and said that they wonld bring the whole harvest from 
the garden to their homes and not give anything to the beggars. 
Qatadah Hahmatufiah alathe said that the previous owner of the 
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garden, the old man, a5 a rule, kept back a5 much as he needed for a 
year and spent what remained as Sadagah. His sons tried to step 
him from doing that, but he did not listen to them. After hia death 
the sons did what has been described in these Ayaat; they intended 
to keep everything for themselves and not to give anything to the 
poor. Sa'eed lbne Jubair Hehmotullah alaihe has seid that the 
garden was in Yemen, ata place called ‘Zarwan’, about six miles 
outside the famous city of San'aa. Mujahid Rahmatidich afaihe has 
said that it was a vineyard. Ibne Juraij Rekmatuliah afathe has said 
that the calamity that fell on that garden was a fire, which came out 
of a valley in Jahannam and spread over the whole garden. 


Abdullah Ibne Mas‘ud Radhiallaho anko has quoted Rasulullah 
Salaiohke alaike wasollam as saying, "Guard yourselves against 
sins. A man commits such sins as would create evil effects, causing 
loss of a part of his knowledge (loss of memory), so that he is unable 
to remember what has been learnt; some sins lead to failure to 
observe Tahajjud Salaat (at night) and, owing to some other sins, 
one is deprived of the income he was destined ta receive.” Then 
Rasululiah Sallatiaho afaihe wasallam recited the Ayat: 


aE Bort a wet 
Aut Posi wb Gite Sk 
And a visitation came upon it from ity Lord............ 


And said that these people were deprived of the harvest of their 
garden because of their sin.” Allah fa‘e/e says in another place in 


the Qur'an: bie iis re SILI Kiet > ae i 


The calamity that befails you is due to your own actions; (it does 
nof follow every bad action), most of which are overlooked and 
for-given by AllaA Ta‘aia. fask-Shurea: 30) 


Ali Hadhiallaho aonho says that he was told by Rasulullah Sei- 
fallahe afaihe wasaifam, "QO Ali, | explain to you this Ayat: “whatever 
you suffer from, be it an ailment, a worldly loss in this life, or a 
calamity, all are the resuits ef your own daings". This subject has 
been fully dealt with in another publication of the author called (ai- 
I'tidaal), which mey be consulted. 
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13%. But as for him who is given bis record in hia left 
hand, he will say: Ob, would that I had not been 
given my book and knew not what my reckoning 
Waal Ob, wouid that it had been death! My wealth 
has not availed me, my power has gove from me. (It 
will be said): Take him and fetter him and then 
expose him’to heli-fire, and then insert him in a 
ehfin whereof the length ia seventy cubits. Lo! he 
weed not to believe in Allah, the Tremendous and 
urged not the feeding of the destitute. Therefore, he 
has no friend here this day, nor any food save filth, 
which none but sinners eat. (ci-Haagah: 25-37) 


Note: The word’ Ghisleen’ (filth) in the second last Ayat given 
above, is commonly translated as ‘Filthy fluid’ collected from the 
washing of wounds, etc. Ibne Abbas Radhiallaho anho says that the 
pus and blood which oozes from the wounds is called Ghisieen, Abu 
Sa‘eed Khudri Radhkialiaho aniio has quoted Rasulullah Saélatiaho 
aiathe wasalfam as saying that, if a pail full of Ghisleen is thrown 
on to this earth, its stench will make everything rotten and foul- 
smelling. Nauf Shami Haftimatutlich alathe has said that the chain 
will be seventy yards long, each yard will be of seventy measures, 
each of which will be as long as the distance between Makkah and 
Kufah. Ibne Abbas Radhialicho anke and some other interpréters of 
the Holy Qur'an have said, "The chain whereof the length is seventy 
cubits will be entered into their bodies at their posterior and taken 
out from their noses; then it wit' be bound together and wrapped 
upon them tightly’. The Ayat under reference describes tha wrath of 
Allah befalling those who discourage others to feed the poor. 
Therefore one should always encourage one’s friends, relatives and 
all acquiantances to help the poor and tha needy, as urging others to 
spend is bound to reduce miserliness in oneself. 
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in the name of Alfab, the Renificient, ibe Merciful — 
14. Woe unto every slandering traducer who has gather- 
ed wealth(of this world) and keeps counting it. He 
thinks that his wealth will render him immortal. 
Nay, but verily he will be flung into the Consuming 
one (Hellfire) Ah! what will convey to you what the 
Consuming one is! (It is)the Fire of Allah, kindled, 
which leaps up over the hearts {of men). Lol It is 
closed in upon them, in outstretched columas. (a/- 
Finmazah: I-9) 


Note: There are Various explanations by different Ulama of 
‘humazah and lumazah}the words in the first Ayat here. Ibne Abbas 
HRadftaliaho anhko and Mujahid RatmatulfaA alathe have said, 
"“Humazah means one who taunts, whereas ‘Lumazah’ means back- 
biter”, Fone-e-Juraij Rahmatullah alaihe has said, “Humazah is a 
taunting indication by nand, face and eyes, whichever is used, while 
Lumazah is done by words of mouth.” 


Qnee Rasulullah Sallallahoe dAigihe wasellom deseribed some 
eveuts of his Ascension (Mi'reuj) and said that he saw a group of 
men whose bodies were being cut up with scissors. When he asked 
Jibra'il Afoihissafaam as ta who those people were, he replied, "They 
are those who used to adorn themselves for committing adultery’. 
Then he saw a well from which a stinking smell came out and he 
heard shrieks coming out of the well, He asked Jibra’il Algihis- 
salcam about that, who replied that these were those women who 
used td beautify themselves (for adultery} and do other wrong 
things. He then saw some men and women hung up by their breasts 
and enquired about them. Jibrail Alcitissafaam told him that they 
were those who used to do back-biting and reproached and taunted 
others. 


May Allah Ta'afa save us from these evils, as they involve 
terrible punishments. The above Surah censures the evils of miser- 
liness and greed by saying that one amasses wealth due to miser- 
liness and satisfies his greed by counting it over and over again, to 
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make sure that it has not become less. He loves his wealth and 
enjoys counting it. This bad habit leads one to become arrogant and 
boastful, which creates in him the evils of back-biting and taunting. 
That is why the Surah opens with admonition against these vices 
and saverely censures such evil habits. It is a pity that everyone 
these days is a victim of the mania that wealth will save him from 
disasters and calamities, as though death will not come to the rich. 
That 1s why a severe warning has been administered here. Events, 
in general, support the truth that»vhen a calamity befalls someone, 
all his wealth and property is of no avail; rather, the excess of wealth 
attracts adversities. Someone may think of poisoning a rich person 
ot murdering him. Robbery, theft and other such mishaps always 
remain a worry for the wealthy. Above all, the relatives, even wife 
and children, eagerly await the time when the rich old man will die, 
so that the wealth falls into their hands. 
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In the name of Allah, tbe Bentficient, the Merciful 
15. Have you observed the person whe belies religion? 
(particularly the Day of Judgement). He is the one 
who repels the orphan, and urges not the feeding of 
the needy. Ah! Woe unto the worshippers who are 
heedless of their prayers. They would be seen (at 
worship) yet refuse small kindnesses. (e!-Maa‘un: 1-7). 


Note: Tone Abhas Hadhiallaho anfAo has said that repelling the 
orphan implies denying him his legitimate rights. Qatadah Rahmeat- 
uliah glathe says that it means being unjust to him, which happens 
hecause of having no faith in Akhirah, Whoever believes in Akhirah 
and the process of retribution, will never be unkind and harsh to 
anyone nor will he accumulate wealth, but will prefer spending it 
liberally, 


He believes.that by investing ten rupees today in that business, 
he will surely get return of one thousand tomarrow, all lawfully 
earned: he will certainly not hesitate to take that step. Ibne Abbas 
Radhialiaho anho has said that the worshippers, mentioned in this 
Surah, are the hypocrites who prayed in the presence of people for 
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show. Their abandoning prayers means delaying the prayers deli- 
berately, thus misssing often the proper time. 


The Ulama have given several explanations of the word ( CoG ) 
Maa‘oon. Some have said that it means Zakaat, while others have 
interpreted it as things of common use. Abdullah Ibne Mas‘ud has 
said that in the days of Rasulullah Saiicllaho alaihe wasallam they 
applied this term to those things which people used to borrow from 
each other and returned them after use: such were the acts of mut- 
ual help by lending things like axe, cooking-pot, bucket, scales, etc. 
Abu Hurairah Radhiaifaho anho has also repeated the same items 
by quoting Rasulullah Seifefiahe alaihe wasaiiam . When someone 
asked Ikrimah Radhiallaho anko the meaning of Ma‘oon, he said 
that essentially it stands for Zakaat and its lowest forms are lending 
things like a sieve, a pail, a needle, etc. (Durre Manthur). This Surah 
contains several warnings. It includes special warning about the 
orphans: ill treating an orphan is among the causes for one’s punish- 
ment and damnation in Akhirah. Many people take over as guard- 
ians of orphans simply for the sake of mis-appropriating their 
property, but when the orphans,or some others on their behalf, raise 
a demand, they rebuke them, For such people, there can be no doubt 
about future punishment and damnation, This is apparently the rea- 
son for the revelation of this Surah. There are many Ayaat in the 
Qur'an containing warnings on ill-treatment of orphans. 


Thé suthor bas given reference to twenty such Ayaat. The gist of 
those Ayaat is to impress on people the utmost importance of giving 
good treatment to the orphans, which includes working for the imp- 
roverment of their lot and being their sincere well-wisher. One is 
required to take care of their property, to be kind to them and to do 
everything possible for their well-being and happiness. If an orphan 
girl is taken in marriage, her dower (Mahr} must not be reduced 
because there is no one to plead for her: this is one of the admoni- 
tions given in Abadith, Rasulullah Salfefiahka alathe wasaflam has 
said that whosoover. undertakes to look after an orphan,will be as 
close as to him in Jannah as the two fingers, which he demonstrated 
by putting together two fingers: his middle and the forefinger, This 
means 4 close aeighbourhoed of Rasulullah Seliafiake alathe weasal- 
lam, a very great honour indeed! An Hadith says that when someone 
affectionately pats the head of an orphan to seek the pleasure of Alah 
. Toa‘ala, be will receive as many blessings as the number of the hair 
which come under bis hand. If a person does a good turn te an or- 
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phan boy or girl, he too will be a neighbour of Rasulullah Sallalicho 
alaihe wosalfam in Jannah in the manner described above. 
(Durre Manthur) 
Another Hadith says that, on the Day of Resurrection, some 
people will rise from their graves with fire blazing in their mouths. 
When someone asked Rasulullah Saffafiaho alaihe wasailam about 
them, he, in reply, recited an Ayat from Surah (ar-Nisa): 


co POMS REGS, 


The people who unlawfully grab the property of the orphans and 
swallow it! they fill their stomachs with fire. (an-Nisa: 10} 


On the night of the Ascension (Mi‘raoj), Rasulullah Sallaiiaho 
algihe wasallam saw some people with lips as large as those of a 
camel and the angels tearing up their lips and thrusting burning 
stones into their mouths, so that the fire went down their throats 
and came out of their backs. They were yelling and lamenting psin- 
fully. Rasuluillah Sallallahke gicike wasaliam enquired about them 
from Jibrail Alarhissaiaam, who told him that they were people who 
had eaten up the property of orphans unlawfully and now they were 
being fed with fire. 


One Hadith says that there are four types of people whe will 
never enter Jannah, nor will they ever taste any delicacy therefrom. 
First those whe are habitual wine-drinkers; secondly, the usurers, 
thirdly those who usurp the property of orphans; fourthly those who 
are disobedient to their parents. Shah Abdul Aziz Rahmatuliah 
alaike has mentioned in the Tafseer that there are two ways of being 
kind to orphans, The one, which is obligatory on the guardians, is to 
take care of their property by investing it in business or agriculture, 
so that it earns profit to suffice for their living expenses and other 
common needs like education and proper up-bringing. The second 
type is obligatory for the common people, which includes avoiding all 
types of harm to orphans, treating them kindly, seating them closer 
to oneself in gatherings, showing affection by patting their heads and 
taking the sroail ones in the lap, like one’s own children to show 
them paternal love. Allah Ta‘afa has ordered all men to treat 
orphans like their own children so that the pre-ordained handicap 
suffered by them, through the loss of their father, may be compen- 
sated by the loving care of thousands of men in place of the paternal 
jove. So an orphan has a relationship under the religious law, 
whereas normal relatives have a customary kinship. 
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The other subject contained in the Ayat concerns the warning 
for discouraging others to feed the poor, which is the worst form of 
miserliness; not only do such persons refrain from spending their 
owh money on the poor, but they cannot tolerate others spending on 
them. The Holy Qur'an contains « number of Ayast encouraging the 
feeding of the poor people. Surah Fajr says: 


SASL LO baat Ia 8 
You do not honour the orphan nor do you encourage others to 
feed the poor. (al-Fajr) 


The other point mentioned in the above Surah is the stopping of 
Me‘oon, which has been discussed earlier in this commentary Shah 
Abdul Aziz Rahmotullah ciaihe has said in his writings that Surah 
Ma‘oon has been so named to indicate the importance of the small 
acta of kindness, which, if not practised, become a cause of Divine 
displeasure and estrangement. Obviously, violation of lawa concern- 
ing our major obligations to Allah Ta‘ala and to the people must be 
feared most. 


AYAAT ON WARNING AGAINST MISERLINESS AND 
HOARDING 


Thus far, a few Ayaat of the Holy Qur'an have been mentioned 
and discussed on the subject of miserliness. Some more are given 
here; thereefter some Ahadith on the same subject are discussed, in 
order to bring out how extremely dangerous is the practice of 
miserliness and amassing of wealth:- 


HEB FA GE SSCL BINS C) 
1. And be good to parents and to kindred and to or- 
phans and the needy. (al-Hagarah: 83) 


EBSLVS AAS hI oS acd SE OSS (y) 


2. Anod giveth his wealth, for love of Him, to kinsfolk 
ahd to orphans and the needy. (a!-Bagarahk: 177) 
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9. 


10. 
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Say: That which ye spend for good (must ga) to 
pareuts and near kindred and orphans. (q!-Bagarak: 


215) 44 SS AN a) oh wih! ye # aides: () 


And they question thee concerning orpbans. Say: to 
improve their lot is best. (ai-Bagarah: 220) 


| SI is () 
Give unto orphans their wealth. (an-Nisaa: 2) 


FO Gi Sikes chs (4) 


And if ye fear that ye will not deal fairly with the 
orphans, (an-Nisaa: 3) 


UGA gS DSS HEM As a) Rs aS 
IAC ae LA NeS OIC 


Prove orphans till they reach the marriageable age; 
then, if ye find them of sound judgment, deliver 
over unto them their fortune; and devour it not by 
squandering and in haste lest they should grow up. 
(an-Misaa: 6) 


Log! 
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And when kinsfolk and orphane and the needy are 
present at the division (of the heritage)-{an-Nisaa: 8). 


i CH ie SHY Chak St (@) 


Lol Those who devour the wealth of orphans wronug- 
fully, they do but swallow fire into their bellies, and 
they will be exposed to burning flame! fan-Nisaa: 10} 


FGA SES GSI ) 


(Show) kindness unto pareuts, and unto near kind- 
red, and orphans, and the needy, and unto the 
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15. 
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neighbour who is of kin (unto you) and the neigh- 
bour who is not of kin, and the fellow-traveller and 
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the wayfarer and (the slaves) whom your right hands. 


possess. Lo! Allah loveth oot such as are proud and 
boastful. (an-Nisaa. 36) 


KAO ROUEN a; (1) 


And the Scripture which hath hecn recited unto you 
(giveth decree), concerning female orphans unto 
whom ye give nol that which is ordained for them 
though ye desire to marry them, and (concerning) 
the weak among children, and that ye should deal 
justly with orphans. Whatever good ye do, Lo! Aah 
is ever Aware of it. (an-Nisaa: i27) 


SD ADM Ts @) 


‘And that ye should deal justly with orphans’. fan- 
Nisaa: 127). 


SHAM tse ca Ss () 


And approach not the wealth of ihe orphan save 
with that which is better, (a/-Anaam: [52 ) 


OhHG (PTL NM yess Gs 


And approach not the wealth of the orphan save 
with that which is better. (Beni-Israet: 34) 


ale ANS Es 


That which Allah giveth as spoil unto His Hasul 
from the people of the townships, it is for Allah and 
His Hasul and for the near of kin and the orphans 
and the needy and the wayfarer, that it becomes not 
a commodity between the rich among you. And 
whatsoever the Rasul giveth you, take it, And what- 
soever he forbiddeth, abstyin (from it). And keep 
your duty to AHah. Loa! Allah is stern in rcprisal. (ai- 
Bashr: 7) 
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And feed with food the needy wretch, the orphan 
and the prisoner, for love of Him. (aa-Dahr: & 


“Meh FGA eae IG GQ 


Nay, but ye (for your part} honour not the orphan. 
(al-Pajr: 273 


BAAS RE 3455, 201s (A) 


And to feed in the day of hunger. And orphan rear 


of kin. tai-Butad: 14, io 


19. 


20. 


ads 2 
Did He not find thee an orphan . fod-Dhuhaa: 6) 
a Pr al ONE ©) 


Fherefore the orphan oppress oot. (ad-Dhuhaa: 9) 
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See (b) 
AHADITH REGARDING THE EVILS OF MISERLINESS 


_oftardgan dieaijwiticaie C) 
RAE NG Serger i eee Galt ns 


1. Rasulutlab Saffaifaho alaihe wosaifam has said that two 
habits cannot be found in a Mo’min, one miserliness, 
two, bad temper. 


Note: This Hadith means that miserliness and bad temper can- 
not be found in a Mo'min, as these are clearly against the dignity ofa 
Mo'min, who will always be worried about his Imaan (Faith), lest he 
is deprived of it by doing something wrong, just as a virtue attracts 
another virute, in the same way a vice begets another vice. Another 
Hadith says more definitely that Shuh (a high degree of miserliness) 
cannot co-exist with Imaan, just as water and fire cannot remain 
together; the one is bound to overpower the other. If water is more 
powerful, fre will be exitinguished; otherwise the water will be 
evaporated by the fire. Similarly, the two habits mentioned in the 
above Hadith are cpposed to Imaan and, if Imaan and these bwo co- 
exist in someone, then by and by one ts bound to fintsh the other. An 
Hadith says that there is no Friend of Allah but is endowed by 
providence with generosity and affability. 


Another Hadith says that generosity is a permanent habit of a 
Fnend of Allah. And this 1s obvious, for if anyone has a love for and 
connection with Allah Ta‘ala, he will automatically long to spend on 
His Creation, as it is an obligation in love to look after the dear ones 
of the Beloved, So, when Allah's Creation is referred to as ‘His 
dependants’, His friend will certainly love to spend on them, and 
whosoever has strong ties with the Creator, will naturally do more 
for such dependants. If, on the other hand, the so-called friend of 
Allah does not wish to spend on "His dependants” or those who are 
close to Hin, clearly the claim of friendship with Allah is false. 


UMS ceendoi excise Kise CO) 
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2. Abu Bakr Radhiaifaho arho has quoted Rasuluillah 
Sallatlaho alothe wasallam to say that a deceitful 
person will not enter Jannah, nor will the miser or 
the one who boasts of the favours done by him. 


Mote: The Ulama have said that no one having the above-men- 
tioned qualities will enter Jannah. If however, a Momin happens to 
have these bad qualities in him, in the first place he may be afforded 
an opportunity by Allah Ta‘afa, while in this world, to seek Divine 
~ forgiveness or else he will be put in Jahannam till he is punfied of 
his sins and, then only, he will enter Jannah. To go to Jahannam, 
even for a short while,is not to be taken lightly, as the ordimary fire 
which is unbearable stands no camparison to the fire of Jahannam. 
Rasulullah Saffaifahe alaihe wasallam has said that the intensity of 
the heat in the fire here is a seventieth part of the fire of Jahannaim. 
The Sahabah submitted that the fire here inflicts a very painful 
injury. Thereupon Rasulullah Sallelfake alathe wasailam said that 
the other is sixty-nine times hotter, 


Another Hadith says that the person suffering the lightest pun- 
ishment wil] be made ta wear a pair of shoes prepared from the fire 
of Jahannam, which will make his brain boil like a pot on the fire. 
Another Hadith says that Allah Ta‘aia has prepared the Janmat-e 
Aden (a special part of Jannah} with His Own Blessed Hends and 
adorned it. He then ordered the angels to make canals flow therein 
and suspend fruits in it. When Allah Te'ala viewed its excellent 
embellishment, He proclaimed, "By My Honour, by My Glory and hy 
My Grandeur on the high Throne, no miser shall enter here.” 


NCAA BLES See INSEL IE (Y) 
NSA CAS RENTS EEA peeonae eG 
VS SAS RS SEAS DREN ZIG ie eS 
Se ga Sse Le LS eG Aah AS ers 
(BAEaN Glico abe 


3. Abu Zarr Radhiataho ante has said: GQnee | visited 
Rasulullah Safiatiahe alarke wasallam, who was sitting 
in the shade of the Holy Ka‘bah. When he saw me, he 
said, ‘By the Lord (Allah) of the Ka‘bah, those people 
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are the losers. I submitted, ‘which people’? He 
replied, "The rich, axcept those of them who spend 
on their right and on their left, in their front and 
behind their backs, but such of them are rare’. 
(Mishkaat). 


Note: Abu Zarr Hadhialloh anko was one of the most ascetic 
_ Bahabah, as has been mentioned earlier in this hook. On seeing him, 
what Rasulullah Saliaifako atathe wasaliam said was in reality for 
Abu Zarr’s consolation that he, being a picus but poor person, may 
not feel dejected at any time about his poverty. The truth is that 
property and miches in excess are not things to be coveted: these may 
be a source of damage and joss, as these may lead to heedlessness 
towards Allah Ta‘ala. It is often seen that people seldom tura 
towards Allah Ta‘ala and seek His help without becoming needy. 
Those rich are exceptional who are gifted by Allah Ta‘ala with a 
hatural urge to extend their generous hand to the needy all around. 
For them, their wealth is a blessing. But, as Rasulullah Salflaflafeo 
alathe wasallam has said, this type is rare. More often than not, the 
abundance of wealth has in its wake sin, debauchery, vagrancy, 
extravagant living. To spend on wrong occasions or for fame and 
show are the easy direction of wasteful expenditure of wealth. For 
example, on inarriages and other ceremonies, hundreds of thous- 
ands of rupees are spent lavishly, whereas lack of funds wiil be the 
plea for net spending on the needy and hungry to please Allah. 


An Hadith says that those who are rich (in this life} will have 
the least assets in the Hereafter, except the anes who earn honestly 
and spend freely in charity. Truly, wealth is a source of honour and 
grace for those who spend it freely in good cause, while for those 
who keep collecting and counting it, it is a fore-rufiner of calamities 
and ultimate ruin and a waste by itself. Wealth is lacking in grace,as 
it Will net bring any wartdly or religious benefit to its owner unless it 
is separated from him. 
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4. Hasulullah Saliciiohe aleike wasallam has said, *A 
generous person is close to Allah, close to Jannah 
and close to people, but far away from Jahannam: 
whereas a miser is far away from Allah, far from 
Jannah and far from people but he is close to Jakan- 
nam. An ignorant but generous person is certainly 
dearer to Allah than a piows miser," 

Note: Tt means that a person may be offering prayers in plenty 
and lengthy Nawafil, while (compared to him) another person does 
not offer many prayers and Nawafil, but excels in generosity and, so, 
is dearer to Allah Ta'‘afa. ‘Fraidh’ of course are obligatory far 
everyone, whether he is generous or not. 


Imaam Ghazali has quoted that once, when the Prophet Yahya 
Bio Zakariyya Alcthissalaam asked Shaitan to say whom he loved 
most and for whom was his worst hatred, Shaitan replied that he 
most loved a miser Mo’min and extremely hated aa immoral but 
generous person. Yahya Alcihissatiam wanted to know how was 
that? He explained that he had no anxiety for a miser, as his 
sOnpiness would be enough to take him to Jahannam, whereas an 
immoral person’s generosity is a permanent warry for him {the 
Shaitan) as Allah Ta‘ala may overlook all his sing due to his 
generosity. This means that, if at any time Allah Ta‘efa is pleased 
with the generosity of the impious person, Divine Compassion and 
Forgiveness may wash out all his sins and mishehaviocurs. In that 
event, shaitan's life-lang effort to make him a sinner wall be rendered 
ineffectual. 


One Hadith says that a person is generous due to his good expec- 
tations from Allah Ta‘ala, while a miser is lacking in this. Good 
expectations mean that One Who granted him a favour in the firsi 
place will continue to te kind in future as well. Such a person is 
close to Allah Te‘aia, while a miser has no faith in the-limitless 
treasures of Allah Ta’aie Who has created all the meaus of income 
aod Who has the Power to suspend the fruitfulness of those means. 
A merchant may sit at his shop endlessly, without having anyone to 
buy his goods and the farmer may till the land but get vo produce: 
when all is the being granted by [fim, it is foolish to have doubts as 
to wherefrom things will come. {n spite of our tall claims in words, 
we seem to lack the faith that everything is being provided by Allah 
Ta‘ala and we have little to say in the roatter. The Sahabah Redhi- 
alfaho ankum firmly believed that Allah prants everything and He 
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Who has given them today will continue to give them on another day 
as well. So they did not hesitate to spend everything for the cause of 
Allah. 


Bhs pictindcagind 5S aoe @ 
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5. Rasulullah Sallalicho alaihe wasailam has been quoted 
to say that generosity is a tree in Jannah. A gener- 
ous person will catch bold of a branch of that tree 
and enter Jannah. Stinginess is a tree in Jahannam: 
the miser will catch hold of its branch, which will 
lead him inte Jahannam., 


Note: The highest form of stinginess is calted ‘Shuh’ in Arabic; it 
is the name of a tree in Jahannam and whoever gets hold of a bran- 
ch of ttas bound to be led ta Jahannam. A Hadith says that the name 
ef a tree in Jannah is ‘Sakha which means generosity. This virtue is 
a fruit from that tree. Similarly, stinginess or parsimony is a fruit 
from the tree known as ‘Shuh’. 4 miser will not enter Jannah. An- 
other Hadith says that the branches of the tree of Sakhawat bend 
down in this world and anyone who gets hold of a branch reaches 
Jannah. In the same way, the tree of Miserliness has its branches in 
this world and whoever catches its branch will be led to Jahannam. 
Obviously when a person takes the road to the railway station, he is 
bound to get there sometime. In the same way, holding the branches 
of either of the two trees mentioned in this Hadith will lead a person 


to where that tree exists. 


ae PARTE COP AMAA st oe (4) 
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6 Kasulullah Sailiallaho alathe wasallam has said that 
among the worst type of habits that a man may 
have, ia that kind of miserliness which drives a man 
to impatience and such cowardice and fright which 
may endanger his life. 
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Note: Allah Ta‘ala bas warned in the Holy Qur'en about these 
two weaknesses.as follows: 


Sus lgeee ass ey eatsie BASS ee I, 
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Indeed man ts created impatient; he becomes vexed when an evil 
befalis Aim, save the prayerful who are steadfast and constant at 
their prayers; And in whose wealth there ta-0 right acknowledged 
for the beggar and those ashamed to beg, and those who bdetteve 
in the Day of dudgment; and those who are fearful of their Lord's 
Punishment; indeed the punishment of the Lord ut that before 
which none can feel secure (everyone is frigh-fened of {t}. And 
those who preserve their chastity, save with their wives and those 
whom ther right hands possess, for there they shall be blame- 
less; but whose seeketh more than that, these are they who are 
frans-pressors; and those who keep their pledges and coven-ant; 
and those who stand by their testimony and those who are siead- 
fast in their Fardh prayers; those will dwell in Gardens, hono- 
ured”. (al-Ma‘aary:19-35) 
The same subject has been treated in Surah. fal-Mo'mincan} 
"Imran bin Husain Hedhialiaho anhe has said that once Rasul- 
wWilah Safiailaho olaihe wasallam got hold of the loose end of his 
turban and said, "Imran, Allah Toa‘ala loves spending of wealth and 
dislikes withholding it, so spend on people agi feed them; do not 
harm anyone so that your own needs are nor ignored; listen care- 
fully! Allah Ta‘ala approves deep thinking whenever one is beset 
with doubts. In cases of doubt about the lawfulness of a thing, one 
phould not act casually but exercise deep thinking; and He likea clear 
intellect to face passions (these should not be allowed to overpower 
one’s senses). Allah loves generosity, even if it is shown by giving a 
few dates {keeping in view your capacity, do not feel shy of giving 
few or small amounts of things.\Allah likes bravery, be it in killing a 
snake or a scorpion, Allah Ta‘ala does not like one to be frightened 
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in danger, but one should hide his fear if it arises and not mention it 
to others . In fact, efforts should be made to overcome it. There area 
number of Du‘aas reported from Rasuluilah Sallatiaho afaihe wasal- 
lam for supplicating Ailah Ta‘afa to save one from cowardice. 


BoA ne gi SEL CEE AEC 
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%. Rasulullah Saiiallaho afaike wasaflam has sald that a 
person ceases to be a Mo'min when he fills his own 
belly while a neighbour of his remains hungry. 


Note: Indeed, it is disgraceful that one should have enough to eat 
a full meal, while a neighbour of his remains hungry. It is imperative 
that he should eat less and give something to help the neighbour. 
Rasulullah Sellailaho aloihe wasallam has said that a person does 
not believe in me as his Rasul if he fills his own*belly while knowing 
that his next-door neighbour has nothing to eat. Another Hadith 
says that there will be many people on the Day of Judgment who 
will catch hold of their neighbour's clothes and make a submission to 
Allah Te‘aia, "QO, Allah,ask this man why he would shut his door on 
me and would not give me anything that was surplus to his own 
needs. Another Hadith quotes the saying of Rasulullah Sallallaho 
alate wesaliam, "O, people give Sacdaqah; | will testify to it on the 
Day of Judgment. There may be some of you who have something 
left over from their own meals at night while one of their cousins 
may spend the night hungry; some of you might keep earning to 
increase their wealth while their poor neighbour is unable to earn 
anything for himself". 


Another Hadith quotes Rasulullah Saiiallahe alathe wasallam to 
say that it Is enough to label a man a miser when he insists on 
naving his full share, not allowing a particle to be left back, that is, 
when dividing something among relatives or nerghbours, he ts anxi- 
ous te get his own exact share, not yielding anything to others at all. 
This is a sign of miserliness, as no preat harm is done If a little extra 
from his share goes ta somecne else. 

a 
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8. Ibne Umar and Abu Hurairah HAadhiatlaho anfoma 
both have quoted Rasulullah Sellaiiahe alaithe wasallam 
to have said that a woman was condemned to Hell 
because she kept a cat tied up until it died of hunger 
Bhe did not give it any food,nor set it free to find 
food for itself. (Mishkaat) 


Note: People who keep pets bear great responsibility towards 
them, as these dumb creatures cannot express their needs. There- 
fore, providing feed and drink to these pets is an important obli- 
gation of the owners. To be miserly in discharging that obligation is 
to invite severe punishment upon oneself Many people are fond of 
keeping animals but they are reluctant te spend adequately on their 
feed and fodder. Various Ahadith under different headings have 
quoted Rasulullah Saffatiake alatke wasaliam to indicate a warning 
from Allah Te'ala about these animals. Once, when Hasulullah 
Sallatiahe afathe wasallam was out for a walk, he saw a camel.on 
the way, whose stomach had shurnk (due to hunger or weakness) 
and he said, "Allah Ta‘ala has warned you about these dumb 
creatures; maintain them wel] for riding as well as for eating’ 
Rasululiah Safiellahe aleihe wasallam used to go out for a call of 
nature into a garden or behind a mound.Once he went toaparden for 
that purpose, where he saw a camel who started moaning when he 
saw him and tears began to flow from his eyes (a natural thing to 
happen when meeting a sympathiser}. Rasulullah Sellaflahe afohe 
wasollgm went ta the camel and rubbed his hand affectionately 
behind the ear, whereupon the camel became quiet. Rasulullah 
asked about the camel’s owner; one of the Ansaar came forvard to 
claim him. Rasulullah Saflalfahoe afarhe wasaliam told him, “Are you 
not afriad of Allah Ta‘aia who has made you his master? The camel 
1s complaining that you keep him hungry and make him work hard.” 


Once, when Rasulullah Sallaliahe alaife wasaliam saw a dou- 
key whose face was branded, he said, "Don’t the people know that ! 
have cursed the person who brands an animal's face or hits it?” This 
Hadith has been mentioned in Abu Dawood, and several other nar- 
rations contain the same walning that animals should not be cruelly 
treated. Obviously, when there is so much said about the care of 
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animals, behaviour towards man, the superior-being, is even more 
important and qnite a serious matter to consider. Rasulullah 
Salfaliaho alathe wasallam has said that, when someone is res- 
ponsible for feeding a man cr an animal, any negligence towards 
them amounts to cruelty to oneself. Therefore, if we are stingy in 
feeding an anima! which is being kept for some use, because no one 
is watching us, this would amount to a severe cruelty to oneseif; 
Allah knows everything about it and His Recorders are recording all 
things, however secret. This misfortune is due to miserliness. 
Animals are kept for serving a man, for riding them, tilling the land 
or carrying loads but, due to miserliness, he finds it hard to spend 
any money on them. 
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9. Hasulullah Sallaliche alathe wesaliam has been quoted 
to bave said that on the Day of Judgement a man 
(weak and lean) like a lamb will be brought before 
Allah Ta‘ala Who will question him,” What did you do 
with the wealth, the train of servants and many 
bounties that T bestowed upon youTGive me their 
account.” The man will reply, "My Lord, I collected 2 
lot of wealth and increased it considerably (by my 
own efforts), far more than what I had in the begin- 
lug. Please send me hack to that life and all shall be 
brought here’. He will be commanded ta show what 
he had sent bere (to be treasured for This Day). THe 
man will repeat the same request of sending him 
hack {so that he could spend all that in the path of 
Allah} and show it here. Since he will bave nothing 
to show from what be could have spent previously as 
Sadaqah, he will be thrown into Jahannam. 


182 FAZA‘TL-E-SADAQAAT - PART ONE 


Note: We work hard in this life in business and other professions, 
to earn money in order to collect sufficient resources for future use 
and for any need that may arise. We are, however, paying little heed 
to the real need which is sure to arise in Akhirah and will mean a 
pressing requirement. To meet this situation, we are well aware that 
only that particular credit will be available which is deposited in the 
Divine Treasury while in this world. It will not only be a safe deposit 
but will increase continuously, by the grace of Allah T'o‘ala. We are 
well aware that life here, however long, is bound to end one day, 
while the life of Akhirah will never end. In our woridly life, if ane is 
left without resources, he can live by working even as a labourer or, 
the worst of all, one may resort ta begging. Hut, there will be no 
source of earning anything in the next life, while only that much will 
be useful which was sent in advance during the life here asa deposit, 
In one of the Ahadith, Rasuivllah Sellatiaho alathe wasatlem is re- 
ported to have said that when he visited the Jannah he saw on both 
sides three lines written in golden letters. The first line was the 
Kalimah Tayyabah: 
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Tietieste — tigi ee 6% nas C55 


What we had sent ahead we ve aie that nae we afe wp 
in that life wes a pain and that which we left behind was a total 
loss. 
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Ayat No. 6 ta Chapter one states that on the Day of Judgement 
there would be no business deals, no friendship and‘ no recom- 
mendations. Ayat No. 30 in the same Chapter states that every 
person should make sure that he has sent something in advance for 
requirements on that Day. One Hadith says that when one dies, the 
angels ask him what he has sent ahead as a deposit in his account to 
be useful for that Day, while the people of the world ask as to what 
he has left behind. In another Hadith when Rasulullah Salffaliaho 
alaihe wasallam asked, “Who is it among you who loves the property 
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of his heirs more than his own property"? The Sahabah replied that 
there was none among them whoa did not love his own property more 
than that of his heirs. Rasulutlah Sadlaflieaho alathe wasaliam then 
said that a person’s own property is only that much which he sends 
in advance; whatever he leaves behind is no Jonger his property, but 
that of his heirs. 


Another Hadith says that the man keeps saying, “My property, 
My Property’. Only three things are his property: one which he has 
used as food, the second which he wore tll it was worn cut and the 
third which he sent in advance to be deposited in his account for the 
Akhirah. Anything else is not his property; tt is left behind for other 
peopie, It is interesting that man keeps collecting, toiling and bearing 
hardships for the people to whom he does not bke te give a penny in 
his lifetime , but irony of fate makes them the successors to all that 
he had collected. Artagsh Ibne Sahitah Heahmatulich alaihe, at the 
time of his death, recited a few couplets which are translated as 
follows: "A man says I have collected a lot of wealth, but generally he 
earns and hoards for others, his heirs. He keeps an account of what 
and where he has spent his money. But later he leaves every thing 
as a booty for such people who are not accountable te him for squan- 
dering what he left behind, Therefore, eat and feed others while you 
are living, at the cost of the miserly heirs. After ageath, a man cannot 
hope to get any benefit from his wealth and none among his suc- 
cessors even think of him while enjoying his property. 


Another Hadith relates the same story {as given in the above 
Hadith} wnder a different heading. Rasulullah Savlaellako alaihe 
wasaliam once enquired from the Sahabah Hadhialiahe anhum if 
there Was anyone among them whoa loved his own property more 
than that of his heirs. They replied that everyone of them Joved his 
own property more. Rasululah Sailallahe alaihe wasatlam said 
"Think well and then answer’. They said, "We still think the same, 
that every one of us loves his own property more than that of its 
heirs". Rasulullah Sallefiahoe alaike wasatlam said that it was not so, 
as there was none among them who does not love his heir’s property 
more than his own. The Sahabah enquired how that could be Rasul- 
Wah Sallatloho alathe wasallam said, “Your property is anly that 
which you have sent ahead, what you leave behind belongs to the 
heirs", Here one may bear in mind that the purpose of all these 
natrations is not to deprive the heirs of their due share. Rasululish 
Sallaiiaho alothe wasaliam has warned about this requirement. 


"a 
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Sa‘ad Bin Abi Waqaas Raddiallahe anho tell so seriousiy ill, at 
the time of the conquest of Makkah that there was no hope of his 
survival When Rasulullah Safiallaho alathe wasallam went to en- 
quire about his health, he said that he had plenty of wealth but only 
one daughter as his heir and he wanted to give away, by will, all af 
his property. He thought that the daughtr was to be looked after by 
her husband, Rasulullah Seflatlahke alaihe wase'Aam prohibited him 
from this. He then requested permission te will away two thirds of 
his property, which also was not allowed by Rasulullah; one-half was 
also not permitted. He thes requested for willing one-third of his 
property, which was permitted by Hasutullah Saflaiahe aiaihe was- 
etiam, with the remarks "Even one-third is too much to be willed; 
you must leave your heirs well-to-do rather than in pr-verty, lest they 
should be forced to beg from others”. Whatever isispent for the 
pleasure of Allah will gain reward from Hirn, be it putting a marsel 
of fond in the mouth of one’s own wife". 


Hafiz Ibne Hajar has said that the story of Sa’ad Radhialfaho 
anhko does not contradict the earlier Hadith questioning the person 
who laves his hetr’s property more than his own. The purpose in 
that Hadith was to encourage a person, while in good health to pive 
away Sadagah tn 4a deserving situabon; while the story of Sa’ad 
Redhiglahe onke concerns the wiling away of all or most of the 
property on his death-hed, at the cost of his heir. According to the 
author of this publication, the act of willing away something,with the 
intention of harming the heirs, is considered to be reprehensible. 
Hasuluilah Satlaifaho afathe wasaliam has said that certain men and 
wWolnen pass sixty years of their life in piety but, at the time of their 
death, they biing harm to someone through their will, which leads 
them to Jahannaim. After quoting this Hadith, Abu Hurairah Redf- 
ailake anfio recited the Ayat of Holy Qur'an: 

ae | 
J tein He ore 3! poy od pa 

“That whatever has been said in the preceding Ayat about div- 
sion of property, is applicable after separating the willed property 
and:if there is a debt against the deceased person that will also be 
deducted first. Que primary consideration is that, in the will, the 
person should have no intention of harming an beir. “One. Hadith 
says that whose cuts out the inheritance of an heir, Allah Ta‘afa will 
cut out his heritage in Jannah. Therefore, great care must be taken 
that, at the time of making a will or giving as Sadaqah.the intention 
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must not be to deprive any of the heirs. On the contrary, the inten- 
tion must clearly be to benefit oneself by leaving a deposit (with 
Allah) for the Akhirah. lt is to be remembered that a persons 
intention and purpose have a direct bearing on all his prayers and 
worship, a9 in the famous saying of Rasulullah Sallailaho alaihe 
mrsaoifcr: 


a a Ane 
SEaLICANTAy 
The intention and purpose behirul every action determines the 
true volue of that action. 


For example when Salaat (the most important of all forms of 
worship) is performed solely to please Allah Te‘ala, it hecomes a 
source of great blessings, rewards and closeness to the Mighty 
Creator, such as no other form of worship can obtain, but if the 
Salaat be performed hypocritically or for show, it will amount to 
minor ‘shirk’ and embitters one’s life. Hence in the case of property, 
the pleasure of Allah and the ulthnate gain for oneself should be the 
aim and object. The best way, therefore, is to spend as much as 
possiblé,when one is healthy and alive, without knowing who is to 
predecease whom (the person himself or his heirs), to give as much 
Sadaqah as one desires and has means fer it, make a will or create a 
charitable endowment and also keep looking for better charitable 
occasions. But it is wrong to remain a miser when living and to 
become highly generous when the end of life is in sight. As has been 
described in the Hadith No, 5 in ChapterI: Rasululah Sailefiake 
aigihe wasallam has said that the best Sadagah is that which is 
given when one is in good health and not lying on death-bed.when 
already the property has in fact become owned by the heirs. 


The author at this point lays down, as an advice for himself and 
hig friends, "Our own wealth and property is only that which has 
been deposited in the Treasury of Allah Ta‘gfa; all other collections 
snd multiplied resources will be of noavail to us. From among our 
parents, wives and children, none will think of us, with rare 
ezceptons, The sum total of their love for you will be a few days of 
crying and shedding tears, and if those few tears were to cost 
something, even those might not be forthcoming! To collect and 
leave wealth as a well-wisher of our children is a case of self- 
deception; to leave only accumulated wealth for them is not for their 
good but, in all probability, harmful for them. If really the purpose 
be,to do the children a good turn, so that they may not suffe: 
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hardships and privations afterwards, it is batter and more important 
that they inherit a virtuous life as good Muslims rather than he 
merely rich. For, un-Islamic living is likely to become wasteful and 
extravagant. Through luxurious living for a short time, they would 
fall a prey to poverty. Even if this does not happen, their wealth will 
be of little use to you, whereas their Islamic life and practices will be 
most useful for them as well as for you. Your share in your own 
property is truly that much which has heen sent ahead, by you 
yourself’, 


Ali Hadhialleho anhe has narrated that Allah Ta‘eia put to 
death two rich persons and two poor men. Allah asked one of the 
rich one as te what he had sent (here) ahead of him and what he had 
left behind for his family. The man replied, ‘O Allah, You created me 
as well as them and You took the responsibility of providing live- 
libeod for all of us; You have stated in the Holy Qur'an: 


Sasol GERAIS ct el sh 


Is there a man who would give Allah Ta‘ala a loan, a goodly 
four. 


I therefore sent all my property and wealth bere ahead of me. | 
was absolutely certain that you would give my family their liveli- 
hood". AHah Ta‘ala said, "Well, you may go; had you known what 
rewards aud returns I have preserved for you here, you would have 
been most happy io that life and seldom sorry’. Allah Ta‘afa then 
esked the second rich man as to what he had sent ahead for himself 
and what he had left behind for his family. The rich man replied, “0, 
Allah,] had children and I was afraid of their becoming poor and 
falling into trouble. So, I left all my wealth for them!" Allah Ta‘ala 
then asked him whether He had created him and his family and 
whether He had taken the repsonsibility of giving them their 
livelihood. The man replied. "Yes, You did. Yet I was afraid of their 
being very poor”. Allah Ta‘ala then informed him that they did 
become poor and could oot be saved by his effort. He was then told 
to go away. If he had known what punishments He had in store for 
him here, he would never have laughed so much and have grieved a 
lot”. 


Then, one of the two poor men was called upon to explain what 
he had brought for himself and how much be had Jeft behind for the 
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family. He replied, “GO, Allah, You created me healthy and sound, 
You gave me the power of speech, you taught me your Sacred Names 
and also how to pray and supplicate you. f You had given me 
wealth, I would have been neglectfully absorbed in it. I am happy 
with what I have been". Allah Ta‘ala would say, “You may go. I am 
also happy with you. If you had known what I have for you here, you 
would have laughed more and cried less". The second poor man was 
then called and commanded to tell what be had brought with him 
and what he had left behind. He submitted, *O Allah !"What did you 
give me for which I have to answer now’? Allah Ta‘cia said, *Did I 
not give you health, the power to speak, the ears and the eyes? And, 
T also stated in the Qur'an: 


Noe thta 


You supplicate Me and I shail grant you what you ask for. (al- 
Mo’min: G0}. 

The poor man will reply, “My Lord, I agree with all that. but I 
forgot all of it’, Allah Ta‘ala will then say,"Go away. Today I have 
also ignored you. If you had known, in that life, what punishment is 
ewalting you, you would have cried much more and laughed much 
G58". 


SICA KS NI SSN RE (9 
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16. Umar Radlaliaho anho hag narrated that Kasgulullah 
Saliiallako afatke wasoliam aaid, "Whoso brings provis- 
ions (grains etc.) from outside (for giving it to peo- 
ple cheap) receives (an Increase in his) livelihood 
from Allah Ta‘afa and the one who withholds such 
things is a cursed fellow’. 


Note: Thetheologian Abul Laith Samargandi Hahmatuilah 
aiaife has explained that some persons buy provisions from other 
cities so as to sell them to their people at a cheaper rate. For such 
people Allah Ta‘sia provides an increase in their livelihood, because 
they do so for people's benefits, who pray for their welfare. The 
person whe withholds things, is one who buys things with the 
intention of hoarding and thus harming people by keeping back 
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provisions ta increase their price, despite people’s urgent 
requirements. He is an accursed fellow because of his graed, 
muaserliness and profiteenng. Another Hadith says that Allah Ta‘a/a 
afflicts with poverty and leprosy,the persdén who holds back food- 
stuffs for forty days, and prevents sale (despite the people’s urgent 
need). It is clear from this that anyone who brings harm to the 
Muslims, and drives them into starvation, suffers a physical 
punishment like leprosy and also poverty. On the contrary, in case of 
a man who brings things from outside and sells them cheaply to 
people, Allah Ta‘eia directly heips bim by increased livelihood and 
other benefits. A Hadith puts it* How wicked is the man who 
withholds grain and feels unhappy when prices go down and is 
delighted when they are up! “Another Hadith says that if a person 
hoards grain for forty days despite it’s being needed by the people 
and refuses to sell it, but later gives away the whole lot as Sadaqah, 
it will not atone for his sin of hoarding. 


It is said in one of the Ahadith that a man. from the previous 
Ummahs, passing by a sandy mound during a period of famine, 
wished (in his heart), if that mound were a mound of grain he would 
have fed the Bani Israeel to their satisfaction. Allah Ta‘aia sent a 
Tevelation to the Nabi of those times to give him the good tidings of a 
Teward, which had been recorded for him, equal to the charitable 
distnibution of grain among the people upto the size and quantity of 
that mound. There is no paucity of blessings and rewards with Allah 
Ta‘afa. He does not need to create storages or to multiply income; a 
simple sign by Him is enough to create provisions for the entire 
creation, Only actions and intentions of the people matter with Him. 
There is an abundance of blessings and rewards by the Great 
Creator for him Who shows tove and kindness to His Creation. 


Someone approached Abdullah Tbne Abbas Radhiallahe anha 
and requested him to advise him. He advised him to do six things: 
first, to have full faith in Allah Te‘ala about the things for which He 
Himself has taken responsibility (such as the livelihood). secondly, to 
fulfil the obligatory functions, which He has assigned, at their right 
time, thirdly, to keep the tongue busy refreshingly at all times with 
the remembrance of Allah Ta'‘efa; fourthly, not to obey Shaitan who 
is jealous of the whole creation of Allah Ta‘ela-fifthly not to remain 
occupied in building up the worldly requirements of life, which will 
adversely affect the prospects in the Akhirah; sixthly to be a well- 
wisber of Muslims at all times. 
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The theologian Abul Laith KRahmmatullah afathe has said that 
eleven things are auspicious indications for man and eleven others 
are sigus of misfortune for him. The auspicious ones are:(1} Not to 
covet things of this life, but only those that matter in the Hereaftar. 
(2) Excessive prayers and recitation of the Qur'an. (3) Avoiding 
useless talk. (4) Vigilant care in performance of Saiaat at the mght 
time. (5) To keep away from things prohibited, however insignificant 
these may sppear. {6) To remain in the company of the wise and 
pious. {7} To be humble and to abstain from arrogance. (8) To be 
kind and generous. (9)To show affection to Allah's creation.(I0) To 
be useful to people. (11} To remember death frequently. The signs of 
misfortune are: (1) Greed for collecting wealth. (2) Indulgence in 
worldly pleasures and passionate enjoyment. (3} Shameless and ex- 
cessive talk. (4) To be lazy in performance of Salaat. (5) To eat 
prohibited and doubtful things and to associate with immoral people. 
(6) To be bad tempered (7) To be proud and arrogant. (8) To keep 
away from acts beneficial te people. (9) Not to have mercy on 
Mustims. (106) To be miserly. (11) To be forgetful of death. In the 
opinion of the learned author, the most fundamental thing is to 
remember death constantly. If this is kept up, the first eleven, by the 
grace of Allah Ta'‘afa, will automatically develop and will also 
provide a protection against the second jist of eleven sources of 
misfortune, Rasulutlah Salfiaiahe afaihe wasallam said, “Keep much 
in remembrance the cutter-off of the pleasures, ic. death’. 
(Mithkant} 


IAC sti isa Kes. 
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HADITH: 11 


Anas Hadhialiaho anfc has said that one of the 
Sahabah Aadhialahos anfum died and, from among the 
gathering, someone said that the deceased was a Jan- 
nati. On that, Rasulullah Saetlafiaka alaihe wasallam 
said, "How do you say that? He might have indulged 
Im idle talk or shown miserliness over a thing which 
was of little value to him." 


Note: The above mentioned shortcomings may cause a hindrance 
to one’s entry into Jannah. Generally. engaging oneself in useless 
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matters and idle gossip is a common habit and a pastime in the 
present-day society. The great affection and compassion of Rasul- 
wilah Saliafiaho aiaike wasalam for the Ummah deserves our 
highest appreciation in that he has given a solution for every 
difficulty and, in the short period of twenty three years of his 
‘Risaalat’, he has suggested answers to all the problems which may 
arise at any time throughout the life of man in this world. He has 
told us that the atonement for any type of sinful behaviour in 
gatherings is to invoke Aliah in « Du‘sa, before ending the sitting: 


“ey anf AOD ae eg at eat gat . 
aT pA . - naw _ 
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“Glorified be Allah! All Praise be to Him! Glorified art Thou, O 
my Allah, with Thy Praise: I bear witness that there ts none to be 
worshipped except Thee; I beg for-giveness of Thee, and turn to 
Thee in repentance!” 


The other thing in the above Hadith is the condemnation of 
muserliness which one may show in refusing to give something that 
may cause hittie loss to oneself. We may consider many actions as 
trifling, but, with Allah Ta‘ala, they may rank high in earning 
reward or punishment, There is a Hadith in Bukhari that 4 person 
may say something in praise of Allah Ta‘aia, which may seem ta him 
a small thing but it raises him to higher ranks, while a word, which 
Allah Ta‘ela may dislike, may throw him in Jahannam, deep as the 
East is distant from the West. 
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CH. If AHADITH « CONDEMNATION OF MISERLINESS ‘#1. 
HADITH: 12 


Ummul Mo’mineen Umme Salmah Radhiallaho anha 
was given a piece of roast meat as 6 gift by someone. 
As Rasulullak Saffaiiahe afaihe wosallam was very fond 
of meat, she told the howsemaid to keep fit awny 
safely for Rasulullah Sollalicho alaite wasallam as he 
might like to eat it sometime. The maid put it in a 
sheif but, after a little while, a beggar came to the 
door and begged for something for the cake of Allah. 
He was given the answer, ‘May Allah bless you’, 
(meaning there wag nothing available in the house). 
The beggar went away and Ragulullah Saillaiiahe 
alathe wasaliam came in after he was gone, and asked 
Umme Saimah if there was anything for him to ext. 
She ordered the housemsid to bring the piece of 
meat for Hasulullah to eat. When she wernt in, she 
did not find the meat in the shelf, but saw a white 
stone in its place. (After hearing the whole story) 
Rasulullah Sellallaho afathe wasailam said, "Stnce you 
did not give the piece of meat to the beggar, it has 
been turned into a plece of stone’. 


Note: How very instructive! The generosity of the sacred wives of 
Rasulutlah is not open to question; the piece of meat was retained 
for a legitimate need and that, too, for Rasulullah Sallaflako afaihe 
wasaflam, but the result was astonishing! It was a special favour and 
bounty of Allah Ta‘ala that He showed to the houscheld of Rasul- 
wllah Soaffatiaho alathe wasallam, the ultimate effect of denying a 
piece of meat to a beggar. it was meant to indicate that anyone who 
eats something, after refusing it to a needy person, is like one eating 
a piece of stene and he shail not get any benefits out of it. The truth 
is that we eat many delightful) things, by the blessing of Allah Ta‘afa, 
but none of them seems to benefit us, as desired, and we complain 
that the good things have lost their real effect. In fact, it is the rl- 
effect of our own evil intentions that marks their true quality. 
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HADITH: 13 
The well-being of this Ummah, in early times, was a 
consequence of their firm fafth (in Allah To‘aia) and 
an indifference towards woridly attractlons; lia de- 
cadence and corruption will begin with mikeriiness 
and with entertaining tnordinate hopes regarding 
the distant future. 


Note: In reality, miserliness comea from entertaining high hopes 
aud worldly ambitions. Man builds up longterm plans and then be- 
gins to gather resources for accomp!'shing them. If he were to keep 
death in remembrance, and realise that he may oot have many days 
to live, he will not plan for the distant future, nor will the need to 
gather resources arise in his mind. 
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HADITH: 14 


Rasululiah Sallaligho clathke wosaliam once visited Bilal 
Radhialiake anho and found a beap of dates lying in 
front of him; when he asked Bilal as to what it was 
for, Bilal replied that he had gathered [t for future 
usa, Raaulullah Sallailaho alaithe wasallam said, *O, 
Bilal, are you not afraid of the Day of Judgement 
when, due to thig hoarding up, you may have to see 
the emoke of Jahannam. Bilal, apend it and do not 
have fear of any shortage from the Owner of the 
Arsh (Great Divine Throne)". 


Note: Every person has a status and a position. The Shariah 
makes allowance for the weak and feeble in faith, like us, to store 
something for future needs, but for the revered personality of Bilal 
Radhialicho anke, whoae faith and belief in Allah Ta'ala was of high 
degree, it was notin keeping with his great Imaasn,to have fears 
about any shortage ior him in the Divine store. Seeing the smoke of 
Jahannam does not necessarily mean entering Jahannam itself, but 
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it does mean some reduction in statua of Bilal Radhialiaho anho. 
Even if that may not happen, there is likely to be a longer period of 
reckoning. In some Ahadith, Rasulullah Sallalicho alaihe wasaflam 
has mentioned punishment in Jahannam due to hoarding up of a 
meagre sum of one or two Dinaars. (See Chepter 6, Hadith No. 2, 
which is to follow). The reckoning will be fer every person, the more 
the wealth, the longer the period of reckoning. 


Rasulullah Saflaliahe alathe wasafiam bas said that be, while 
dtanding at the gateway to Jannah, saw that the majority of the 
people entering Jannah were the poor, whereas those who had 
plenty were being held back (for reckoning), while those who were 
condemned te Jahannam had been thrown into it. Visiting the 
gateway of Jahannam, he saw most of those who entered it were the 
women-folk, the reason for which has been mentioned in another 
Hadith. Abu Saeed Radhialiaha ano bas said that Rasulullah-on 
the Day of Eid. visited the Eidgah and passing by a gathering of 
women, addressed them,saying that they should give plenty as 
Sadaqaat aa he had seer mostly women in Jahannam. When the wo- 
men asked him the reason, he replied that they frequently indulged 
in cursing and were ungrateful towards their husbands. Even in 
the case of their own children, whom they hold very dear, they curse 
them for small errors by saying, "May death overtake you! May you 
get buried and so on”. The ingratitude towards the hushand is 
frequently witnessed he may do much to pamper her, yet she is 
never satisfied; she becomes unhappy at the slightest regard and 
favour shown by him to his own kitch and kin, including his parents. 


A Hadith says that when, during Selast-ul-Kusuf, Rasulullah 
Sallaiiaho alathe wasaliam was shown bovbh the Jannah and the 
Jahannam, he saw a great many women in Jahannam. When the 
Sahabah Hadhiallahe ankum asked the reason for that, he said that 
it was their ingratitude in respect of their husbands. In spite of life- 
time of kindness and favours to them, if once there is some unplea- 
santness, the wife will cry out against the husband unhesitatingly, "I 
have never received any good turn from you! Rasulullah Saillaliaho 
aaike wosallam bas also said: Tt is a common habit of women that - 
in spite ol receiving the best possible treatment, they will forget ail of 
that over a single thing happening against their personal wish. Thus, 
a displeased woman, forgetting all the good done and kindness and 
favour shown to her by the husband, will openly complain of having 
had ne comfort and ease at home. This is the habitual expression 
used by women towards their husbands". 
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The above Ahadith clearly state the reasons for which the 
majority of women will land in Jahannam and, at the same time, 
show thet the escape lies in giving Sadagah excessively. Wheo 
Rasululleh Saliaflaho alaihe wasallam addressed the women in the 
Kidgah, they started removing their jewellery and gave it to Bilal 
Radhiallaho anho who accompanied Rasuluilah Saflaliaho alathe 
wasaliam and made collection for the poor. Nowadays, women pay 
no heed to such serious Ahadith and, when they do, the burden of 
. Badegah falia on the shoulders of the husband who has to give 
Zakeat or Sadaqah on their behalf. in case they do it directly, the 
husbend is expected to compensate tham. They never permit any 
decrease in their jewellery. Although they cannot help accepting its 
loae by chance or by theft or by pawning it for celebrating a 
marriage, etc., they never think of willingly depositing it in the 
Treasury of Allah Te‘afa for the Akhirah They leave it behind after 
death, to be distributed amang the heira and usually sold away at a 
very cheap price. Most of them waste a lot of money on remodelling 
and re-fashioning their ornaments from time to time, The main sub- 
ject in this Hadith is that excess of wealth does lead to unpleasant 
situations in the end-.As Reasulglleah Salfgiieho claihe wasallam has 
seid, "The poor Mohajireen will have a lead of forty years, in entering 
Jannah, over the rich people of their time", even though the secri- 
fices and Sadaqaat made by the Latter cannot be compared or agsez- 
sed, Rasulullah Sallalicho elathe wasaoliam once made the Du' 
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"O Allah, grant me life as a poor man, couse me to die az a poor 
man and resurrect me in the company of the poor ones". 


When Aishah Kadhialicsko onha asked Rasulullah Scllaliaha 
alaihe wasallam the reason for such a Du‘sa the reply was that the 
poor will enter Jannah forty years aheed of the rich of their time and 
he told Aishah RedhAiatlaho anha never to disappoint a poor person, 
saying, “Give him a piece of date and shew him kindness and let him 
be your favourite; you will be close to Allah Ta‘aic on the Day of 
Judgement”. Some Ulama have raised 2 point that, according to this 
Hadith, the poor will precede even the Ambiya Afatferucseaiam into 
Jannah, but the author of the present book clears this point by 
saying that the Hadith states that the matter concerns the poor and 
the rich of the same class or society; therefore the precedence will 
take place among each class separately, such as among Ambiya, 
among Sahabsh, end so on for the other groups. 
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Wercacsciniainvstesewedcse @ 
“1s Woah a? Be i el Oe 
RNG ea cleillbls INGE at 


HADITH: 15 
Ka‘b Radhialiaho anko says that he heard Rasulullah 
Selfaiieho alathe wasallam saying, "There is a trial and 
a temptation for every Ummah. The trial and temp 
tation of my Ummah consists in wealth." 


Note: The sacred words of Rasultullah Sellaiieko alaihe wasail- 
fam are oot only a matter of faith but an absolute truth. It is a fact of 
daily observation that excessive wealth often becomes the cause of 
yagrahcy, sensuality, usury, adultery, cinema-going, gambling, 
Fialtreatment and leads to looking down upon people, apathy to- 
wards the ‘Deen’ of Allah and obligatory Salaat, and finding no time 
for other religious observances, ete. Poverty, on the other hand, does 
pot bring about one-third or one-fourth or even one-tenth of these 
evils. (There is a saying in Persion, meaning, love-making without 
money is empty words). Even if these vices do not occur, wealth 
creates lust for further increase. For example, if one gets three 
thousand rupees, his constant efforts will be how to increase it and 
this keeps him so busy that he will hardly care for any rest, for 
Salaat, Fasting in Ramadan and even Hajj and Zakaat. Hig ceaseless 
efforts will be aimed at increasing his business. His efforts in that 
line will ignore any other thought regarding participation in reli- 
gious activities or going out to work for Deen, because of the fear of 
harming his business. In this connection, Rasulullah Sallaliaho 
alaihe wasaliam has said repeatedly that, when a person acquires 
two valleys full of gold, he will begin to look for a third one and that, 
man’s appetite cannct be satisfied by anything but the earth of the 


STAVE. 


One Hadith saya that, after possessing one valley full of wealth, 
the man begins a search for the second and, when he has two, he 
will logk for a third one; nothing can end his appetite except the 
earth of the grave. Another Hadith says that a man may have a 
whole forest of date-palms, but he will wish to have one more and, 
when he has that, he will desire to have a third one, Thus he will 
never be content till his death, when his stomach will be filled with 
the earth of the grave. Another Hadith says, "If a man is given a 
valley full of gold, he will seek another, if he gets two, he will crave 
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for a third; nothing can satisfy a man’s appetite but the earth of the 
grave."(Bukfhari). it shows that man’s greed for having more and 
more has no end:as long as he lives in this world. He goes on 
entangling himself in one thing and another for increasing his 
income, having no rest even to remember Allah Ta‘ala, That is why 
Rasulullah Sallatlaho afaihe wasatlam made the Du‘aa: 


= r tar Ty at ee ‘a 
ence Alicea eee) 


'O Allah! Let the provisions af my family members be a bare suffl- 
ciency (Le. Just ag much as should suffice them for their bare 
needs, and nothing more, lest they should be entangled tn the 
uicious cirele of getting more and more}? 


Another Fiadith says: "Good and merited is the life of a person 
who has been pranted Islam and an adequate livelihood, with which 
he is contented". Still another Hadith says that every rich and poar 
person, on the Day of Judgement, will wish that his provisions in 
this life were limited to bare sufficiency. A Hadith in Bukhari says 
that Rasulullah Saifallake alathe wasallam told his companions that 
he was not afraid of poverty and hunger for them, but was afraid of 
their being given plenty, like the previous Ummanhs. ‘Then, your 
hearts may fall a prey to greed for more and more money, as was the 
case with the earlier Ummahs, and consequently you may become 
the victims of that which brought disaster to them . Similarly, 
warnings have been given in many other Ahadith about the dangers 
of excessive wealth and its ultimate fate, Wealth by itself is not an 
unclean or undesirable thing; it is the perversity in our hearts 
which, when wealth comes, turns the heart to corruption and cre- 
ates diseases in it. If someone steers clear of that harmful element, 
abstains from hoarding and uses wealth according to laid-down laws 
and procedures, it will do him no harm but will prove to be bene- 
ficial. Generally, however, care is not taken of the methods and 
guidelines far its use, nor are the known mistakes rectified. Se 
wealth begins to spread its poisonous effects rapidly. 


It is like eating guavas when suffering from cholera, which in- 
herently have no defect but with the presence of the disease in the 
body these prove very harmful, and may even lead to death. That is 
why doctors strictly prohibit the eating of guavas when cholera is 
prevalent, and huge quantities of that fruit are destroyed under their 
orders. It is surprising that we are afraid of touching a thing when 
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an ordinary doctor tells us that it is harroful for us, while no heed is 
paid to the authority whose wisdom and understanding, enlightened 
by the Divine light of Nabuwwat, are unsurpassed by any of the 
doctors and physicians of the world. Since Rasulullah Sallatiaho 
aigihe wisaliam has repeatedly warned us about the harm and trou- 
bles caused by wealth, every one of us aught to be apprehensive of 
the afflictions that wealth may cause and should use it most care- 
fully, in accordance with the rules of Shariah. For this, it is most 
important to fulfil the obligations we owe to Allah Ta‘ala. It has also 
been said by Rasulullah Seaffaliaho alfaihe wesallam that a wealthy 
person who has fear of Allah Ta‘ala has nothing to fear from the 
(evils of) riches, Abdul Aziz Dehlavi Rahmaiuliah aiaihe is quoted to 
have said that riches can be the best aid to fulfil] the commandmenta 
of Alish Ta‘ale and to win Hig favours. Rasulullak Sallaiichs alaihe 
wasaiiam When calling people to Allah Ta‘aia never told them to 
give up all worldly things; rather he. encouraged them to live with 
their families using the good things of this life. Abdul Aziz 
Rehmatullak afaihe further said, "When Uthman Radhialliaho anho 
died, his treasurer produced one hundred and fifty thousand gold- 
coing (Dinaars) and a million silver pieces (Dirhams); in addition, 
there was landed property worth two hundred thousand Dinaara in 
the Khaiber area. Abdullah Tbne Zubair Hadhiailako anheo left 
behind property worth fifty thousand Dinears, one thousand horses 
and one thousand slaves. Amr Ihne Aas Raddiallahe anho left three 
hundred thausand Dineara, while the wealth left behind by Abdur 
Rabman bin Auf Radhiallaho anfie was countless. Yet, Allah Ta‘ala 
has praised all of them in the Holy Qur'an, 


and sae Le ro “ahs 3 fe YN ae 


"They supplicate and pray to Allah morning and evening only for 
Ais pleasure”, (Surah Kahf 28) 


ath 55 SF RSET nea SG, 


"They are the people whom their business dealings do not prevent 
from remembering Allah” {an-Noor: 37). 


It is true that, in those days, frequent conquests brought the 
Seahabah large amounts of abundant wealth, which remained with 
them. despite their generous spending, |their attachment with their 
property was negligible compared with their love and devotion to 
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Allah Ta‘afa. Some instances have been quoted in the books, ‘Fazaile 
Namaz’ (Virtues of Salaat) and ‘The Storiea of Sahabah,’ which 
ought to be read carefully for the sake of self-admonition. For 
example, Abdullah Ibne Zubair Radhiailahe anko, who has been 
mentioned above, used to stand up-right in his Salaat like a peg 
driven in the ground and his ‘Sajdah’ used to be so lengthy that 
aparrowe would perch on his back, and yet he possessed much 
wealth. Once, when the enemy forces attacked his position, he was 
praying in the Masjid and a shell hit the wall of the Masjid; the 
debris fell very close to him but he did not take notice of it and 
continued to pray. Again, in the case of another Sahabi Radhiatiaho 
anko it ia related that, when his thoughts wandered to his fully ripe 
date-palms garden while praying in it, he felt ao grieved that after 
finishing his prayers he went at once to Uthman Hadhialiaho anha, 
who was then the Khalifah, and presented the garden to him, which 
the latter sold for fifty thousand and spent the money for religions 
purposes. 


Similarly, two bags full of Dirhams amounting to more than one 
hundred thousand pieces were presented to Aishah Nadhiallaho 
oanha , which she distributed to the needy. She herself was fasting, 
but did not think of telling her slave-girl to keep something or to 
purchase some food, out of that, for breaking the fast. At the time of 
Iftar, when the maid sorrewfully remarked that if she had kept a 
Dirham, some meat could have been purchased and they could have 
eaten it with their meals, Aishah Hadhialicke anha said that this 
could have heen done,had the maid reminded her at that time; it was 
no use being sorry later. These and several other similar instances 
bave been mentioned in the "Stories of Sahabah", while thousands of 
such instances have been mentioned in books of history. The Sahe- 
bah were the people who considered wealth as trivial as the house- 
hold rubbish; then how could it cause them any type of harm? 


Here, it can be argued thaito have wealih in abundance is not 
forbidden, as the Sahabah Radhiailako anhum possessed it in plenty 
during the days of Khulfa-e-Rashideen and the gtorious early period 
of Islam. But, to take their case as a precedent for our times would 
be like a feeble and diseased person endangering his life by trying to 
do things that a young and strong person does. The story at No. 54 
in the series of stories at the end of this book should be read 
carefully in this context. Imaam Ghazali Rahmatuiiah ataihe has 
said that wealth has an antidote as well as the poison of a snake. Its 
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benefits are the antidotes , while its damages are like a poison. Only 
he who has knowledge of its benefits ard harmful effects has the 
power to draw upon its benefits and save himself from harm. Wealth 
has two types of benefits, worldly and religious, The worldly benefits 
are Weill known to all: that is why every one does his utrnost to earn 
it. The religious benifits are three: 


i. It helps.directly or indirectly in the performance of worship. 
The direct benefit is in respect of Hajj and Jehaad, which cannot be 
accomplished without money. Indirectiy, money is needed for pur- 
chasing food, etc., which if not available will keep a person away 
from religious activities. When money helps in performing worship, 
in that capacity, earning money itself becomes worship but only to 
the extent which is needed for worship; the excess over it will not be 
in that category. 


2° The other benefit of wealih ts in spending on other pecple, 
which is of four categomes: 


(a) To give Sadaqgah to the poor and needy people. This bas 
innumerable benefits, which have already been described. 


{(b) To spend on well-to-do persons, through gifts or invitation to 
meais, for creating good relations and friendship and toa en- 
colirage others to be generous; many Ahadith mention benefits 
of inviting people to meals or giving them presents. 


(c} To spend for the sake of preserving one's prestige and honour 
when there is danger from undesirable people, This also counts 
as Sadaqah. According to the auther, a bribe given to escape 

. harm,comes under the same category. Bribery for some mater- 
ial gain is Haraam (forbidden): both the giver and the receiver 
commit a Pevous Sin. 


(d/ To pay wages to the labourers employed for some work, which 
often one cannet do oneself, Sometimes, even if the work could be 
done by oneseif, the employment of a labourer, to save precious time, 
for doing more useful things like studies or worship, etc.,is perfectly 
alright. 


3. The third Religious benefit concerns spending on general 
welfare activities. In this category would come the building of a 
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Masjid, travellers inns, bridges, religious schools, and hospitals, ete. 
These will remain a source of recurring benefit, even after death. 


The above is a summary of benefits obtainable from wealth from 
the religious standpoint. Shah Abdul Aziz ReAmatufifah alarhe lists 
seven activities that count as worship when money is spent on them 
namely: {1} Zakaat and Usher, (1) Sadagah-e-Fitr (Fitr Alms,} (ii) 
Yoluntary Sadagah, which includes hespitality and giving loans to 
needy persons.O¥v} Building of Masjid, Inns and bridges, etc, as 
charitable endowments (v} Te perform Hajj or to help a Haji by 
providing food cr conveyance (vi) To spend in Jehaad, when one 
Dirham will count as seven hundred (vu) To spend on members of 
one’ family (wife and young children) and, 1f the means permit after 
that, to help the needy relatives. 


Imaam Ghazali Rahmetufiah afaife has also noted that the 
harmfil aspects uf wealtn are two, the religious and the warldly. The 
Religious harms are of three fypes: 


(a) Wealth leads tuwards sins excessively. Often ane gets involved 
in lustful activites, ignoring the risk of becoming a pauper. If a 
person finds a particular sin beyond his reach, then he loses his 
inchnation towards it,while for anything which ts withio cne's 
‘reach hig anwiety to get it becomes more intense. Wealth is a. 
great source of power. That is why, the temptations from 
wealth ate far stronger than othenvise. 


(b) Wealth tends to increase the desire for more enjoyable things of 
life in legitimate directions, such as having better and better 
food and clothing, ete. The rich would never take simple ‘barley 
bread or wear coarse clothes; hixurious living leads to increased 
demand ior more things, which leads to increasingly heavy ex- 
penses, citen beyond the income, which in turn leads to making 
money by illegitimate means, Thus, a foundation is laid for 
fraud and hypocrisy. Too much wealth usually attracts a great 
inany visitors and associates, and maintaining connections with 
them is bound to lead to vices like malice, envy and hostility. All 
these will create numerous conflicts, which even wealth will not 
be able to resolve. Deeper reflection oo such matters will 
indicate countless damages of Which wealth is the root-cauge. 


(¢) So rich person can escape being obsessed with the desire of 
multiplying his wealth and property, so he remains neglectful of 
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‘Zikr and Fikr’ of Allah Ta‘aic. And whatever makes one un- 
mindful of Allah Ta‘ala.will bring him nothing but a perpetual 
loss. That is why the Nabi Isaa Alcihissalaam has said that 
three evils are connected with wealth. First, it is earned by 
improper means, Someone said, “If the means are lawful?”The 
reply was that the spending will be in wrong directions. 
Someone then asked, “If the spending is right?" The reply was 
that the anxiety to increase wealth and to take care of it is 
bound to keep the possessor from the remembrance of Allah 
Ta‘afla, which is an incurable disease. 


The remembrance of Allah Ta‘a/a is the essence of all prayers 
and worship, for which a free mind is 4 must, whereas a rich person, 
with plenty of property of varied types, remains occupied day and 
night with the troubles with tenants and peasants about recoveries 
and dues from them, about water distribution, etc. Then there are 
the problems of partnership about shared land or business; there are 
the state officials and their agents to be looked after. The servants 
and the labouring class pose. their own problems. The same is the 
fate of the business class who have plenty of worries about their 
partners, if the business is a joint one. And, the sole trader is beset 
with worries to increase his income. There are few engagements 
requiring attentioh when wealth is in the form of cash with the 
owner but, even then, the thought of its safety, the fear of theft and 
worry about the ways of spending it and the people who are jealous 
of him, are some of the worries that keep the owner's mind occupied 
with anxieties. All these are some of the harmful effects of wealth 
and property. . 


On the other hand, the person who just has enough to meet his 
essential needs is free from such anxieties. Therefore the antidote 
for the poison of wealth is to give away, for good purposes, whatever 
is in excess of one's legitimate personal use. If the excess is kept back, 
it becomes a poison and leads to vices. May Allah Ta‘afa save us all 
from this poison and enable us to spend our wealth on worthy 
causes, The apt example of wealth is that of a snake. To him,who is 
an expert in catching a snake and knows its ways, no harm can come 
from it; on the contrary, he can make an antidote from it, or get 
some other advantages from it. But, if an ignorant person handieaa 
snake he will be iaviting his own death, As such, if we try to copy the 
example of the well-ta-lo Sahabah Hedhialiaho anhum and try to be 
rich like them, we shall only be asking for our ruin. For them, it was 
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a different matter, because they treated wealth like ordinary fire- 
wood,as is clear from numerous examples set by them: wealth did 
not divert their attention from Allah Ta‘afa for even a moment. In 


spite of this, they were always afraid of its ill effects; their histones 
give ample evidence. 


And truly Allah Alone aids a person to do what is pleasing to 
Aiim. 
CHAPTER THREE 


' 
CONCERNING THE MAINTENANCE OF KINSHIP 


In actual fact, this Chapter is a supplement to the previous 
Chapters. Nevertheless, since special emphasis has been laid on this 
matter by Allah Ta'efe in the Holy Qur'an and Rasulullah 
Sallatfahe alathe wesallam has also done the same in the Ahadith 
pronouncing threats of severe punishment for breaking kinship, a 
specific Chapter has been devoted to this subject. Rasulullah 
Sailaflaho alathe. wasallam has said that the reward for Sadaqah 
given to the kith and kin is doubled. When Ummul Momeneen 
Maimunsh Hadhialiaho anha set free a slave-girl, Rasulullah 
Saliaiiaho alafke wasaliam told her that it would have been better if 
she had given her away to her own uncle. Hence, if there be na 
important religious obligation, it is better to give Sadaqah‘ to a 
relative than to anyone else. However, in meeting a religious need 
for the cause of Allah Te‘ala, the reward is multiplied seven hundred 
times. Numerous encouraging rewards are promised in the Holy 
Quran and Ahadith for the protection of kinship, while punish- 
ments are indicated for breaking relationships If all of these were to 
be covered, the book would become too bulky; therefore, only three 
Ayaat about the encouragements and three about the punishments 
have been selected and thereafter a few Ahadith have been 
discussed. 

Sec (a) 
AYAAT ON aus lies KITH AND KINS 


AEDS ps als FEL olin 5 Joa, 5 an AO) 
oasSSe Xs hs pas 
1. Lol Allah enjoins justice and kindness, and giving to 


kinsfolk, and forbids lewduess and abomination and 
wickedness. He exhorts you in order that you may 
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take heed. fan-Nahti: $0) 


Note: Allah Ta‘alg has ordered (118) in many places in the Qur’an 
co be well-wishers of our kith and kin and has encouraged us te be 
generous to them. A few Ayaat in that connection are indicated here, 
which may be studied separately from a translation of the Qur'an: 


GBI Wy 
And be good to parents and to kindred. (a!-Aagarah: $3) 
BINS fyi M8 sist SS 
Say: That which ye spend for good (must go) to parents 


and uear kindred. (a/-Bagarah: 274} 
The following Ayaat of Surah (an-Nisa: 1-70) - 


5 GG Bal A Si IS oe HS BS i SA GG 
“i ENA 4 Oe AS ssa ACh oats rie ae EK 
NSS) pote 


‘O mankind! Be careful of your duty to your Lord 
Who created you from a single scul and from it 
created its mate and fram the twain hath spread 
abroad a multitude of men and women. Be careful 
of your duty towards Allah in Whom ye claim (your 
rights} of one another, and toward the wombs (that 
bore you), Lo! Allah hath been a Watcher over you.’ 


. wae ; ted aie wens vee 
eT ais G5 BL ex Pan bee SNS balteat a ys 
B a 5 ls a5 
‘Give unto orphans their wealth. Exchange not the 
good for the bad (in your management thereof) nor 
absorb their wealth into your own wealth. Lo! that 
would be a great sin.’ 


a upee th OA ae CL CSE A gi eke OM 
SNS SECI CS CT ides lS Iie OE wsgen 
8 aM Sal 

‘And if ye fear that ye will not deal fairly by the 


orphans, marry of the women, who seem good to 
you, two or three or four; and if ye fear that ye 
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cannot do justice (fo ea many) then one (only) or 
(the captives} thet ywur right bands possess. Thus it 
is more likeli: that ye will not doa injustice’ 
os tse spe Cs 8 pS GES Oil I Gye LAs 

‘And give upte the women, (whom ye marry) free 
gift of their murriage portions but if they of their 
Own accord remit unto you a part thereof, then ye 
are welcome to absorb it (in your wealth).’ 


pete Freee we arn woe aa 
5 mS NGCS BI hy Het ch tha) sé sol ae SS NI 
sear Py ser tet ma 

see seOlbs gates 


‘Give not unto the foolish (what is in) your (keepig 
of their} wealth, which Allah hath given you to 
maintain; but feed and clothe them from it, and 
speak kindly unto them.’ ; 


nals SSG SA) es Mean Ahoy hs * Fay a 
u2 se : Ea FETE SECIS 


= a 


isi rinlages US gual was ae 


- ae 
oe y 


‘Prove orphans till they reach the hector ag age; 
then, if ye find them of sound judgement, deliver 
over unto them their fortune; and devour it not by 
_aquandering and in haste lest they should grow up. 
Whoso (of the guardians) is rich, let him abstain 
generously (from taking of the property of orphans); 
and whoso is poor let him take thereof in reason 
(for guardianship}, And when ye deliver up their 
fortune unto orphans, have ithe transaction) wit- 
nessed in their presence. Allah sufficeth as a 
Reckoner." 


Ree 


worhsh olka ek Be intra Sees mou) 
3! whe SOOT a ASG LNs 
‘Unto the men (of a family) belongeth a share of 


that which parents and near kindred leave, and 
uuto the women a share of that which parents and 
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near kindred leave, whether it be little or much.— 
a legai share.’ 


prey al ape as t roe ea eer ops 
OG aap a lyess Aa3 RAI Seals, Fg al gts! a) jeaolals 


‘And when kinsfolk and orphans and the needy are 
presert at the division (of the heritage}, bestow on 
them therefrom and speak kindly unto them.’ 


test 4h a tle ete el be ene ele 
ait | pals “pache UG Geer 43S oS Tee) org ett 


‘And let those fear (in their behaviour toward 
orphans) who if they left behind them weak 
offspring would be afraid for them, So let them 
mind their duty to ANah, and speak justly.’ 


vet 


ee re . ow Pere 4 a ee ett * 4 
Apa paces IG ESTE Gy CHI, A NT O56 G Ca Sh 


‘Lo! Those who devour the wealth of orphans 
wrongfully, they de but ewallow fire into their 
bellies, and they will be exposed to burning flame. 
fan-Nisaa2~ 28), 

4lso other Ayaat in-the Quika viz: 


1 # 1 oe oat é 
Gg 258s 
‘(Show) kindness unto parents, and unto near kindred.’ 


(an-Nisaa 36). 
Bon des 


‘And ye do good to parents. (al-An‘aom: 151). 


sy k ae pewet 


‘dl of Gopal mans fp PRE 


‘And those who are akin are nearer one to another in 
the ordinance of Allah.’ tal-Anjaal: 75). 


PO aha Aah Ale CASE 
‘Have no fear of this day! May Allah forgive you.’ (Yusuf? 


$2). 
Ase tibiae 
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‘Such as unite that which Allah hath commanded should 
be joined’, (ar-Ra‘d: 21). - 
Goldings 
‘Qur Lord! Forgive me and my parents’. (Tbrafhim: 41). 
‘And (that ye show} Kindness to parents.’ (Bani Israel: 23) 
acre Sas 
‘And Iower unto them the wing of submission’. (Bani- 
Israel: 24). 
9Se jal Bus 
‘Give the kinsman his due’. (Bani- israel: 26). 
sls HG 
‘And he was devout, And dutiful toward his parents’. 
tMaryam: 13, 14). etc te 
Gady log 


‘And (hath made me) dutiful toward her’. (Maryam: 32). 


MEL AEs opels repels OSS Shee Si Ch3) 
‘When he said voto his father: O my fatberl Why 
worshippest thau that which heareth not, nor seeth, nor 
ean in aught ayail thee’? (Maryam 42). 


BI WGCACE 
‘He enjoined upon his peop'e worship and almsgiving’. 


UMfaryam: 55). 
pais 


‘And enjoin upon thy people worship’. (Ta-ha- 132): 
SSS ASSIS 


‘and who say: Our Lord] Youchsafe us comfort of cur 
wives and of our offspring’. (ai-Furgan-: 74). 
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Adal 
‘And be gracious unto me in the matter of my seed". (al- 
Ahgafi 15 
GS ad &: 
‘My Lord! forgive me and my parents’. (an-Nooh: 23). 
Sec (b) 


AYAAT ON IMPORTANCE OF MAINTAINING KINSHIP 


The above Ayaat are quoted as an example, as giving more de- 
tails will increase the volume of this book. These are besides the 
three that are fully discussed hereunder. In addition to these, Allah 
Ta‘ale has stressed this subject repeatedly in the Holy Qur’an, 
which confirms the great importance of this topic. Ka'b Ahbar 
Radhialiaho anko swears by Allah Ta‘aia and then says that it is 
mentioned in the Tauraat (old Testament} “Fear Allah and be good 
to kith and kin; I shall prolong your life, make it easy for you ta get 
the things which bring comfort, and drive away all difficulties from 
you", Allah Te‘afa has, at many places in the Qur'an, ordered the 
maintenance of kinship. As for example it is said; 


AOS OPTS coh ahs 


"Fear Allah Whom you beg to fulfil your needs; and be careful of 
kinship. (an-Nisaa: 1), 


In another place it is said: 
AES Cais 
"Fulfil the obligations towards the kith ond kin”. 
PRS TED Nt RS NES Loh 5 UK, aS, 
Osa bien Cpall3 
Lo! Allah enjoins justice and kindness (ta the people) and fo 
show beneficence to kith and Rin” (an-Naht: 90). 


Yet in another place it is said, “Allah Ta‘ada ordera you uphold 
Tauheed and recite La Ilaha Hlatlah’. 
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Allah Ta‘afa has ordered fulfilment of three obligations; He 
.further prohibits thre? things: indecency, acts against Shari‘ah, 
crueity to people. Allah then says: "He exhorts you in order that you 
Tay take heed”. 


Uthman Bin Mazoun Radhiallaho anho has narrated that 
be had great love for Rasulullah Sollellaho olathe wasciiam, which 
led him to become a Muslim; Rasuluilah Salfaflahe alaife wasaliam 
wed to ask him to accept Islam and he became a Muslim in defer- 
ence to him. Islam bad not yet taken root in his heart. Once he was 
sitting with Rasulullah Salfallako alaike wasellam who was talking 
to him and turned to another side,in such a manner as if he was 
talking to someone invisible. Later he turned to him (Uithman) and 
told him that. Jibra’il Alathissalaam had come and revealed to him 
the Ayat ( Sealers; ‘abc upto its end. Uthman felt very pleased 
with the subject matter of the Ayat and he wholeheartedly accepted 
Islam. After that, Uthman Radhiatvaho anko went to Abu Talih, 
Rasulullah’s uncle, and told him that he was with his nephew when 
the particular Ayat was revealed. Abu Talib told him to follow 
Muhammad Saiflailaho alaihe wasaliam, as be will be benefited by 
Allah; he might be a true Rasul or not, but he teaches you good 
manners and ways of kindliness, This is the advice of a person who 
did not accept Islam, but said that whether the claim of Muhammad 
to prophethood is true or false, the teachings of Islam are the best in 
all respects, as these bring about improvement in manners and 
social conduct. Alas! These days the Muslims have a very poor 
reputation in this respect. 
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2. And let oot those who posses sieatty aud ease among 
you awear not to give the near of kin and to the needy, 
and to fugitives, for the cause of Allah, Let them forgive 
and show indulgence. Yearn ye not that Allah may 
forgive you? Allah is Forgiving, Merciful. (an-Nur: 22) 


Note: This Ayat and its translation has also been given in 
Chapter I, at No. 18. The purpose in its repetition here ig to take 
heed and to remind ourselves of the behaviour of our ancestars and 
of the admonitions from Allah Ta‘ala on this subject at that time. It 
was a very serious end important happening that the wife of Rasul- 
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ullah Saflaliaho alathe wesailam enjoying the respectability of a 
mother for all Muslims, was falsely blamed by (some of) her 
*children". Among these godsip-mongers were the near relatives too, 
who were being given materia! support by her father, Abu Bakr 
Radhialiako anho, who was obviously deeply grieved aud shocked by 
their wrong behaviour. Yet, Allah Ta'afa advised (him) to forgive 
them and overlook their fault, upon which Abu Bakr Radhiatiaho 
ankoe promptly acted and increased their allowances. Do we nowa- 
days treat our relatives in this way, when they put false blame on us 
or wrongly accuse our family members with something serious and 
dirty. On the contrary, even after reading the above Ayat of the 
Holy Qur'an, our enemity will extend not to their children alone but 
to all those who associate with them. How can we justify such an 
athtude, when Allah Ta‘afa's clear orders are that we rust not stop 
giving them any type of help that they need? But those who have 
tro faith and have firm conviction about the Greatness and Glory of 
Allah Ta‘afa and His sacred commandments, have proved and 
shown practically how to obey Him with total submission. May Allah 
Ta‘ala bless them with His Mercy and Kindness worthy of His 
Divine Honour and Dignity, and exalt them to the highest spiritual 
level! They, too, had hearts with ail the weaknesses and deep sense 
of honour, but all these were subject to the pleasure of Allah Ta‘ala. 
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3. And We have commanded unto man kindness towards 
perents. His mother beareth him with reluctance, and 
bringeth him forth with reluctance, and the bearing of 
him and the weaning of him is thirty months, till, when 
ke attaineth full strength and reacheth forty years, he 
enith: My Lord! Enable me that I may give thanks for 
the favour wherewith Thou hast favoured me and my 
parents, and that I may do right acceptable unto thee. 
And be gracious unto me in the matter of my seed. Lo! I 
have turned unta thee, repentant, and Lo! I am of those 
who are Muslims. Those are they from whom We accept 
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the best of what they do and overlock their evil deeds. 
(They are) among the owners of Jannah, This is the true 
promise that they were promised (in the world). (al- 
AAgaaf: 15-16), 


Note: Allah Te'ala has repeatedly exhorted mankind about 
kindness to kith and kin and the parents, as has been explained 
under the previous Ayaat, In this Ayat particular emphasis has been 
laid on being kind to the parents. This commandment about parents 
appears three times in the Qur'an. First, in Surah Ankaboot,then 
in Surah Lugman and thirdly, here in Surah Ahqaaf, where it 
appears with a greater emphasis. The writer of "Khazin" has 
nairated that the Ayat was revealed in honour of Abu Bakr 
Radhiallake anko, His Companionship with Rasulullah Saiialiaho 
dalaihe wasoffam commenced when they travelled to Syma. Rasul- 
ullah Sallatiahe elaihe wasaliam was then twenty years old and Abu 
Bakr was only eighteen. During the journey they stopped near e& 
Jujube tree. Abu Bakr Hadhiatiaho anho went to meet a monk who 
lived nearby and Muhammad Sallafiaho alaihe wesallam rested 
under the tree. The Monk enquired from Abu Bakr about the persor 
sitting under the tree. Abu Bakr told him that he was Muhammad 
bin Abdullah bin Abdul Muttalib. The Monk said, "By Allah! he is a 
Nabi; no one has sat under that tree after Issa Alaihissaiam. He is 
the last of the Ambiya’When Rasulullah Sallailaho alaihe wasailam 
reached the age of forty and was bestowed with ‘Nubuwwat’ (apost- 
leship), Abu Bakr Radhiallaho anAo embraced Islam. After two 
years, when he (Abu Bakr} reached the age of forty, he prayed, 
"Allah! Enable me to offer proper thanks for the reward that has 
been bestowed upon me and my parents”. Ah Hoadhiatiahoe anke has 
said that no one among the Mohajireen (Immigrants) bas had the 
privilege of Abu Bakr, both whose parents and children were all 
Muslims, The Ayat in Surah Ankaboot is more emphatic about the 
parents, i.e. be kind to them even if they are non-Muslims. When the 
dishelieving parents are to be treated kindlly and graciously by the 
order of Allah Ta‘aia, the orders about the Muslim parents are 
obviously of much greater importance. 


Sa'd Ibne Abi Waqas Radhiallahe anke has said that, when he 
embraced Isiam, his mother resolved not to eat or drink anything wll 
Sa‘d gave up the religion of Muhammad Sallaliahe alathe wasaliam. 
Food and drink used to be forced into her mouth. Thereupon the | 
Ayat in Surah. ‘Ankaboot’ was revealed. It shows the severity of 
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admonition, that, even in such difficult circumstances, the parents 
are to be treated kindly. However,if they order a person to forsake 
the true faith (Unity of Allah) they are not to be obeyed. When 
someone asked Hasan Radhiailaha anko as ta what was the limit of 
kindness to be shown to the parents, he replied, “To spend ail that 
you possess on them and to obey every command that they make, 
except if itis to commit a sin”. Such has been the teaching of Islam 
for the Muslims. They were to remain goo to the polytheist parents: 
even if the latter tried hard to turn a Muslim son to polythesim, he 
must remain good te them but shun ‘Shirk’ (polytheism), and must 
not obey them in this regard. 


idee 23 SUCHE 


No one is fo be obeyed against an obligation te the Creator. 


Despite the parent’s persistent effarts to make the son poly- 
theist, the duty of the son is to be good to them. One of the Ahadith 
regarding the Ayat in Surah Lugman says that this particular Ayat 
was revealed at the time of the incident of Sa‘d Hadhiaflahe anae. 
The Hadith quotes Sa‘d as saying that he used to treat his mother 
extremely cordially and, when he became a Muslim, his mother ex- 
claimed,” What haye you done ? You must leave Islam or else [ shail 
give up eating and drinking till death comes to me, upon which the 
peopte will reproach you for being the cause of my death". Sa‘d 
requested her not to take that step and said that he could not give up 
his religion. She did not eat or drink for two consecutive days. Ono 
that Sa‘ad told her that, even if she had one hundred lives and gave 
up all, one after the other, still he would not give up Islam. When 
sha witnessed his determingtion, she started taking food and drink. 
The famous theclogian Abul Laith Rafynatullah afaihe saya that, 
even if Allah Te‘ala did not emphasize the rights of parents, 
common sense indicated that their rights are important and cbli- 
gatery. So much se, thet Allah Ta'efa's commandment about this 
has been given in all the Divine Books, namely Taurah. [njeei, 
Zaboor and Qur'an, and all the Ambiya Afaihimussaiaam received 
revelations about it with full emphasis. 


The above three Ayaat were concerning the good treatment of 
the kith and kin, The next three Ayast contain warning against their 
ill-treatment. 
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SECTION (C) 
AYAAT ON RETRIBUTION FOR SEVERING FAMILY BONDS 


isin CS jabs bait CERES Dah 5a Dats 
Cree NONE NIT NOS 
1, And He misleads therety only miscreants. Those 
who break the covenant of Allah after ratifying it, 
and sever that which Allah ordered to be joined, and 


(who) make mischief in the errth. Those are they 
who are the losers. (al-Bagarahk: 26-27), 


Note: Fust Allah Ta‘ala has ordered kindness towards the kith 
and kin, especially the parents, at several places in the Qur'an, 
similarly He has also warned repeatedly against the sevenng of 
eonhections with the relatives, particularly with the parents. A 
reference is made to a few Ayaat in that context, as has been done 
earlier under Ayat 1, in the beginning of this chapter, for the sake of 
drawing attention to this and to bear them io mind. Allah Ta'‘ala 
BAYS: - 


Bele et “ vo 4 «m7 
an; 4) oi i PRN a! ae 
Be careful of your duty toward Allah in Whom ye claim 


(your righia} of one another, and toward the wombs 
(that bare you). fan-Nisaa: 1). 


pcan, 
And that ye slay uot your children because of penury. 


(al-An'‘am: 151). 
CEng 


Slay not your children, fearing a fall to poverty. (Bant- 


Israel: 31). 


And whose saith unto his parents: Fie upon you both! Do 
ye threaten me that [ shall be brought forth (again) 
when generations before me have passed away? And 
they twain cry uote Alleah for help (and say): Woe unto 
thee! Belleve!l Lo! the promise of Allab is true. But he 
saith: this is naught save fables of the men of old. (al- 
Afhnaf: 17). 
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OPA BI GHS bo 
Would ye then, if ye were given the command, work 
corruption in the land and sever your ties of Kinship? 
(Muhammad: 22), 


Mohammad Bagit Rakmatullah alathe was given a strong advice 
by his father, which has been quoted under Hadith No. 23 in the 
first Chapter-and is based on sound experience. He narrates that his 
father, Zain-ul-Aabideen Rahmatuilah afaihe advised him as follows: 
“Avoid the company of five types of people, do not talk to them, never 
walk with them, if you come across one of them by chance. Those 
five are; first an immoral person who will sell you for a morsel of 
bread, or even for less". When asked how could anyone sell a person 
for less than a morsel, he replied, "He will do so in hope of receiving 
a morsel, which he may never get". The next one is a miser who will 
forsake you in your time of need. The third is a liar who is a cheat; 
he will deceive you by making you believe the far off thing to be near 
and the near one to be far off. The fourth is a stupid person, whois | 
to be shunned for fear of causing you harm when he intends to do 
good to you, as it is said that a wise enemy is better than a foolish 
friend. The fifth is the one who breaks away from his kith and kin, 
as the eurse of Allah descends upon him, as has been mentioned at 
three places in the Holy Qur'an. 


PI waht leer pe ey ¥ ae 17 oF toa fy ee 
Cr eH GIT Cakes ides GREE) 
SiH Dray Ga EN ee Se Te 
2, And those who break the covenant of Allah after 
ratifying it; and sever that which Allah has 
commanded to be joined, and make mischief io the 


earth: theirs is the curse and theirs the ill abode. ur- 
Ra‘d: 25). 


Note: Qatadah Hohmatuliah afaihe has advised being extra care- 
ful in guarding against breaking an agreement, for that incurs 
displeasure of Allah, There are more than twenty Ayaat containing 
Allah Ta'ala’s admonishment and threats of severe punishment for 
breach of a ratified agreement. The author believes that Allah Ta'aia 
hag not admonished so many times on any other matter. Therefore, 
@ person must fulfil an agreement under all circumstances. Anas 
Radhiataho anho reports Rasululiah Salfaliaho alaihe wosallam as 
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saying, He whois oot trustworthy has no faith (Imaan) and he who 
does not fulfil his promises has no religion!”"Abu Umamah and 
Ubadah Hadhiallahe anhuma have also made the same comment 
(Durre Manthur}. Meaimoon Bin Mehraan Rahmatuliah alathe has 
said that there are three orders which make no distinction between a 
Muslim and a non-Muslim; First, an agreement must be fulfilled, be 
it with a Muslim or a oon-Muslim, because, in fact it amounts ta a 
vow with Allah Ta‘aia. Secondly, @ kinship must be upheld, whether 
it is with a Muslim or a oon-Muslim. Thirdly, a property held in 
trust must be returned, whether the owner of the trust ia a Muslim 
or a non-Muslim, 


There are several Ayaat in the Qur'an regarding fulfilment of 
covenants, one of which is:- 


ES e AT ATOM eT 


"Fulfil the trust, you will be called to account for it". (Bani Israel: 


34) 

Qatadah Hahmatullah alaihe has said that the order about 
maintenance of kinship concerns both the near and distant relatives. 
The other warning in the Ayat is about breaking relationship, Umar 
Ibne Abdul Aziz Rahmatuliah giothe has said that one should not 
associate with a person who causes breach of relationship between 
kith and kin, as be found a curse on him at two places in the Holy 
Qur'an: one, in the above Ayat and the other in Surah Muhammad. 
The reference in Surah Muharamad has already been indicated in a 
preceding paragraph, where it has been said, in the context to 
breach of relationship, that they are the people who have heen 
cursed by Allah Ta‘ala sud they have been made deaf,cannot listen 
to Allah’s commandments) and biind (that they cannot see the path 
af righteousness}. While Umar Ibne Abdul Aziz Rahmatulich alaihe 
has Mentioned the curse in two places. Zeinul Abideen Hahmatullah 
afaihe bas pointed out three places. Two are as above, in Surah Ra‘d 
and Surah Muhammad, while in the third place, he is called ‘a loser’ 
and ‘one gone astray’ which is close to being called an accursed 
person, as mentioned earlier in the Ayat from Surah Bagarah. 


Salman Redhiailaho anhe has quoted Rasulullah Sailatiake 
alaihe wasaifam as saying that, when words abound and practice is 
locked up in a treasury (that is, plenty of speeches and elaborate 
writings, but not followed by actions), such an approach creates 
agreement in words but hearts remain opposed and there is discord 
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and breach of kinship. In that event, Allah Ta‘dia deprives people of 
His mercy and blessings and makes them blind and deef. Hasan 
Redhialiako anho has also quoted Rasulullah Salialiahe clathe 
wasallam as saying that, when people display their knowledge but 
have no deeds, and shew love verbally while having malice in the 
hearts and no regard for the kith and kin, Allah To‘afa drives them 
away from His kindness and mercy, wherefore, they are unable to 
see the path of righteousnes? or what is right or wrong. One Hadith 
saya that the fragrance of Jannah spreads upto e distance covered in 
five hundred years, but the one who remains disobedient to his 
parents and disregards kinship will never be able to experience the 
sweet smell of Jannah. 


Abdullah Ibne Abi Aufa Nadhialfaho anho hes said that once, in 
the evening on the day of Arafah, we (the Sahabah) were sitting 
around Rasulullah Saffafiaha afaihe wasallam. He announced; Any 
one who has broken his relationship with any of his kin, should 
leave the company and not sit with us! Only one man sitting at a 
great distance got up and went way. After a while, he returned and 
joined the assembly. Rasulullah Seffailafo afaihe wasaliam asked 
hima how only he had left the company after his statement. The maa 
said that, after hearing the order, he went straight to his aunt who 
had broken her relationship with him. On seeing him she asked how 
it was that he had come to her against his normal practice. He 
repeated to her the order of Rasulullah Saflaliahe alaihe wasatiam, 
on hearing which, she made a Du‘aa of forgiveness for him and he 
made a similar Du‘aa for her and thus they were reconciled with 
each other. Rasulullah Sallallaho alaihe wasaliam was greatly 
pieased with him, allowed him to rejoin the company, then said that 
Allah Ta‘ala does not grant His blessings or a community among 
whom there is some one who has broken away from his relations. 


Thig Hadith has been quoted by FaqeehAbul-Laith Rahmatuilah 
othe, who says that damaging kinship is so grave @ ain that,even by 
sitting with a person guilty of such a sin, one is deprived of the 
blessing of Allah Ta‘aia. It is essential, therefore, that anyone who is 
involved in such a situation, muat seek forgiveness of Allah Ta‘aia 
and build up his relationship with his kith and kin. Rasulullah 
Sallattahe alathe wasalfam bas eaid that there is no good deed the 
reward of which comes faster,than being good to cne’a kith and kin: 
and there 1s no sin greater than the breach of kinship and cruelty in 
respect of punishment in this lite anc in Akhirah. Several Traditions 
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indicate that the punishment for breach of kinship is experiencad 
even in this life, and in the life of Akhirah,as evident from the shove 
Avast. Fagih Abul-Laith Rahmatuflak alaihe hag mentioned & rare 
story about a very piows and honest man from Khurasan who used 
to live in Makkah Mukarramah. People used to leave their property 
as a trust with him. Once,a person left ten thousand Dinars as 4 
trust with him and went sway on a journey. When that person 
returned, the Trustee had died, so the person made enquiries from 
the family of the deceased but no one knew anything about it. As a 
large sum. of money was involved, the owner asked a gathering of 
Ulama in Makkah as ta what he should do They told him that the 
Khurasani was a very pious person wha must be in Jannah. The 
owner should visit the ZAmzam well after midnight and call the 
mame of the Trustee, asking him about his money. The owner 
repeated the process for three nights running, but received no reply. 
He went back to the Ulama and told them about his efforts. They 
Were surprised and recited: ouitt acts lath 


They were afraid,lest he should not be in Jannah. So, they 
advised him to visit a certain place where he would find a valley by 
the name of Barhoot and, in it, a well. He should make a loud call 
into the well. He did so and received 4 reply after the very first call, 
that his money was safe; not trusting his children, be had buried it 
in such and such place inside the house and the person should ask 
bis son to show him that place, where he should dig his money out 
The man did so and got back his wealth. He, however, in astonish- 
ment, asked the deceased how he was in such a place in spite of 
being a pious person. The deceased told him that he had some 
relatives in Khurasan, with whom he had broken hia relationship 
and had died without mending it, which had become the cause of his 
punishment, 


Ali Redhiallaha anko has said, "The best of all valleys is the 
Valley of Makkah Mukarramah,and that velley in India where Adam 
AJaihisailam was Drought down from Jannah, where all the frag- 
Tances are, which people use. The worst of valleys are the Ahqef and 
the Hazarmout, known as Sarhoot. The best of all the wells is the 
Zamzam and the worst of all is the Barhoot wel where all the spirits 
of uon-believers are kept’. But the incident related above is an 
instance of Divine manifestation (i.e, Allah Ta‘ala manifesting to a 
saintly being, a supernatural phenomenon that transcends the 
conceivable ot rational). Obviously, such manifestations have no 
dogmatic value. 
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&% Hf one of them or both of them (psrents} attain old 
age with thee, say not "Fie" unto them (anything 
which may upeet or put them to shame) nor repulse 
them, but speak unto them a gracious word. And 
lower unto them the wing of submission through 
mercy, and say: My Lord! Have mercy on therm both, 
aa they did care for me when I was little. Your Lord 
ia best aware of what is in your minds. If you are 
righteous, then ‘ol He was ever forgiving unte those 
who turn {unto Him)". (Hant Israel: 23, 24, 25), 


Note: Mujahid Rehmatullak afaike has said, in the explanatioi 
of this Ayat, that when the parents become aged you aught not te 
grumble over washing their urine and excreta, as they washed it 
when you were a baby. Ali Redhiallako anhke has said that if there 
were any degree of disrespect below uttering "Uff, Allah Ta‘ala 
would (probably) have forbidden it. When someone asked Hasan 
Radhiatlohe anhoas to what was the lowest degree of disrespect, the 
reply was, "To deprive them of the benefit of your property and 
wealth, avoiding to see them and looking at them with sharp lacks.” 
Another person asked Hasan Radhiafiaho anho as to what the 
‘Qaule Karim’ (gracious word) meant; he replied, "To address them 
lovingly as “Mummy and Papa’ and to avoid calling them by their 
names: Zubair Ibne Muhammad Rehinatullak afaihe has been quot- 
ed to explain that whenever they call you, reply, “Present sir’. 
Qatadah Hedhiollahko anho has said that they should be spoken ta 
politely. Someone asked Sa‘eed bin Musayyab Rahmatuliah alaihe 
that the Qur’an repeats many times the order for good conduct, 
which is understandable, but the meaning of “‘Qaule Karim’ 15 not 
clear. The reply was that it means the way a slave, guilty of a grave 
offence, speaks to his master who has a harsh temperament. 


Aishah Hadhiaitlako anfa has satd that a person,accompanied by 
en old man, came to Resvluliah. He asked who the old mao was? 
The man said that be was his father. Rasulullah Sallaliaho aiaihe 
weasdilam told the man, "De not walk in front of him, do not sit down 
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before he takes his seat, do not call him by his name and never talk 
to him impolitely” Urwah Rakmatuliah alaihe was asked by someone 
what 1s meant when the Qur’an says, ‘Llower unto them’? The reply 
was that, if and when they speak to you unpleasantly, do not look at 
them anprvily, as the dislike first becomes apparent in the eyes. 
Aisha Kedkiellaho anhe quoted Rasulullah Sellaliaho alathe 
wasailam as saying, “Whoever looks at his father angrily, he is being 
disobedient”. Abdullah Ibne Mas‘nd Radhiailahe anha has said that 
once he asked Rasulullah Sellaiiche atathe wasaliam as to what was 
the most acceptable deed in the eyes of Allah Te‘afa. Rasulullah 
Satllaitaho alaihe wasalfam said, ‘Salaat offered on its right time’, He 
then asked:What came next? The reply was, “Good behaviour to 
wards parents". He again asked.What came next?”The reply was 
“Jehaad". Another Hadith says that the pleasure of Allah Ta‘adea lies 
in the pleasure of the father and Allah's displeasure is caused by the 
father’s displeasure. 


The writer of Mazahir has written that it is the children’s 
obligation to be humble, to show love and so serve their parents that 
the latter remain pleased with them, always to obey them tn nghtful 
actions, never to be impolite or treat them arrogantly, even if they 
happen to be non-Muslims, nor to raise their own voice above their 
parents or to call them by name, not to precede them tn any action 
and, if non-Muslims, to be polite in calling them to good deeds and to 
prevent them from committing sins; even if they de not accept your 
advice, still continue to be good to them and keep praying for them, 
seeking forgivaness of Allah To‘aia on their behalf. This last is 
evident from the Holy Qur’an: in Surah Maryam, we are told that 
Torahim Alaihissafam gave good advice (Da'wah) to his father once 
and then said to him, "l shall offer Du‘aa to Allah Ta‘ala for you’. 


Some Ulama have stated that obedience to parents regarding 
forbidden things is not permissible, but in doubtful matters, it is 
obligatory to abey them, bearing in mind that ‘Taqwa’ and the need 
to be good to them are both essential. For example,if their food is of 
doubtful nature and your refusal] to eat with them might injure their 
feelings, you should eat with them. 


Ibne Abbas Aadhiailake anko has said that two doors of Jannah 
will remain apen for every Muslim whose parents are alive and he 
serves them well, while if he keeps them unhappy, Allah Ta‘aia will 
nut he pleased with him until they are pleased with him. Someone 
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asked, “What if they are cruel to me? “Ibne Abbas Radhiallaho anke 
replied, “Even then you must remain good to them’.Talhah Hadai- 
allako anho has said that once a man came to Rasuluilah and 
requested permission to go for Jehaad. Rasulullah Satlallaho alaike 
wasdilam asked if his mother was alive; he replied that she was. 
Rasulullah then told him to persist in serving her well, as Jannah is 
under the mother’s feet. Rasululiah Satlaflafe aflathe wasallam 
repeated this a second tlie, even for the third time. Anas Radhi- 
atiahe anfo has said that once a man came toe Rasulullah and stated 
his great desire to go for Jehaad, but added that he had no means for 
doing so. On’ being asked if any one of his parents was alive, he 
replied that his mother was alive. Rasulullah Salfaliaka ailathe 
wasallam then said, "Fear Allah Ta‘ala in her regard:"meaning, be 
careful in fulfilling your obligations towards her, up to the level of 
Taqwa and when you attain that, you will be considered as the one 
who has performed Umrah and Hajj, and also participated in Jehaad 
That is, you will receive whatever reward is earned from all these 
things. 


Muhammad [ine Almunkadir Rah:natullah alathe has said "My 
brother Umar used to spend the whole night in praying, while I used 
to spend the night in massaging my mothers feet and never felt 
envious of his nightlong prayers, nor desired to exchange his reward 
with mine”, Aishah FAadhialiaho anha has said that she asked 
Rasulullah Safiatiahe alathe wasallam “Of all the obligations of a 
women towards other people, which one is the greatest’? He replied, 
"The one she owes her husband”. She then asked who came next and 
Rasulullah Saffallahe afathe wasaliam replied, “Her mother". A 
Hadith says "Remain chaste in respect of other people’s women-folk, 
then your own women will be chaste; if you remain good tp your own 
parents, your own children will be pood to-you." (Durre Manthur) 


Taaous Mafhmatullah alathe has said that a certain person had 
four sons. He fell ill. One of his sons told the other three that if they 
were prepared to nurse the father in his sickness, he would take the 
whole of his father's property; and, if they wanted the whole 
property, lie was prepared to nurse him without any claim on the 
property. They agreed to the second course and left the nursing to 
him. He looked after the father most admirably until the father died. 
As agreed, he did not take anything from the property. He saw in a 
dream, one night, @ person telling him that one hundred Donaars 
(gold pieces* were buried at such and such place, which he could 
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take. He asked tne person if that money was blessed. The reply was, 
"Novit is not so°. ile related the dream next morning to his wife, who 
insisted that he should take the money but he did not agree. He 
dreamt again the following night and someone told him about ten 
Dinaars lying buried at a certain place. When he again asked if they 
were blessed, the reply was in the negative. He related the dream to 
his wife next morning, wha insisted that he should go and take 
them, but he refused to do so. He saw in a dream, the third night, 
somone telling him that a single Dinagr was lying at such and such 
place, he should go and take it. He again asked if it was a blessed 
one. The repiy was, “Yes, it is’. So, he went and took the Dinaar, 
purchased two fish with it and brought them home. When cut open 
for cooking, an invaluable pearl was found in the stomach of each 
fish. Both these pearls were sold to the king of the country in retura 
for ninety mule-ioads of gold. 


Sec (a) 


AHADITH CONCERNING MAINTENANCE OF KINSHIP 
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HADITH: 1 

Abu Hurairad Hadhiailaho anfo narrates that 4 man 
asked Rasulullah Sailalisho afaihe wasallam, "For 
whom should I be most concerned in maintainicg 
good relations?” Rasulullah Saiiaffahe alaihe wasatiam 
said, "Your mother’. The man put the same question 
a second and a third time; and each time Rasulullah 
Salfatiohe alaihe wasailam gave the same reply. When 
he repeated the same question the fourth time, 
Rasulullah Safiaiighe alathe wasailam said, "Your father 
and then other relatives, in order of nearness to you 
in kinship". 


Note: Same Ulama infer from this Hadith that a mocher’s share 
is three parts in regard to kind treatment, because Rasuiuilah 
Sallaiiahe alaihe wasallam said, ‘Your mother’ three times and said, 
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‘your father’ only when the question was repeated for the fourth 
time. The reason for th's preferment, the Ulama say, lies in the fact 
that a mother has to go through‘three hardships for her child: 
pregnancy, child-birth and breast-feeding The theologians have 
added that, if a person does not have the means ta take care of both 
his parents he should give first preference to his mother. However, 
the father enjoys preference in matters relating to respect and 
obedience from his children. (Mazahir-e-Hagg*? Being a woman, 4 
mother evidently needs more help and loving care of her children. 
The near relatives are then to be given preference (over others) in 
order of their kinship, the nearer relations will be piven preference 
over the distant ones. 


Arother Hadith narrates “Begin with your mother in your good 
treatment, then comes your father, then your sister, then your 
brother and then other kinsmen in order of their nearness in 
relationship. Do not ignore your neighbours and the needy". (Kanz). 
Another Hadith quoted by Bahz Bin Hakeem from his prand father 
repeats the same abligation that a person has to his parents and 
other relations. Another Hadith indicates that Allah Ta‘aia will 

make the hour of death gasy for him who possesses the following 
three qualities and grant him entry inte Jannah:- 


1. ts kind to the weak; 
2. treats his parents with loving care; 
3. shows favour to his subordinates. iMishkaat) 
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HADITH: 2 
Rasulullah Sallafiako alathe wesaiiam is reported ta 
have said, “Anyone who wishes to have his means of 
livelihood enlarged and a prolonged life, should treat 
his relatives with kindness, 


In this Hadith the word ‘anyone who wishes to have his foot- 
prints last longer’, implies prolonged life. For, he who lives longer 
will leave his footprints for a longer period; when a person dies, his 
footprints get effaced after a short time. Some people may take an 
exception to this Hadith saying, "Everybody's term of life is pre 
determined”. At many places in the Holy Qur'an, it has been clearly 


stated that the term of life is fixed; not a moment can be added or 
lessened therefrom. . 


Some Ulama have interpreted the term ‘prolongation cf life’ as 
grant of ‘Barakah’ (blessings) in life. Due to Divine blessings a 
person may accomplish tasks within hours,which others ususally 
take days to perform, and may accomplish in days what is usually 
done in months. Others say that ‘prolongation of life’ term implies a 
laudable remembrance of his good deeds long after his death. 
Others say that it means increasein progeny and his descendants’ 
flourishing after his death.’ 


It bas to be admitted that.as a statement of Rasulullah Setlal- 
lake alathe wasatlam, all of whose sayings are doubtlessly true, these 
benefits in some form will accrue from maintaining kinship. Allah 
To‘ala is all powerful: He may create and bring about anythmg He 
wills. Whatever He wills must happen and He creates such subtle 
means for bringing about events that the wisest of men are taken by 
surprise. Therefore, there should be no ambiguity about the ‘pro- 
longation of life’ granted as a reward for strengthening family bonds. 


Truly the decrees of destiny are unalterable, but Allah Ta‘ala 
has introduced causal relationship in the affairs of the world; for 
everything that happens in this world, there is 4 cause either hidden 
or apparent. For example when 4 person is suffering from cholera, 
we send for the dectors in the hope of helpful treatment to make him 
survive, though we know that his death-hour is fixed and cannot be 
delayed or hastened. There is no reason for not taking up seriously 
giving Sadaqah te deserving blood relations as an effective preserip- 
tion for prolongation of life. This recipe was prescribed by the wisest 
of all men, Rasulullah Sollaliehe alathe wasallam, whose diagnosis 
and treatment for human ailments could never be wrong, whereas 
the physicians of this world may err while diagnosing a disease or 
writing a prescription. The subject matter of the Hadith quoted 
above has appeared in other narrations with slight variations, hence 
it is fully authentic. 


It has been narrated in another Hadith, on the authority of Ali 
Hodhialiche ane: that for him whe guarantees one thing (respect of 
kinship), Rasulullah Seladahke aloihe wasailam has guaranteed four 
things, namely long life, respect among relatives, increase in means 

of livelihood and entry into Jannah. (Renz). Rasuluilah Sallallaho 
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algihe wasaliam told Abu Bakr Radhiaifaho anko that three results 
are assured: (1). If a victim of cruelty overlooks it, he will earn 
greater respect:(2)Whoever hankers after increase in his wealth, will 
find a decrease in it; (3) Whoever opens the door of Sadaqah and 
regard for kinship, will have abundant wealth. (Durre Manihur). 
The theologian Abul-Laith Heftmatuliah olaihe has said that ten 
rewards are priceless in the obligutions of kinship: - 


1, It wins pleasure of Allah Ta‘ala, who has ordered its 
fulfilment. 

2. It promotes happiness among the kith end kin - and 

Rasulullah Satlafiaho aiathe wasaiiam bes said that the best 

of deeds is to make a Muslim happy. 

The angels also fee! happy about it. 

The Muslims praise the one who keeps it lp. 

Shaitan is grieved by it. 

It brings prolongation of life. 

ht enhances means of livelihood. 

It brings happiness to the dead when they eome to know 

about it 

Tt strengthens mutual help: when you do good to someone, 

he would help you whole-heartedly in time of need. 

1}. One will benefit from it after his death, ae the beneficiaries 
will always remember him with good wishes and prayers. 
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Anas Radhiailaho anho says that three types of persons will 
enjoy a place in the shade of the Grand Throne of Allah Ta‘aia:- 


1. The benefactor of the kith and iin, who gets 9 prolonged life 
and enhanced livelihood and also an enlarged grave. 

2. A Widow who brings up young children of her deceased 
husband, without her remarriage, so that she has no 
difficulties in looking after them till they are grown up. 

3. The person who invites the poor and orphans to participate 
in his feasts. 


Hasan Radhkiafiaho anho has quoted Rasulullah Sallaiiaho 
alaihe wosaliam: to have seid that Allah Ta‘aia loves two foot-steps, 
the one taken for the sake of obligatory Salaat and the other taken 
to meet an intimate friend or a relation. Some Ulama have said that 
five things, if observed regularly and constantly, earn such rewards 
from Allah T'a’aia as are even bigger than high mouataing, and one's 
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means of livelihood are also increased on account of them. These are: 
Constancy in giving Sadagah, be it large or small; spending regulariy 
on one's relatives {to strengthen family bonds), whether one spenda 
little or much; Jehaad (etriving in the path of Allah); remaining 
always in a state of Wudhu (ablution); constancy in obedience to 
one’s parents. (Tanbech-ui-Ghafileen}. A hadith says, "Strengthening 
ties of kinship is a virtue for which one is most readily rewarded and 
blessed by Allah; even many a sinner is granted abundance in wealth 
end in children, on account of kind hehaviour towards relatives”. 
(Thya). lt occurs in a Hadith that the following virtues cause one’s 
misfortune to change into good fortune, prolong one’s term of life 
and avert an evil death: giving away Sadaqah in the proper manner, 
adopting ways that are good and beneficial (for others}, treating 
one’s parents with kindness, and maintaining bonds of kinship. 


There are several other Ahadith which assert that a man’s liveli- 
hood is increased and his term of life is prolonged on account of his 
lindness towards hig kinsmen, We have just quoted a few of them, 
by way of example. Rasuluilah Sailatiaho alaihe wasoliam has poin- 
ted out to us an easy Way of achieving these two ambitions through 
strengthening ties of kinship. All those who desire a long life and 
extensive means of livelihood can try this prescription suggested by 
Rasulullah Sailetiaho alaihe wasalfam, if they sincerely believe in 
the truth of his sayings, and spend as much as they can on streng- 
thening kinship. For, it is bound to be recompensed with increase in 
means of livelihood and, furthermore, it guarantees a prolonged 
term of life. 
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' HADITH: 3 
Tone Umar Radhiafiahe ano narrates that Rasulullah 
Satiatiaho alaihe wasallam once said, "An excellent way 
of showing Kindnesa to one’s father in his absence is 
to treat his friends and acqualntances in a kindly 


way". 


Note: Absence may be temporary or permanent from this world 
i.¢. death. In the latter case, showing kindnesa to one’s father’s 
friends will be a higher virtue. For, if a person treats his father’s 
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friends kindly, in the absence of his father when alive, he may be 
doing so in order to win the favour of his father for his own selfish 
designs, whereas, if he treats them kindly even after the death of his 
father, this will not be for any selfish design, but will ba out of 
genuine regard and esteem for him. In another Hadith, Ibne Dinar 
Rakmatullah alaihe relatea that Abdullah Ihne Umar Radhiatlaho 
anha Was poing on.a journey to Makkah when he saw « bedouin 
going on the way. Ibne Umar Xadkiailaho anho gave him his own 
riding-beast, took off his own turban and gave it to him as a gift. 
Ibne Dinar Kahmatuligh aiaihe said to him, “This man might have 
been pleased with something less", Ibne Umar Redhialiaho anko 
said, "This man’s father was 4 friend of my father and I have heard 
Rasululiah Saffatiahe alathe wasallam saying, “Showing kindness to 
the frien’s of ones father gots the best return” Abu Hurairah 
Radhialiaho anko says that, on one of his visits ta Madinah, Ibne 
Umar came to see him and aaid, "Do you know why I have come te 
see you? I have heard Rasulullah Saffaiiaho alaihe wasailam saying, 
“EH anyone wishes to show kindness to his father who is dead, let him 
treat his father's friends in a kindly manner, and {you Enow that) 
my father (Umar) was a friend of yours". (Tangheeb). 


A Hadith reports Abu Usaid Maalik bin Rabi‘ah Hadhialicho 
ako as saying, "While we were sitting in company with Rasulullah 
Sallaticho aloihe wasaliam, a man of the Banu Salma Tribe came to 
him and said, "0 Rasulullah,is there any way left for me to show 
kindness to my parents after their death?” He replied, "Yes, you can 
invoke Allah’s blessings on them, make ‘Istighfaar’ for them (ask 
Allah’s forgiveness for them), fulfil the promises (if any) made by 
them with people, treat their relatives and dependents with kindness 
and show respect to their friends". (Misikaaf). A version adds: At 
this the man said, "What an excellent idea!* and Rasulullah Saf- 
latlaho alaihe wasallam replied, “Practice it, then”. (Targheeb) 
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HADITH: 4 
Rasululiah Saillalisho cleihe wasaliam says, ‘If the 
parents of a person die, or one of them dies, and he 
has not been dutiful to then, but he goes on asking | 
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forgiveness for them and making other supplications 
(Du'aa) for them, Allah Toa‘ela will record him aa a 
dutifal son“. 


Note: How bounteous are the blessings and favours of Allsh 
Ta‘nia to His men! Very often, circumstances arise which cause a 
certain unpleasantness between parents and children, but the 
parent and children relationship is deep-rooted to allow for 
permananet estrangement from each other. So, when a man’s father 
or mother dies, filial love re-asserts itself, he feels deep remorse and 
is distressed to remember their loving care for himself. Allah Fe‘ala 
has, in His infinita Merey and Compassion for man, shown e way for 
redeoming such situations. He has ordained that, if a person prays 
for Allsh’s blessing for his parents efter their death, makes 
‘Istighfaar’ for them and, after doing a good deed involving 
expenditure of money or otherwise, requests Allah to transfer its 
rewards to their credit (called “Eesaal-e-Thawab),these good deeds 
will compensate for his failure to fulfil the duties he owed them in 
their lifetime and he will be recorded as a dutiful son. It is one of the 
preatest favours of Allah Ta'‘ala to His men that He hae opened a 
way for the undutiful sons and daughters to atone for their sins, 
even after the death of their parents when, normally, it is said to be 
tao Late, What a shame would it be if we were too hard-hearted not 
to avail of this opportunity for atonement! For, there are very few 
whose behaviour to their parents is always correct and who give 
their parents their due rights. It is, therefore, edvisable that each 
one of us should make a routine of performing some good deeds 
regularly and pray to Allah to transfer the blessings earned in this 
way to the credit of his deceased parents. I would be an excellent 
routine, | in View of ita splendid consequences. 


A Hadith says that if anyone performs Hajj on behalf of his 
parents, it is treated as a ‘Hajj-e-Badal’ (i.e. it etones for their failure 
to perform Fardh Hajj during their life), the glad tidings whereof 
are conveyed to their souls in the Heavens above, and he is recorded 
asa dutiful son, even though he may have heen undutiful heretofore. 
Another Hadith says that if a person performs Hajj on’ behalf of 
either of his parents, the father (or mother) receives reward for one 
Haiti, while bis own reward for it is equal to that of a person 
pérforming Hajj nine times. Allama Ainee Ratmatuilah alathe hes 

a Hadith in bis explanatory notes on Bukhan, to the 
following effect:- 
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Whosoever rerites the following Du‘aa, and then requests Allah 


Ta‘aia to transfer the reward earned thereby to the credit of his 
parents, is like one having fulfilled his obligations to them: 
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All praise be to Aliah, the Sustainer of the worlds; the Lord of the 
heavens and the earth; io Him alone belongs the true greatness 
in fhe heavens and in the earth and He alone has supremacy and 
is Wise. All praise be to Allah, the Lord of the heavens and the 
Lord of the earth, the Sustainer of the Worlds, ic Him alone 
belongs Majesty in the heavens.and in the earth, and He is Sup- 
reme ond Wise: He alone is the-Sovertign, Lord of the heavens 
and the earth and the Sustainter of the Worlds; to Him alone be- 


longs the celestial light (Nur) of the heavens and the earth and 
He is the Majestic, the Wise. 


Another Hadith relates: What does it cost a pergon if, having 
spent something as a Nafl Sadaqah, he prays to Allah Ta‘ala to 
transfer the reward to hig parents, provided they be Muslims? For, 
in that case, they will receive the blessings while his own reward will 
not decrease. (Kanz}. According to thia Hadith, a man does not need 
to perform any virtuous deed exclusively for his parents; he should 
just pray to Aliah Ta'ela to transfer to his parents the rewards 
earned by him by spending for a good cause. 


Abdullah fbne Salaam Madhialiaho anho says: I swear by the 
name of the Immaculate Being. Who sent Rasuluilah Safiaiiaho 
alaihe wasallam with the message of truth, it is implied in the 
Sacred Book of AHah, “Do not sever kinship with him who has done 
a favour to strengthen kinship with your father, for that might cause 
your loss of faith’. [t occurs in another Hadith that: "Whosoever goes 
to visit the graves of his parents, or the grave of either of them, on 
every Friday, hia sing will he forgiven and he will be counted among 
the dutiful’. 
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Allama Auzaa‘ee Rahmatullah alaihe says, “I have heard it said 
that, if a person whq has been undutiful towards his parents makes 
‘Istighfaar' for them after their death, pays off their debts and does 
not spezk ill of them, he will be counted-as dutifol: and that, if a 
person who has been dutiful towards his parents speaks ill of them 
after their death, does not pay off the debt they owed, nor makes 
‘Istighfaar’ for them, he will be treated as undutiful. (Durre 
Manthur) 
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HADITH: 5 
Rasulullah Satlaliahe alaihe wasallam ouce said, "Shall 
I not advise you on an excellent Sadaqah? It is what 
you spend to provide for a daughter who has been 
sent back to you, and who has no one but you to earn, 
her livelihoad". 


Note: ‘Has been sent back to you’ means sent back to you after 
being widewed or divorced by her hushand. It may also mean that 
some other circumstances have necessitated her coming back to her 
parents. In these cases, all that is spent to meet her requirements is 
treated as an excellent Sadaqah, for it combines many acts of virtue: 
(1) Sadaqah, (2) helping a person in distress, (3) strengthening 
family bonds, (4} loving eare for one’s children, and (5} sympathy 
with the grieved,for earlier, when the children lived with their 
parents, they felt happy to look after their needs; but, when they 
come back to the parents, after having been married and having 
started to live happily in their own bomes, both the children and the 
parents feel extremely grieved. Rasulullah Sallallaho alaihe wosal- 
lam once said, ‘For anyone helping a distressed person Allah Ta'ala 
records seventy-three grades of forgiveness, one of which shall 
auffice him for his well-being in all worldly affairs and seventy two 
will raise him spiritually on the Day of Judgment’. 


We have already referred to a number of Traditions bearing 
upon this subject in Chapter one, under the Hadith quoted at Serial 
No. 26. Umme Salamah Radfiallaho ane once asked Rasulullah 
Sallaliaho alaihe wasallam ‘Shall I gain any reward for what I spend 
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on the sons of Abu Salamab my previous husband, for they are my 
sone’? He replied, ‘Spend on them, you will he rewarded for 
spending on themh’. (Miskkaar). Besides, it is a praiseworthy act, 
according to Shariah, to treat one’s children with kindness and 
loving care, even when they are not in need of help. Once Rasulullah 
Sallallche alnihe wasallam caressed his grandsons, Hasan or Husain 
Radhiallaho.anhuma who were with him and Aqra Ibne Haabis, the 
chief of Banu Tameem, who was also with him at that time said, "I 
have ter children and I have never shown affection to any one of 
them". ‘Rasulullah Saffatiako afnike wasatlam regarded him with 
sharp looks and said, “He who does not show mercy, will not be 
shown mercy”. It occurs in another Hadith that a nomadic Arab 
asked Rasuluiiah: Do you kiss your children? We do not kiss them”: 
Rasuluilah Solfatiaho algike wasaliam replied, .“Hew can I help it 
when Allah Tg‘ala has made your heart devoid of tender feelings". If 
a person treats children kindly when they are in distress, he gets a 
specific. reward in addition to that for showing kindness to his 
children normally, 
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HADITH: 6 


Rasulullah Saliaiiaho alaike wasailam has said, "A 
Sadagah given to a poor man is merely Sadaqah, but 
when it is given to a relative, it serves two purposes 
it is both a Sadegah and an extra act of kindness for 
kingship’. 


Note: While giving Sadaqah, the poor relatives should be given 
preference over the poor anes among the common people, as it is 
Inore Vittuous to spend on one’s kinsmen. Ttiis is the subject of 
many a Tradition, and it has been treated in the Ahadith in various 
ways. Rasulullah Sallatiahe alaihe wesailam said, "Of the (four) 
Dinaars, a Dinaar you contribute in the path cf Allah, a Dimaar 
spent to set free.a slave, a Dinaar given as Sadagah to a poor man 
and a Dinaar spent to provide for your family -- the one spent to 
support your family will bring the greatest reward, provided it is 
spent solely for the pleasure pf Allah Tu‘aia and they need heip’. It 
has been narrated in another Hadith that once, when Maimunah 
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Radhialiaho anha vet freee siave-girl, Rasulullah Saliallcho alaiie 
wasaliam said, "It would have given you greater reward if you had 
given her to your maternal uncle”. Once Ragulullah Saligllaho alaihe 
watzliam specifically exhorted women to give Sadaqah. After listen- 
ing to the exhortation, Zainab returned te her husband Abdullah 
Ibne Mas‘ood, an eminent Sahabi and a great Faqeeh, and said to 
him, “Rasulullah Safflaliaho alaihe wasalfam has commanded us to 
give Sadaqah and you are financially weak; so go and ask him if my 
sponding on you will count as Sadaqah. Abdullah Tbme Mas‘ood 
Radhialioho anho told her that she had better go and ask it herself. 
(Possibly he felt.shy to ask the question himself or might have 
thought it would appear selfish of him to ask euch a question). So 
she went to Rasulutlah Sallaliahe alaihe wasallam and found a4 
woman standing at his door, who had come for the same purpose, 
but they dare not ask him. Meanwhile Bila! Radhiallahe anhe came 
out, so they said to him, “Go to Rasulullah Sallaliaho alaihe 
wasaiiam and tell. him that there are. two women at the door who 
heve come to ask whether it would count as Sadagah if they gave 
something to their husbands and to-the orphans, who are in their 
‘¢harge, from among the children of their Jate husbands". Bilal 
Hadhiallahe anho went in and conveyed the message to Rasulullah 
Salfaliahe alaihe wasaflam, who asked him who the women were, 
whereupon Bilal told him thet there was a Woman from the Ansar 
and Zainab, the wife of Abdullah bin Mas‘ood. Rasulullah Saliafiaho 
alothe wosaliam: then said, "Yes; and they will get two rewards: one 
for the kinship and the other for Sadaqah". (Mishkaat). 


All Radhiallaho anho says, “i would love to help my brother with 

a Dirham rather than spend twenty Dirhams on another person. I 
would rather kelp him {a brother} with a hundred Dirhams than set 
free a slave’. (Thya). It occurs in another Hadith that (while 
spending money) the first preference should be given to one’s own 
needs; if the money exceeds one's needs, it should be spent on one’s 
family; if there is still something extra, it should be spent on other 
relatives; and if there is still some left, it should be distributed 
among other people .(Kanz). There are many other Ahadith on this 
- subject related in Kanz-ul-Ummal and some other collections of 
Ahadith; but the Ahadith mean that, when spending monay, a per- 
son can prefer his family above others only if he knows for certain 
that his family is more in need of kelp. But if others are.in greater 
Oe ee he himself, in spite of his need, has patience with 
trust in Allah To‘aia, it is highly commendable to prefer 
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others’ needs to hig own. We have already discussed this potnt in 
Chapter one under the Ayat: 28 beginning: Eb iF Cae 


All Radhialiche anko relates: “Shall I tell you an incident about 
myself and my wife, Fatimah Hedhialiaho anfa, the dearest and 
most loved daughter of Rasulullah Sailaiicho alaihe wasaltam , who 
lived with mein my house. She used to grind the corn Herself so that 
calluses grew on the palms of her hands; she fetched water for the 
house in a goatskin bag, the straps of which had-left’a mark on her 
body; she swapt the house herself, which soiled her clothes; she 
cooked the food so that her dress. became black with smoke: In short, 
she did all the strenuous household jobs herself. Once some war- 
captives were brought to Rasulullah Saffefiake alathe wasaliam and 
I asked her to go to him and ask him for a helper. She went to 
Rasulullsh Sallaficho alaihe wasailam but,as there were many 
people round him, she could not ask hini for shyness.(A version has: 
She mentioned the matter to Aishah Radhiallaho anha and came 
back).Next day, Rasuluilah Sdllallake alaihe wasailem. visited us and 
said, "Fatinah, whet did you want to tell me yesterday?” She felt shy 
and kept quiet. I told Kasuiullah Saliaiiaho aldihe wasaliam about 
her daily labours arid her haying te fetch water, etc., and said that I 
had sent her to ask for a servant, Resulullah Salfaliaho alcihe 
wasallom aiid, “Let me suggest something that is better than a 
servant: when you go to bed, say: ( sole, ) (Glory be to Allah) 
thirty-three times. ( an Xc2Li ')(Praise be to Allah) thirty three 
times and ( 2] 2h7) (Ailah is Great) thirty four times -That will be 
better for you i than aservant’. (Abu-Dawood). Another version of the 
Hadith adds: Rasulullah Satlatiahe alathe wasailam said, "I cannot 
give you a servant at this time when the ‘Companions of the Suffah' 
are suffering from pangs of hunger. I shall sell the slaves and spend 
the price on their requirements". (Fath-ui-Bari) 


PENETLHOIG Nee nbc G Sal A ©) 
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HADITH: 7 
Asmaa Hadhiallaho anita, daughter of Abu Bakr, cays 
that, when. Rasulullah Saflalfaho aleihe wasellam was 
negotiating a treaty with the Quralsh, ber mother, 
who was a bon-believer, came (from Makkah) to visit 
her fin Madingh) and she asked, "0 Hasulullah, my 
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mother hag come to me, expecting me to help her; 
shall I help ber?" Rasululiah Sailaliahe alaihe wasaliam 
replied, "Yes, do help ber’. 


Note: In the early days of Islam, Muslims were mercilessly 
persecuted by the non-believers and books on History are full of 
painful details of their miseries. Even when the Muslims migrated to 
Madinah Munawwarah, the non-believers did not allow them to live 
in peace. They attacked them and harassed them in all possible 
ways. Once Rasulullah Saliaiieho alathe wasellam came to Makkah 
with a small number of his Sahabah Hadhaillaho anhum, with the 
sole intention of performing Umrah, but the non-believers prevented 
their entry inte the Sacred City and compelled them to return to 
Madinah without performing the rites of Umrah. On this occasion, 
however, Rasulullah Salfatiahoe alaike uasafiam made a treaty with 
the Quraish to stop hostilities for a few years, on certai conditions. 
This is a well-known event of Islamic history, to which Asmaa 
Radhiallaho ana has referred in the above-quoted Hadith.2Jt was 
during those days of treaty that the divorced wife of Abu Hakr 
Radhialfahe anko, Who was the mother of Asmaa HKadhiallaho anha 
but who had not embraced Islam, came to visit her in Madinah 
Munawwarash in the hope of gaining some financial help. As she was 
a non-heliever, Asmaa Radhiallaho anka could not decide whether 
she should help her or not, and so asked Rasnlullah Satlailako 
alaife wasaliam about it, who advised her to help her mother. 
Commenting on this incident, Imaam Khattah: Rohmatulich alaihe 
writes: "We can infer from this incident that it is neceasary to give 
toaterial help to our kinsmen, irrespective of their being Muslims or 
non-Muslims". A Tradition says that the following Ayat was revealed 
concerning this incident: 


De SAS iss SOMES CAS hg LLNS 
© (ily KW Comey Sil Sl 2 gt 


Allah does not forbid you to show kindness to and deai justly 
with these who did not make war againal you on account of 
Deen frefigion) and did not drive you out from your homes. 
Lot Aligh foves those who deal justly. (al-Mumtahinah: 8) 


Commenting on the Ayat, Maulana Ashraf Ali Thanwi Rahmat- 
ulfah alathe writes, ‘It refers to the non-believers who have become 
‘Zimmis’ (non-Muslim subjects living im a Muslim state) or those 
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non-Muslims who have agreed to live at peace with the Muslims. It 
is commendable to treat these classes kindly. in this context, ‘Show 
kindness and deal justly’ meens that they be treated kindly, in view 
of their being subjects of a Muslim state or are reconcilable. Not to 
speak of « Zimmi, itis incumbent upon a Mo’min to deal justly with 
every man, Muslim or-non-Muglim,and even with animals", (Bayan- 
wi-Qur’an). The name of Asmaa’a mother is said to be ‘Qailah’ or 
‘Qutailsh’, daughter of Abdul-Uzza, who had been divorced by Abu 
Hakr Hadhoiclaho anho as she had not embraced Islam. Some tra- 
ditions relate that when ‘she came to visit her daughter Asmaa 
Radhialaho anha, with some cheese and purified butter as gifts for 
her, Asmaa did not allow her to enter her house, but sent a 
iInessenger to her half-sister, Aishah Hachiaflaho anhka requesting 
her to ask Rasulullah Salfallaho alaihe woselfam whether she 
{Asmaa) could allow her non-Muslim mother into her house. When 
asked, Rasulullah Safiatiaho alaihe wasallam gave her the permis- 
sion and the above-quoted Ayat was revealed concerning this inci- 
lent, (Fateh and Durre Manthur). The inadent speaks of the finn 
isith of the ladies of those times, which is really enviable. Just 
‘Inmagine! Her mother comes to her house just to see her (for, she has 
not yet asked her for auy help} but the lady does not allow her to 
come in til] she has ascertained, by sending a messenger and asking 
Rasulolah Sailatiaho aiaifie wascilam, whether it is permissible to 
entertain one’s non-Muslim relatives.. Many traditions have it that, 
in the early days of Islam, the Sahabah did not like to give Sadaqah 
to their non -Muslim relatives, till the following Ayat was revealed: 


KBE Af CTA Gsebace se 


Their acceptance of Islam is not thy duty (@ Muhammad), 
bu? Allah grants whom He will. And whatsoever good thing 
you spend (as Sadagah, efc) it is for yourselves, when you 
spend not axcept for seeking Allah's pleasure (al-Bagarah: 


The Ayat implies thet whatever a man spends as Sadaqah, etc., 
for the sake of Allah To'ala may be given to any needy person, 
Muslim or non-Muslim. Ibne Abbas Kodhiallaho enho says: People 
did not like to treat their non-Muslim relatives with faveur, so that 
they, too, might come into the fold of Islam. Some of them asked 
Rasulullah Sallallahe alathe wasallam about it and, on this occasion, 
the Ayat Gasp pale a) was revealed, The same subject has appeared 
in several other Ahadith. (Durre Manthur). Imaam Ghazali Rahmat- 
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ullah alaihe writes, "Ouce a fire-worshipper (Magian) came to 
Ibrahim Alaihissafam and requested to be entertained as a guest. 
Ibrahim Aiaihissaiam refused to entertain him saying, “If you 
embrace Islam, F shall be pleased to entertain you". The Magian went 
away, but a revelation came to Ibrahim Afsifhissafam from Allah 
Ta‘ala saying, ‘Ibrahim, you would not feed a non-Muslim for a 
might until he accepted your creed, while I have been feeding him for 
the last seventy years, notwithstanding his being a non-believer. It 
would not have mattered much if you had given him a meal". 
Ibrahim Alothisselam got up atonce and went in search of the 
Magian and asked him to come back and share 4 meal with him. The 
Magian came hack and, having taken the meal, asked Ibrahim 
Alaihissaiam what had made him go out and search for him. At this, 
Tbrahim Afaikissalam told him about the revelation, on hearing 
which the fireworshipper embraced Islam and said, “As He has been 
treating me so kindly, I accept Islam. Please give me necessary 
instructions”. (Aya). A Hadith relates three matters, which are a 
mist for everybody: (1) treating one’s parents with kindness, be they 
Muslims or non-Muslims; (2) fulfilling one’s undertaking, whether it 
is for a Muslim or a noo-Muslim; (3) returning a thing kept in trust, 
to its owner, be he a Muslim or a non-Muslim. (Jaamne-us-Saghir). 
The three divines,Muhammad Ibne Hanafiyyah,Ataa and Qatadah 
Rehmatuliah alaikim, are agreed that the following Ayat from the 
Qur'an requires the Muslims to deal kindly with those of their 
relatives who are Jews, Cristians or other non-Muslims: 


GA HHI 
Except that you should deal kindly with your friends. (al-Ahzaab: 6) 
NBM sp tndasii rset aces De A) 
Glico ld Fadbelr ace NWA SAILS gis 
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HADITH: & 
Rasulullah Salleliako afaihe wasallam has said, "All 
creatures are Allah's family (dependents) and those 
are dearest to Allah who treat His family men with 
kindness.” 
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Note: The phrase “All creatures” includes Musiims, non- 
Muslims, all mankind, and animals. Sslam teaches us to behave 
kindly towards all creatures, so as to earn love from Allah. We have 
already quoted a Hadith at seria} No. 10 jn Chapter one, which 
relates how an unchaste woman was granted forgiveness by Allah 
Ta‘ala, by virtue of an act of kindness i.e. giving some water to a 
thirsty dog. Another Hadith, quoted at serial No. & in Chapter two 
above, relates that a woman was punished for starving her pet cat to 
death. Such are the rewards for showing kindaess to animals; one 
can imagine how bountiful will be the reward for the good treatment 
and kindness shown to human beings, who are the best of creation. 
An oft-quoted Hadith says: 


ee ae ao ee oa” 5750s? 

ANG Se ere, IIS OFS 
"Show mercy fo those who are on.the earth; He Who is in the 
Heavens wilt have merey on you". 


According to another Hadith, Hasulullah Salfailaho alaihe 
wasaiiam once said, "Allah Te'ala wil] not show mercy ta him who 
does not show mercy to other people’. Stilt] another Hadith has: 
“Mercy is taken away from the heart of an ill-fated persom 
(Mishkaat), Each and every incident from the life history of 
Rasuluitah Saflatiche alaihe wasaiiam bears testimony to the fact 
that bis blessed life was a mercy for the entire world. Therefore, it is 
important that every member of the Muslim Ummah should try to 
learn the details of his everyday life and fellow his blessed exarnple. 
Allah Ta'‘ala says: 


CPOs 
And we have sent you (for no other purpose than) fo show mercy 
to all the people of the entire world. fal-Ambyia: 107} 


Commenting on this Ayat, Ibne Abbas AKadhiallaho anko says: 
Undoubtedly the sacred personality of Rasulullak Saifatiaho alaike 
wasaiiam is a merey both in this world and in the Akhirah for those 
wha believe in him asa Rasui of Allah fo‘ala. What is more, his life 
is also a mercy for those who do not believe in him. For, through the 
benedictions 6f Rasulullah Saffaifako afathe wasiliam, they have 
been saved from suffering drastic punishments in this life, which 
were inflicted on the Ummahs of the past for tieir sins; such as 
being swallowed up by the earth or being changed into animals, or 
being stoned to death from above. , 
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Abu Huraivah Radfialinko anka says that Rasulullah SalataAa 
ataihe wasallam was asked, "invoke Allah's curse upon the Quraish, 
for they have been very cruel in persecuting the Muslims and have 
caused them great harm, but he replied, ‘] have not been sent to 
curse people. I have been sent as a mercy to mankind!" And there are 
many other Traditions on the same subject. (Durre Mantfur). In the 
‘Stories of Sahabah’ the harrowing tale of the sufferings of Rasul- 
Wish Salfieilahe alaihe wasallam on his visit to Ta‘if has been 
related, describing how the wretched people of Taa‘if treated him 
metcilessly and pelted him with stones, so that his body was covered 
with blood. But when the ange) of the mountains came and said to 
him that, if he wished, he (the angel) would cause the hills on heth 
sides of Ta‘if to collide so that all the humans within would be 
crushed to death. Rasuluilah Sallatfake afaike wasatlam suid, “No, if 
they do not embrace islam, | hope among their progeny there will be 
such whio will dasa and pray to Him." 


In the Battle of Whud,when the Quraish made a severe attack on 
Rasulullah Satfattaho algike wasallam anc one of his blessed teeth 
was broken, he was asked to curse them, hut ali he said was, "OQ 
Aliah, show my people the path of Hidayat (of Truth). They do not 
know me". Once Umar Radhiallaho anho said, "O Rasulullah, if you 
had invoked Allah Ta‘ala against us (in our pre-Islamic days) as 
Nooh Alafhissalam did, all of us would have been ruined. But you 
tolerated all manner of torture at our hands, and still, always 
implored Allah, saying, ‘OC Allah forgive my people, for they do not 
know!” Qazi Ayaaz Haftenatuliah alathe says, lf we carefully consider 
all these incidents, we find in them the great height of moral 
attainments of Rasulullah Sallallaho alaihe wasallam, showing his 
great forbearance, nobility of disposition and magnanimity. The aon- 
believers treated him-in the eruellest possible way ,but Rasulullah 
Sallaliahe afaihe wasatlam always implored Allah Ta‘ala to forgive 
them and grant them proper guidance (1 e Fidayet). 


The story of Ghawath bin Harith is well-known in the life 
history of Rasulullah Satleliake elaike wasatlam. Once Rasulullah 
Sellaiiaho alaihe wasallam was on a journey and went to sleep all by 
himself; {thawath came along unsheathing his sward and awakening 
him said, "Who can protect you fram me?” Rasulullah Sallafiehe 
alathe wasaillam said, “Allah'” On hearing this, Ghawath began to 
tremble with fear and the sword fell from his hand! Rasulellah then 
took up the sward and said, Vln will peetect you from me?" The 
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man, seeking his forgiveness, said, “You are the best among those 
who grasp a sword’, upon which Rasulullah Salfleffake alate 
wasatfom pardoned him and Jet him go. [t ts also well-known that a 
Jewish woman poisoned Rasulullah Safiaiahe alaike waseliam and, 
when questioned, she admitted her crimie but be did not take 
revenge from her. Labeed Ibnai-A‘sam, the Jew, cast a spell on 
Rasulullah Satlatiehe olcihe wosxa/iam, wha was told about it but did 
not even like the people te know about it. in short, there are 
numerous incidents in history which speak of the noble and 
merciful behaviaur of Rasulullah towards his enemies. 


Rasutullah Saffatlehe alathe wasattam also said: "You cannot be 
4 (perfect) Mo’min unless you behave mercifully to one another’ The 
Sahabah Radhiallako anhum submitted, “O Rasulullak every ane of 
us shows mercy ta others", but Rasulullah Salffaliaho afarhe wasad- 
fanz said, “True merey does not consist in showing mercy to one’s 
own friends, kinsmen, fellow-Muslims; true mercy is that which is 
ail-embracing"’, Once Rasulullah Sallediake alathe wasallam went ta 
a house where some people of the Quraish were sitting together, and 
said to them, "Power shall remain among the Quraish and they shall 
rule,as long as they show mercy to those who ask for mercy, act 
justly towards people while giving decisicns, give due share to 
everybody while distnbuting things: and he who does not observe 
these will be cursed by Allah Ta‘aia, cursed by the angels and cursed 
by all mankind". 


Once Rasulullah Salfaffaho alaihe wasaflam went to a house 
where some Ansaar were sitting in company with Muhajireen. 
When they saw him coming, everybody moved from his place to 
Inake room, each one wishing that Rasululiah. Salfafiake alathe 
wasaifam should sit close to him, but he stood in the doprway, 
resting his bands on the bars of the door, and said, “You owe me a 
lot! The Quraish will rule as long as they observe three things 
particularly: (1) Showing mercy to him who asks for it, (2) Acting 
justiy while giving a decision, (3) Holding fast to a treaty made with 
other people. He wha does not observe these things shal! be cursed 
by Allah Tr‘efa, cursed by the angels and cursed by all mankind”. 
Rasululiah Satiatiahe afaihe wesallam has said, "Whosoever kills a 
sparrow without justification will have to account for it on the Day of 
Judgment". When asked by the Sahabah what does a man owe ta a 
sparrow. Rasuluilah Sallaliake alaihe wasaliam replied, “It should 
be eaten after being killed properly and not thrown away uselessly”. 
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There are numerous Ahadith to the effect that. "Feed those of your 
servants who are under your control from what you eat, clothe them 
a5 you wear; dispose of them when they do not suit you, but do not 
punish them, for you bave no right to do so", (Hargheeb) 


According to another Hadith, Raswhullah Sellallaho alaihe 
wasailam once said, “When your servant cooks some food, having 
suffered heat and smoke, you should ask him to partake of it. But if 
the food is small in quantity, you should give him a small part of it. 
(Mishkaat). Another Hadith has: "l'reating those under one's 
authority well is blessed, while treating them badly. invites 
misfortune". (Mishkaat}. To conclude, Rasalullah Sallaliaha alathe 
wasatlom has insisted that the believers (Mo 'mineen) show merey to 
all creatures and bas exhorted them,in various ways, ta be generous 
to all. 


ANCSAK pargrite or at vaeaees whee ® 
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HADITH: # 


Rasuiullah Selfafiaho alaihe wesaliam is reported to 
bave said: .“He who gives equal treatment in res- 
ponse does not really: strengthen family bonds: but 
he ia the one who through kind behaviour streng- 
thens his tiles of kinship with those who sever 
relations with him." 


Note: Obviously, if you believe that you should treat your 
relatives just as they have treated you, you have done little for 
strengthening family bonds. For, this principle applies even to 
strangers; you are morally bound to da good to a person who has 
done a goad turn to you, But, if you do good to a kinsman who does 
not’ show much concern for you, remains aloof fram you or even 
severs Telations with you, your kind behaviour towards him would 
spring from a regard for the sanctity of family bonds. It is, therefore, 
desirable that you should never think of how a kinsman treats you 
but think of what you owe him and continue to fulfil your obligations 
te him, lest you should be called to account on the Day of Judgment 
for neglirence in observing your duty to him. Never for a moment 
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entertain a thought of what he owes you on account of your kinship 
with him; you should rather feel happy if you are not receiving what 
is due from him. For, on the Day of Judgement your rewani for 
foregoing your rights will be far greater than the material benefits 
you would have gained if he had fulfilled them. 


Once a Sahabi Radhiaifahe anhe said to Rasulullah Salialiahe 
aigihe wasallam, “QO Rasulullah, I have some relatives; I try to 
strengthen bonds of kinship with them but they ignore me; I treat 
them with kindness but they treat me badly; I exercise forbearance 
in my bebaviour towards them but they are rude to me", Rasuluilah 
Satlallahe alaihe wasailam said, "If you are treating them as you say, 
you are throwing dust in their faces (they will be humiliated) and 
Allah Ta‘afa will continue to support you against them as long as 
you remain steadfast in your behaviour.” (Mish&aat} And, what 
harm can come to a person who is continuously supported by Allah 
Ta'‘ala tn all his affairs! How can anybody who severs relations with 
him deprive him of any benefit? An Urdu poet says: 


tng ed bb nd 


k 7 | Pal 
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‘f would not have Thee forsaking me, O Lord: O what a calamity 
(it would) be ta be forsaken by you! If Thou art mine, I wo'nt 
mind being forsaken by the entire world’. 


There is no denying the fact that, if Allah Te‘ala supports a 
person, he does not need help from anyone else. For, ajl the worid 
will work for his good and, even if all people were to unite against 
him, they would not be able to do him any harm, Another Hadith 
reports Hasulullah Sallaliahe afathe wasallam as saying, “Allah My 
Lord has commanded me to observe nine things: (1) To fear Allah 
openly and in pnvate (iefear Him from my heart and in my 
outward behaviour; or fear Him in my lonely bours and while sitting 
in company with people); (2) to speak justly, both when I am pleased 
and when angry (when pleased, a person hides the faults and extols 
the virtues and when angry he frames false accusations; 1 must 
speak justly under ali condtions);(3) to adopt moderation both in 
poverty and in prosperity (.e. not to be miserly im poverty, nor 
extravagant in prosperity, or, it may mean ‘not to grumble or 
complain when poor, nor take pride when nich); (4) to strengthen 
ties of kinship with him who has severed relations with me; (5) to 
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show favour to him who has denied me his favours; (6) to forgive 
him who has wronged me; (7} that my silence should be devoted to 
Meditation (on the signs of Allah Ta‘ale or the circumstances of the 
Akhirah, ete.;(8) that my speech should be devoted to Glonfying 
Him or explaining His commandments to people; (9) that my looking 
at things should be for taking a lesson; (10) that [ should enjoin what 
is good". 

The Hadith mentions thine commands but seems to give ten. It 
may be that the tenth command is meant ta sum up the details given 
in the first nine. Or, the commands given at serial no, 7 and § may 
be taken 485 one command , as in case of the first command (which 
enjoins fear of Allah, both in public and in private) two commands 
have been combined into one and, again in case of the second 
command (speaking justly both when pleased and when angry}, two 
commands have been combined into one, Hakim bin tlazaam Radhi- 
aliahe anko says that someone asked Rasulullah Sailatlaho ataihe 
wasailam as to what kind of Sadaqah was the best, to which he 
replied, “Hehaving kindly towards a relative whe harbours enmity 
towards you". (Targhib}. A Hadith narrates that Rasulullah 
Saflailaho ataihe wasatlam said, “Anyone who wants to have high 
evades and lofty apartments awarded ta him on the Day of Judg- 
ment should forgive a person who wrongs him and show kindness to 
him who denies him his favours and strengthen ties of kinship with 
him who has broken it off with him. (Burre Manthur). According to 
another Hadith,when this Ayat was revealed: 


Oy alice pls Gia ge 
Keep ta forgiveness (O Muhammad and enjoin kindness, and 
turn away from the rudely ignerant. fal-A'raf: 199). 


Rasulaliah Satlallaho alaihe wasaifum asked Jibra’il Alaifis- 
salam to explain it to him. Jibva'il Afaikisalam said, ‘I shajl tell you 
about it after asking the One Who knows’. So Jibra’il Alathissalam 
went away and came back and tald Rasulullah Sellatlaho alaihe 
wasatiam that Allah Te‘ala was commanding hin (in this Ayat} to 
forgive those whe wrang him, to grant favours to those who deny 
him their favours and to strengthen tics of kinship with those whe 
sever relationship with him". 


Another version of the Hadith adds, "After this revelation Rasul. 
ullah Saflatlaho alaihe wasatiamn addressed the people thus: Shall 1 
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guide you to the excellent qualities of character for this life and for 
the Akhirah? " The Sshabah said, "Certainly! and he continued, 
“They are, to forgive him who has wronged you, to give a favour io 
him who has denied you of his fayours, to reunite Hes of relationship 
with him who bas broken it off with you". Ali Radhiallaho anho says 
that once Rasuiullah Seliatloho alathe wasallam said, “Shall I guide 
you to the excellent qualities of character possessed by the noble 
people of the earlier and the later times?” I said, ‘Certainly’ and he 
said, “They are: to favour bim who has deprived you of his favours; to 
forgive him who has wronged you and to rejoin thes of kinship with 
him who has severed relations with you. Uqhah Hadhiallaho anho 
says that Rasulullah Satiailake alathe wasallam asked, ‘Shall I guide 
you to the excellent qualities of character for this life and the 
Hereafter? And then mentioned the aforesaid qualities. A number of 
Sahabah Radhiailaho anhtum have related Ahadith tothe same ef. 
fect. Abu Hurairah Kadhialiaho arko reports Rasulullah Saileiaha 
daihe wesallam as saying, "Nobody can attain perfect sincerity in 
faith (Imaan) until he observes the following: Joins ties of kinship 
with those who have severed it with him, forgives those whe wrong 
him, pardons those whe abuse him and does good to those who ill- 
treat him. (Durre Manthur) 
Sb i Sind enrcRKasce O) 
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HADITH: 16 
Rasulullakh Solfatiako aiaike wasaliam said, "There is a0 
sin for which the doer more deserves punishment fn 
this world, in addition to that reserved for bim in 
the Akhirgh, than the committing of oppression and 
severing kingship. 


Note: The Hadith means that the two sina, oppression and sever- 
ing family bonds, are more readily punished in this world (in addi- 
tion to the punishment in the Akhirah)} than any other sin. Another 
Hadith says: Of all the sins, Allah Ta ‘ata forgives whichever He likes 
except the sin of severing kinship with one’s parents, which is 
punished in this life before the death of the sinner”. (Mishkeat}. Still 
another Hadith says, "The punishment for every sin is delayed by 
Allah Toa‘ala til the Day of Resurrection, except for the sin of 
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undutifuiness to parents, the doer of which is readily punished in 

this World. (fami-us-Sagheer). There are quite a few Ahadith to the 
effect that, on the Day of Judgement, Allah Ta‘ala will grant‘Rehem’ 
(a symbol of kinship) the power to speak; it will catch hold of the 

Throne (‘Arsh) of Allah Ta’ala an beseech Him repeatediy, thus "0 

Allah, grant your reconciliation to him who reconciled with me, and 

ignore him who ignored me! “Also there are several Ahadith which 

report Allah 7a‘ale eas saying, ‘Rehem* (symbol for family bonds) is a 
derivative of Ar-Rahman (The Compassionate one), one of My Attri- 

butive Names. I, who am Rahman, shail look after him who looks 
after kinship; and ignore him who ignores family kinship. It occurs 

in another Hadith that Allah’s Mercy does not descend upon a 

poeple among whom there is a person who has severod ties with his 

kinsmen, Another Hadith reports Rasulullah Sallatiaha alaihe 

wasallam ax saying, "Men's deeds are submitted to Allah Ta‘ala 

every Thursday, bot no good act is accepted from a person who 

severs family connections.” (Durre Manthur) 


Faqih Abul-Laith Rahmatuliah alathe says: “The sin of a person 
nevering family bonds ia the most abominable one; so much so that 
those who sit in company with him are also deprived of blessings 
from Allah Ta‘ala. Therfore, everyone must repent of this sin, as 
5000 45 possible, and make efforts to reunite tles of relationship with 
his kinsmen. For, Rasvlullab Sallatiaho alaihe wasallam has said, 
‘There is no virtue more readily rewarded than the act of reuniting 
family bonds; and there is no gin of which the doer is more readily 
punished in this world, besides having punishment stored up for 
him in the Akhirah, than the one committing oppression and the 
one severing ties of kinship.” (Tanbeh-ul-Ghafileen). One day after 
Fajr Salaat, Abdullah Ibne Mas‘ud Radhiallahoe anho was sitting in 
company with a number of people when he said, "O people, take an 
oath, if‘anyone of you has severed ties of relationship with his 
kinsmen, he should go away and leave us alone. For, we are poing to 
beseech a favour of Alleah Ta‘cia and the gates of the beavens are 
closed for him who has broken kinship”. (Targheeb) He meant that 
the prayers of such a person do not reach the heavens, because the 
doors of the heavens are closed even before his Dua‘a reaches there. 
And, if their prayers also went up along with his, all would be turned 
back from the heavens. 


There are many other Traditions on this subject and numerous 
incidents occuring in this world testify to the fact that a person 
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severing relations with hie family, falls a prey to misfortunes and 
feels mniserable throughout his life. In their ignérance, mich people 
do not realize that, howsoever hard they struggle, they will not find 
an escape from their misery (which is a consequence of the breach in 
family-bonda) unless they repent and compensate the wrong. And if, 
under the evil influence of this sin, a men begine to practice 
something irreligious, taking it to be a genuine act of religion, it will 
be far more harmful for him, as he might die without entertaining a 
thought of repentance (why should he repent of what he believes to 
be a virtue?) May Allah, in His infinite Bounty, grant us protection! 
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CHAPTER FOUR 


EXHORTATION TO PAY ZAKAAT AND THE VIRTUES ¢ OF 
ZAKAAT 


‘Zakast’ is one of the most important fundamentals of Islam. It is 
well known that Allah Te‘aia has enjoined Salaat'and payment of 
2ekaat in eighty-two different places in the Holy Qur'an. In addition, 
in many other places, Zakaat is mentioned exclusively, An oft-quoted 
Fadith of Rasulullah Salfallaho afaihe wosaliam says: “Islam is 
bated on five fundamentals: the declaration of belief in ‘ Kalimah 
Tayyebahthe testimony that there is none to be worshipped except, 
Allah and that Muhammad Saflaliaho alaihe wasaliem is His Rasul) 
the observance of Salaat, the payment of Zakaat, fasting during 
Ramadhan and the performance of Hajj". Another Hadith says, 
"Allah Ta‘efa does uct accept Salsat from a person who does uot pay 
Zakasat, for he has put in the Holy Qur'an the command to pay Zaka- 
at alongwith the command to observe Salaat; so do not differentiate 
between the two". (Kanz). The Ulama are agreed that it is an act of 
Kufr (heresy) to deny the obligatoriness of any one of these five 
fundamentals. For, these‘are, a3 it were, the five pillars supporting 
the entire structure of Islam and constitute the most important 
forms of worship. Upon close consideration, these forms provide us 
two opportunities to approach the presence of Allah Te‘aile after 
making declaration of faith (Imaan). Firstly, a Mo’min is in the 
epiritual presence of Allah 7'a‘ala while he is performing Salaat. 
Rasuluilah Sailaillako alaihe wasallam said, "A person performing 
Salsat has a direct conversation with Alish Ta’‘aia: and, for the same 
reason Salaat is called ‘Me‘raj-ul-Mo‘mineen’. Through Salaat, a 
man is granted an audience by Allah Te‘ala and car present his 
needs to Him. And, as human needs are numerous and keep arising 
from time to time, a man has the opportunity ta appear in the 
presence of Allah, again and again, to ask favours of Him. Many 
Ahadith mention the fact that whenever Rasulullah Salfallahe 
alathe wasaliam faced any difficulty, he would atonce take up Salaat. 
Sinititly, all the Hasuls of the past used to offer Salaat when they 
faced any difficulty, When & Mo’min is granted audience by Allah 
Te‘ala through his Selaat, he praises and glorifies Him and then 
implores Him for kelp, as in Sureh Fatihah. The Ahadith explaining 
Surah Fatibah state thai, Allah To'ele responds by promising him 
that his Dua’a (supplication) will be accepted. For the same reason, 
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when the Azaan is called owt and the Muazzin says, "Come to 
Salaat”, he also adds: “Come for Falah’, which means ‘Come for 
success in this world and in the Akhirah? Many Ahadith explain this 
point. Now as Allah Te‘ola grants, through Salaat, both worldly 
requirements and wellbeing inAkhirah, a Mo’miu pays Zakaat as a 
token of his gratitude to Allah Ta‘afa for granting him worldly gains, 
as a consequence of his Salaat. Thus the command: “Observe Salaat 
and pay Zakaat’; may be taken to imply: 


‘Observe Salaat and out of the bounties We grant you, as a 
reward thereof, spend a paltry fraction (two and half percent) for the 
good of the poor people who are attached to Us. In this way Zakaat 
becomes a mode of expressing pratefulness to Allah To‘ala for the 
favours bestowed upon 4 person through the andience. It is quite 
naturaland stands to reason, that a man should give something, out 
of the ample rewards bestowed upon him by the Sovereign, to those 
attached to His court. Therefore, at many places in the Holy Qur'an, 
the Mo'mins are commanded simultaneously to observe Salaat and 
to pay Zakaat, which may be interpreted as thus: Ask favours of Us 
through Salsat and, out of what We bestow upon you, spend some- 
thing on those of you who are attached to Us and need assistance, 


Allah Te‘aia has promised additional great rewards for this 
paltry amount that we spend as an expression of our gratitude ta 
Him, for the favours already bestowed upon us, Secondiy, we go for 
Hajj to make our physical appearance in the House of Allah Te‘ala. 
As Hay involves a lot of toil and expenditure of money, its 
performance has been made obligatory (Fardh) once ina lifetime and 
only for those who ean afford to undertake the journey. Before going 
inte the presence of Allah, we purify ourselves of the filth of worldly 
passions through fasting during Ramadhan, which is also obligatory 
for a believer. To purify ourselves, we restrict our quantity of food 
and restrain our passions, for these are the two principal causes of 
spiritual laxity. It is for the sbove reason that the Hajj season closely 
follows the month of fasting. The learned scholars of Islamic 
Jurisprudence also follow the same sequence when they treat these 
subjects in their books. 


The purifying effect of fasting, however, does not preclude other 
benefits of the month of Ramadhan, which are equally important 
Most of the Ulama are of the view that the Ayaat containing threats 
of punishment for not spending money as Sadagah, some of which 
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_ have been quoted in Chapter Two above, were revealed concerning 
the non-payment of Zakaat. Obviously, it is not easy to mention all 
such Ayasat and Ahadith. We shall therefore, refer only to-a few of 
them, by way of example. A single Ayat or Hadith may suffice for a 
true Muslim to take heed; but it is no use quoting the whole lot of 
Ayast and Ahadith for a person who is a Muslim just in name. It is 
enough for an obedient servant to know that his master has com- 
taanded him to act in such and such a way; but the disobedient ones 
will not heed a thousand warnings until they are afflicted with 
punishment. 


Section (a) 
AYAAT ON PAYING ZAKAAT 
Re cette a ands © 
AYAT: 1 


Establish Salaat, and pay Zakaat, and bow your 
heads with thase who bow (in worship). (ai-Bagarah: 
43). 


Note: Commenting on this verse, Maulana Ashraf Ali Thanawi 
Rahmatuliah alothe writes: 


In Eslam, the devotional pratices (A‘maal) fall under two broad 
divisions, the physical and the spiritual. The physical may be 
subdivided into two sections, those performed with the body alone 
and those involving expenditure of money. In this way, the A‘amal 
fall into three broad categories: The Ayat mentions all the three 
categories of A‘maal referring to one act of each kind: Salast is a 
physical act of devotion, Zakaat means giving away money to the 
poor, anud Khushu’ is an inner spiritual quality. The phrase: 
( Galxs } meaning ‘With those who are engaged in practising humi- 
lity? suggests, very aptly, that inward humility is better attained 
through association with the humble-minded. (Bayan-ul-Qur'an). 
According to the above explanation, the Arabic word ‘Ruku’ means 
devotional humility and there are many other subtle points about 
the Ayat, for example:- 


(i) Salaat is the most important devotional practice for a Muslim; 
that is why it has been mentioned foremost. 
tii) Zakaat comes next to Salaat, in order of importance. 
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Gi) Payment of Zakaat is an expression of gratitude for the 
favours of Allah To‘aia, as detailed ealier. 

tiv) By inference, we can conclude that all physical acts of 
devotion have higher value than spending money as a religious 
practice. 

{v¥} The outward or formal aspect of a religious practice has higher 
value than the inward azpect associated with it, ag ‘humility’ 
(which is an inner aspect of Salaat) has been mentioned after 
Salaat and Zakaat (which have physical form). 

(vi) «= Associating with those who practice humility in their 
worship of Allah Ta‘ala is highly important for cultivating this 
quality in oneself. For the same reason, some divines stress the 
need to establish ‘Khankehs’, where this quality can be easily 
acquired i: their company. 

(vi) =«=—-' The collective form of address in the Ayat; “Observe Salaat, 
ali of you" indicates that the instructions are meant for ail the 
members of the Community as general practices, rather than 
for those of the chosen few. If wa ponder farther, we can infer 
more subtle paints fram the Ayat. 


Another view is that the instruction ( 49" ) means petform 
Ruku‘ which denotes the formal act of bowing in Salaat. Commen- 
ting on the Ayat, Shah Abdul Aziz Rahmatullah alaihe writes, in his 
Tafseer-e-Azizi", Briefly the Ayet means: Perform Salast along with 
those who perform it; that is, perform it in &@ conpregation. The 
command stresses the need to practice Salaat with Janfat (io 
congregation). Congregational Salaat is a distinguishing feature of 
Islam, while other religions do not enjoin congregational prayers. 
The Ayat refers to Ruku in particular, because the preceding Ayaat 
were revealed concerning the jews, and Ruku or bowing is not a part 
of their form of worship. Thus, the Ayat implies: ‘Gbserve Salaat like 
thea Muslims’. As has been expleined in the book ‘Virtues of Salaat’, 
the Salaat is best performed with Jama‘at So much so, the theolo- 
gians regard a Fardh Salast performed without Jama‘at to be a de 
fective performance.’ 
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AYAT: 2 One’ 
And My mercy embraces all things; therefore, I shall 
ordain it for those (in particular) who fear Alfah and 
pay Zakaat, and those who believe our revelations. 
(al-A‘raaf: 156) 
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Note: Hasan Hodhialiaho ono and Qatadah are reported to 
have said that, in this world, Aliah’s Mercy desgends upon every- 
body, gow or bad, but in the Akhirah, Allah's blessings will be 
showered only upon tne righteous people who fear Allah. Onre a 
desert nomad came to Masjid-an-nabavi and, after performing 
Salaat, prayed thus, ‘Q Allah, have mercy on me and on Rasululiah 
Saflatiako alaihe wasoifam and let no one else share Thy Mercy with 
us’, Rasulullah Salfatlaho aiathe wasaffam heard him praying and 
said, “You have restricted the extent of your Lord's Mercy, which is 
infinite. Allah Ta'ola divided His mercy into a hundred portions, of 
which He pent down one portion and distributed it in the world. By 
it, ali created beings—jinn,men and animals-show kindness to one 
another (to their children, kinsmen and others} while Allah Ta'ala 
has kept back ninety-nine portions of His mercy.” 


Another version has: "Allah Ta'ala hes hundred parts of mercy, 
of which He sent down one part to the world; by it, the created 
beings are kind to one another and the animals show mercy to their 
young dnes, And, He has kept back ninety-nine parts for use on the 
Day of Judgment. “There are quite a few more Ahadith 
corrobcrating this subject. (Durre Monthur}. 


Indeed, we should rejoice to koow that Allah’s Mercy is so vast 
in extent. The loving care of a mother who feels restless when she 
finds her child in the slightest trouble, a father’s deep affection for 
his children upsets him when he finds them in trouble, the mutual 
love of blood relations, the conjugal love between man and wife, the 
various human sympathies and feelings of kindness for one another, 
which make it unbeardble for one to see others in pain—_— all these 
are manifestations cf Ajlah’s Mercy asserting itself through the 
hearts of living beings. And, al] those affections, loves and sympa- 
thies, put together, make but a hundredth portion of Allah's Infinte 
Mercy, of which He has kept back the remaining ninety-nine por- 
tions with Himself. What a shame to disobey the commandments of 
the Lord who is so infinitely Merciful, so full of compassion for His 
men! , 

Imagine 4 mother who treats her son most affectionately and 
think how great would be ber sorrow if the son disobeyed her! Then, 
how shocking would be the behaviour of a person who neglects the 
commands of Allah Ta‘aia, in spite of the fact that His Compassion 
and Mercy to men is much vaster, to which a mother’s affection for 
her children stands no companson. 


CH. IV: AYAAT'- PAYING OF ZAKAAT 249 


BS cPEaC pees, SANTO soe © 


AYAT: 3 


That which you give in usury, in order that ff may 
increase on{other)people’s property, has no increase 
with Allah; but that which you give aq Sadagesh 
(Zakeat, etc), seeking Allah's Countenance, has 
increase manifold. (Ar-Rum: 39). 


Note: Mujahid ARohmatuliah alaihe says, commenting on this 
Ayat: “Giving in order that it may increase” includes all manner of 
speiing aimed at receiving more or better than what one has spent, 
whether the spender hopes to have increase in this world or expects 
to receive bountiful rewards in the Akhirah, For, in both cases, 
money is apent in order that it may increase. That is why usury and 
Zakest have been mentioned together. Another tradition reports 
Mujshid Rahmatuliah alathe as saying that the Ayat refers to gifts. 
(Durre Manthur). That is to aay, if someone gives a gift to a person in 
the hope of recerving.a bigger gift in return, he shall, az a rule, 
receive no increase in his money from Allah Ta‘gia. Similarly, the 
gift-money given to a married couple on their marriage and the 
woney spent on arranging a feast for a person, in the hope of recaiv- 
ing from him « gift.caleulated to be costlier than the food to be 
served, shalt bring no reward from Allah 7a’ala, who grants mani- - 
fold increase to those alone who spend money solely to seek His 
pleasure, | 


Sa‘eed Ibne Jubair Ratmatuiich olathe says, “lf a gift is given 
with the intention of recetving & return only in this world, it shall 
bring no reward in the Akhirah. Obviously, when a person doez not 
wish to he recompensed in the Akhirah, why should he receive a 
coward in that life™ Ka‘b Qurazt Rahmatullok olaihe says, "He who 
gives a gift to a person with the intention of receiving a bigger gift in 
retara, shall not recerve any increase from Allah Ta‘ala; but he who 
gives a gift to-somecne solely for the sake of Allah 7o‘ala, hoping for 
no return oF favour from the beneficiary, shall receive ever increas- 
ing returns from Allah Ta‘ala”. (Durre Manthur). It becomes evident 
from the above that those who give Zakaat, gifts, etc, to the people 
in order to win their gratitude, are, in fact, losing their own benefits 
owing to their insincere intention. The Ayat quoted at Sr. No. 34 in 
chapter one is also very relevant here: 


250 FAZA‘TL-E-SADAQAAT - PART ONE 


ASG Te Me GAs ASeS, 


(they say) we feed you, for the sake of Allah only. We wish for no 
reward nor thanks from you. (ad-Dahr: 9} 


And Allah Ta‘aia has specifically asked Rasulullah Sallaliaho 
alaihe wasallam not to spend money with the intention of receiving 
an increase in return. In another place in the Holy Qur'an, Allah 
Ta‘aia says, addressing Rasulullah Saltlallako alathe wasallam: 


apes 
“And show not favour, seeking worldly gain”. (al-Muddathir: 6) 


As regards the rewards for spending in the cause of Allah Ta‘ala 
and the increase promised for that, in this world and the Akhirah, 
we have already quoted «a number of Ayaat and Ahadith to that 
effect, in Chapter one above, Therefore, thoee who spend for the 
cause of Allah Ta‘ala should be very particular about the purity of 
their intentions and should not at all expect a feeling of obligation 
from those who receive their gifts, nor expect te get any material 
gain in return for their favours. Undoubtedly, it is binding upon the 
one receiving a gift to be grateful to the giver and express his thanks 
to him, But if the giver has any intention of expecting or receiving 
such thanks, his spending shall cease ta be regarded as an act of 
devotion perfonmed for the sake of Allah; it will rather count as a 
deed performed for worldly gains, Especially, in case of Zakaat, a 
man should not, in the least, think of obliging the poor because, 
while paying Zakaat, he is performing his obligatory duty (Fardh)} 
and ddlng no favour to anyone. Quite significantly, the Ayat promi- 
ses manifold increase to those who pay Zakaat, thereby seeking 
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HADITH: 1 
Ibne Abbas Hadhiallahe anho says "When the Ayat 
meaning: and those who hoard gold and ailver..... 
was revealed, the Sahabah Redhicliaho anhum felt 
greatly concerned: so Umar fadhicilaho anka said 
that he would solve their difficulty. He, therefore, 
went and told Rasulullah Sollaliahe alaihe wosaflam 
that the Sahabah were upset by the Ayat. Rasuiuilah 
Saliatiaho alaihe,wasaflam sald, "Allah Ta‘cia has made 
Zakaat obligatory in order te purify the property 
that remaing with you after payment of Zakaat; and 
the procedure for inherliance exists In order that 
property should remain with those who inherit it 
after you. ‘Upon this, Umar Redhicilako anho said, 
“Allaho-Akbar {Allah ig great)" with joy. Rasululiah 
Satfailaho alaihe wasallam then added, "Shall F not 
inform you about the best thing a man can keep ag a 
treasure? It is a woman of virtue who plesses her 
husband when be looks at her, obeys him when he 
asks her to do a thing and guards his things (aleo ber 
virtue} when he goes away from her.” 


Note: The Ayat mentioned in the Hadith has been quoted at Sr. 
No, 5 in Chapter Two above. It seems ta mean that all manner of 
hoarding, however indispensable, shall be severely punished in the 
Hereafter, so the Sdhabah Hadhiafiah anhum were seriously upset 
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because, sometimes, hoarding of money become indispensable; they 
feared lest they should find it difficult te fulfil this commandment, 
whereas obedience to Allah Ta’ala and to His Rasul Sallafiahe 
alaihe wosaliam waa a matter of life and death for them, So, Umar 
Radinailake anko approached Rasuiullah SallalfaAo alaihe wesal- 
lem to dispel their anxiety by explaining the Ayat. Rasulullah 
thereupon assured them that Zakaat has heen made obligatory in 
order to purify the property that remains with a person after paying 
what is due on it This proves the admissibility of withholding 
money, because Zakaat fails due on the property that remains with 
a person for one complete year. If hoarding were disallowed tn all 
circumstances, thera would be no need to enjoin Zakaat, The Hadith 
thus indicates the virtues of Zakaat. Apart from the reward one gets 
for performing it, Zakaat also purifies the remaining property. In the 
Holy Qur'an, there is a clear reference to the purifying effect of 
Zakaat in the following Ayat. 
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‘Take Sadagah of their wealth, wherewith you may purify them 
(of the effect of sins} (at-Taubah: 103) 


A Hadith reports Rasulullah Salfailahe alaihe wasallam as say- 
ing, ‘Pay Zakaat out of your wealth; it is a means of purification for 
you’. (Konz}. According to ancther Hadith, Rasulullah Sallaliaho 
alaihe wasalfom said, ‘Pay Zakaat; it is a great purifier and, through 
paying it, Allah Ta‘ala will purify you (of sins)’. Still another Hadith 
has: Protect your wealth from the wncleanliness of sins, or from 
going waste, by paying Zakagt and treat your sick with giving away 
money a5 Sadaqah, and make supplirations (Dus‘a} to guard your- 
self against calamities. (Kanz). Another Hadith puts it as follows: 


‘Protect your property by means of Zakaat, treat your sick with 
spending in Sadaqah and seek help from Allah against calarmuties by 
beseeching Him through bumility. (Kanz). 


Then, in the main Hadith quoted above, Rasulullah Safiafiaho 
ainihe wasailam gives another proof of the admissibility of 
withholding money through the requirements of inheritance. If 
withholding money were not permissible, there would be nothing to 
inberit. Rasulullah Sallaliaho alaihe wasaifam then warned the 
Sahabah that, though hoarding of money is admissible as the last 
resort, it iq not a thing to be kept stored in coffers; it is better to 
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apend it. The best thing for safe custody is a virtuous wife. Some 
versions of the Hadith say that the Sahabah asked as to what waa 
the best thing to be treasured and Rasulullah Sallallaho alaihe 
wasallam replied that it was a virtuous women. Thauban Radhi- 
ailahoe anko relates that they were on a journey with Rasulullah 
Sallallahs qlaihe wasalliam when the Ayat was revealed: 


et Sails ced io A Eran een l 
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Same of the Sahabah Redhiolahe ankum said, O Rasolullah, we 
wish we knew what are the best things to be treasured and taken 
eare of. Rasuluilah Salfatiaho alaihe wesailam replied,"A tongue that 
remains occupied with the remembrance (Zikr} of Allah Ta‘ala, a 
heart filled with gratitude (to Allah Ta‘afa) and a virtuous wife who 
aids her husband io the performance of religious practices. (Durre 
Moanthur). it has been related in another Hadith that when the Ayat 
(mentioned above) was revealed, Hasulullah Sallalfaho alathe 
wasatiam said, repeating his words thrice, “Woe to gold and silver, 
* ‘How cursed are they’! The Sahabah Radhialiaho ankum asked, 
"What is the best thing to be protected and prized as treasure?" 
Rasuluileh Salfaliaho alaihe wasallam replied, “A tongue that 
remains occupied with the remembrance (Zikr) of Allah, a heart fill- 
ed with fear of Allah and a virtuous wife who helps her husband ia 
the observance of religious obligations and devotions.” (Tafseer-e 
Kabir) 


How fine are the sayings of Rasulullah and how aptly stated! In 
a few words, he has indicated the admissibility of withholding 
money, together with the commendability of keeping nothing back 
with oneself, and also defined a mode of living which ensures peace 
in thig life and success ln the Akhirah. This life-pattern consists in 
keeping one’s tongue occupied with Zikr, having a heart filled with 
gratitude to Allah and living with a devout, virtuous, sensible and 
submissive wife who guards her own virtue as well as the posses- 
sions of her husband, thus making bis life full of comforts and ail 
Taanner of joya, without exposing him to trials and temptations 
which wealth brings. 
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HADITH: 2 
Rasgulullah Saliaiiaho alaihe woscllam has said, *Zakaat 
in a (great and strong) bridge of Islam". 


Note: Just as a strong bridge is a convenient. means of going 
across to a place, so paying Zakant is a short and easy way to attain 
to the reality of Islam or the easiest and surest means of attaining 
nearness to Allah Ta‘ala. Abdul Aziz Ibne Umair Rafrnatutiah 
alathe who was a prandson of Khalifah Umar Tbne Abdul Aziz 
Rehmatullah alajhe basa said, “Salagt will take you half way to the 
presence of Allah Ta‘a/a, fasting will take you to the entrance of His 
court end Sadaqah will enable you to gain audience with Him”. 
Uithaaf). There is a subtle affinity between Zakaat and a bridge, 
which becomes evident from the following remark by the great Su 
Shiekh Shagiq Balkhi Ravunatuliah alaihe- 


"We have searched for five things and discovered them in five 
places;abundance of livelihood through forencon Nafi (Salaat-udh- 
Dhuhaa) and ilurnination of the grave through Tahajjud Salaat; 
satisfactory answers to Munkar and Nakeer (the two angels who 
visit the grave for Reckoning) through recitation of the Holy Qur'an; 
easy crossing of the ‘Siraat’ (the bridge over Jhannam) through 
fasting and Sadaqah; and a place in the shade of the Arsh (Throne) 
of Allah on the Day of Resurrection through meditation in aclitude’, 
(Fazail-e-Salaat) 
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HADITH: 3 
Rasulullah Sailallaho alathe wasaiiam said, "If a man 
pays the Zakaat due on his property, it causes its evil 
influence to vanish". 


Note: Some traditions have it thus: "When you have paid the 
Zekaat due on your wealth, you bave caused the evil influences 
attached to it to disappear’. (Aanz). That is to say, wealth can cause 
many evils ta happen but, if one pays Zakaat regularly, he remains 
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safe from ita evil influence. Obviously, one shall be saved from 
punishinent, in the Akhirah, for possessing a property, if he bss paid 
the Zakaat due on it. In this world algo, Zekast ensures protection of 
his property . This fact forms the content of the Hadith that follows 
immediately. And, if Zakaat is not paid, the property gets destroyed, 
according to the Hadith quoted at serial no, 6 in Chapter six below. 
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HADITH: 4 
Rasuhtilah Sailaliaho eiaihke wasaifam sald, "Protect 
your possesalona by payment of Zakaat, treat your 
patients by giving Sadagah and face the waves of 
afflictions with supplications and crying unto Allah 
in humility." 


Note: The Arabic word ‘Hassinoo’ ( (<3) ia derived from 
‘Tahseen’ which means building ‘fortifications all around: The 
Hadith means that, as a man living in a fort is safe against attacks 
from gil sides, similarly, the property becomes safe after Zakaat has 
been paid of it, like a treasure kept in a fortress. A Hadith says, 
"Once Ragulullah Saliafiaho alaihe wascllam was siting at al- 
Hateem in the Holy Masjid of Ka‘bah when a man mentioned some 
people who had suffered a great loss because the sea-waves had 
washed away their property. Rasulullah Satiailaho alaihe wasaliem 
aaid, ‘Whenever any property is destroyed in a Jungle or on the sea, 
it is because of the non-payment of Zakaat: so protect your property 
by. .payment'of Zakast, treat your patients with Sadagab and check 
the calamities by making Dua‘a unto Allah, because Dua'a removes 
a calamity that has befallen and checks it, if it is about to descend. 
When Allah Ta‘ale wills the survival of a people or wills that they 
thrive, He grants them chastity and adorns them with the manly 
qualities of liberality and large-heartedness. And when He wills the 
annihilation of a community, they indulge in breach of trust-TKenz). 
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SEG BAK Laci Silesia Lo ecut 
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HADITH: § 
Alqamah Radhiallaho anho says that when our group 
of people visited Rasulullah Sallalisho alaike wasaliam 
he said to them, "Verily you can make your Islam 
perfect by your payment of the Zakaat due on your 
property? 


Note: Obviously, a complete adherence to Islam is not possible 
without payment of Zakast, which is one of the five essential 
obligations enjoined by Islam: the other four being: belief m ‘La- 
ilaha-Mlaligho, Mubammad-ur-Rasvlullah’, Salaat, Fasting and Hajj. 
And if a person omits any one of these five fundamentals, he cannot 
be a perfect Muslim. Abu Ayyub Hadhijaliaho anka reported that a 
person came to Resulullah Saflaiiche alathe wasaifam and said, "Tell 
me what i should do to enter Jannah”. Rasulullah Saffallahe alathe 
wasdiiam replied, "Worship Allah and associate no partners with 
Him, observe Salaat, pay Zakaat regularly and strengthen bonds of 
kinship.“ Another Hadith says, "An Arabian nomad came and said to 
Rasululiah, “Tell me what I should do ta enter Jannah,” Rasuluilah 
Salialiaho afoihe wasaliam said, ‘Worship Allah and associate no 
partners with Him, observe the Fardh Salaat regularly, pay Zakaat 
and fast during Ramadhan.” The men said, “By Him in whose hand 
my soul is, I shall not add anything to this, nor fall short of it’. Then 
when he turned away, Rasulullah Sallaliaho alathe woasaliam said, 
"Tf anyone wishes to look at a man of Jannah, let him Jook at this 
man”. Targhee) 
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HADITH: 6 

Rasulullah Sailailako alaihe wasaliam said, "He who 
observes three things will taste the sweetness of 
imaan (faith: One who worships Allah alone and 
believes (from bis heart) that there is no one to be 
worshipped but Allah and one who pays the Zakaat 
on his property, willingly, every year. In Zakaai on 
the animala, one should not give an aged animal or 
one suffering from itch or any other ailment, or an 
inferior one, but should give animals of average 
quality. Allah fa‘aia does not demand from you the 
best of your animals, nor does He command you to 
give animals of the worst quality". 


Note. Though the Hadith is about the #akaat of animals, the 
rule applies te all things given.as Zekaat. It is not necessary to give 
away things of the best quality, nar is it permissible to give things of 
the worst quality; the true spirit of Zakaat lies in giving away things 
of average quality (of ones possessians). However, if somecne gives 
away things of good quality, of his own sweet will, in order to win 
the pleasure of Allah Te‘aia and to earn His blessings, it would be a 
sign of his being a blessed soul, specially favoured by Allah Ta'afa. In 
this regard, one should keep in view the lives of the Sahabah Radhi- 
aliaho anhum and consider their examples carefully. 


At this point, we shall relate fvo incidents from the lives of the 
Sahabah by way of ilustration. Muslim Ibne Shwhah Aatmatutiah 
alaife says: “Nafey Ibne Alqgamah had appointed my father as head- 
man of his tnbe, and ordered him once to collect Zakaat from the 
entire tribe. My father sent me to collect Zakaat from them, so | 
came to an old man, called Si‘r Radhialicko anho and told him that 
my father had sent me to collect Zakaat from him. Si'r Radhiatlahe 
anho said, ‘What kind of animal will you take, my nephew? I replied, 
I shall select the best animals and I shall also examine whether the 
udders of the goats are long enough. ‘He said, 'Let me first relate a 
Hadith te you (sa that you may koow the general rule an¢ then you 
may do as you like). I lived in this land during the time of Rasulullah 
Satlatiaho alaihe wasatiam when two persons came to me and they 
said, ‘We are messengers of Hasulullah Saliaflahe alaihe wasaliam 
te you and be has sent us to coliect Zakaat from you'. | showed them 
ell my goats and asked them what was due on me for them. They 
counted the goats and said, ‘One goat’. | selected a goat which I knew 
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was full of milk and fat and brought it to them. They saw it and said, 
"This is a pregnant goat and we have been prohibited by Rasulullah 
Saliaiiaho alaihe wasatiam to accept such goats. 1 asked, ‘What kind 
of goat will you take, then? “They said, ‘A kid that is six months old 
or a goat in its first year. ‘I then went and brought a kid that was six 
months old. They took it and went away. “Evidently, Si'r Hadhi- 
ailaho anko wanted to give the best gaat of the entire lot. Hut he 
related the Hadith to the collector of Zakaat, so that he might know 
the general rule about collecting Zakaat on animals. 


Ubbaiyy bin Ka‘b Radhiatlahko artho relates: 


"I was once commissioned by Rasulullah Saflatlako elathe wasal- 
lamas a collector of Zakaat and I went to a person who gathered his 
camels before me and I found, on calculation, that a one-year-old 
she-camel was due from him. I said, Give a she-camel in her second 
year as Zakaat, "but he said, “What use will be a one-year-old she- 
camel to you? It is net worthy of milking or riding. He then selected 
a very good, fat, healthy and well-built she-camel and said, Here is 
another; so, take it. [I said to him, ‘I cannot take it. Rasulullah 
Sillatiahe olaike wesatlam is on 4 journey and he is going to stay at 
a place quite near to you. If you ke, go to him and present it to him 
directly. If he accepts it, I shall accept it from you’. The man 
accompanied me to Rasuluilah Saffaiiahe alatke wasatiam and tack 
with him the she-camel which he had presented ta me. We came to 
Rasulullah Satiaflahe elaihe wasaliam and the man submitted thus, 
‘O Rasulullah, your messenger came to me to collect Zakaat. By 
Allah, I never had the privilege of being commanded to pay Zakaat 
by you or your messengers. | presented all my camels to the collec- 
tor. He examined them and said thai a one year old she-camel would 
be due on them. But a one year old she-came: uas neither milk nor is 
it worth riding. |, therefore, presented one of my best she-camels to 
be accepted as Zakaat, but he refused to accept it. So, I have brought 
it with me to present it to you. Kindly do accept it, O Rasulullah" At 
this, Rasululleh said ‘Only that is what was due from you, but if you 
want to give a better she-camel, to serve you partly as Nafl Sadaqah 
and partly as Fardh Zakaat, Allah To‘aia will reward you for that. 
‘The man said, ‘G Rasulullah, | have brought the she-camel with me 
so that you may accept it’. Rasulullah Saliellaho alaihe wasallam 
then advised that it should be taken from him, (4bu Daueod) 
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How ambitious were the Sahabah Radhialiaho anhum to give 
away their best property as Zakaat! They felt proud and deemed it 
an honour to welcome the messenger for collection of Zakaat sent by 
Rasulullah Safiailaho alaihe wasallam. They never regarded Zakaat 
as a tax levied upon them, but believed that payment of Zakeat was a 
sacred duty, which they had to perform in their own interest. Today, 
we keep back the best of our pessessions for our future needs, but 
they believed that the property given away for the cause of Allah was 
the one well-disposed of. 


Under the Ayat given at serial No. 11 in Chapter one, we have 
already related an incident about Abu Zarr Hadhialiaho anfo, who 
allowed a man from the Banu Sulaim tribe to live in companionship 
with him only on condition that, whenever he asked the man to give 
Sadaqgah out of his possessions, the mau should select the best and 
finest things for the purpose. And the Hadith quoted at serial no.10 
in section five below states that things of inferior quality should 
never be given as non-obligatory Sadagah, much less as {Fardh) 
Zakaat. 
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HADTITH: 7 

Rasulullah Saliaticho afathe wasaliam has seid, “When 
you have paid Zakaat on your property, you have 
paid what was due from you (if you spend more, it 
will count as Nafl Sadaqah}. But he who gives Sada- 
qah out of the property earned by unlawful means 
(usury, bribery, etc.), will get no reward for that and 
he will also suffer from the evil of his unlawful 
earnings." 


Note: This Hadith contains two subjects: Firstly, only Zakaat is 
due on ane’s property as incumbent (Wajib) levy. Apart from Zakaat, 
there are degrees of virtues in Nafl Sadagah and voluntary spending 
for the sake of Allah Ta‘ata. A Hadith says: “He who has paid Zakaat 
has paid what was due from him on his property; and he who gives 
more than what is due, is more virtuous", (Kanz! 
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The Hadith narrated by Dkimam Yone Tha‘labah Hadhiatiaha 
eno is quite famous, and has been mentioned in different channels 
in Bukhari, Muslim and many other authentic collections of Aha- 
dith. It relates that Dhimam Radhiatlako anho asked Rasulullah 
Sellaiiaho afaike wasallam about the fundamental obligatory 
requirements of Islam, which the latter explained to him in detail, 
Among these, Rasulullah Satlafiaho alaihe wasallam mentioned 
Zakaat, whereupon Dhimam asked, ‘Is there anything else due from 
me, apart from Zakaat? Rasulullah Safiallaho afaihe wasallam 
rephed, ‘No, but you can spend more as Nafl Sadaqah if you like’. 


A man sold a howse during the time of Khalifah Umar Radhi- 
_ aliaha anfio who advised him to diga hole in his residence and bury 
the sale money to keep it safe. The man asked, "Will it not be treated 
as Kanz Treasure (Hoarded money) for which the possessor shail be 
punished on the Day of Judgment}? Umar Kadhialiahko anho said, “A 
property on which Zakaat has been paid shall not be treated as 
*Kanz . Ibne Umar Hadhialiaho anho has said, “| wouldn't mind 
keeping in my possession an amount of gold weighing as much as 
Mount Uhad, if I kept on paying #akaat due on it and observing 
other commands of Allah Ta‘afa with regard to it.” (Durre Manthur). 
There are many more Ahadith to that effect in the compilations of 
Ahadith. Therefore, the four great Imams of ‘Fiqh’ (Islamic juris- 
prudencejand the generahty of Ulama are agreed that, apart from 
Zakaat, nothing is due on property as such. However, there are other 
obiigaiions of a Muslim which involve spending of money, for 
example, the maintenance of wife or the maintenance of one’s minor 
chiidyen. There are other similar cases in which spending of money 
becomes incumbent upon a Muslim. Another such case is helping a 
man who is facing death, if food or water is not given to him 
immediately. It is the collective responsibility (Faradh-e-Kifayah of a 
community to save him from such a death. 


Imaam Ghazali Rakmatuliah afaihe has written in his book, 
Thyaa-ul-Uloom: Some (Tabi'een) like Imaam Nakh‘ee, Sha‘bi, “Ataa 
and Mujahid Rehmatuliah alaihim are of the view that there is 
something more due on property, apart from Zakaat. Someone asked 
Imaam Sha‘bi Rahmatuliah alathe, ‘Is there anything due on 
property, apart from Zakaat?” He replied, "Yes", and recited the 
following Ayat: 


hope be ANG 
‘And gives his wealth, for love of Him........ (to the end), 
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This has been quoted in full at serial No. 2 in Chapter one. 
These Legists hold that it is incumbent upon the Muslim that the 
rich among them should supply the needs of the poor when they 
come to Enow of their necessity. According to ‘Fiqh’ the soundest 
opinion is that, when a person is driven to 4 stage that, if his need is 
not fulfilled immediately, he may suffer death, it becomes a collective 
obligation (Foradh-e-Kifayahjof the whole community to supply his 
need, though the opinions differ as te whether he should be granted 
a toan or a donation. (fhyaa). 


It ia an incumbent (Wajib) act, in itself, to supply the need of a 
person who has been driven to dire necessity and may be facing 
death through hunger or thirst. But nothing is due from a wealthy 
person on his wealth, apart from Zakaat. At this point, I would like 
to invite the attention of my readers to two points:- 


1. ‘Tfraat’ (Extremism). Nowadays, we are accustomed to go to 
extremes; so Immediately, we transgress the limits of propriety. For 
example, it is unlawful to take another man's property except with 
his own sweet will. Some legists do allow taking another man’s pro- 
perty as a last resort when someone's hfe ts in danger. But even in 
such cases, within the Hanafi school of thought, there are two views: 
ohe permits eating of carrion in preference io another man’s pro- 
perty; the ather view accepts the reverse position that, in a helpless 
State, instead of taking carrion he muy take another man’s property 
with out permission. Ail the books on ‘Figh’ deal with this contro- 
Versy. Anyhow, when a person reaches that stage of necessity where 
eating of carrion becomes permissible for him, he may be allowed to 
take food belonging to another person without his permission. Says 
Allah Ta‘ala: 


SHAG SBS BOI Bis a SS IRE, 
Soyis RLY 
"And eat not up your property among yourselves in vanity, nor 
seek by if to gain ihe hearing of judges that you may knowingly 


devour a portion of the property of others wrongfutly" (al- 
Bagarah: 188) 


Rasulullah Sallaifaho alaihe wasaliam has said, "You must not 
act wrongny and 4 man’s property must not be taken, except with 


his own good will.” 


262 FAZATL-E-SADAQAAT - PART ONE 


Another well-known Hadith reports Rasulullah Sailaliaho 
alaihe wasallam as saying, "if 4 person wrongfully takes a span of 
land belonging to another, he will be made to wear round his neck 
{on the Day of Resurrection} « column of earth, in breadth a span 
but in length stretching out to the extent of seven earths. 
(Mishkaat) 


The coming of Hawazin’s deputation to Rasulullah Sellolfiaka 
aiaihe wasaliom is a famous incident of History, which is very much 
in point bere. After they had been defeated in the battle, a 
deputation of the Hawazin tribe came to Rasulullah Saltallako 
alathe wasallam in order to accept Islam and asked him to return to 
them their property and captives, which had been taken as booty. 
Rasulullsh Saliaticho alaihe wasalfam said that both together could 
not be returned to them and told them to choose one of the two, the 
captives or the property. The promise te return one of the two was 
made because it was in the best interest of Islam and the Muslims. 
When the Hawazin replied that they preferred their captives, Ramul- 
ollah Sallalticho alaihe wasalfam called the Muslims who were enti- 
tled to a share in the booty and said, ‘] have promised to return their 
captives to the Hawazin; so, those of you who are willing to release 
their captives, without eny compensation from us, should act accor- 
dingly. As for those who want a compensation, we ahall recompense 
them for releasing the captives that have fallen to their share. The 
sahabah Hadhialiaho anhum, taking the hint, said with one voice 
that they would be pleased to follow the example of Rasulullah 
Saltatlake alaike wasaflam and release all the captives. But Rasul- 
wieh Saiiafiahe alaihe wasaflam seid, "In a large gathering, it cannot 
be judged for certain which of you sre willing from their hearts (to 
release the captives). So, let your headmen talk to each one of you in 
private and tell me about your willingness*. (Bukhari) 


This is the example set by Kasulullah Salfatiaho alathe wasal- 
lam with regard to the care to be taken before using the property 
belonging to others. This Hadith is corroborated by many Ahadith ta 
the effect that it is unlawful to take a thing belonging to another, by 
force OF compulsion. 


The virtuous Ulama are extremely careful in such matters, so 
much so that they do not approve of the donations which are collec- 
ted in public, For, they argue, a person may donate for a cause 

-mply because he is shy of saying ‘no’ in public. Hence, it is very 
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impertant that we do not go beyond limits of propriety and never 
take anything belonging to others through some forms of compul- 
sion. And we should net be swept off our feet, under the influence of 
same movements, etc, that are launched from time to time, to hold 
opinions or act contrary to the precedents set by the virtuous Ulama 
of the bygone generations. Undoubtedly, the desire to help the poor 
is praise-worthy but the forms of propriety set by [slam are not to be 
violated. Rasulullah Saflaifefto afaihe wasalfanm: once said, “The 
worst of people is he who does harm to his own life in the Akhirah, 
for the worldly benefit of other people’. (Mishkaat) 


2, So, Ifraat {+11 ) {exuberance} should be avoided at all costs; 
but no less harmful is the habit of acting upon the ( & ~ +) 
{Minimum} which, in this regard, consists in feeling satisfied by 
restricting ourselves to what is due on property according to the 
strictest calculations. True, Zakaat alone is leviable upon a property, 
but one should not be content to pay the minimum alone. So far, we 
have quoted many Ahadith in this book which make it abundantly 
clear that it is the property spent in our life-time,for the cause of 
Allah which alone shall benefit us in the Akhirah as it is like money 
deposited with Allah Te‘eta. After a man passes away, there are few 
to remember him, and, in course of time, even the parents, wife and 
children forget about him. They shed tears of sorrow, real or false, 
for a few days and thereafter engage themselves in their worldy 
pursuits. Then, for months together, and even for long years, nobody 
thinks of the dead relabves. 


Besides, regarding the above-mentioned Hadith,ane point is 
worthy of special notice and is of general tmportance. Nowadays 
Most people say absurd and meaningless things about religion. For 
example, people are often heard saying, "We are men of the world; it 
ig more than enough thal we fulfil our Fardh (obligatory) duties and 
it is for the great saints to observe optional (Nafl} devotions’. Naw 
this sort of reasoning ts a guile of Shaitan and a sheer absurdity. The 
fact is that voluntary and supererogatory (Nafl) devotions are meant 
to make up for the deficiencies in the observance of cbligatory 
(Faradh) religious practices. For, who can claim to have fulfilled ali 
his Faradh nites perfectly and strictly according to the Command- 
ment of Allah fa'‘ala? And, since lapses do occur, the supererogatory 
(Nafl) devotions are meant to make up for the deficiencies. Rasul- 
ullah Sallaiiaho afaihe wasaffam has said, “A person finishes ber- 
forming his Salaat but a tenth part of his Salaat, or a ninth part, or 
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an eighth part or a seventh part or a sixth part or a fifth part or a 
fourth part or a third part or half of it is recorded as acceptable 
(according to the quality of his Salaat). (Abu Dawood). The Hadith 
indicates, by illustration, that everyone receives a reward according 
to the requirements fulfilled by him in his Sataat. We are fully aware 
how deficient in quality our Salaats are-------and we should deem it a 
special favour of Allah Ta‘ala if He granted us a thousandth, or even 
a millionth part of the reward meant for a perfect Salaat. As a mat- 
ter of fact, our Salaat is not worthy of acceptance by Allah Ta‘aia 
because of our evil deeds and deficiency in sincerity! Indeed, as 
described in a Hadith, our Salaat is such as deserves to be rejected 
and thrown back on our faces, like a wrapped-up rag of shabby 
eloth. When such is the quality of cur Saiaat, we never can tell what 
fraction of the reward has been recorded for us! 


A Hadith says: "The first thing about which people will be called 
te account on the Day of Judgment is Salaat. Allah Ta‘ala will say to 
the angels, “Look into the Salast of My servant and see whether he 
has perfomred it perfectly or not.” If perfect, it will be recorded as 
such; if defective, the defect will be recorded. Then Allah Te‘ale will 
say, "See if there are some aptional (Naf!) Salaats observed by My 
servant.” If there are Nafl Salaats to his credit, Adah Tea‘afa will say, 
‘Compensate the short-comings of Fardh Salaats by the Nawafil. 
Then Zakaat will be taken up in a similar way (that is, the Fardh 
Sadaqah will be reckoned first and then the Nafl Sadagah to make 
up for the deficiency in the payment of Fardh Sadaqgah).Then all the 
other A‘maal will be considered similarly.” (Abu Dawood). It follows 
that a person who pays Fardh Zakaat should not vainly think that he 
has been paying what is due from him. For, nobody knows how deii- 
cient he has been in the fulfilment of Faradh (obligatory duties). And 
tn order to make up the defitiency,one must have a generous amount 
of Nafl Sadaqaat at one's credit. is common practice that when a 
man goes to a court, for the pursuance of a law-suit, he carries with 
him a sufficient amount of money, tn excess of the calculated expen- 
ses, allowing for unforeseen emergencies. And the Court of Allah 
Ta‘aia is Supreme, where nobody can hide facts, nor can force of 
arguments or intercession avail anyone. It is true that the infinite 
Mercy of Allah Ta'afa takes precedence over everything else and all 
Farch (obligatory duties) are due rights that men owe to Allah 
Ta‘ala, Who may forego His rights if He wills and nobody would 
question Him if He did so. But forgiveness is not a matter of mght 


and no one should commit a crime in the hope cf mercy of the Sove- 
reign 
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Therefore, a man should regularly perform the cbligatory re- 
quirements, fulfilling all the necessary conditions and observing the 
proper etiquettes, but he should not rest content with having ful- 
filled what is due froma him. He must rather have in store for himself 
a vast collection of ‘Nail’ (supererogatory) devotions, lest he should 
have to compensate for the defective observance of ‘Fardh’ on the 
Day of Judgment, Aliama Suyuti RaAmatuiiah afaihe writes in his 
book, ‘Mirqaat-us-Su‘ood’: Seventy Nafi acts of virtue are equal tn 
merit t) one corresponding obligatory (Fardh) act of virtue. (For 
exainple, seventy Kaka‘at of Nafl Salaat are equal in merit te one 
Rakatat of Fardh Salagt).” Therefore, one should be very particular 
about the proper performance of the ‘Faradh’ religious practices; for, 
in tase of a defective performance of the ‘Fardh’ one shail have to 
compensate for the deficiency by a whole lot of Nawafil-Further- 
more, we should also have a considerable amount of Nawafil recor- 
ded in our Book of Deeds as a precautionary measure. 


The other subject contained in the main Hadith is that, if 
anyone procures wealth by unlawful means and then gives Sadaqah 
out of it, he will get no reward for that. There are a number of 
Ahadith to the effect that Allah T'a‘afa accepts only Sadaqah from 
lawfully earned property. . 


Another Hadith says, "“Ailah Ta‘a/a does not accept the Sadaqak 
given out of property acquired by ‘Ghulooi’ (dishonesty regarding 
the spoils of war)". The Ulama have said that the Hadith purposely 
mentions Ghulool, as everybody bas a share in the booty. The point 
of the Hadith is that a property acquired dishonestly out of war tis 
not accepted as Sadaqah, even though the dishonest person also has 
a share in the booty. Obviously, a property wrongfully taken from a 
person, im which the giver has no share, shall be orore liable ‘to 
rejection by Allah Ta‘ala, if it is given as Sadaqah. According to a 
Hadith, Rasulullah Seffaffaho alathe wasallam once said, "Whoever 
umawfully acquires property, and spends it, shall not be blessed; 
neither will it be accepted from him if he gives it away as Sadagah; 
and if he leaves some of it behind (ie. when he dies}, tt will be his 
provision for Jahannam.” Ibne Mas‘ud Hedhiatleio anhka says, "He 
who acquires lawful property, but does not pay Zakaat on it, ynakes 
his property impure; he who acquires unlawful property and spends 
some of it as Zakaat, cannot purify this property by doing so." (Durre 
Manthur) 
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CHAPTER FIVE 


ON THREATS OF PUNISHMENT FOR NON-PAYMENT OF 
ZAKAAT 


There are a good many Ayaat on the above subject, mast of 
which have already been discussed in Chapter Two, entitled 
‘Deprecation of Miserliness’; the Ulama have explained that al! 
these Ayaat pertain to non-payment of Zakaat. Obviously, the 
threats of punishment for miserliness apply even more aptly to non- 
payment of Zakaat, which, all agree, is obligatory for a Muslim. 


Section (a) 


AYAAT OF PUNISHMENT FOR NON-PAYMENT OF 
ZAKAAT 


avaT: 1 7 MOU eG 


"They who hoard up gold and silver and do noi spend 
in the path of Allah................°to the end of the Ayat. 


This Ayat has been quoted in full at Serial No. 5in Chapter Two 
above. Majority of the Sahabah and Ulama are agreed that this Ayat 
was concerning the non-payment of Zakaat: The severe punishment 
mentioned in the Ayat is meant for those who do not pay Zakaat, as 
mentioned earlier. In a number cf Ahadith, Rasulullah Saflaliake 
diathe wasaflam has confirmed that the punishment described in 
this Ayat, viz. branding their foreheads and their flanks and their 
backs with gold, etc., heated in the fire of Jahannam, is meant for 
those who do not pay Zakaat. We invoke Allah‘s Merey to protect us 
against such a severe punishment. We all know how unbearably 
painful is the slightest touch of burning hot metal.And the costilier a 
man’s possessions are, the greater will be the number cf brandings 
which he shall have to experience for hoarding (worthless) pieces of 
gold or silver. 
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AYAT: 2 


"And let not those who hoard up that which Allah 
has bestowed upon them of His bounty.......to the end 
of the Ayat". 


This Ayat has been quoted in full at Serial No. 3 in Chapter two 
above, and also the following Hadith from Bukhan, corroborating 
the Ayat. Rasulullah Sallaiiahe alnike wasalfam, says, "If anyone is 
granted property by Allah Ta‘ala and he does not pay Zakaat on it, 
his property will become for him fon the Day of Resurrection) a 
snake which shall be coiled around his neck and will say to him, 'l 
am your property; | am your treasure’. If a snake is seen in a house, 
nobody has the courage to enter it in the dark, for fear lest it should 
attack him. Rasulullah Seflatiche alaihe wasaliam has told us that if 
amah does not pay Zakaat on his wealth and puts it away as hidden 
treasures or in steel almirahs, it shal! be turned into a snake and 
hung round his neck on the Day of Resurrection. Whereas ihe 
snake seen in & house may or may not attack you (it may be just a 
possibility), sill you are frightened and Jock around, fearing lest it 
should come out of thishole or that one. The punishment for non- 
payment of Zakaat (in the form of a snake hung round the neck! ts 
certain, yet we do not feel afraid of it! 
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AYAT: 3 


Qaroon {korah}, whose story is well-known, was @ cousin of 


Musaa Afathissalam. The entire eighth section (Ruku) of Surah al- 
Qasas (quoted above) cansists of his story. A translation of the Ayaat 


is given belaw:- 


"Now Qaroon (Korah) was one of Musaa’s folk but he op- 
pressed them and We gave him so much treasure that 
the keys thereof would verily have been a burden for a 
troop of mighty men. When his own folk said to him. 
‘Exult oot; Lo! Allah loves not the exultant; 


"But seek the ahode of the Akhirah in that which Allah 
has given you and neglect aot your portion of ihe world, 
and be you kind even as Allah has been kind to you: and 
seek not corruption in the earth; io! Allah loves not 
corrmuptors', 


“He said: *] have been given all this on account of the 
knowledge I possess. Kuew he not that Allah had dest- 
royed, already of the generations before him of menu 
who were mightier than him in strength and greater in 
respect of following? The guilty are not questioned of 
their sins. 


“Then went he forth before his people in his pomp. 
Those who were desirous of the life of the world said; 
Ah, would that to us had been given the like of what has 
been given to Qaroon! Lo! he is lord of rare good fortune. 


‘But those who had been given knowledge said ‘Woe to 
you! The reward of Allah for him who believes and does 
right is better, and only the steadfast will obtain it. 


“So we caused him and his dwelling place to sink in the 
earth, Then, he had no host to help him against Allah, 
nor was he of those who can save themselves. 


"And the morning, found those who had coveted his 
place, but yesterday, saying: Ah, welladay! Allah en- 
larges the provision for whom he will of His slaves and 
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Strailens it (for whom He will. If Allah had not been 
gracious to us, He would have caused tt to swallow us 
{also}. Ah, welladay! the disbelievers never prospher’. 
(ai-Qasas: 76-82) | 


Note: Ibne Abbas Kadhatiaho anfo says: “Garcon (Korah) was a 
kinsman of Musaa Alaifissaiam, a son of his paternal uncle. He was 
well versed in worldly knowledge and he was extremely jealous of 
Musaa Alaifissalam and refused to pay Zakaat, although Musas 
Aflaiussafam told him that he had been commanded by Allah Ta‘ala 
to recelve Zakaat from him (Qatroon), What is more, he said to the 
people, ‘Musaa wants to rob you, of your property, in the name of 
Zakaat. He commanded you to observe Salaat and you obeyed him 
patiently; he gave you other commands and you obeyed him against 
your will, Now that he is demanding Zakaat, you wilt have to pay it, 
even though it he burdensome for you. 


The people said, “It is too much for us. Could you suggest some 
means to evade it” Qaroon said, "Il have thought of a device. Let us 
induce some woman of ill-repute to make a false accusation against 
him in public and say that he has evil designs on her.” "So they went 
to a whore and induced her to slander Musaa Alaihissalam in public, 
with promise of a large reward. Qaroon then went to Musaa Afaihis- 
salam and said to him, "I suggest that you read out the command- 
ments of Allah Ta‘e/a to a big gathering of the Banu Israe)]." Musaa 
Alathissalam Gked the idea, asked Banu Israel] to collect together 
and, when al] were assembled, he began to proclaim the command- 
ments of Allah Ta'aia to them, saying,” Aliah Ta‘aia commands you 
to worship Him, to associate no partners with Him, to maintain ties 
of relationship with your kinsmen,.....etc., ete.”"In the course of his 
discourse, he also said, ‘ANah Ta‘afa commands that if a married 
man commits adultery he should be stoned to death’. At this, the 
people said, ‘What if you yourself commit adultery?’ Musaa Alaihis- 
salam said, ‘Even I should be stoned to death if J commit adultery, 
whereupon people said, ‘You have committed it’ Musaa Alaihis- 
sofam said in surprise, ‘Are you accusing me of adultery’? They said, 
“Yes', and called the whore, and asked her what she had to say about 
Musaa. Musaa Alaifissalam then asked her to speak on oath. She 
replied, ‘Since you have asked me to speak on oath, the truth of the 
matter is that.they promised to give me such and such amount as a 
reward and induced me to accuse you in public. You are quite 
innocent of the crime’. On hearing this, Musaa AfarAissalam fell 
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prostrate (in Sajdah}, crying unto Allah, in which state the 
revelation came from Allah, 'O Musaa, do not weep. We give you 
_ power over the earth in order that you may punish these people as 
you like. Command and it shal? obey you! Musaa A/atfhissalam raised 
up his head and commanded the earth to swallow them up. When 
they were sunk into the earth up to their ankles, they began to 
implore Musaa Afaifissaiam in bumihkty to grant them pardon, but 
he commanded the earth to swallow them further, and they were 
swallowed up to their necks. They eried louder and importuned him 
to forgive their sins, but Musaa Alathissalam again ordered the earth 
to swallow them and so each one of the slanderers was swallowed up 
by the earth. After this, the revelation came from Allah Ta'‘afa to 
Musaa Alothissaiam, “The people were beseeching you for pardon 
and crying unto you in kuoulity. By My Honour, had they eried unto 
Me and begged My pardon, I would have accepted their prayer. 


In another Hadith, Ibne Abbas Hadhialiaho anho is reported to 
have said, "The phrase “And do not neglect your portion of the world’ 
occurring in the Ayat means, ‘Perform (good) deeds, in the world, to 
serve you in the Akhirah"”. Mujahid Hafhmatullah alaihe says it 
means, "Showing obedience to Allah Ta‘afa in this world’ in one's 
portion of it, for which one shall get a reward in the Akhirah.” Hasan 
Redfhiallaho ano says, "Do not neglect your portion of the world’ 
means, ‘keep with you as much of worldly wealth as may suffice you 
for your needs; and send the rest in advance to the Akhirah.’ 
‘Another Tradition reports him as saying, "Keep with you what may 
suffice you for a year, and give the rest away as Sadagah. (Durre 
Manthur). We have already quoted one of these Ayaat ut serial No.8 
in Chapter Two, entitled ‘On deprecation of miserliness’. 


Section (b) 


' AHADITH THREATENING PUNISHMENT FOR NON- 
PAYMENT OF ZAKAAT, 
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HADITH: 1 


Rasulullah Sallaliaho afaike wasailam in reported to 
have said, "H anyone possessing gold or silver does 
net pay what is due, then, on the Day of Resur- 
rection, his gold and silver will be converted into 
plates that will be heated in the Fire of Jahanuam 
till they become like plates of fire itself, and then his 
side, his forehead and his back will be branded with 
them, again and again, during a Day which will be 
fifity thousand years long. Thereafter he will go to 
his destined, Jannah or Jahannan........." 


Note: The above quotation forms part of a comprehensive 
Hadith which describes the various modes in which the owners, of 
camels, cows, goats, eic., will be punished for non-payment of 
Zakaat. in Arabia people possessed cattle in large number, while in 
our country, most people do not generally possess sufficient number 
of cattle to make Zakaat obligatory; of course, gold and silver and 
things made thereof are commonly possessed. | have, therefore, 
given only that part of the Hadith which relates to the owners of 
gold and silver. One can judge from the Hadith as to how severe will 
be the torment of those who do not pay Zakaai on their property. On 
the Day of Resurrection, they will be branded with the plates of gold 
and silver heated in the fire of Jahannam, which will be their 
punishment on that Day alone, which will be fifty thousand years 
long. After going through so much torture, they may be sent to 
Jannah if the virtues performed by them are found to outweigh their 
sins; but if they are found to be short of virtues, and no pardon is 
granted to them, they will be condemned to Jahannam to suffer 
more punishment for these sins. And the details of the torment in 
Jahannam are too harrowing to be expressed in words! 


According to this Hadith, the span of the Day of Resurrection 
will be fifty thousand years, and the fourth Ayat of Surah al-Ma‘aarij 
alsa haa, to the following effect: ‘A Day whereof the span is fifty 
thousand years'. Some Ahadith say that the Day will be made easy 
for the pious believers (Mo'mineen) so that, for them, it will be as 
easy to endure as a Fardh Salaat. For others, its duration will be 
shortened to the period of time between Zuhr and ‘Asr Salaat, accor- 
ding to their pood deeds, (Durre Manthur}. ‘Tts duration will be 
shortened’ means that, as they will be engrossed in amusements and 
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recreations, they will not realize the length of that duration; those 
who frequently indulge in recreations know full well that hours of 
joy pass away unnoticed, like minutes and seconds. A Hadith reports 
Rasulullah Sallaliehe aloihe wasallam as saying,” (while branding), 
one heated dinaar will not be placed above the other, instead, the 
body of the man suffering punishment will be so enlarged that all 
the hoarded coins will be placed on it, side by side, each heated coin 
touching his body, and then it will be said unto him, ‘Now taste of 
what you used to hoard’!. 


Thauban Hadhiallahe anho is reported as saying. “All the gold, 
silver, etc,, hoarded by the maz: (withholding Zakaat) will be beaten 
out into smal) pieces, each weighing one. Qiraat (0.195 gram); then 
each piece will be heated in Jahannam till it begins to burn like fire; 
and then his entire body, from head to foot, will be branded with 
these burning pieces. After this punishment he will either be gran- 
ted pardon or sent to Jahannam.” (Durre Manthur) . The torment of 
branding described in this Hadith has also been mentioned in the 
Holy Qur'an, #5 1n the relevant Ayat at serial No.5 in Chapter Two. 
Some Ahadith state that the property on which Zakaat has not been 
paid will be transfarmed into a snake and hung round the man’s 
neck. 
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HADITH: 2 ; 
Rasulullah Saifaliaho alaihe wasallam tas been 
reported as sayiag, "If Allah Ta‘ala gives anyone 
property and be does not pay Zaksaat on it, his 
property will be transformed for him into a large 
bald snake with two black spots over its eyes, which 
will be put rouvad his neck on the Day of Reaur- 
rection, will hold both of his jawe and say to him, ‘I 
am your property; I am your treasure’, He then 
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recited: ‘Lei not those who hoard up what Allah has 
bestowed upon them thiuk.... to the end of the Ayat". 


Note: The Ayat mentioned in the Hadith has been quoted in full 
at serial No. 3 in Chapter two shove, In the Hadith, the snake has 
been named as ‘Shujaa’ which, according to some Ulama, means a 
male snake; while others have said that the ‘Shujaa’ is a kind of 
snake which can stand erect on its tail, and attack a man. (Fathuil- 
Sari). Another characteristic of the snake Mentioned in the Hadith 
is that it will-be bald; a snake becomes bald because of excessive 
venom. The third characteristic of the snake is that it will have two 
black spots over its eyes, which is also a sign of an extremely 
Yehomous species (such snakes also live longer}. Some Ulama have 
translated'two black spots’ as two blobs of froth on the corners of its 
mouth because of excessive venom. Others interpret the word as 
‘two fangs sticking out of its mouth’. Stijl others have. said that it 
means ‘two bags full of poison dangling on both sides of the snake’ 
(Fathul-Bary} 


This Hadith states that the defaulter will have his property 
transformed into a snake, which will be hung round his neck. The 
preceding Hadith relates that the gold, etc., will be heated in the fire 
and he will be branded with it. Both modes of punishment have also 
been described in two different Ayaat of the Holy Qur’an, quoted at 
serial No. 3 and & in Chapter two above. The Ahadith should not be 
taken as contradictory to each other. For, they may be understood to 
mean that (i) the defaulters will be punished ic different ways on 
different occasions; or (ii) the modes of punishment shall vary, 
according to the various classes of people; or (iii) the defaulters shall 
undergo both punishments simultaneously. Shah Waliullah Muhad- 
dith Dehlavi Rahmatuilah alaihe writes in bis book, Hujjatullahil- 
Balighah: The modes of punishment shail vary from having 4 snake 
coiling round one’s body to being branded with barning plates of 
gold, ete. For a man adoring wealth in general, his property shall be 
transformed into one monstrous snake, which will chase him and 
bite him, As for him who loves each and every item of his property, 
"counta the coins, arranges them and fondles them lovingly, converts 
everything inte gold and silver and hoards it up", his coins, etc., will 
be beaten into plates burning with fire and he will be branded with 
them. 
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A Hadith says that whoever leaves behind a hoarded treasure. 
wil) find it transformed, on the Day of Resurrection, into a bald 
snake, with two dark spots above its eyes, which will chase him. The 
man will say to it, "What monster are you"? and the snake will repiy, 
"l am your treasure that you left behind". The snake will then bite 
and devour his body, beginning with his hand. (Targheeb). While 
undergoing punishment, on the Day of Resurrection, if the body of a 
person is reduced to pieces, it will resume its original shape before 
the same punishment is inflicted upon it once again and so on. 
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HADITH: 3 
Abdullah Tbne Mas‘ud Radhiatiako anko has said, "We 
have been commanded to perform Salaat and to pay 
fakaat. So, Salaat will not be accepted from a person 
who does not pay Zakaat on bis property". 


Note: In other words, he will not be granted any reward by Allah 
To‘ala for his Salaat, although he will be deemed to have fulfilled 
what was obligatory upon him, Another Hadith says: He who daes 
not pay Zakaat is not a (perfect) Muslim and his good deeds will not 
avail him". ‘(Tareheeb). That is te say, his good deeds will not avail 
him for warding off the punishment prescnbed for non-payment of 
Zakaat; it will remam due from him, until paid. According to another 
Hadith, He who does not pay Zakaat has no religion’.* 


Still another Hadtih has: ‘Allah Te‘afa dees not accept Salaat 
from a person who does not pay Zakaat, Allah Te‘ala has joined the 
command to observe Salaat with that*of paying Zakaat (in scores of 
places) in the Hely Qur'an. So, do not separate them’(Kanz}). Separa- 
tung the two means: observing Salaat and not paying Zakaat . 
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HADITH: 4 
Rasulullah Setlaiiahoe olaihe wasaliam has said, ‘Allah 
To‘aia has enjoined upon the rich to pay (Zakaat} on 
their wealth, as much as should suffice for the poor 
ones among them. And nothing distresses the poor, 
when they are bungry or naked, more than the nep- 
lectfulmess of the rich who do not pay what is due 
from them (i.e. do not pay it in full. Beware! Allah 
To'afa will call such people to a stern account and 
punish them with most severe punishment (for the 
neglect of their obligatory duty}. 


Mote: The Hadith means that Allah Te‘afa, Who is All-Knowing, 
has made it compulsory (Fardh) for the nch Muslim to give away (as 
Zakaat) the precise fraction of their wealth which, if fully paid 
according to the preseribed standards, would suffice for the needs of 
the poor among the Muslims, so that no member of the Ummah 
would starve or suffer from want of clothes. This fact is definite and 
self-evident. The point has been explained more clearly in a detailed 
Hadith related on the authority of Abu Zarr Ghifaan Radftallao 
anko, which has been included by Faqeeh Abul-Laith Samaragandi 
Rahmatullah afaihe im his book, “Tarnbeeh-wi-Ghafifeen. In this 
Hadith, the narrator, among other questions, asked Rasuluilah, 
Solatfate alaike wasaliam 'O Rasulullah you have commanded us 
to pay Zakaat; what is Zakast’? ‘Hasulullah Saifaliaho alaihe 
wasaliam replied, "O Abv Zarr, he who is not trustworthy has no 
Imaan; and the Salaat of a person who does not pay Zakaat, is not 
accepted; Allah Ta'ala has enjoined upon the nch that much Zakaat 
(on their property) as would suffice for the needs of their poor. On 
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the Day of Resurrection, Allah Ta‘afa will call them to account for 
the Zaksat due on their property and punish them for any defauit." 
This Hadith clearly indicates that the above-mentioned saying of 
Rasululiah Salfatiche alathe wasaliam is specifically about dakaat. 


Imaam Ghazali Rahkmatulich alaihe writes in Thyaa-ul-Uloom'’ 
that Allah Ta‘afia has threatened with dire punishment those who 
negiect to pay Zakaat. The Holy Qur'an says: 
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They who hoard up goid and silver and do not spend if in the 
path of Aliah.w........t0 the end of the Ayat (al-Taubah: 34- 
dd). 


where ‘spending in the path of Allah’ means paying Zakaat on 
one’s property. He then goes on to say that Zakaat is of six kinds:- 


Zeakaat on the animals: 

Zakaat on gold, silver, ete. 

Zoakaat on Wealth invested in business. 

Zakaat on mines or hidden treasures, etc. 

“akaat on the produce of the tand. 

The Sadaqat-ul-Fitr (Wajib) paid at the end of Ramadhan. 


Go ie Go ho 


All the four Imaams (legists) of Fiqh are agreed that Zakaat is 
due on all the six kinds of property listed above, except that the 
Hanefi school holds that, instead of Zakaat, one-fifth ¢khumus) af 
the wealth procured from a mine is incumbent (Wajib) upon its 
owner, Certainly, If every Muslim is particular about regular pay- 
ment of Zakaat due on each kind of property every year, no poor 
man would ever die of hunger. 


Some Ulama have inferred from the above Hadith related by Ah 
Radhialiahe anho that something more than Zakaat is due on pro- 
perty, but the view is not tenable; this interpretation of the Hadith 
contradicts anather Hadith related by Ali Radhiailako anko himself, 
which says, “Rasolullah Sellatlako alaihe wasallam has said that 
Zakaat has abrogated the obligatory nature of all other Sadaqaat’. 
This Hadith kas also been transmitted in a ‘Merfoo’ (traceable to 
Rasulullah) form Imaam Razi Jassass Rahmatuliah alaihe has writ- 
ten in his book, ‘Ahkaam-ul-Qur’an’ that it is a saying of Ali 
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Hadhiatlaho anko, which has been canfirmed through a more 
reliable chain of transmission. 


The Compiler of ‘Kanz-ul-Ummal’ has quoted the same Hadith, 
from several collections cf Ahadith, with the version: ‘Zakaat has 
abrogated every other Sadaqah’ (previcusly taken to be obligatory) 
mentioned in the Hely Qur'an; the obligatory bath taken after sexual 
intercourse (Ghusl-e-Janabat} has abrogated obligatory nature of all 
other baths; the fasting dunng Ramadhan has abrogated the obli- 
gatory nature of all other fasts, the slaughtering of sacrificial animals 
on Hid-ul-Adbhaa has abrogated all other obligatory slaughters of 
animals. Ali Radhiallaho anfo has said, "If a man were ta possess all 
the wealth of the world, with the pure motive of winning Allah’s 
pleasure by spending it for the cause of Allah, ne could still claim to 
be an ascetic. Fhis saying ha also been quoted in Chapter six, 
below. Some Ulama have said that, before the commandment of 
Zakaat, it was obligatory to give away (as Sadaqah) all that exceeded 
one’s needs, but the command te pay Zakaat abrogated (auto- 
matically) the previons injunction, Allama Suyuti Hafmatullah 
alaike bas said that Suddi Rahmatuliak alaihe held the same view, 
which he has expressed in his commentary on the half Ayat: 


OSad gt Sods oily sis ahh 
"Keep to forgiveness (O, Muhammad) and enjoin kindness... 
(aL A'ranf: 199) 


Therefore implying the above .even if something had been 
made oblipatory to be paid on property, it has since been abrogated 
hy Zakaat. Moreover, such a reading goes against another Hadith 
which reports Rasulullah Seffaliaho aflathe wasellanmi as saying, 
"Whoever has paid Zakaat, has fulfilled what was due on his 
property: and if anyone gives more than that, it will be an additional 
credit for him". (Kenz, related on the authority of Hasan 
Rahmatuliah alaihe in ‘Mursal’ form}. We have already quoted 
above several Ahadith of the same import, and even clearer is the 
following Hadith, narrated on the authority of Abu Hurairah 
Ra#hiellaho anko and similar to the one related by Ali Radhialaho 
anho: “If Aah Ta‘efa considered the amount of Zakaat received 
from the rich insufficient for the needs of the poor, He would have 
made it obligatory for them to pay something more,apart from 
Zakaat. So, if naw the poor suffer from hunger, it is because of the 
wrong-doing of the rich.” (Kanz). In other words, as the rich do not 
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pay in full the Zakaat due from them, the poor have to starve for 
weot of food. In his book, "Majme-uz-Zawaid’, Haithami, the 
Muhaddith Rehmatuliah aloike, has tranamitted this Hadith on the 
authority of Ali Radhialiaho anho, quoting it in the very beginning 
of the chapter entitles ‘On the obligatoriness of Zakaat? For the same 
reason, the author of ‘Kanz-ul-Ummal’ bas included it in the ‘Book 
on Zakaat’. 


Hefiz Tom-Abdil-Barr Rahmotulah alaihe says, “The Ayat 


beginning: 
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(They who hoard up goid and sifver............ 


and other similar Ayaat apply to those who do not pay Zakaat on 
their hoarded property. This is the consansus of the Ulama of Figh 
(islamic Jurisprudence} and the same view was held by the Sahabah 
viz Umar, Ibne-Umar, Jabir, Abdullah Ibne Mas‘ud, Abdullah Ibne 
Abbas Radhialigho anhum. The following Hadith, transmitted by 
Abu Dawood and others, also supports this view: Umm-e-Salmah 
Radhialiahe anka says that she was once wearing an ornament of 
gold and she asked Rasulullah Saflatigho aleihe wesailam, ‘Is thia 
(ornament) to be treated as Kanz (hoarded treasure, the owner of 
which shal! be severely punished on the Day of Judgment}” 
Rasulullsh Seflalicho afaihe wasallam replied, "Any property on 
which Zakaat is payable is not ‘Kanz'’, provided the Zakaat is paid on 
it’. Furthermore., this is corroborated by the following Hadith, 
transmitted by Tirmizi Rahmanulah alaihe and Hakim Rahmatullah 
alaike on the authority of Abu Hursirah Redhialiaho anko, “When 
you have paid the Zakaat, you have fulfilled what was due from you 
on your property’. 


Another Hadith, tranarnitted on the authority of Jabir Radhi- 
allaho anho reports Rasululleh Sallaliahko alaihe wasallam as 
saying, “After you have paid Zakaat on your property, you have 
purified it of iis inherent evil”. Haskim Rahmatuliah claihe has 
transmitted the same Hadith saying that it is a "Marfoo’ Hadith 
(traceable to Rasulullab Saflaliaho alathe wasallam) according to the 
standards set by Imaam Muslim Aahmafullah alathe. Baihagi Rak- 
‘matiliahk alcihe saya that it is a ‘Mauqoof Hadith (not traceable to 
Rasuluilah SaflaiiaAe alatke wasalfam), as the chain of ita autho- 
rities reaches up to Jabir Radhiallaho anko, a Sahabi. Abu Zar‘ah 
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Rahmatullah olathe also calls it a ‘Maugocf Hadith, with the chains 
of its transmitters reaching up to Jaabir Radhialiaho anho and says 
that it is a Sahih Hadith with the wording: "The property on which 
Zakaat bas been paid is not ‘Kanz’ (boarded treasure).” Ibne timar 
and Fone Abbas Radhialiaho anfusmea bave also reported the same 
words. 


Atas RohmatullaaA alaihe and Mujahid Rahmatuliah alathe have 
said, "The property on which Zakaat has been paid is not a ‘Kanz’, 
eveo though it be buried in the ground; and the property on which 
fZakaat has pot been paid is a “Kanz', even though it be lying on the 
surface of the earth.” Here, of course, the word ‘Kanz' denotes a 
term of Shanah (Islamic Law) and tt has not been used as s common 
word with usual dichonary meanings. (That is to say, though Kanz 
literally means a hidden treasure, ic Shariah ([slamic Law) it is a 
term applied to any property on wiuch Zakaat has not been paid.) 
Barnng a faw exceptions, I have not found any one holding a view at 
variance with the one mentioned above that the term Kanz applies 
to the property on which Zakaai has not been paid. 


However, a few Wustrious Sahabeh like Ali and Abu Zarr 
Radhialiaho anhuma and some of the ascetics (Zaahid) among the 
followers (Tabr‘een), like Dhabhask Kefmatuliah afaihe, have said 
that something more, apart from Zakaat, is due on one's property. 
Of these, Abu Zarr Radhbiallaho anho has gone so far as to say that 
provision exceeding one’s sustenance is to be regarded as kanz. Ali 
Radhialiahe anho has been reported as saying that the amount 
exceeding four thousand (Dirhams etc), is to be treated as kanz 
while Dhabhak RaAmatuliak aiaihe says that ten thousand Dirhams 
is to be considered as property in excess. Ibrahim Nakh'ee, 
Mujaahid, Sha‘bi and Hasan Basari Rehmatuilah alathim are of the 
view that something more is payable as Sadaqah on wealth, apart 
from Zakaat. Iboe-Abdil-Barr Rahmotutiah alaihe says that, with the 
above exceptions, all other scholars of the earlier and later ages are 
agreed on the point that kanz is that property on which Zakaat has 
not been paid, and they opine that the Ayaat and Ahadith quoted by 
the Ulama of the other school of thought {in support of their view) 
actually emphasize the desirability of spending more than the 
prescribed amount, rather than advocate its obligaioriness, or else 
these commandments were revealed poor to the command to pay 
Pakaat, which has abrogated all previous commandments, just as the 
command to fast on the 10thyof Muharram was abrogated when 
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fasting during Ramadhan was made obligatory. Still, the fact 
remains that fasting on 10th Muharram {as a supererogatory act), or 
spending more than the prescribed amount (as Nafl Sadagah) are 
acts of virtue. (Itekaf 


This view is also supported by the fact that when the Muhaji- 
reen among the Sahabah emigrated to Madinah Munawwarah, they 
possessed nothing in the world; so Kasulullah Sailaliaho aluihe 
wasaliam established the bond of brotherhood (Muakhaat) between 
the well-to-do Ansaar of Madinah Munawwarah and the poor emi- 
grants (Muhajireen) from Makkah. The Ansaar proposed that half 
the property belonging to each one of them should be given to his 
brother from among the Muhaajireen, but Rasulullah Selfaliohe 
aiaihe wasallam did not accept the suggestion and, instead, told the 
Muhaajireen to work on the fruit-plantations owned by the Ansaar, 
in return for a share in the produce, Under such conditions, the 
bond of brotherhood was established between Abdur Rahman Fbne 
Auf and Sa'd bin ar-Rabi’ Ansaari. Sa‘d said to Abdur Rahman , ‘It 
is known to everybody that I am the richest person among the 
Ansaar: I request you to accept half of my property.” But Abdur 
Rahman Raedhialiaho anho declined to accept the offer and said, 
‘Guide me to the market.’ So, Abdur Rahman Radhialiaho anhe 
went to the market and started business. If the poor had a nght to 
take the axtra wealth of the nich, without being driven to it by 
extreme waat, why did Rasulullah Satlallaho alaihe wasallam refuse 
to take the property of the Ansaar? Why did Abdur Rahman Hadhi- 
aliako anhko refuse to bave hia (due) right? 


The collections of Ahadith and biographies of Rasulullah Sat- 
lailaho alaihe wasaliam contain innumerable incidents about the 
Ashagh-us-Suffah, the poor emigrants (Muhaajireen) who lived on a 
platform in the Holy Masjid at Medinah, without any means of sub- 
sistence, sometimes going without food consecutively for many days. 
They would sometimes fall to the ground from starvation. Even 
though there were many rich Sahabah among the Ansaar, Resul- 
wllah Sailaiiaho alaihe wasaliam did not compel anyone to distri- 
bute his extra wealth among these people, though he often exhorted 
them to help the needy. 


Abu Hurairah Radhiallahe atho says that there were seventy 
people in the Suffah and not one of them had a full sheet of cloth (to 
cover his body). (Durr-e-Manthur). Abu Hurairah Radhiallaho anho 
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has related many incidents about his own hard life, which are 
contained in the collections of Ahadith. He says, "By Hirs Who Alone 
is to be worshipped, I used to lie with my stomach pressed against 
the ground, suffering from pangs of hunger. On some occasions, | 
ted a stone to my stomach {to appease the spasms of hunger). Once, 
I intentionally sat by the wayside, waiting for someone to invite me 
to his house. Soon Abu Bakr Hadhialiaho anhe passed that way. | 
entered into conversation with him and asked him a question about 
an Ayat, expecting him to invite me to his house, as was his wont, 
but he answered my question briefly and went away. After him, 
Rasuluilah Satlatiako alaihe wasailam came along and, when he saw 
me, a sinile brightened his face and he said, ‘Come along wiih me’. I 
accompanied him to his house, where a bowl of milk was presented 
to him and, upon his asking, “Who brought this milk?’, he was told 
that such and such persen had sent it as a present. Rasulullah 
Sallatlaho alaihe wasaliam then told me to go and invite all my 
companions of the ‘Suffah’. (They had no families, nor any means to 
support themselves, nor was anyone responsible for providing food 
for them or to look after their affairs. Rasulullah Sallallaho alaihe 
wasallam would pass on to ther all that he received as Sadaqah and 
would share with them whatever was presented to him.) When 
Rasulullah Safiaffaho alaihe wasaffam bade me invite all of them, I 
naturally felt disappointed,for there was only one cupful of milk and 
there would be too many of us to share the drink. [ said to myself, 
The milk is barely sufficient for a single person. If 1 were given to 
drink it all, [ could gain some strength by it. Also, 1 was aware that, 
when they came, I would be told to serve it to the others and a server 
is always the last to drink and, more often than not, he gets the least 
of the entire lot. But I had to comply with what Rasulullah Sai- 
fallaha afaihe wasaliam had told me to do. So, Il went out and fetched 
all of them. When they had come, Rasulullah Sallailaho alaihke 
wasaliam bended me the bowl and bade me serve it to them, I 
began to serve the milk, taking the bow] to each one of them in turn, 
who drank to his fill and finally returned the same to me. When 
everybody had taken his fill, Rasulullah Sallaifahe alaihe wasailam 
sald to me, “Only you and | are left now,’ and om my repiying ‘Quite 
so’ he said, ‘Sit down then snd drink’? So, I drank to my heart's 
desire. Rasulullah Seilaiiaho alaihe wasailam said, ‘Have some 
more’ and | drank some more; he again said, ‘Have some more’ and | 
drank some more and said, ' © Rasulullah, my stomach cannot hold 
any more of it’. He-then drank the remaining milx himself” 
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Another story related about himeelf, runs thus: “Once | had 
oothing to eat for three consecutive days and fell on the ground 
while walking on the way to Suffah. The boys in the street said, ‘Abu 
Hurairah has gone crazy’ but I replied, “Not I, but you are mad’. 
Somehow J managed to reach the Suffah where | saw Rasulullah 
Saifaliaho alathe wasailam serving Thareed (bread crumbled in 
gravy) to my frienda out of two bowls sent te him by someone, | 
stood there, raising my head time and again, hoping to be noticed by 
Rasulullah Seflafiahe alaike wasailam: who, I thought, would invite 
me to share the meal with them. I waited till everybody had taken 
his share and nothing was left in the bowls. Rasulullah Salfaiicho 
alaihe wasalilam then ran his fingers al] around inside the bowls, 
gathering the left-overs into a morsel, which he placed on his fingers 
and said to me, “Take this with an invocation to Allah Ta‘ala.’ [ ate it 
and my stomach was filled". 


Fudhala bin ‘Ubaid Radhiaiiaho ano says: “Sometimes Rasul- 
ullah Saffaifaho oalaihe wasaflam sat, after performing Fajr Salaat, 
and saw some of the ‘Suffah’ brothers falling to the ground on 
account of pangs of hunger. He would say, ‘If you knew how exalted 
your ranks are, in the sight of Allah, you would love hunger and 
poverty more than you do now,’ 


Under Ayat No.30, in section one above, has been related the 
detailed story of some people of the Mudhar tribe who came to 
Rasulullah Safiatiaho alathe wasallam, hungry and scantily clothed, 
having little to cover their bodies and nothing to eat, suffering from 
starvation. Hasnulullah Sallailake alaihe wesaifam, finding nothing 
inaide his houses for them, then assembled the people and delivered 
& serinon exhorting them vehemently to give Sadaqah, whereupon 
people brought donations. Two piles of food and clothing gathered 
up in front of him, all of which he distributed among the poor 
tribesmen; all this was done through persuasion. Hasulullah 
Sallaliaho alathe wasallam did oot compel anyone to give away 
money, nor called anyone to account for possessing wealth in excess 
of his requirements. 


Anas Radhialiaho anhko relates that once an Ansaari came to 
Rasulullah and begged from him. Rasulullah Sallaliaho alaihe 
wosaifam asked him, ‘Have you got nothing in your house?” He said, 
"I have a piece of matting, of which I spread @ part on the ground and 
use the other as a coverlet, and also a wooden bowl for dnnking 
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water.” Rasululiah Saflatiaho alaihe wasaliam asked him to bring 
both things to him and then auctioned these for two dirhams, which 
he gave to the man, directing him te buy food for his family with one 
dirham and buy an axe with the other and bring it to him. When he 
brought the axe, Rasulullah Saifaliahe aiaihe wasallam himself 
fixed a handle on it and said, “Go, gather firewood and sell it, and do 
nat let me see you here for a fortnight.” ‘The man did as directed and 
eame again on the fifteenth day. He had earned ten dirhams, and 
bought food with them. Rasulullah Saffafiahe alathe wasaflam: said, 
‘This is better for you than begging, which would have caused a spot 
on your face on the Day of Resurrection, and then added, 


x7 = © wre Fue pom tt Agr 
gts 3 SALT hes ges sled sod 
Begging is allowed only for three people: One who is in grinding 


poverty, one who owes a heavy amount of penalty or one who is 
responsible for blood-money, which he finds it difficiulf to pay". 


Rasulullah Sellafiaho afaihe wasaliam permitted these three 
categories of men to ask ather people for help, but did. not allow the 
man who had asked for help te beg from people, although be was 
extremely poor, nor did he entrust anyone with the responsibility for 
his provision, In short, there are ‘thousands of incidents related in 
the collections of Ahadith which bear testimony to the fact that only 
Zakaat, and nothing more than that, is obligatory on property. And 
the following oft-quoted saying of Rasulullah Sellallahe alaike 
wasaftiam also corroborates the above statement: 


VRID THON TET SCAR 


The one who exceeds the limite of propriety while giving away 
Sadagah (or while collecting it) ia like one who refuses to pay i. 


Rasulullah Sallaliaho alaihe wasallam appointed Dhahaak Ibne 
Qais Radhialiaho anko to collect Zakast, who brought the best 
camels of the entire lot owned by the people. On seeing them, 
Rasuluilah Sallallaho alaihe wasaliam said, “You have taken the best 
property of the people.’ Dhahask Radhialiaho anho said, “O 
Rasulullah, you will soon be going on a Jehaad expedition, so l 
selected those camels that are good for riding and carrying 
equipment for Jehaad". Rasulullah Saiialiaho alathe wasaiiam saad, 
“Go and return these animals to the owners and fetch others of the 
ordinary kind,” (Maqjma'‘-iez-Zawaaid) 
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These were the itnstructions of Rasulullah Safialfahe alaihe 
wasallam to collectors of Zakaat at a time when he needed equip- 
ment for Jehasd and was exhorting the Sahabah to donate for the 
cause, so much so that, moved by his exhortation, Abu Bakr Radhi- 
afiahe anho donated his entire belongings, Umar Radhialiaho anko 
gave away half of his entire possessions and Abdur Rahman [bne 
Auf Radhialiake anke once said, ‘O Hasuiuilah, I own four thousand 
(dirhams or dinaurs); | have kept back two thousand for my 
househeld expenses and brought two thousand to be spent for the 
cause of Allah Ta'‘aia’, And another Sahabi said, ‘T worked as a 
labourer all night long and received two Saa‘s (a measure weighing 
about three kgs.) of dates as wages; I have left half the amount at . 
home, for my family and brought the remaining half to present it to 
you". (Durre-Manthur). Abu Mas‘ud HKadAiaiaho anho says, 
"Whenever Rasulullah Sallaleho atathe wosallam advised us to give 
Sadagah, and some of us possessed nothing, they used to go to the. 
market, work as porters and get a ‘Mudd' (a measure of grain) of 
dates and then give it away as Sadagah’. (Bukhari) 


The subject bas been treated at length in Chapter one, under 
Hadith No.24. Notwithstanding all this concern about the equip- 
ment for Jehaad, Rasuluilah Salfailahy afathe wasaliam did not 
accept, as Zakaat, the camels of good quality instead of those of the 
ordinary kind (not liking to act against the general rie in collection 
of Zakaat). It becomes evident that, so far as the obligation is 
concerned, nothing more is due on property, apart from Zakaat. As 
for spending generously for the cause of Allah Ta'ala, irrespective of 
its incumbency or otherwise, a Muslim is upon to spend and net to 
hoard up wealth. The Quranic Ayaat and the Ahadith of Rasulullah 
Sellatiahe alathe wasallam quoted in Chapter one of the book clearly 
state, in the strongest terms, the fact that wealth is really meani for 
spending on things which earn the pleasure of Allah Ta‘afe, (i.e. to 
spéeod much on others and, as far as possible, to spend little on their 
own needs). Only such wealth will be of real benefit to a man which 
he has deposited in the Treasury of Allah Te‘oia (i.e. spent for His 
sake} and no harm can come to it, unlike the banks of this world 
which might be looted, destroyed, or go bankrupt. The wealth depo 
sited with Allah Tafa will benefit a man on the Day when he will 
be in dire need of lielp. Adlab Ta‘ela says, “O man, let your treasured 
wealth flow unto me; for theo it will be safe against fire, nor will it 
be stolen, nor swept away by the water, and I shall return tt to you 
at a time when you will be extremely needy.” (Targheeb} 
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We have quoted an Ayat at serial No.30 in Chapter one, in 
which Allah Te ‘ala says: 


; cast Ba 1% Feat al oan; es 
And let every soul look to that which it sendeth on before for the 
morrow. And be not you as those who forgot Allah; therefore, He 
caused them to forget their souls. (ai-Hashr: 18-79) 


And the faliowing Ayaat have been quoted ai senal No.31 1 the 
Rame context: 
Geely ALE N iN Go RAE ATE gli FS II 


gO lia BASRA KETC RI 
Your wealth and your children are only a temptation and a trial. 
And spend: that is better for your souls. fat-Taghadun: 13-16} 


A Hadith at serial No.J in the same Chapter says that Rasui- 
ullah Saffaflaho afaihe wasaflam said, “If I possessed gold fo the 
extent of Mount Uhad, J would not like to keep any of it with me (for 
more than three days), except what | put aside for paying a debt". 
And according to the Hadith (quoted at serial No.3 in the same 
context), te give away whatever surplus you have is better for you 
and to withhold it is worse for you.’ Also, we have given ai serial 
No1t2 in the same Chapter the similar advice of Rasulullah Sal. 
faffaho alathe wasaliam to Asmaa Radhiallaho ania, in which he 
exhotted her to spend without making calculations, and to give away 
whatever she could for the sake of Allah Fe‘ala. Also in point here is 
the incident related at serial No.20 above, on the authority of Aishah 
Radhiatiaho anha, that Rasulullah Salialiahe alaihe wasallam asked 
what was left of a goat that they had slaughtered. When she told him 
that only the shoulder joint remained, while the rest had been 
distnbuted, he said, “The whole of it remains except its shoulder 
joint”. 


A number of Ahadith on this aubject have already been quoted 
above. Regardless of what ts obligatory and what is commendable or 
praiseworthy, one should bear in mind that only such property shall 
ayell a person as he has remitted to the Akhirah (with his own 
hands) in this life. If anyone wants to protect his hard-earned money 
and store it away for use at a time when he shall need it badly, let 
him spend it for the cause of Allah. 
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He will not only be sure to wain rewards in the Akhirah but also 
receive maximum benefits in this world, for, Sadagah ia effective 
protection against afflictions and, by its blessings, many a person ia 
cured of diseases and saved from meeting an evil death. A well- 
known Hadith reports Rasulullah Salflaliaho alathe wasaliam as 
saying, “Envy is justified only regarding two persons: one whom 
Allah Ta'oia has given knowledge of the Qur'an and he remains 
engrossed in reciting it, and acting upon it day and night: and a man 
whom Allah Te‘ala hag given wealth and he is all the time busy 
spending it generously for the cause of Allah.” (Majma‘-uz-Zawanid), 
We have already quoted a Hadith in Chapter Two, at serial No.3, to 
the icllowing effect, “Those who have much property shail gain 
scanty rewards, except for those who spend for the cause of Allah, 
with both hands, giving to those on their left and on their right, 
before them and behind them”, In ancther Hadith quoted at serial 
No. 7 in Chapter 2, Rasulultah Saflatiaho algihe wasaliam said, “He 
ia not a {true} Mo’min at all who eate his fill while his neighbour is 
suffering from hunger.” 


We have discussed the subject in detail in the foregoing chapters 
of this book, the crux of which is that it is below the dignity of a true 
Muslim to hoard up wealth. The necessity of wealth is like the 
necessity to void howels; if a person cantot ease himself for a day or 
two, he shall have to consult the physician, but if somebody suffers 
from loose bowels, he shall have to go to the doctor for treatment 
and cure. Now, if the foolish person keeps thie waste in his house, 
not bothering to sweep it away, his house will be filled with foul 
smell, he will go distracted and will be sure to fall a prey to diseases. 
Likewise, wealth is necessary for life and we have to procure it by 
Yarious means; but, at the same time, it has a filthy aspect and its 
excess can be harmful to the soul, if it is not given away and disposed 
of immediately, like sewage. The diseases that breed on wealth are: 
pride and vanity, disdain for others and locking down upon the 
humble, wanten debauchery and licentiousness, etc. In short, the 
rich are prone to all manner of afflications that tarnish the soul. This 
is why Rasulullah Saillaflaho alaihe wasailam supplicated Allah 
Ta‘ala, saying: 


Bs AR IGS eRe 


"O Allah, make ihe provision of Muhammad's family just 
sufficient to sustain life”. 
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Rasulullah wished that his descendants should not be made to 
Possess excessive wealth, which brings corruption in its wake, For 
the same reason, we see that most of the descendanis of Rasulwilah 
Sallallaho alathe wasatiam do not possess much wealth, There may 
be some exceptions, but they only prove the rule, and not the 
contrary. May Allah sid the author, the most insignificant of His 
men, to understand the corrupting nature of wealih. How blissful is 
the life of those who hate this world and its wealth! 


PEAS Heda SHEILA (@) 
Hl NISG Lael she yO Bt 22 IGG eth 


She reste s Intech Ge ent A 3 gee CGS 
(Lah es 


HADITH: 5 
Rasulullah Sallailaho alaihe wosaliam has anid, ‘If some 
people withhold Zakaat (refuse to pay it), Allah 
To‘ala inflicts famine on them’. 


Note; Nowadays, the calamity of famine has become a great pro- 
blem and thousands of plans are under way to save mankind from a 
world famine, though most of these plans seem to produce little 
result. The fact is that, when Allah Ta‘aia sends a calamity to punish 
men for their sing, no power on earth can prevent its onslaught. Men 
may form thousands of plans to check its advance, frame numerous 
laws (and call the governments for aid), but « thing decreed by the 
Sovereign Lord of the Universe must come to pass, unless He wills it 
otherwise, Allah Ta'‘aia has revealed to us the real malady and told 
us about its proper treatment and cure. Now, if we wish to redeem 
suffering we shall have to follow the proper remedy. It would be 
utter folly to indulge in the very acte that cause the disease and.then 
complain of its spreading more rapidly. 


Rasulullah Sailailaho alaike wasallam has specifically described 
for hia Ummah how evil pursuits cause specific calamities and afflic- 
tions in this world; the humble author has briefly recounted all this 
in his booklet, ‘al-I‘tidaa?’, As this is beyond the scape of the present 
book, readers may refer to that booklet and see how gravely con- 
cerned Rasuluilah Sallaliako alaike wasallam was about his people 
on that account, and how he warned them against all such evil 
practices, saying, in effect: 
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“When my Ummah falls into such and such evils; they will be 
aMicted with calamities like. viclent windstorm, men being 
swallowed up by the earth, metamorphosis (faces transformed into 
evil shapes), earthquakes, pelting with stones from the skies, the 
domination of enemies over the Musiims, plagues and pestilences, 
mutual slaughter and bloodshed, with-holding of rains, storms, the 
hearts becoming intimidated and awed by unknown fears, the sup- 
plications of the pious not being accorded acceptance, etc.” 


Rasulullah Seffatiaho alaihke wasallom enumerated these affic- 
tions and misfortunes fourteen hundred years ago, together with the 
particular evil deeds that cause each of these. The warning was given 
iong ago and, today, we have tested the truth of these sayings by 
experience. Today the predictions are coming true, in exact accor- 
dance with the minutest details given in the Ahadith. Would that we 
understood the true significance of the sayings of Rasulullah 
Safiatiaho alaihe wasailam, whose heart was full of love and 
COMpAssion and who was sent as a mercy, not only for the Muslims, 
but for all mankind: following the rules of conduct laid down by him, 
is extremely beneficial for ali created being. When the Mustims 
themselves do not set great value on these revelations, in spite of 
claiming to be true Muslims, how can we blame the non-Muslims for 
not knowing that Rasulullah Safiaiiaho olathe wasaliam has taught 
us golden rules for protection against afflictions and calamities of 
this World. Even today, if mankind bold fast to these excellent forma 
of conduct and moral principles, they cap win salvation and protec- 
tion against afflictions. Very often, the non-Muslim patients get 
themsleves treated by the Muslim doctors or physicians and the 
Muslim patienta often go to non-Muslim doctors for treatment. If 
only, people acted according to the rules prescribed by Rasulullah 
Sallaliaho alaihe wasallam, who was undoubtedly the wisest of all 
wise men, what a blise would it be te live in the world, which will 
become an abode of peace forever. 


At this point, ] think it worth referring to twa more Ahadith, 
which contain warnings by Rasuluillah Soflafiaho alathe wosatiarn: 
Ibne Umar Redhialfake anho relates that Rasulullah once said, ‘O 
Fraternity of Muhajireen, there are five (dreadful) sins; if you fall 
info these’ and I take refuge in Ajlah from the evil of these sins lest 
you fall into them {you will face horrible disasters). Firstly, when 
people openly indulge in acts of shamelessness and fornication, they 
will be punished with plague and such diseases as were never heard 
of before. Secondly, when people begin ta give false measure in their 
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business dealings, they will be subjected to starvation, hardships and 
oppression by rulers. Thirdly, if people stop paying Zakaat, rain will 
be with held from them and, were it not for the animals, not a single 
drep of rain would fali upon them {as animals are innocent creatures 
of Allah 7e‘ala, a littl: water would be showered for them}. Four- 
thly, the community that does not honour its contracts and treaties 
will be condemned to domination by other nations, who will rob 
them of all their wealth and belongings. Fifthly, a nation that 
enforces laws in contravention of {i.e.opposed to) the law of Allah, 
will be torn asunder by disruption and internal fighting.” (Targheeb). 
If we consider these carefully, we shali see that we are suffering from 
most of the evils described in the Hadith and, in consequence 
thereof, most of the calamities mentioned therein have actually 
befallen us, 


Ione Abbas Hadhiallaho anho reports that once Hasuiullah 
Salfallaha ofaihe wasalfam said, “Five things are in return for five 
acts. When someone asked what this meant, he explained, ‘When 
people are treacherous about the covenant they have made, thetr 
enemies are given power over them; when people judge and rule in 
contravention of the commandments of Allah, death becomes 
prevalent among them; when people do nat pay Zakaat, rains are 
withheld from them; when people give short measure and weight, 
the produce (of their lands, eic.} becomes scanty and they are 
afflicted with famines”. (Targheeb). Most probably, the Hadith has 
been narrated in an abbreviated form. That is why the narrator has 
mentioned only four things in the explanation. This Hadith says ihat 
those who frame laws against the canon of Allah Ya'aia are 
punished with frequent deaths; the preceding Hadith states that the 
offence is punished with causing fighting among the members of the 
society. The two Abadith may be understood to describe two dif- 
ferent modes of punishment, Or, taken together, both may be read 
a5 neaning ‘frequent deaths from mutual fighting, which has indeed 
become # common sight nowadays. 


Both Ali and Abu Hurairah Radhialiahe enkuma have reported 
Rasulullah Selfialicho alaihe wasallamt as saying, in effect, "When 
people of my Ummah do fifteen things (among these he numerated): 
when Zakaat is looked upon as a penalty (i.¢. people pay Zakaat with 
a heavy heart, as though it is a penalty or, alternately, when the 
collectors collect Zakaat like a tax}, then look for violent windst- 
orms, earth quakes, men being swaliowed up by the earth, 
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metamorphosis, stones being pelted from the skies, and calamities 
following one another in rapid succession, like beads of a rosary 
falling one after the other when its string is cut.” [ have given these 
Ahadith, in full, ia my book, ‘ai-I'Tidaal’ and detailed all the fifieen 
evils that are punished with these severe inflictions. In that book, | 
have also quoted other Abadith ou the subject, but here, | have made 
a passing reference to the Ahadith as they also mention withholding 


of Zakaat. 
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HADITH: 6 


Rasulullah Saffaliaho alathe wasollam has said, "No 
property is ever destroyed in a jungle or in a river for 
any other reason than the non-payment of Zakaat 
(on the part of its owners)". 


Note: In other words, apart from the punishment in the 
Akhirah, prescribed for non-payment of Zakaat, the evil effects of 
witbholding it also appear in this world and it causes one’s property 
to be destroyed. In anether version of the Hadtih, a story has also 
been related that ‘Ubadah bin Saamit RadAiallaho anho says that 
once, When Rasulullah Salialiaho alaihe uasallam was sitting in the 
Shade, at ‘al-Hateem’ in the Holy Masjid of Makkah Mukarramah, a 
man came and said, "0, Rasululiah the property of such and such 
household that was lying on the sea-shore has been destroyed”. (k 
might have heen washed away by the sea-waves). Rasulullah Sei- 
faflako olathe wasaflam said, "No property is destroyed on land or orgs 
the surface of the sea (anywhere in the world) for any other reason 
than non-payment of the Zakaat due on it. So, protect your property 
by paying Zakaat and treat your patients with giving away (things 
as) Sadagah, and check the onslaught of sudden calamities by 
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making supplications unto Allah Ta‘aia; for, supplication removes 
an aiiliction that has fallen and also forestalls the impending 
calamities”. Rasuluilah Sailaliaho aleihe wasallam would often say, 
“When Allah Ta‘aia wills the subsistance of a people or wills that 
they thrive, He makes them chaste and innocent of sine and adorns 
them with liberality, large-hearteduesa and gentleness of dispasit- 
ion. And when He wills the extinction of a community, He causes 
them to betray their trust” and then recited the following Ayat from 
the Holy Qur'an: 


eS SAG Rey MIE E yeh FC 
"Kuen ae they were rejoicing in that which they were given, We 
seized them u:.awares, and io! they were dumb-founded”. (al- 
Anaam44) (Kanz) 


The Ayat occurs in section (Ruku) five of Surah al-An‘aan:. The 
two Ayaat preceding it describe a general truth about the various 
phases in the deterioration of a community before it is finally ruined 
by Allah Ta‘ala, in order that other people might take admonition 
and learn 6 lesson. Allah Ta‘ale says: 
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"We Rave sent Ambiya already unio peoples that were before thee, 
and (when fhey denied the Ambiya), We visited lem with 
tribulation and adversity fcaused them ta suffer from ailmenta 
and afflications), in order that they might grow humble, If only, 
when our disaster came on them, they had been humble! (For, 
then, their sin would have been forgiven and they would have 
been shown mercy), Bul their hearts were Rarwened and the 
Shaifan made all that they used ta do (that they hod indulged in, 
since long) seem fair unto them (and, therefore, they remained 
engrossed in the pursuits that charmed their eyes). Then, when 
they forgot that where-of they had been reminded, We opened 
unio them the gates of afl things fcomforts and luxuries) till, 
even as they were rejoicing in that which they were given, We 
acized them unawarea and Io! they were dumbfounded.” (al- 
An ‘gam: 42-44) 

We should teke admonition from these Ayaat. if a man is leading 
. a life of comforts and luxuries, in spite of his acts of disobedience, 
then he is in a very dangerous situation. Rasulullah Sailatlaho 
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alaihe wasalfam has said, "When you see Allah Ta‘alc granting 
abundance of worldly goods to a man, in spite of his persistence in 
acts of disobedience, it 1s just a way of bonging him little by little 
nearer destruction {Istidraa))". Fie then recited the verse: 
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"When they forgot that whereof they Aad been reminded, We 
opened unto them the gates of ail things till, even as they were 
rejoicing in that which they were given, We siezed them unawares 
and fo! they were dumbfounded". 


Abu Haazim Rahmafullah alothe is reported to have said, "If you 
see that Allah Ta‘aia continues to hestow His bounties upon you, in 
spite of your persistence in disobedience, be fearful of Allah. For, 
every bounty that does not bring you nearer to Allah Ta‘ala is a 
misfortune”. (Durre-Manthur). The subject will be explained further 
in Chapter six, under Hadith 17. Since wealth is one of the greatest 
bounties of Allah Ta'afa, it should be employed as a means of 
achieving nearness ta Him. if, instead of spending it generously for 
Winning nearness to Allah Ta‘ala, someone refuses,even te pay 
fakaat, which ia one of the most important commandments of Allah 
To'ala, he will undoubtedly be a disobedient person and should nol 
entertain hopes of keeping his wealth for long. For, be is himself 
aflopting meausres ta destroy hia property and, if his property is not 
destroyed in spite of his disobedience, it will be more dangerous, 4s it 
forebodes a worse misfortune. May Aliah, in His infinite Mercy, save 
ua from it 
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Pasuluiiah Sellailaho alaihe wasaliam fas said, "Zakaat 

never mingles with any property witho.t? destroying it." 


The [Nama have given two different interpretations of the 
Hadith, and both are correct, because the wording of the Hadith 
supports both interpretations. 
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One interpretation is that, if Zakaat is not paid out of a property 
on which it is due, it is mixed up with that property and causes its 
destruction. According to this reading, this Hadith conveys exactly 
the same meaning as indicated in the preceding Hadith. Hafiz Ibne 
Jamiyya Rokmatuiiah alaike prefers this interpretation, as he has 
included this Hadith in his book, ‘Muntagaa’, in a chapter captioned 
on paying ‘#akaat without delay’, Humaidi Rahmetullah alaihe has 
also covered this Hadith, adding that, if Zakaat has become incum- 
bent upon you and you have not paid it, then that which is forbid- 
den (Haraam} will destroy that which is lawfu] (Halaal). That is to 
say, the amount of Zakaat, withholding which is forbidden, destroys 
the amount which may be kept back after Zakaat has been paid on it. 


The other view, reportedly held by Imaam Ahmad Tbne Hanbal 
Rahmatuliah afaife, is that ifa man who is rich, owning seven and a 
half tolas of gold (approximately 937.2 grams) or fifty two and half 
tolas of silver (approximately 610.3 grams) or anything of equal 
value, exceeding his basic needs, nevertheless receives Zakaat from 
others, pretending ta be a poor man, the amount of Zakaat received 
by him will destroy the property already lying in his possession. 
{Mishzaai) 


This Hadith contains a strict warning for those who pretend to 
be poor and receive Zakaat by decetving others, though they possess 
enough property to make Zakuat incumbent upon themselves. The 
amount of Zakaat taken in this way, causes destruction of one’s own 
property and, thus, one hus to suffer q great Joss in return fo. a 
paltry gain. Then it is oo use cursing the thieves or those who have 
taken it by force. A man's wrong action causes destruction of his 
own property and the sin of taking Zakaat undeservedly shall remain 
repistered against him. 
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HADITH: & 
Abdullah bin Mas‘ud Radhialiaho anko says, "He who 
acquires pure properiy (by lawful or ‘Halaal’ means) 
but does not pay Zakaat, makes his property impure 
and he who acquires impure property (by unlawful or 
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‘Hargam’ means) and spends some of it as Zakaat 
cannot thus purify his property." 


Note: What a severe threat for those who neglect to pay Zakaat! 
The entire property acquired by untinng efforts and hard iabour, 
through lawful (Halaal} means, becomes impure by a slight act of 
niggardliness on the part of its owner and negligence in paying 
fakaat! 

In a Hadith Rasulullah Sailaifaho alaihe wasallam bas been 
reported as saying: “Hie who acquires property by uniawful 
(Haraam) means, and then gives it as Sadaqab shall receive no 
reward for it and will face the evil consequence of earning it 
unlawfully”, (Targheeb). Thus, be will auffer the evil influence of 
unlawful earnings and receive no blessings for giving Sadagah. 
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HADITH: 8 


Astuaa binte Yazid Radhiallabc anha reoorts Rasul- 
Ulleh Satfatiaho alaihe wasaliam as saying, "Any woman 
who wears a gold necklace round her neck shall be 
made to wear # similar necklace of fire round her 
neck on the Day of Resurrection; and any woman 
who puts 9 gold ear-ring Im her ear shall have a 
similar ring of fire put in her ear, on the Day of 
Resurrection’. 


Note: This Hadith apparently indicates that it is unlawful for 
women to wear gold ornaments. Some Ulama are said that it 
pertaing to the early period of Islam, because the Ulama are agreed 
to allow the wearing of gold or silver ornaments for women, as 
supported by many other Abadith. Other Ulama have said that this 
Hadith, with many other Ahadith of the same import, applies to 
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those who do not pay Zakaat on their ornaments; and certain 
Ahadith also support this view. For example, a Hadith reports 
Asmaa Radhialiaho anka as saying: “I visited Rasulullah Saffaliaho 
alathe wasallam with my maternal aunt, both wearing gold braceiets 
on our hands. Rasuluilah Sallalicke afaihe wasaliam asked, ‘Do you 
pay Zekaat on your bracelets?’ and when we replied, ‘No’, he said, 
‘Arep't you afraid of having bracelets of fire put on you by Allah 
Ta‘ala on the Day of Resurrection? Do pay Zakaat on them.” (Tar- 
gheeb). The Hadith clearly states that women shall be made to wear 
ornaments of fire oun the Day of Resurrection, in case they have not 
paid Zakaat on their ornaments. Muslim women should be very 
particular about paying Zakaat, lest the ornaments adorning their 
persons today should become the blazing flames of Jahannam and 
torment their bodies, on the Day of Resurraction, The Hadith 
reports Asmaa Hadhiallakhe anha as saying that she did not pay 
Zakaat on the bracelets. It was perhaps because, at that time, she 
was ignorant of the law of Zakaat about the ornaments, The fact 
becomes evident from another Hadith in which she is reported as 
asking a question oo the same point. Or, probably she regarded 
ornaments to be one of the basic needs of a woman (like clothing) 
though, actually, it is not one of the necessities of life, but something 
extra. If we accept this probability, the Hadith would nut be taken as 
referring exclusively to gold ornaments, but apply to ailver 
ornaments as well. Aishah Hadhiailaho anha says; “Once, when 
Rasulullah Safiatiaho alcike wasallam came to my house while I was 
wearing two thin bracelets of silver on my hand, he asked, ‘What is 
this Aishah?’ I said, ‘I have got these two ornaments to adorn mygelf 
for you’. Rasulullah Saliailako aicihe wasaliam asked, ‘Do you pay 
Zakaat on them?’ I said, ‘No’. He said, “This is sufficient to take vou 
to the fire of Jahannam.” (Targheed). 


Here, in addition to the reason mentioned under the preceding 
Hadith, another possible reason why she said so might be that silver 
bracelets are usually light aod, as such, their weight is tess than the 
prescribed limit for making Zakaat payable on them. And the saying 
of Rasululiah Sallaliahe alaihe wasailam may be understood to 
mean that, if even a smail ornament when taken along with others 
totale up to the prescribed standard, it becomes incumbent to pay 
Zakast on them. It has been related in another Hadith to the effect 
that a woman came to Rasulullah Saliailaho alaihe wusallam 
accompanied by ber daughter who wore two heavy gold bangies on 
her hands. Rasuivilah Saflaflaho alathe wasallam asked ber, "Do 
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you pay Zakaat on them”? She replied, ‘No’. He then said, "Will you 
be glad to have Allah Te‘ala put two bangles of fire on your hands, 
on the Day of Resurrection? Hearing this ahe placed the bangles 
before Rasulullah Sallalahe alaihe wosaiiam and said, “I give these 
away for the sake of Allah and His Rasulul” (Targheeb). 


It was a peculiar characteristic of the Sehabah Hadhialiahe 
anhuit, men and women alike, that on hearing a command given by 
Allah To‘alo or His Rasul Sallaiiaho alaithe wasaltam, they accepted 
it and hastened to comply with it without hesitation or argument. 


According to these Ahadith, the same rule applies both to gold 
and silver ornaments, and those who do not pay Zakaai on orna- 
ments of either kind are threatened with the fire of Jahannam on 
the Day of Resurrection. It makes litile difference, with one Hadith 
mentioning only gold and the other, only silver. 


Some lama have said that all Ahadith that do not mention 
Zakaai and make a distinction between gold and silver, do so because 
of yanity in adornments of the body. Accordingly ao tradition 
transmuted by Abu Dawood and Nasaai, also corroborates thia view: 
“O women, don’t you consider silver good enough to make orna- 
ments with, for adorning yourselves? I assure you that any woman 
who adorns herself with gold, which she displays, will be punished 
for it”. (Targhee). lt is commonly observed that women do not set 
much value upon silver ornaments, especially among those Ladies 
who have vanity because of their so-called high birth and do not 
consider silver ornaments to be fit objects for display or showing 
their superionty. [f such a womas is wearing silver bracelets she 
would not, at all, think of displaying therm, but with gold bracelets 
she will, out of her vanity, wry to attract the attention of other people 
towards these by lifting her hands to adjust ber head-dress, or wave 
her arms preteoding to drive away a fly, and when she meeta a yvisi- 
tor or she herself goes to visit someone else, her head-dress seems to 
alip every now and then and she raises her hands each time to re- 
adjust it, in order to show off her bracelets. It seems that the head- 
dress will never stay in place, and the fiy she is trying to drive away 
will never let ber alone. All these motions and gestures are mere 
excuses to display her gold bracelets. Therefore, it should be borne 
11 ioind that ornaments should not be worn for the sake of vanity 
and Zakust should be regularly paid on the ornaments. If someone 
doea poi have due regard for both these points, she will have to 
siffer punishment in Jahannam. 
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HADITH: 10 


Dhahaak Radhiallahe anho says, ‘When Allah Ta'ala 
ordered the payment of Zakaat, some people among 
the ‘Munafigeen’ (Hypocrites) would, give (as 
Zakaat) fruits of the worst quality that they 
possessed, At thie, Allah Ta‘aja sent down the Ayat: 


Mote: The verse referred to io ihe Hadith is given below, in full: 


0 you whe believe! Spead of the good things which you 
have earned (on good causes) and (spend the fruit ete. of 
the best quality) out of that which We bring forth from 
the earth for you, and seek not the bad (with intent) to 
spend thereof (as Sadagah), when you would not take it 
for yourselves save with disdain if someone were to give 
you similar things as a gift, or while paying back what 
he owed you); and know that Allah is Absolute and 
worthy of all praise. fal-Boqaral:267) 


There are a number of Ahadith explaining this Ayat and all of 
them carry almost the same meaning. Baraa Aadhialiaho anho 
relates, "These Ayaat were revealed concerning us, the Ansaar of 
Madinah. We owned orchards and each one of us brought smal] or 
large quantities of fruit to the Masjid, according to the produce of iis 
fruit-plantaticn. Some peaple would bring one or two clusters of 
dates, etc, and hang them up ie the Masjid. Whenever any of the 
poor ones living tn the ‘Suffah’ felt hungry, he would go to the 
hanging bunch, strike it with a stick and eat the few npe or unmpe 
dates that fell off it, to satisfy his hunger. Others wha had a weak 
Interest in Sadaqah, used te bring clusters of the worst quality, The 
above Ayat was revealed on this account and it means that if you 
were given bad or rotten fruit as a gift, you would accept it just to 
avoid embarrassment in relurning it to the donor, otherwise you 
would not be happy to accept it. After this, these people began to 
Present clusters containing dates of good quality.” 
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There are numerous Traditions on this subject. Another Hadith 
has the following narration: Some people bought goods of the 
cheaper quality from the market and then gave them away as Sada- 
qah; so the above Ayat was revealed concerning this habit. Ah 
Radhiafiake enho relates that this Ayat was revealed concerning 
obligatory Zekaat. There were some people wha, when they picked 
dates, selected and put away those of the best quality and, when the 
collecter came to collect Zaksat, put before him the fruit of inferior 
quality. A Hadith says; "Once Ra-uiultlah Saflaligho alaihe wasallam 
entered the Masjid with a stick in hig hand, with which he struck a 
bunch of dates of very inferior quality that someone had hung up 
there and said, ‘If the owner (of the Sadagah) had bung up a bunch 
of better daies, what harm would have come to him? He will be 
given dates of the same poor quality in Jannah". (Durre Manthur}. 
Aishah Hadhiallaho anka reports Hasululiah Saliallahe alathe 
wasailam as saying: “Do not give to the poor what you would not eat 
yourself.” (Kanz}. It has been narrated in another Hadith that 
Aishah Aadhiailahe anka once intended to give some spoilt meat as 
Sedagah, but Rasuluilah Salialiaho alathe wascliam said to her, "Da 
you want to give 98 sadagah what you do not like to est yourself” 
(Jam -ul-Fawaoid). The Hadith means that, as you are giving away 
Sadaqah fer the pleasure of Allah, try to give the best goods, as far as 
possible. But this does not mean that, if someone cannot afford good 
things, he should nat even give things of poor quality, which would 
mean that such persons would give nothing as Sadaqah. It is better 
to give away something, be it of an inferior quality, than not ta give 
anything at all. Of course, giving away things of bad quality can also 
be a way of withbolding Zakast. We have already quoted a Hadith at 
serial No.6 in Chapter four, which lays down the ruje abont the 
quality of things to be given as Zakaat: Allah Ta‘ala does not 
demand from you the best of your property, nor does He require you 
to give the worst. You are required to offer the average quality of 


BOOS. 


During his caliphate, Abu Bakr Siddiq Radhiallaho anho wrote 
a letter to his subordinates telling them, in detail, the command- 
ments of Allah Ta‘afa regarding the collection of Zakaat. He wrote, 
in the beginning of the letter: These are the orders for collection of 
Zakaat, The people may pay to the collector if asked to pay according 
tc the prescribed detail, but whosoever asks for more than that, 
must be refused. When sending Mu‘az Radhialiaho anko to the 
Yemen as a governor, Rasululiah Sailafiahe alaihe wasallam advised 
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him to command people to observe Sataat and to pay Zakaat, and 
then said, "When they pay Zakaat, avoid taking the best of their 
property; and protect yourself against the curse of an oppressed 
person, for there is no barner between Allah Ta‘ala and the 
supplication of the oppressed." 


Imaam Zubr Kehmatuliah alaihe says, "When the collector of 
Zakaat sent by the government comes, the goats should be appor- 
Honed into three flocks; one containing the best of the whole lot, 
another containing the worst and another containing those of 
medium quality. The collector should then take Zakaat from among 
those of the medium quality’. (Abu-Dewood}. That is to say, this is 
the guideline ta be observed while collecting Zakaat, but if the giver 
wants to give the best of his possessions, of hia own sweet will, it 
may be accepted from him, as illustrated by the incidents from the 
lives of the Sahabah Aedhatallahe anhum related under Hadith aix 
in chapter four of the book, together with a Hadith that, if someone 
gives the best of his possessions or something in excess of what. is 
due from him, Allah Ta‘afa will grant him additional rewards for 
that, Therefore, the denor should select the best of what he 
possesses for giving as Sadagah, because cnly such property as is 
spent for the pleasure of Allah Ta‘ala shall be realiy of benefit. 


Imaam Ghazali Rahmatuliah alaithe says that whosoever wants 
to pay Zakast, keeping the Akhirah in view, must follow certain 
rwes and observe certain propreties, and has explained those rules 
and proprieties in great detail. In the following pages, these rules are 
discussed briefly and with occasional necessary explanations. (It is 
not, of course, ab exact translation.) Imaam Ghazali HahmatuilaA 
alaike has given eight guide-lines regarding payment of Zakaat:- 


1. We should koow, in the first instance, why Zakaat was made 
incumbent aod made one of the five essentials (pillars) of Islam. 
These are three reasons; 


(a) In reciting the Kalimah, a man asserts his belief in Allah Ta‘ala 
as the only Deity to be adored, Who has no associates or part- 
ners. The profession of this faith becomes a truth when his 
heart is knowingly dissociated from everything eise, as true love 
admits of no rivalry or partnership, and mere verbal expression 
of love has no value. A man’s true love is put to trial when there 
are other nvals, each claiming his love, wealth being something 
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that man loves by nature. Sa, Allah Ta‘afa has made it incum- 
bent upon invn to spend wealth, as a touchstone for the truth of 
their love for Him and their belief in Him as the onty Being 
worthy to be obeyeu. Through Sadaqah a man's love for AHah 
Te‘ala is judged, as indicated in the Ayat: 


a él [Cae ca J 
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lo! Ailah has bought from the Mo’mineen (believers) their lives 
and their wealth because -annaa will be theirs. fat-Taubak: Iii) 


‘Buying of lives’ is through Jehaad; it is, of course, easier ta 
give money thas to offer one’s life. On the bagis of spending money, 
asa trial of one’s love for ANlah Ta'‘ala, men are found to {all into 
three categories: 


Firstiy, droge who are true in their assertion of the Oneness 
of Allah Ta’aia and who associate no partners with Him in their love 
for Him. They are the ones whe fulfil their covenant perfectly, as 
they sacrifice all their belongings for the sake of Allah Ta‘aila, 
keeping back neither a dirham nor q dinar, The requirement of 
obligatory nature of Zakaat becomes meaningless in their case. It is 
reported of certain divines when they were asked, “How much 
cakaat is dne on two hundred Dirhams” They replied, ‘According to 
Shariad it is incumbent upon common people to spend five Dirhams 
out of every two hundred Lirhams, but for us, lf 1s necessary to 
spend everything, keeping nothing back". That is why Abu Bakr 
Siddiq Radhiallaho anhko presented ali he possessed to Ragulullah 
Salfatiaho aloihe wasaflain, keeping nothing with ‘himself, thus 
proving his perfect love for Aliah Ta‘ala. 


Secondly, there are people of average sort who keep back 
some wealth to serve them for their needs and give the rest away. 
They do not indulge in luxuries of life but keep only sufficient 
provision for their own use and spend the surpius wealth for the 
cause of Allah. They, too, do uot restrict their spending to the 
prescribed limits of Zakaat, but spend whatever exceeds their 
requirements, which is often more than the amount due. That is 
why some followers (Tabt‘een) of the Sahabah Hadhialighe anhum 
like imaam Nakha'ee, Sha‘bee and others Rahmaiuiflah afaikim are 
of the view that there is much more due on property, apart from 
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Zakaat, and they hoid that it is incumbent upon the rch to fulfil the 
needs of the poor, if they fiod them in need of help, even if they have 
te give more than the 4akaat due on their property. However, 
according to ‘Fiqh,’ the sounder view is that it is Fardh-e Kifayah {a 
general obligation, whose fulfilment by an adequate number 
absolves alJ} to supply the need of an extremely poor man who is in 
danger of suffering death. The opinions differ as to whether it 1s 
obligatory to give Free help to such a person, or mere lending of 
money can absolve people of their responsibility. (Those who are in 
favour of lending money, rather than free help, fall into the third 
category defined below.) 


Thirdly, there are peaple who spend strictly in accordance 
with the prescribed standards, neither more nor less than the 
calculated amount. The majanty of people fall inte this last category: 
they love worldly wealth and spend like the niggardly, being less 
concerned with the life in the Akhirah. 


Imasm Ghazali Rakmatuiiah alaike bas not mentioned the 
fourth category, viz. Those who spend lesa than the prescribed 
amount, or do not pay Zakaat at all. Such people are altogether false 
in thetr claims of Jove for AJlah Ta‘aic, so he did not regard them as 
warthy of mention, 


{b} A second object in making Zakaat obligatory (Fardh) is to punty 
men’s hearts of miserliness, which is a fatal attribute, Rasul- 
ullah Satfellahe alfaite wasallam has said, "Three things are 
fatal attributes:- 


(i)  Niggardliness which js practised: ie. if a person is 
miserly by nature, but behaves generously in defiance of 
his habit, nuserliness wili not harm him; miserliness 
becomes fatal onty when a person actually acts like a 
miser. 


(ii) Passion which is acted upon. If a man of ardent passions 
exercises restraint, no harm will come to him; passion 
becomes fatal only when it is tadulged in. 


(iii) Self-conceit le. a man’s considering his own opinion as 
the best. There are many Ayaat of the Hely Qur'an and 
numerous Ahadith deprecating miserliness, some of 
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which we have quoted in Chapter Two of this book. The 
only way 40 cure @ person of miserliness is for him to 
cultivate the habit of spending money. When it is desired 
that a man should cease to love someone, he is advised 
not ta associate with that person and, with effort, try to 
keep away from him. Zakaat is cailed a ‘purifier’, as it 
purifies a man of the fiith of avarice and miserliness. The 
mare generously @ man spends and the happier he is 
while spending for the love of Allah, the more purified he 
will be of miserliness.” 


(¢} Another reason for making Zakaat obligatory appears to be that 
it is an expression of gratitude to Allah T's‘ola for the bounty of 
wealth bestowed by Him. Each of us receives countless Boun- 
ties from Ailah To'aia, both in the form of wealth and in ihe 
form of physical faculties; so, the physical devotions serve as 
thanksgiving ior boitily gifts, while devoticns involving spending 
of money serve aa thanksgiving for the bounties of wealth and 
other worldly goods How mean and ungrateful is a person who 
sees a beggar suffering abject poverty and destitution, but his 
heart is not moved with feelings of gratitude for Allah Te‘ela, 
Who has bestowe? numerous hounties upon him, saving him 
from. the humiliation of begping from others and, above all, 
raised him to a position where others beg favours of hia. Is it 
not binding upon him to express gratitude to Allah To‘ala and 
Spend at least one tenth fof the produce of his lands} or one 
forticth (of the money kept with him for a year}, for the 
pleasure of Wah Ta‘ala? 


*. Another propriety to be observed concerns the proper time 
for giving away Zakaat. In the first place, it is important that one 
should hasten to pay Zakaat and pive it eway even before it falls due, 
because this shows his concern and willingness for obeying the 
commandments of Allah Te'aia. And, it also delights the hearts of 
the necdy persons. On the other hand, if a man makes delay in 
giving Zakast, he may suffer an affliction or a loss of his property. 
The Ulama who hold that it is necessury to lose no time in paying 
Zukaat also say that it is sinful to make delay in its payroent, So, 
when it occurs to. a person toe spend money for the sake of Ailah, he 
should not delay in doing so and regard it as au idea put in his mind 
by an angel, as a Hadith says, “Everybody is being advised by an 
angel and tempted by a Shaitan. The angel wants him to do good 
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and to follow the truth, so, when anyone finds, within himself, an 
inclination to do good, he should express gratitude to Allah Ta‘ola. 
The Shaitan persuades a man to do evil and go against what is true, 
so when a person finds himself inclined towards evil, he should 


recite: pao yb) ee) aul sx | 


i seek refuge in Allah against Shaitan, the outcast one" (Saadah) 


A Hadith says that (aJlegorically} the heart of man is between 
two fingers of Allah Ta‘ala, which He turns about as He wills. The 
first thought of spending for the sake of Allah might be followed by a 
second thought, a prompting by the Shalian to keep money with 
oneself. For, Shaitan keeps on forewarming 4 person against 
impending want and need. We have already discussed this point 
under Ayat No. 2 tn Chapter Two. 


And following the exhortation of the angel, there is an evil 
prompting by Shaitan. So, a man should hasten .o pay Zakaat before 
the second thought occurs to him. And if anyone wants to pay the 
entire amount of Zakaat due from him, at a time, it 1s good to specify 
a month for its payment. It would be better to appoint, for the 
purpose, one of the secred months, in order that one might earn 
maximum blessings for Zakaat. For example, Muharram is a sacred 
month, being the first month of Hijri calender and one of the four 
sacred months of the year. Besides, the tenth of Muharram is an 
auspicious day. Far, according to a Hadith, if anyone spends liberally 
on his family on the Day of Aashurah (10th of Muharram), Allah 
Ta‘aia will be liberal to him the rest of the year. Another sacred 
month is Ramadhan; a Hadith says that Rasulullah Salflaliako 
afathe wasallam was the most generous of men, and during 
Ramadhan he was more generous than the wind which blows freely. 
In this month, there js a night (Lailat-ul-Qadr} which is better than 
athousand months and, during it, Allah’s Favours to His men goon 
Increasing day by day. ) 


Similarly, Zul-Hijah jis a sacred month and a great many 
blessings are associated with 1t; tt is the month of Hajj, of which the 
first ten days are called ‘Ayyam-um-Ma'‘loomat’ (the well-known 
days) and the next three days (Ayyaam-e-Tashreeqg) or the 11th, 
12th and 13th day of the month) have been termed, in the Haly 
Qur'an, as Ayyar-um Ma'‘doodat (the appointed days). The Haly 
Qur'an exhorts the Mo’mineen {Believers) to make excessive Zikr of 
Allah Ta‘ala during these days (hence their blessedness). 
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Therefore, if anyone decides ta pay Zakaat during Ramadhan 
-every year, he should fix the last ten days of the month for this 
purpose, while a man giving it during @ul-Hijjak should do so during 
the first ten days. 


The humble author Muhammad Zakariyya Hahmatuliah alathe 
would take the liberty to suggest that, as every body does have some 
idea of the entire amount payable on his property for a year, he 
should bear it in his mind and keep on paying Aakaat little by little 
throughout the year. And, when the year comes to an end, he should 
work out ihe exact amount payable on his porperty and pay olf the 
difference that. stili remains due from him. If the calculjations show 
that what has been spent is more than what was due, he should 
express gratitude ta Allah Te‘ala, with whose aid he has been able ta 
spend more than the prescribed amount. This method of paying 
Zakaat hes three advantages:- 


()))—s«dLf's the Zakaat payable for the whole year is a large 
amount, it 1s difficult to give it away at a time. And it is 
desirable that Zakaat should be paid willingly. 


(ii) Que does not often find correct occasions far giving 
Zakaat; by this method, a man may spend whenever suit: 
able circumstances anse. On the other hand, if 4 man 
calculates Zakaat at the end of the year and then sets it 
aside for spending in small] amounts during the following 
year, each day that passes will count against him for 
delaying the payment of Zakaat. Besides, one might, 
through accident, cause injurics to himself cor lose his 
property and, may consequently, fail to pay Zakaat in full 
and thus commit 4 sin. 


Gi) If a man gives away in small amounts, he may spend by 
chance more than what is due from him every year. 
Giving away in excess of what is actually due is a com- 
mendable act of virtue. As for those who make calcula- 
tons and pay the Zaksaat due for the year in one instal- 
ment, most of them find it bard to pay more than the 
prescribed amount. In tais connection, it should be kept 
in mind that Zakaat falls due after every lunar year and 
not after a solar year. Some people maintain the account 
of Zakaat according to the solar calender and thus delay 
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its payment by ten days successively every year. In this 
way, after thirty six years of Junar calender, they will 
have paid Zakaat for thirty five years only and the dues 
for one complete year shall remain outstanding against 
them. 


3. It is also proper to give Zakaat secretly, which has many 
ailvantages: the giver is saved from self-esteem through display of 
generosity; and the receiver is saved from humiliation, as his poverty 
remains concealed. Hence it is more rewarding to give Zakaat 
secretly, unless there are good reasons for spending it openiy. The 
ultimate aim of giving Sadaqah is to purify a man from the evils of 
avarice and niggardliness. And the one giving it openly may develop 
in hi¢ heart a desire for worldly recognition. This evil is more 
hartoful to the soul than avarice and miserliness, and most people 
suffer from a weakness for.fame and recognition. 


‘The evil of miserliness shail assume the form of a scorpion to 
Sting the miser in the grave, while a man’s love for worldly 
recognition shail become a python that shall bite him. So, the one 
who controlz his miserliness, but becomes a victim of worldly 
recognition or fame, is like a man who kills 4 scorpion and feeds it to 
a python, which grows stronger and more dangerous, It is, of course, 
neceasary to kill both. the scorpion and the python: it may be that 
killing the python is more important than killing the scorpion. 


4. Sometimes, it is wise to pay it openly for good and religious 
reasons. For example, if a person wants to exhort others or thinks 
that others will follow his example or has some ather religious 
motives in his mind, it will be more rewarding for him to pay Zakaat 
openly. We have already discussed these two points at length under 
Ayat No.9 in Chapter One. 


6. Another guideline for giving Sadagah is that one should 
protect it from being wasted through ‘mann’ (taunting the poor 
about one’s favours to them) or ‘azaa’ (causing harm to the one who 
receives Sadaqah). ‘Maio’ is the sin of a person who is conscious of 
big favours to the pevple and keepa reminding them of their 
obligations. ‘Azaa’ means suffering caused to others; it includes 
mental discomfort caused by the vanity of a person who keeps 
reminding them that their needs are met thorugh his generosity. We 
have already discussed this subject in detail under Ayat No.8 in 
Chapter one. 
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6. Still another propriety to be observed while giving Zakaat is 
' that a man should regard the amount of his Zakaat, however large, 
to be an insignificant amount. Otherwise, he may fall into the sin of 
pride and exultation in what he has accomplished by way of virtue 
(I'jaabuo-Nafs}. Exulting and taking pride in something accomp- 
lished (be it an act of virtue or something material) is one of the 
worst sins, fatal to the soul and causing one’s virtues to be wasted 
away. 
In the Holy Qur'an, Allah Ta‘ola has reproached the Muslims 
for feeling proud of their large numbers, on the occasion of Huneyn, 
with words: 


Coie bP igay “atid 1} BS SORE ones Oa) ree 
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Allah gave you victory (over your enemies} on many fields and on 
the day of Huneyn, when you began to exult (and feel proud) in 
your multitude, but it availed you nothing; (the Kaafira began to 
shoot arrows at you in large aumbers which caused 
consternalion among you) and the earth, vast as if is, was 
straitened for you; then you turned back (from the battie-fieid) in 
flight. Then, Altah Ta‘ala sent His peace of reasurrance down 
upon His Rasul and upon the Moa’mineen (believers) and sent 
down hosts {of angels) that you could not see (for your help) (at- 
Taubah:25 - 26), 


The authentic books of Ahadith relate many Traditions about 
the well-known Battle of Huneyn and there are numerous Ahadith 
which give the details of this battle. A brief account of the expedition 
ia given below:- 


It was during Ramadhan al-Mubarak in the eighth year of the 
Hijrah (Migration) that Makkah Mukarramah was conquered and 
thereafter Rasulullah Sailgilaho aiaike wasallam led an expedition 
to al-Huneyn (during the same month) to give battle to the tribes of 
Hawezin and Thagif (who had gathered there to re-capture Makkah 
Mukarramah}. In this battle, the Muslims were larger in oumber 
than in all the previous expeditions when their number was small. 
Therefore, some of them felt proud and said that they could not be 
defeated because of their superiority in oumbers. As Allah Te’ala 
does not like people who exult in their superiority over others, the 
Muslims were tnade to suffer defeat in the early part of the battle. 
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The above Ayat refers io this very incident: 


BSS ls ou uae: Hae yore ys: 


‘You began fo exult and feel oud in in your multitude but if 
availed you nothing.” 


‘Urwah Redhialigho enho saye, "When Rasnlullah Sallaticho 
alaihe wasaliam had conquered Makkah, the tribes of Hawazin and 
Thaqif rose up against the Muslims and, at Huneyn, there was a 
gathering of these tribes, who were about to make war on the 
Muslims." Hasan fafunatuileh alaihe ia reported to have said, "After 
the conquest of Makkah, the Muslims from Makkah Mukarramah 
also joined the troops of the warriors from Madinah Munawwarak. 
Some said, “By Allah, we can now make a united front against the 
tribes of Huneyn’. Rasulullah Seiloiiaho alaike wasallam was 
grieved to learn about their proud and boastful remarks.” (In short, 
the Muslims bad te suffer defeat on seconnt of their exultation and 
taking pride in large numbers). (Durre Manthur} 


The Ulama have said that the more insignificant an act of virtue 
is, in one’s own sight, the more creditable it becomes in the sight of. 
Allah Ta‘ala. Similarly the more hateful a sin appears to the simmer 
himself, the less grievous will it be in the sight of Allah. It follows, 
that, even after a minor lapse, one should reproach oneself for bave 
been done a foolish act that should never have been done and 
should, in no cage, take a sin lightly, nor say, ‘Tt was a slight mistake 
on my part, so what?’ 


Some Ulame have said that three things are required for an act 
of virtue to become perfect:- 


Firstly, the doer should not consider highly his virtue; he ahould 
rather regard it as an act not worthy of mention. 


Becondiy, a8 soon a3 a thought occurs to do a good deed, he 
should basten to perform it, lest d second thought or some other 
circumstances mizht prevent bim from acting accordingty. 


Thirdly, he should perform the act of virtue secretly. And a man 
should regard what he has given away a8 a paltry amount, in com- 
parison with the large fortunes spent on himself or kept back with 
himself. Then, be should make an estimate of the amount spent for 
the sake of Allah Toe‘aia and set it against what he has kept with 
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himself. For example, if sameone bas given away one third of his 
possessions for the cause of Allah Ta‘ala, he is like one who spends 
one third for the love of Allah Ta'ala, Whom he adores and loves as 
bie Sovereign Lord, but keeps two-third for himself, And, even 
though someone were to spend his entire wealth (though such 
instances are rare nowadays) he should think that, in reality, all his 
property belongs to Allah To‘afa Who has, in His Infinite Bounty 
and Kindness, allawed him to spend out of it for his personal needs, 
Thus a man giving away .Sadaqah is like one spending out of the 
money entrusted to him by someone who, in handing it over, has 
said, “keep it with you as a trust but you can spend it for your needs, 
Ag YOU Use your own property. Now, if tlie trustee were to returo to 
him more or lesa the same amount, after some time, he would he 
doing no favour to him who bad consigned it to him; because 
returning of the entrusted, property (to its owner) is by no means 4 
great deed af virtue. 


Although Sadagah, for the iove of Allah Ta’ale, appears like 
returning what bas been bestowed upon us by Him, yet Allak Ta'ala 
has promised bountiful rewards and infinite blessings for Sadaqah 
given io His name; so, while Sadaqsh cannoi be equated to return- 
ing of the trust, it is like returning far. less than the amount 
entrusted and, then, receiving much more as a reward for fulfilling 
the trust. It is like someone keeping a hundred mipecs in trust and, 
after sometime, returning only fifty or sixty rupees; for which the 
kind owner promises a reward of fifty or sixty guineas (pounds); or, 
as though the owner took back fifty rupees out of a hundred rupees 
kept in trust with a person, but issued him in return a cheque for 
five hundred rupees. It follows from the above that while giving 
Sadaqgah the giver should not boast, nor inwardly feel proud of his 
genercaty, but should feel shy like a trustee who fails to return the 
entire amount of trust to its owner, having spent part of. it on his 
own needg, 


To give another example, the man giving Sadaqah is like a per- 
son with whom someone has kept a hundred rupees in trust but who 
returns only fifty rupees saying, ‘Since you allowed me to use your 
money, | have spent (or kept with myself) Gfty rupees and I am 
returning only fifty rupees’. While saying this, the trustee will, 
paturaliy, feel ashamed of himself and aball wear the humble ex- 
pression of a person Whose pride and self-respect have been crushed. 
He will feel remorse for spending out of the money entrusted to him 
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by a kind-hearted person and bow in grattude to him fer not 
demand-ing the entire amount of trust. This should be the position 
in which a person giving Sadagqah should imagine himself and such 
should be his thoughts. For, in reality, the giver is returning (in the 
form of Sadagah) only a fraction of the property that was entrusted 
to him by Allah Ta’afa Himself, while be has spent @ major portion 
oo his own food, etc., and kept back another big portion for his own 
use. 


The money that we give to the poor or spend in other ways for 
the leve of Allah Te'‘aia is like money returned to Allah Ta‘aia, the 
poor man being just an agent sent by Allah Te‘a/a to demand the 
returo of the property kept with us as a trust. On such cccasions, 
people flatter the agent and ask him to put in a word of recom- 
mendation in their favour, to beg his master that he should excuse 
their inability to return the entire amount of trust and should accept 
from them the little they can afford, for they are needy and going 
through difficult circumstances. In short, if someone cannot repay, 
on demand, the entire amount of trust he coaxes the agent sent by 
the owner te beg pardon for him from his master. Similarly, the rich 
should treat the poor with kindness and affection while giving 
Sadaqab for the love of Allah, for they are the emissanes of Allah 
Te‘ala, ta Whom belongs the Sovereignty of the entire universe —— 
the Almighty Allah Who is All-Powerful and Absolute, the eternally 
bescught of all, Who has granted everything to all mankind, Who 
could, 2 He willed, snatch away everything from you instantane- 
ously aod make you destitute like the beggar standing before you. 


In truth, the entire wealth and riches of the world belong to 
Ailanh Te‘aia alone and, though it pleases Him to see Hia men 
‘spending all that they possess for His sake, yet in His mercy He did 
not enjoin spending of the entire property for the love of Him, which 
we nught heve found hard to obey, being inhibited by our innate 
avance and miserlness. 


7. Another important principle to be observed while giving away 
Sadaqah, and especially Zaakat, which is an obligation and an 
important commandmert of Allah Ta‘a/a, is that one should give 
away things of the best quality simply because Allah To‘ala is 
beyond all defects or imperfections and He accepts only such 
property ag is faultless. Granting that the Sadagah that we pve 
passes into the hands of AJlah To‘aia, how impertinent, how 
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shameless would it be of the person who kept with himself the best 
things and gave awey things of inferior quality in the service of 
Allah, Who is the sole and real possesser of all these things and Who 
has bestowed all these goods upon him? Is'nt it like a cook who 
prepates delicious food for himself and gives stale bread and foul 
smelling curry to his master? 


What then should be the attitude of the master towards a 
servant like him? The masters in this world are not aware of what 
their servants do in their absence, but Allah is AH-Knowing, and 
Well Informed about everything. All our deeds are before Him. He 
knows the thoughts that come to our minds. How ungrateful would 
be the person who gave things of had quality for the sake of Allah, 
out of the property that actually belongs to Allah Ta'ala Himself? 


Again, everybody knows that al! that he is spending is for his 
own ultimate benefit; it will he given back to him with manifold 
increase at « time when he shall need it badly. Then, how foolish is 
the person who preserves bad and rotten things for his own use and 
leaves behind things of good quality to be used by others. A Hadith 
has it, io the following effect: “A man says, ‘My property, my 
property, whereas his property really consists of what he eats anc 
uses up, What he wears and makes threadbare and what he gives 
away a5 Sadagah and so preserves for the Akhirah; everything else is 
left to others (his heirs).” 


Another Hadith says,"“Many a Dirham is of greater value than a 
hundred thousand Dirhams; it is a Dirham earned lawfully and 
apent most willingly for the cause of Allah, which is better than 
spending an amount of a hundred thousand Dirhams earned by 
doubtful means”. 


8. While paying Zaksat, a man should also take care to spend it 
on such occasions that can bring him increasing rewards. If Sadaqah 
if given to persons who possess one or more of the following six 
qualities, one can earn bountiful rewards; the more of these qualities 
are found ion a person, the more deserving he will be for receiving 

’Sadaqah and the greater will he the reward for spending on him: 


(a) The man should be pious and righteous, least concerned 
about worldly interests and deveted Wi deeds that are 
beneficial for the Akhirah. Rasulullah Saflailaho alaihe 
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wasatiam said, “Let not anyone but the pious eat your food" 
(already quoted at serial No.23 in chapter one). The reason | 
is that the pious man will gain strength from your food for 
bis devotional prayers and for other acta of piety and, on 
account of your assistance, you will share the blessings and 
rewards of his deeds in obedience to Allah Ta‘ala. 


tb} The one receiving Sadaqah should be an ‘Alim or one 
devoted to religious studies. For, in this way, you will be 
helping him to acquire knowledge; and pursuit of know- 
ledge is the best of all devotions, its excellence depending 
upon the intentions of the scholar. 


Abdullah Ibne Mubarak Rafmaruitah alaihe, the renowned 
Muhaddith and a great Divine, was very particular about giving his 
favours to the Ulama. When someone asked him, "Would’nt it be 
better if you also granted favours to people other than the Uiama; he 
replied, "In my estimate, no other status except Nabuwwat is more 
exalted than that of the lama When a secker of knowledge turna 
his attention to something else, it distracts him from his pursuit of 
knowledge; it is, therefore, most desirable to help him to devote all 
his ime to learning of knowledge.” 


(c) The man receiving Sadagah should be a true "Muwabhia" 
in his piety, The sign of a true Muwabhid i.e. strict believer 
in monotheiam or the oneness of Allah Ta'‘ala is that, on 
receiving a fayour from someone, he bows in gratitude to 
Allah Ta‘ala believing, from his heart, that the favour was 
really from Allah Ta‘aic, Who alone (and none else) is the 
True Giver, while the man giving it to him is just an 
intermediary who has been assigned the duty to carry it 
ont. Lugman Afathissaiam advised his son, thus: ‘Let not 
anyone other than Allah Ta‘ala be a Benefactor to you. 
Regard anyone else's favour ta you as a loan. He wio feels 
obliged’ to the intervening agent does not know the True 
Benefactor, Alah Ta‘aia. Such a one does nat realize that 
the man giving a boon is just an intermediary: Allah Ta‘ala 
put it in his heart to give a boon to so-and-so. He, 
theretore, could not help doing you a favour. 


When this ia firmly believed, then a person takes no notice of the 
causes or means of things but looks up to Allah Ta ‘ola, the Causer of : 
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all Causes (Musabbib-ul-Asbaab}. Doing a favour to puch a cone is 
more beneficial than granting favours to a person who shows 
gratitude to you extravagantly, For, the one who ia flattering you 
today may speak ill of you next time when you do not oblige him, On 
the contrary, a true Muwebbid will never speak 1 of you, as he 
regards you as an intermediary. 


(d) The one receiving your Sadagah should be a person who 
never lets others know about his neediness, nor complains 
to others of his straitened circumstences. Especially 
deserving of your help is the man who, when in affluence 
used to behave generously towards people but whe, be 
cause of hard times, finds it difficult to keep up 
appearances. Such a needy person wears only an appear- 
ance of affluence and Allah Ta‘ala says io the Ilely Qur'an, 
in praise of such persons: 


hibe Keao aes 
"The unthinking man accounts them wealthy”, 


This Ayat occurs in section (Ruku) 37 of Surah al-Baqarab and 
is given below, ip full: 
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SadagaA is) actually for the needy who are stroitened for the 

couse of Allah (for the cause of Deen) and they cannot go about 

the country (in search of tivelihood). The unthinking man 
regards them to be wealthy because of their restraint (refraining 
from asking favours). Yet you can recognize them by their signs. 
They do not beg men with importunity. And whatever good thing 
you spend fon the needs of such people }j, Alfak knows i fal- 
Bagarah-273) , 


NOTE: That is to say, in normal conditions, the reward for 
spending on such people is greater than that of giving Sadagah ta 
common people. However, in certain circumstances, one may earn 
even greater reward for spending on other people. For example, the 
reward for spending an common people increases when they are in 
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great need of help, while these seemingly rich persons are expected 
to get heip from other sources. In nermal circumstances, it is more 
rewarding ta help such people (as haye been described in the Ayat). 
Sometimes, it becomes more urgent and more rewarding to help the 
less pious and even the uon-believing person. 


Ii is noteworthy that this Ayat applies most suitably to the 
Utama of India and Pakistan who have devoted their lives to the 
propagation of knowledge. So, the most deserving persons for 
Sadaqah are thase who have devoted their lives ta the cause of 
religious knowledge. Some unthinking people object to the giving of 
Sadaqsh to those engaged in religious studies saying, ‘Can't these 
people earn their living? The answer to this objection is contained 
inthe above Ayat of the Holy Qur'an which says: 


Ree 
‘They cannot go about the country’ 


L¢. a Man cannot busy himself with two pursuits at a time, one 
of which demands whole-hearted concentration. And he who has a 
little taste for knowledge must have learnt by experience that the 
acquisition of knowledge demands a single-mninded concentration 
and whole-time devotion. And, while doing business, cne cannot 
serve the cause of knowledge perfectly well. Thousands of instances 
can be quoted to illustrate this point. (Bayan-uil- Qur'an! 


{bne Abbas Hadhiallaho ano says, “The poor ones mentiqned in 
this Ayat are ‘the Fraternity who lived in the Suffah (veranda) in the 
Haly Masjid at Madinah Munawwarah (called Ashsabus-Suffah).” 
They were also a fraternity of the seekers of knowledge whe 
remained in blessed companionship with Rasulullah Safladlako 
alaihe wasailam, in order to acquire the knowledge of the formal 
regulations of Islam as well as the spintual concepts. Muhammad 
Ibne Ka'b Qurazi Rahmatuliah aicihe says that the Ayat refers to 
the fraternity of the Suffah who had no houses for shelter, nor any 
wives or children to live with. In this Ayat, Allah Ta'ala has 
exhorted the Mo'mineen (Believers) to give Sadaqah to those people. 
Qatadah Rahmatuliah alaihe says that, in this Ayat, the reference is 
to those who had devoted their lives for Jehaad in the path of Allah 
and could not engage in business to earn their living. (Purre 
Manthur). 
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Imsam Gharzali Rahmatullch alaihe says, “They are those who 
do not beg for help, for they are rich with the wealth of faith 
{Imaan), because of self-control over their desires. One should look 
for such people and give them Sadaqab. Especially, one should try ta 
find out the private difficulties of such religious people and spend 
money on the deserving.” It ia far more rewarding to help such 
people than to spend money on common beggars. [t is however 
difficult ty find them, because they do not let others know of their 
conditions and, therefore, people regard them as well-to-do. 


(e) The person receiving your Sadagah should be a man who 
has to support 4 large family, or ia suffering from a disease 
or any other infirmity which preventa him from earning 
his livelihood. Such people also fall into the category of 
those mentioned in the Ayat Ae) pot 93-a21 Such people are 
in straitened circumstances awing to their poverty or 
scanty provisions or because of their absorption in devo- 
tions or due to some other unavoidable circumstances that 
have made them incapable of finding self-sufficient means. . 


Tt was in view of such considerations that Umar Hadfuafiaho 
anko used to give ten goats or even more to some families and, when 
Rasulullah Sellaliahko aiaihe wasallam acquired same property, 
which he had got as booty without fighting the enemy (called the 
‘Faiy’), be gave two portions to a married man and one to the 
unmarried. 


() <A single man also earng increasing reward for giving 
Sadagah to one of hin relatives, getting thereby the 
blessings of Sadaqah ae well as the reward for showing 
kindness to his relatives as a means of showing strong ties 
of kinships. We have already discussed this point under 
the Hadith given at serial No.6 in Chapter three. 


After recounting six qualities of the persons who are more 
deserving for receiving Seadaqah, Imaam Ghazali Rahmatuliah alaike 
writes: "These are the qualities which should preferably be found in 
a perton receiving Sadagah. What is more, the qualities may vary in 
degree and, thus, the Sadaqah will earn different gradations 
according to the high or low degree of the quality possessed by the 
beneficiary. For example, a high degree of piety may earn higher 
reward than a low degree of that quality; a number of distinctions 
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exist between the close relatives and the distant relations, and in 
other virtues also. Therefore, one should look for 4 person who 
possesses a quality in a high degree. And if someone were to 
combine all these qualities in his person, be would be highly valued 
and an asset for the giver: by spending on whom he can earn 
maximum blessings and rewards from Allah Tir‘ala. 


“Indeed, ifa man knows such a person, be should try to spend as 
much on him ae he can. If not, he should search for one possessing 
al} these qualities. If, after making efforts, a men can find such « one, 
he will earn double blessings: one for searching for such a pious 
being and the second for well-deserved spending. It is also possible 
that, after giving Sadagah to a person who, in your estimation, 
seems to.possess some or all of these qualities, you come to know 
that he does not really possess these qualities. Even then, you will 
earn the blessings of making an effort to search for such @ person 
and, in addition, your heart will be cured of the evil of miserliness; 
love for Allah will be firmly rooted in your heart and you will be 
granted the power to exert yourself in acta of obedience to Him. ' 


“These three benefits of Sadagah are highly valuable in them- 
seives as they strengthen the heart of man, inspiring it with the 
longing to meet Allah Ta‘ala. These advantages will accrue in any 
case, and one can gain additional rewands for spending it in desirable 
places. There are yet more advantages of giving Sadaqah to the 
pious. When such beings receive a favour from someone, they invoke 
Allah’s blessings for him, and remain ever concerned for his well 
being. Indead, the good wishes coming from the hearts of the picus 
can exert great influence and their benedictions improve his worldly 
life with a bright future in the Akhirah. Allah To‘a/a has invested 
the supplications of the picus with effective fulflment.* (Condensed 
and adapted from Thyaa-u)-Uloom). 
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FAZA’IL-E-SADAQAAT 
PART TWO 


In the name of Allah, the compassionate, the 


Merciful. 
MBavaaiasics 


We praise Him, and we invoke His choicest Blessings 
on His noble Messenger (Rasul). 


(The Faza’il-e-Sadaqaat, was originally designed ag one compre- 
hensive volume but, when it was being sent to press,. 1 thought that, 
for the convenience of readers, it would be better to publish the last 
two Chapters as a separate volume entitled "Faza’il-e-Sadaqaat Fart 
two)". 


CHAPTER SIt 


NEED TO CULTIVATE CONTENTMENT, LIVING WITHIN 
MINIMUM MEANS AND AVOIDING ASKING FAVOURS 


In the Holy Qur'an and Ahadith, these three subjects have been 
recuiringly treated through examples, warnings and relevant 
stories. In fact, the allusions are so numerous that even «4 brief 
account would involve considerable details. 


We have observed, at the end of Chapter Two, that wealth 1s 
beneficial as well as harmful, it is both a cure as well as a poison. 
Raesulullah Sallaliahe alaihe wasallam said, "For every Ummah 
(People), there has been a trial and a temptation; the temptation of 
my Ummah lies in wealth”. Hence it ia necessary to guard oneself 
against this temptation and its harmful effects. If someone possess- 
es such a poisonous snake and he makes an antidote, it will he useful - 
both for himself and for other people. Failing this, ita poison will 
prove fatal for himself and will also harm others. It was in view of 
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these harmful affects of wealth that Rasululiah Sailalicho alaihe 
wosdiam once remarked, "This wealth ia pleasant to pee and invi- 
ting; it is beneficial for him whe procures it by rightfol means {in the 
manner prescribed by Shariah) and spends it properly; but he who 
p it by unlawful means is like one suffering from a disease 
viste*) in which one goea on eating without being satisfied.” 
(Mishkaat) 


Imaam Ghazali Raimatuilah alaihe writes: "Worldly wealth can 
be at once beneficial and harmful for its possessor. It ia like a anake. 
We see that whosoever knows the proper charms, can take hold of a 
snake, remove its fangs and prepare an antidote from it. But if « 
layman were to catch hold of a snake, in imitation of the snake- 
charmer, it would certainly bite him to death. Similarly, in order to 
be immune from the harmful effects of wealth, a parson must take 
particular care about the following points:- 


1. He must consider and know, for certain, the real purpose for 
which wealth was created by Allah 7'a‘ala, ao that he may keep 
the same in view. 


2. He should be vigilant about the sources of his wealth and 
heware of combining lawful means of earning with the unlawful 
ones, which include accepting a gift thet may be suspected of 
being «a bribe in disguise, or asking favours involving humi- 
liation. 


§. He should not put aside any amount beyond his actual require- 
ments, and appropriately spend any such extra amount imime- 
diately. 


4. He should also be vigilant about proper spending of money and 
beware of extravagant or forbidden expenditure. 


5. While receiving money, spending it or putting it aside to the per- 
missible extent, he must be sincere of intention and should, in 
all circumstances, seek the pleasure of Allah Ta‘aic. If he has to 
keep back something for personal use or spend it on his own 
needa, he should do so primarily with the intention of gaining 

_ sufficient strength for performance of A‘maal. Whatever amount 
4 of money exceeds his neads should be quickly given away as 
something useless or superfluous. If 2 person then retains weal- 
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th, fulfilling all the conditions laid down above, it will not be 
harmful for him. Ali Radhialigho anke once remarked to the 
following effect: 


'If anyone were to acquire all the riches of the world to seek 
Allah’s pleasure (but had no personal motive), he would still remain 
a true ‘Zachid’ (an ascetic}. On the contrary, if anyone were to re- 
nounce the world altogether, but not for Aliah’s pleasure (aspiring to 
gain same recognition), he would still remain a man of the world”. 
(ihya) 


Another Hadith says: “This wealth is pleasant to see and sweet 
to enjoy, but only he who gets it by rightful means will be blessed in 
it.” 


Still another Hadith says, "What an excellent abode is the world 
for bim who makes it an asset for the life Hereafter and earns 
thereby the pleasure of Allah Ta‘aia! How evil an abode is it for him 
who is prevented by it from preparing for the Akhirah and so is 
negligent of seeking the pleasure of Allah Ta‘afa!" (Kanz) 


In short, there are many Ahadith which assert that woridly 
wealth is not in itself bad; rather, a number of Traditions affirm its 
usefulness, aa numerous worldly and spiritual benefita are gained 
through its rightful use. For the same reason there occur, in many 
Ahadith, exhortations to earn livelihood and acquire wealth. How- 
ever, a8 Wealth also possesses a harinful and poisonous content and 
as human beings are prone to unhealthy practices, frequent wara- 
mgs and prohibitions occur at various places in the Holy Qur'an and 
Ahadith against the accumulation of riches. Particularly, excess of 
wealth has been condemned as something undesirable--even fatal to 
human soul. Rasuluilah Salieiiaho alaihe wasaliam once remarked, 
"When Allah Ta‘a/a loves a person, He protects him from the world 
just as (in certain cases) one protects a‘patient from water". 
(Mishkaat) 


It is common knowledge that water is absolutely necessary for 
life and that no human being can live without it but, if a physician 
says that water is harmful for a patient, we adopt all possible means 
to protect him from it. The same is also true of wealth, the excess of 
which generally proves harmful to the soul, as our hearts are not 
enlightened enough to be immune from its intoxicating effect. Rasul- 
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ullah Saliaiiaho alaihe wasalfam said, "Can anyone of you walk on 
water without getting his feet wet? The Sahahah replied that no one 
could. He then said,"Similariy, it is difficult for a worldly person to 
protect himself from sina". (Miszhk£act) 


We see that moat of the deadly sins and canker# of the soul, viz. 
niggardiiness, jealousy, pride, vanity, mialiciousness, snobbery, 
haughtiness, ete, generally breed on excessive riches, Similarly, all 
the lustful sins--licentiousness, drinking, gambling, usury and the 
like--are also legacies of the excess of wealth. Moreover, human 
hearts are, by nature, so fond of money that the more they receive, 
the more covetously they struggle for its increase. There are 
numerous Ahadith of Rasululiah Safiailaho alaihe wasailam to the 
same effect, for example: “If anyone were to possssa wealth ta the 
extent of two “Wadies' of gold, he would crave for a third.” 


We observe and learn from experience that no one is content 
With any amount (however great} of wealth, axcepting a few blessed 
Bouls. For the same reason, at many piaces in the Holy Qur'an and 
in Ahadith, there ia earnest advice to culirvate contentment in order 
that man’s unending hunger for wealth should decrease to some 
extent. Similarly, the true pature of the material wealth, its 
transience and its corrupting effect, have been explicitly stated, so 
that meno should be less fond of wealth, realizing that transitory 
things are not worthy of human love and that man should set hia 
heart upon things that endure eternally and whose benefits are 
everlasting. There are frequent exhortations in the Holy Qur'an and 
Ahadith for remaining patient in adversity and not regarding it as 
sheer misfortune. For, very often, man is made to suffer poverty 
because Divine Wisdom decrees it for his wliimate benefit. Allah 


Ta‘ala says: a 
BING seal) Gigli BOs 
If Allah were to enlarge the provisions for Hia men, they would 
surely rebel tn the earth. (as-Shuraa 27} 


We all know from experience that places where Men possess ex- 
cessive wealth, are visited by riota and disruption. As-excesa of 
wealth is undesirable and, yet, people have a weakness for it. 
Forbidding the seeking of fayours and begging things from other 
people is a recurring theme in the Holy Qur'an and Ahbadith. For, 
men who covet increase in wealth would beg from peaple without 
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being driven to it by necessity, as the act of begging involves litile 
physical labour and one can get increase in wealth, however paltry, 
just for the mere asking. 


At this point, we quote a few Qur'anic Ayaat and Abadith on the 
three subjects referred to above viz: * 


Gi) Virtues of contentment; 
Gi) Need for exercising patience in affliction; 
(iii) Deprecation of beggmg and seeking favours, from the people 


SECTION (a) 


AYAAT IN PRAISE OF CONTENTMENT 


ayes Ne Races eee Nts 
TERRE He iS yS ne te Doce 
ene an ils ahs NG Se BENS ts tet GE is 
Sepll 6 LNNSEG 3 SaeN Se SII UR oe tits 
of ENS Sash Gee 8330s 


Beautified for mankind is the love of the joya (that 
come) from women and children, and atored up 
heapa of gold and silver, and branded horses and 
eattle and crops. But all these things are for 
enjoyment in worldly life, Allak, with Hiw fs = more 
excellent abode. Say (O Muhammad): Shall I inform 
you of something better than all these things? For 
those who keep from evil, with their Lord sare 
Gardens, underneath which rivers flow, and piire 
companions and pleasure of Allah; for in Allah's 
sight are all His bondamen. Those who say: ‘Our 
Lord, we believe (in Thee) so forgive us our sins and 
guard us from the punishment of Fire. Those who are 
atendfast, truthful, and obedient, those who spend 
(and hoard not), those who pray for pardon in late 
hours of the night. (Aai-¢-Imran: 1417) 


In these Ayaat, Allah Ta‘ala considers .our love for these things 
to be, Fee ane, Tor lustful pleasures that come from them. 
Imaam Ghazali writes: 
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"Passionate love is atiother name for excessive lust--a malady 
which preys upon idle minds. The disease should he treated at its 
early stage by striving not to show any interest and by irying to 
divert ones attention away from the object of attraction. Once the 
attachment grows strong, it is as difficult to suppress it as it was 
easy to subdue in the beginoing. This is true of all passions: For 
example, lust for wealth, desire to win worldly honour and popu- 
larity, ambition for acquisition of property, love for children, even 
fondness for pet birds (like pigeons, etc.) and love of games like chess 
and other similar pursuits. After these passions become obsessions, 
they apell ruin for a person, both in this worid and the Akhirah. The 
fact can be illustrated by a very simpie example from everyday life: 
that of a horse-rider who, finding his animal taking a wrong caurse, . 
immediately pulls the reins and turns it to the right path. If he 
allows it to go astray and enter a narrow doorway and only later 
thinks better of it, and tries to pull it hack by gripping its tail, he will 
certainly experience great difficuity. Hence, it is imperative to be on 
one's guard against these passions from the very beginning and keep 
them within the limits of moderation’. (TAya) 


The Ulama say that all worldly things fall into three broad 
categories: (1} the minerals (the inanimate things}, (2) the plant life 
and (3) the animal life. In the Ayaat quoted above, Allah Ta‘afa has 
alluded _to all categories of worldly goods and waroed His men 
against over indulgence in them. He Subhanahu Ta'ala mentions 
‘women and children, thereby referring to man’s love for his wife, 
children, kinsmen and friends, etc., among one’s kind. Similarly, 
reference to ‘gold and gilver’ includes ali mineral wealth; ‘horses and 
cattle represent all kinds of animals, and mention ¢* ‘weli-tilled land’ 
refers to all kinde of agricultural produce..Put together, all these 
things constitute the niches and valuables of the world. (Tirya} 


After recounting all these things end cautioning His men against 
their evil effects, Allah Ta‘ala saya that all these things are for 
temporary use in the short worldly life, That is to say, none of these 
are really worthy of being praised or loved. Only things that endure 
eternally and whose benefits ere everlasting deserve to be valued. 
And, of course, the most sublime virtue is winning the pleasure of 
Allah Ta‘ala, which transcends every other bliss, At another place in 
the Holy Qur'an, after describing some bounties of Jannah, Allah 


Ta‘ala says: ae 
age ha ST fics oh 
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The greatest blisa is the acceptance from Allah. This is the 
supreme triumph. (ot-Taubah: 72) 


As a matter of fact, no other pleasure or bounty of Allah, neither 
of this world nor of the Akhirah, can vie with the bliss of winning 
Allah’s pleasure. In the above mentioned Ayaat, Allah Ta‘a/a has 
giveo a detailed account of all the attractions and temptations of the 
world and then cautioned us against excessive indulgence in them, 
asserting that all these things are meant only for fulfilling tempora- 
ry needs of worldly life. Moreover, at various other places in the 
Holy Qur'an, the believers have been warned, in various ways, 
against the harmful effects of worldly riches. In some Ayaat, greed 
and cove-tousness have heen deprecated; in other, those who prefer 
worldly requirements ta A‘maal have been censured; in still other 
Ayast, men have been cautioned against the transitoriness of the 
world; while a number of Ayaat assert that worldly wealth is a mere 
decep-tion. In short, it haa been driven home that this wor]d and all 
its goods are abort-lived, created only for the fulfilment of tempora- 
ry needs. This world ig not eternal and, therefore, it does not behove 
a believer to set his heart upon worldly things. Given below are a 
few more Ayaat on the same subject, which further emphasise this 
precaution: 


agrous Lychee SSE ENGNG alld rely va os +) 


1. Such are those who buy the life of this world at the 
price of Akhirah. Their punishmext will not be ligh- 
tened, neither shall they be helped. (ai-Bagarah: 86) 


Aiba Sisnis Ss SSCA LES M 
+ Tet se ee ed ed ee ee 
re Us! o LAG FAS RNS FACS ANS hea 

Oho do aE iS Es 


2. But there are men who say: ‘Our Lord, give unto us 
the bounties in this world’ and they have no portion 
im the Hereafter. And there are men who say! ‘Our 
Lord, give unto us in this world that which is good 
and in the Akhirah that which is good, and guard us 
against the doom of Fire’. For them there ig in store 
a guodily portion out of that which they have earned. 
(ai-Bagarah: 206-201-202) 


328 FAZA‘TL-E-SADAQAAT - PART TWO 


ODI 5 i TEA EM ss kndes — (P) 


d.. And of mankind there are those who would sell their 
very self, seeking the pleasure of Allah: and Allah 
hath compassion on {such of) Hia devotees. (ai- 
Bagarah: 207) ) 


LADS BRN CAN SST Be eM SSC 
- e i: pat ters ea Ads 


4, Ailuring is the life of the world for, those who 
disbelieve; they make a jest of the believers. But 
those who keep their duty to Allah will be above 
them (in rank) on the Day of Resurrection, because 
Aliah provides to whomscever He will, boundless 
bounties. (al-Bagarah: 212) 


eles EI Phas 
& Such days (of varying fortunes) do we cause to follow 
one another for mankind. (Ale-Imran: 140) 


The Ayat means that, sometimes, one community gains domi- 
nation over others; on another occasion, some other nation gains 
supremacy. The suggestion js that people should not worry too much 
about their being dominated, by others; they should rather be more 
concerned about the life of Akhirah, which is of fer greater 
consequence, 


Mi SoS GES SE acres YD 
‘ptt id RET Shay 


& Say (to them, GO Muhammad) the comfort of thia 
world is scant (short-lived); the Akhirab is better for 
him who fears Allah; you shall not be wronged (the 
measure of} a single date-fibre. Wheresoever you 
may be, death wiil overtake you, even though you 
should be in strong and lofty towers.” (an-Nisaa: 77 - 
7&). (So, as death is inevitable, one ahould ever 
remain concerned about one's final fate.) 


HENA SF PIERO Be} WAISS(Z) 
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7. And say not to one who offers you a safutation, ‘Thou 
art uot a believer, seeking the cherished goods of 
thia life (so that you may despoil him), With Allah 
are plentious spoils,” {an-Nisaa: 94) 


These Ayaat were revealed aa an admonition to some Muslims 
who in their fondness bad killed, for war booty,a few non-believers 
who offered to profess Islam. Ayast condemn this heinous act 
committed for a paltry gam of the world. Many Traditions give 
detailed accounts of the circumstances that led te this unfortunate 
incident. A version has it that a Muslim attacked a non-believer who 
hastily recited the Kalimab (as 4 profession of Faith) but tbe 
Muslim, inspite of thie, put him to death. The incident was reported 
to Rasulullah Sallafiaho aicike wasaliam who demanded an explan- 
ation from the Muslim. When he replied, by way of apology that the 
non-Muslim had made profession of faith only out of fear, Rasulullah 
Saleliahe alaihe waselfam said, “Did you look into his heart to see 
that he was doing this for fear of death?” It is related that, later, this 
particular Muslim died a miserable death, (Qurre Manfhur) . 


Under no circumstances does Allah Te‘ala allow His men to 
transgreas the limits of justice and propriety. It should suffice to say 
at thie point that the Islamic Law (Shariah) strictly forbids its 
votaries to wrong the non-believers for the sake of worldly gains. 
This forme the subject of a good many Qur’anic Ayaat and Tradi- 
tions, For example, in the opening Ayaat of Surah a/-Maaedah, the 
believers have heen warned: 


Se Es SEB ye NA Sido 25h Bees) 
ads Sa Se wie Cee 

And let not your hatred of a folk who stopped your going to the 

sacred piace of worship lead you to transgression and hoatility; 


but help ye one another unto righteousness and pious duty; help 
not one another unto sin and transgression. (al-Maaedah: 2) 


And, a few Ayaat later, in the same Surah, Allah To‘ala says: 


SOMEe SNM sG sibeewicnnGak CO 
BCH yal Wy SS 
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O ye who believe! be steadfast witnesses for Allah in equity, and 
let not haired of any people seduce you that you deal not justly. 
Deal justly, that ia nearer to your duty. (al-Maaedah: 8) 


In short, in numerous Ayaat, the believera have been warned 
against transgression, in all circumstances. The fact is that worldly 
love blinds the faculty of reason. 


oP oa oe plete ay. 14 Fe Thea Ae git’ ed “t ate 
CNNSI SE GME ES IES ICU EGS (A) 
8 Naught is the life of the world, save a pastime and 
sport. Better far is the abode of the Akhirah for 


those who keep their duty (to Allah). Have ye then 
no sense. (al-An‘aant 32) 


(In other words have you no sense to undertstand the plain 
truth that the diversions and pastimes of thia world are nothing in 
comparison with the blissful life of the Akhirah?) 


(Siu mises rea ® 


3. And forsake thase who take their religion for a 
pastime and a jest, and whom the life of the worid 
beguiled., (a!-An‘aam: 70) 


Cause cacas.cse © 
id, Now (after death), you have come to us alone as We 
did create you the first time; and you have left 
behind you all that we bestowed upon you. {al- 
An‘aam: 94} | 


Note: Everyone is born naked, with no worldly effects on him. 
Similarly, after death, every person ia laid in the grave, bereft of all 
his possessions. Only the portion of wealth that is spent in this life, 
for the cause of Allah Toa‘aia, is stored up in the Divine Treasury of 
the Akhirah, and is paid back to him in full, with bountiful increase 

from Allah Ta‘ala. 
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Il, The worldly life beguiled them! (ai-A‘raaf: 51) 


12. 


id. 
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So, (after the righteous people} there succeeded a 
generation who inherited the Scriptures but gras- 
ped the goods of this low life and who say: ‘It will be 
forgiven us’ (as we are the loved ones of Allah 
Ta‘ala). (ai-A‘raaft 169) 


sesmescommeusies  ® 


And the abode of the Hereafter is better for those 
who ward off (evil). Have you then co sense? (ai- 
A‘raaf: 169) 
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i¢. And know that your possessions and your children 


1s. 


16. 


tf. 


are but a test, and that with Allah llesa immense 
reward. (a!-Anfaal: 28). 
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You desire the goods of this world and Ailah 
desireth (for you) the Akhirah., (ai-Anjual: 67) 


0 USS) pe GUC aS Gk Ba) 


De you take pleasure in the life of the world rather 
than in the Akhirah? The comfort of the life of the 
world is but little, compared with the life in the 
Hereafter. (al-Tawbah; 38) 


cease La ERAL GAOT oN alg, CS 

eek io hay ood 
Behold! Those who do not look forward to meeting 
us, and are well-pleased with the life of the world, 
and feel secure thereln, and those who are heedless 
of Our admonitions---their abode will be the Fire 
because of the (evil) deeds they used to commit. 
(Yunua: 7-8) 
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18. O mankind) Your rebellion ia only against your- 
selveg; (you have} enjoyment of the life of the world 
(for a brief period); then unto Us you shall returo 
and We shall proclaim to you what you used to do. 
Tie likeness of the life of the world is only as water 
which We send down from the sky; then, by its 
mingling with the earth, arises the produce of the 
earth (in thick profusion) of which men and cattle 
eat till, when the earth has taken on her (golden) 
ornaments and ig (fully} embellished (le. the crops 
and greenery hag reached ita fullest bloom) and her 
inhabitania deem ihat they are masters of her, 
(suddenly) Our commahdment comes (upon it) by 
night or by day and We make it aa reaped corn, a3 
though it had not flourished the day before. Thus da 
We expound the revelations for a people to make 
them realise (the true nature of worldly life). And 
Allab summons you to the abode of (Eternal) peace 
and (He) guides whosoever He will to a atraight 
path. (Yunus: 23-24-25) 


After recounting, in the preceding Ayaat, a number of 
excellent qualities of the Holy Qur'an, Allah Ta‘alfa says: 


ecko apiece bk 09) 


1% People should refoice in this nonty of Aliah, and in 
His merey. It is far better than (the worldly things) 
which they hoard. (Younus: 58) 
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Whoso desires the life of the world and its adorn- 
ments, We shall repay them {in full} for his deeds 
herein, and they are not made to suffer loss therein. 
Those ate they for whom there is naught in the 
Hereafter save the Fire. (All) that they contrive 
here will become vain and (the fact is that all) they 
are wont to do ia fruitless. (Hud: 15-16). 


ETM AME AL Gh 55 his TES iat LS 2 
ESAS 
Allah enlarges livellhood for whomsoever He wills 
snd straitene (it for whomsoever He wills). And they 
rejoice in the life of the world, whereas the life of 


the world is but passing enjoyment, aq compared 
with the life of AKhirah. far-Ha‘d: 26) 


AEBS SSA IEROU SN ES BENS oY) 


Do not (co much as) raise your eyes to look at what 
We have granted to different categories of the non- 
bellevers to enjoy (for, they will just derive brief joy 
from worldly things which are doomed to perish 
soon}. (Tir: 88} 


“ase  . & 


That (all worldly goods} which you have, shall waste 
away. But what ls with Allah endures forever. (Naf: 


96} 

miconeme eas 
(The psinful chastisement described in the fore- 
golng Ayaat will afflict them) That ia because they 
were enamoured of this world rather than the 
Alkchirah, (NaAl 107) 
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25, Whoever desires that (life) which hagteneth away 
(Le. recompense for his deeds in the present life 
glone), We hasten for him therein what We will, 
unto whomsocever We please (i.e. such a one is not 
given all that he desires}, (We grant worldly gifta to 
whomscever We will and even We, rather grant him 
only as much as We please And, afterwards We have 
appointed for him Jabannam: he will endure the 
heat thereof, condemned, rejected. And whosoever 
desires the Akhirah and sirives for it with the 
efforta necessary, being a Mo’mino (true believer}, 
fcr such, their efforts find favour (with their Lord}. 
Each do We supply, both these and those, (the pious 
and the worldings) from the bounty of thy Lord. And 
the bounty of thy Lord tworldly gifts) can never be 
confined. Just behold! (How We prefer some of them 
over others (Muslims and non-believers alike in 
bestowing worldly gifts). Eut, verily, the Akhirah 
{prepared exclusively for the beHevers) will be 
higher in grades ard be far more blessed, (Judgeing 
by this, you can see that the worldly gifts are being 
bestowed by Allah Ta‘ala, and not being earned by 
people according to the mensure of their struggle. 
For, some people struggle bard but derive iess 
worldly gains than others who gain big fortune with 
little efforts). (Bani Israel: 18-21) 
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26. And set before them the similitude of the life of the 
world as water which We send down from the sky, 
and the vegetation of the earth mingles with it, and 
then {after it has become green and lusclous sud- 
denly some calamity befalls it), it becomes (muti- 
lated) dry twigs and the winds scatter it about. 
Allah is able to do all things. Wealth and children 
are (merely) the adornment of the life of the world: 
but good deeda( of the righteous) which endure are 
(far) better in thy Lord's sight for reward, and (also 
ouch) better in respect of hope. (Kah: 45-46) 
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(The: Ayaat are preceded by an account of the Day of 
Resurrection and the blowing of the Trumpet (Sur). On that 
Day, the evil-doers shall be) 


27. "Murmuring among themselves: ‘You have stayed (in 
the world) only for ten (days).‘We are best aware of 
what they shall utter when the soundest of opinion 
among them says: (No), you have tarried but a day.’ 
(In truth the entire span of one’s life is far shorter 
than even one-tenth of a day of the Akhirah. So 
brief is our sejourn in the temporal world, compared 
with the eternal life of the Akhirah), (Taha: 103-104) 


Bei 5a AEA Niel CLE Nal GLINS GA) 
OTIS BIOS EL SEIS shots EL a HS 
28 Do not sp much as raise your eyes to look at what 
worldly things we have granted to different cate- 
gories of people to enjoy it ia merely the glamour of 
the life of the world (and We grant it to them) so 
that We may test them therein, And the bountiful 
provision of thy Lord (to be granted in Akhirah) is. 
far better and far more enduring. And enjoin upon 
thy kinsmen (people) to offer Salaat and be (thyself) 
constant therein. We ask not of thee (to find thine 
own) provision, (It is} We (Who} provide for thee. 
And the best future is for righteousness. (Teha: 13I- 


fa2) 
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29, Reckoning has drawn nigh for mankind while they 
are turning away in heedlessness.” (al-Ambiya: I) 
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30. When death comes unto one of them (wicked) he 
sayeth: ‘My Lord, send me back (to the world) so 
that I may do good {in that world) which I have left 
behind.’ (Allah Saya;), ‘By no means! What he says ic 
eahningiesa words. (Mo’minoon: 99-100) 
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3i (on the Day of remurrection), He (Allah) would say 
(to them to add to thelr grief and sorrow); (Tell us), 
"How long you tarried in the earth counting by 
years"? They will say: "We might have tarried but a 
day or a part of a day. Aak of those (the angela) who 
kept an account of everything.” He (Aliah)-will say: 
“Indeed you tarried bat a little, if you only knew 
(about the transience of worldly life). Did you think, 
then, that We had created you for a pastime? Still 
(did you presume that) you would not be brought 
back again to us". (Mo'’minoon: 112-115) 


Safin Oakes it ahs Es FOROS KS 


32 (These people who take pride in their luxurious 
living are, in reality, foolish. Don’t they know that): 
"Many a community have We destroyed who felt in- 
solently proud of their luxurious life. (Look and see 
for yourself). Those are their dwelling-places, which 
have not been inhabited after them, except a little’. 
(al-Qasas: 58) 
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33 And whatever you have been given is for temporary 
use in the life of the world, and an adornment (of 
the same ghort-lived life) and that which Allah hath 
(in the form of bounties and rewards of the Akhi- 
rah) is far better and much more enduring than all 
these things, Have you then no sense? (al-Gasas: 60} 
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34 Is he whom We have promised a fair promise, which 
he will surely receive (in the Akhirah), like him 
whom We have given some paltry pleasure of this 
life and then, on the Day of Resurrection, he will be 
prosecuted (for his evil deeds). (ai-Qazasz: 61) 
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35 Those who were desirous of the life of the world 
said (ag they saw Qaran (Korahb) rolling in wealth}: 
‘Ah! would that we had been given the like of what 
had been given untae Garun. Lo] he ls possessed of 
rare good fortune.” (ai-Qasasz: 79) 


Note: The detailed story of Qarun, together with a description of 
the exatmmpiary punishment meted out to him, has been given at 
serial No.3, mn chapter 5 of part one of this book (sub-titled ‘On Not 
paying Zakagt’). The fact is that excessive wealth, unless it is made a 
means to win the pleasure of Allah Ta‘ala through generously 
spending in Hig cause, leads its possessor to such horrible doom. 


SUSE KIO TAN NTL DIEM PATTIE) 


46 0 6("This life of the world is but a pastime and a game. 
Lo! The Home of the Akhirab--that is the life (really 
worth lig name); if only they knew (this fact for 
certain, they would certainly try hard for the boun- 
ties of the Akhirah}”, (Ankaboot: 64) 


ob AIF EMEC (Fe) 


27 “They know ouly same appearance of the present 
life, and are heedlese of the Akhirah’ (they do not 
aspire for the rewards of the Akhireh; nor do they 
feel afraid of the punishments therein.) (ar-Rus:: 7, 
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38 "O, man-kind! Keep your duty to your Lort and fear 
a Day when the parent will not be able to avail the 
child in aught, nor the child to avail the parent. Lol 
Allah's promise (concerning the Day of Judgement) 
ig the very truth. Let not the Hie of the world 
beguile you, nor let the decelver (Shaitan) beguile 
you, in regard to Allah.” (In‘other words, let not the 
Shaitan seduce you into ugconcern regarding the 
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Divine Punishment; nor let him goad you into the 
wrong belief that you are not going to be punished 
for your misdeeds}, (Lugman: 33) 


Commenting on these Ayaat, Se‘eed Ibne Jubair Hahmatullak 
alaihe says: "Let not the deceiver beguile you with regard to Allah 
means, you should not persist in sinning, hoping to be granted 
forgiveness by Allah Ta‘aia.” (Durre Monthur) 


_ It behoves a person to beg forgiveness only after he has turned to 
Alleah in sincere repentance and made up his mind to avoid sins in 
future, It looks absurd that a person should persist in disgracing 
himself in the sight of Allah, by sinning throughout the day and 
should, all the same, keep saying, "0 Ailah! Grant me forgiveness.” 
This subject will be treated in detail under Hadith No.18 of this 
Chapter. There is also another Ayat of the same impori in 
subsequent pages. 
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39 © Nabil Say unto your wives: If you desire the 
world’s life and its adornments, come! I will content 
you (give you some money and other worldly goads, 
dower, maintenance, etc.) and will release you with 
a fair release (divorce you with a fair deal and part 
from you in kindness). But if you desire Allah and 
His Rasul and the abode of the Akhirah, then, io! 
(bear in mind) that Aliah has prepared for the pious 
among you an Immense reward. (al-Ahzab. 28-29) 
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40 © mankind! Lo! The promise of Allah is true. So let 
not the life of the world beguile you, and let not the 
(avowed) beguiler (Shaitan) beguile you with regard 
to Allah. (Let him net decelve you into indifference 
towards Allah and the Divine Retribution). (a/-Fatir: 

5) 
Sa‘eed bin Jubair NRaAmatuilah alathe explains the Ayat as 
followa: "The beguilement arises out of excessive indulgence in 
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te 


worldly affairs, which makes a person negligent in his preparation 
for the Akhirah, the deception of Shaitan consists in hia inciting a 
man to persist in sinning, in the hope of forgiveness by Allah Ta‘ala” 
(Uurre Manthur) 


4i 


42 
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(A believing man of the family of Firaun (Pharaoh), 
who hid his faith, said te them) “O my people! Lol 
This life of the world is but a passing enjoyment and 
lol the Akhirah, that is the enduring abode. (ai- 
Mo'min: 39) 
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Whoso desires the harvest of the Hereafter, We give 
him increase io the harvest. And whoso desires the 
harvest of the world (concentrates all hia efforta on 
achieving worldly gains), We give him something 
thereof, and he hath no portion in the Hereafter. 
fash-SAura: 20) 
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43° Now whatever thing you have been given is but a 


shortlived enjoyment in the world; and that which 
Allah bath is far better and more lasting, It ia only 
for those ‘who believe and put their trust in their 
Lord, aud thuse who avoid the worst of sins and 
shameful deeds, and when they are attery, forgive; 
and *those who answer the cail of their Lord (obey 
His Cammandmenis! and establish Salaat, and 
whose affairs are guided by mutual counsel. And* 
who spend (geuerously} of what We have given 
them; and ‘when a great wrong is done to them they 
defend themselves. fash-Shura: 36-39) 


The Ulama have traced in these Ayaat the chronological 
succession of the four Khulaf-e-Rashidin asubtle reference to eertain 
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important happenings in their periods of time and to their specific 
virtues has made a mention of by smail numbers 1-2-3-4. 


¢4 And the Mercy of thy Lord is far better than (the 
wealth) that they amass. (Zukhruf: 32) 


In the Ayast immediately following this text, a number of 
attractive features of the world have been described; and, then Allah 
Ta‘ala says: 


* vii 
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Yet all that (i.e. roofs, doors, etc., of gold and silver 
mentioned in the foregoing Ayaat} would have been 
but a (temporary) provision of the life of the world. 
And the Akhirah with your Lord is for those who 
keep away from evil. faz-Zukhruf: 35) 
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45 | created the jinn and humankind only that they 
might worship Me. I seek no sustenance from them, 
nor do I ask that they should feed Me. Lol Allah, He 


ia the sole Sustainer, the Lord of unshaken might. 
(az-Zariyat: 56-58) 
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46 Know that the life of this world is only play and 
pastime and sbow and boasting among yourselves 
and rivalry in respect of riches and children. These 
are like vegetation after rain, whereof the growth is 


pleasing to the husbandman, but afterwards it dries 
up and you see it turning yellow, then it becomes 
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crumbled straw. Aud in Akhirakh there is grievous 
punishment (which everybody should try to ward off 
by all means) and aley forgiveness from Allah and 
His pleasure (which everybody should struggle to 
achieve in a manner and to an extent befitting this 
coveted ideal} And (bear in mind) the iife of the 
world is but a watter of Dlusion. Race one with 
another for forgiveness from your Lord and the 
Jdanhah whereof the breadth ic like the breadth of 
the heavens and the earth, which ig in store for 
those who believe in Allah and His Rasuls. Such ia 
the bounty of Allah, which He bestows upon 
whomsoever He pleases, and Allah is of Infinite 
Bounty. (al-Hadid: 26-21) 


Imaam Ghazali Rahtmatullah algike writes: 


"As soon as a child grows up into a sensible young bay, he feels 
naturally inclined towards fun and sports; because of a passionate 
attachment, nothing interests him more than games. Later, when he 
reaches adolescence, a fondness for the adornments of ife, fine 
dress, etc., and love of pastimes like horse-riding, etc., occupy his 
mind. And he is so enamoured of these that the sports of boyhood 
seem absurd to him by comparison. Then follows the period of youth 
and of lustfal desires. At this stage, all other diversions lose charm 
for the young man and he begins to value sensual pleasures above 
everything else--even above wealth and property, honour and glory. 
The next phase begins with the emergence of a sense of superiority, | 
vainglory and the desire to have a say in state-craft. And these 
attachments overpower all other desires. Put together, all these 
constitute carnal pleasures of the world. What follows these phases, 
is the surging in the heart of a keen desire to seek a true knowledge 
of Allah. These feelings transcend all other pleasures. This is the 
only genuine passion, and the most powerful one, worthy of being 
cherished by a man’, 


To conclude, everyone is tempted towerds sports in boyhood; is 
swayed by lusts io early youth; and in the twenties, a passion for 
power is born in him. In the forties, everybody is more or less 
imbued with « desire to gain a true cognitive of Alls Ta‘ala and a 
longing to acquire knowledge of the Lltimate Truth. 


We see that a boy loves games and sets little value by pursuits, 
such as associating with women and hankering after power. Simi- 


342 
FAZA'IL-ESADAQAAT - PART TWO 


jarly, the worldlings laugh at those engaged in gaining true know- 
ledge of Allah because they have no idea of the spiritual bliss 
experienced by the latter. However, the mysties (Sufis) know that 
the worldlings are like young boys who have no idea of the pleasures 
enjoyed by grown up men. (Ihya} 


In these Ayaat, Allah Te‘ala has made 4 mention of all manner 
of worldly pleasures and, then, has given a warning against 
indulgence in these, saying that all these joys are mere deception 
and that only the life of Akhirah is of permanent and lasting value. 
The pleasures of worldly life are like crops that flourish and please 
the eye for some time, but wither up soon to be blown away by the 
winds. 
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47 Lo! These (people) love fleeting life, and put behiod — 
them (the rcmembrance of) a grievous Day {that 
lies ahead). fad-Dahr: 27} : 


They are hot concerned about the Resurrection Day, nor do they 
prepare for the Akhirah. The love of worldly weadlh has made them 
blind to their own final fate and they are negitectful of such a fateful 
Day of woe and misery. 
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#3 But when the great Disaster (Day of Catastrophe ar 
the Resurrection Day) cometh, the Day when man 
Will call to mind (the things) be endeavoured for (in 
this world); And Jahannam will stand forth visible 
ta bim who seeth. Theo (it is the rule of the Day 
that} whosoever rebelled (against his Lord in this 
world), and preferred the life of the world, Ic! 
Jahanoam will be his home. But as for him who (in 
this world) feard to stand before his Lord (for 
Reckoning) and restrained his soul from (unlawful 
indulgence in) lust, lo! The Jannah will be his home. 
fan-Naziat: 34-41) 
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49 *He is (really) successful who purifies himself (of 
sing); aod remembereth the name of his Lord and 
observes prayers (Salaat). Bui (you do not take the 
counsel revealed in the Holy Qur'an and) you prefer 
the life of the world: although the Akhirakh is far 
better (thau the life of the world) and everlasting. 
Lo! This is in the former Scriptures; the Sahaaif 
(Booklets) of Ibrahim and Musaa.” (a/-A‘la: 14-19) 


Noie: There are numerous Traditions regarding the contents of 
these ‘revealed Sahaaif (Booklets). One of the Ahadith has it io the 
following effect: 


“Abu Zare Haodhkialiahe anfio narrates that he once asked Rasul- 
ullah Saifaliaho alathe wesaiiam about the total number of revealed 
Sahaaif, Rasgulullah replied, “In all, a hundred Sahaaif and four 
Sacred Books were revealed. Fifty Sahaaif were revealed to Sheeth 
Alathissaiam, thirty to Idrees Alaihissaiam, ten to Ibrahim 
Alathissalam and ten to Musaa A/aihissalam before the Torah. In 
addition, four books i.e. the Torah, the Injee!(Gospel}, the Zaboor 
(Psalms), and the Holy Qur'an were revealed respectively to Musaa 
Alathis-salam, ‘Isaa Alothkissafam, Dawood Alaifissalam, and 
Muhammad Solleflaho alaife wasaliam. 


“Abu Zare Radhiallaho ankoa then enquired about the contents 
of the Hooklets revealed to [brahim Alaihissaiam. Rasulullah 
Sallaflahe alathe wasallam replied that they consisted of parables 
(containing admonitions}. For example, one of these parables ran 
like this: ‘GO you domineering, proud king! [ did not raise you to 
kingship to hoard wealth, but F granted you power in order that you 
might redress the complaints of the oppressed and prevent these 
from reaching Me. For, I do not reject the invocation of the 
oppressed person, even though he be a disbeliever! And another ran: 
itis incumbent upon a wise man, unless he loses sense, to divide his 
time in three parts: one part should be devoted to the worship of 
Allah Ta'afe and holding communion with Him in solitude:one past 
should be reserved for self-reckoning 45 to the time spent on good or 
bad deeds (the excellence of every good deed, the gravity of every bad 
action, and the time wasted in idle pursuits); and one part should be 
set apart for lawful earning of livelihood. The time spent in this last 
occupation should be of help to him in performing the other two, 
affording him fuller concentration and greater amount of leisure *. 
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is also incumbent upon a wise man to make the best use of his time, 
to remain fally absorbed in his occupations and spiritual pursuits 
and io guard his tongue (against idle talk). For whoever exercises 
restraint in speech will not indulge in useless talk. Moreover a wise 
man should strive for three things: he should try to improve his 
means of earning livelihood, he should struggle to make provisions 
for the Akbirah and he should try to provide himself the Lawful 
comforts of life (food, drink and sleep, etc). Time spent in any 
occupation other than these three ia uselesa. So, before starting to do 
something, one should consider and make sure whether it falls 
under one of these categories. 


Abu Zarr Hadhialiaho anhto then enquired about the contents of 
the Sabaaif revealed to Musaa Alai#isgaiam. Rasululish Sallallahe 
alathe wasatiam replied: "They contained edmonitions (such as): ‘I 
wouder haw any person can take joy in anything, in spite of his 
belief in the inevitability of death!’ ‘I am astonished at bim who 
laughs in spite of his faith in the certainty of death’. ‘I am astonished 
at him who observes the vicissitudes of life and turns of fortune (for 
instance, a millionsire reduced, in ea short while, to poverty and 
begging from people; or a gacl-bird, released from prison, nzing to 
power and becoming a ruler) and, still, finds satisfaction in worldly 
pursuits!’ T am astonished at ai person who believes in 
predestination and, still, grieves over any misfortune’. ‘I am 
astonished at a person who believes that he will have to face 
Reckoning (on the Day of Judgment) for all his deeds and, still, does 
uot perform goad deeds’. (On the Day of Judgement, all financial 
and physical wrongs will have to be redressed through the transfer 
af his good deeds to the credit of the wronged. If his good deeds are 
exhausted before compenestion for the wrongs, then the latter's sins 
will be put ip his account). 


"Abu Zerr Radhinliaho anho then asked whether anything of the 
subject-matter of these Booklets was also revealed to him. Rasul- 
ullah Sallatiaho alathe wasallam replied. "Yes, The Ayaat beginning: 


OSs Ot rT IS 
‘Successful is he who purifies himeelf.......... (Quoted above)". 
(Durre Manthur) 


Ibne Abbas Radhialfako anho says: “Allah Ta‘ala says in Surah 
Najm, praising [brahim Alethissalam: 


edie 


CH. VE AYAAY . IN PRAISE OF CONTENTMENT 345 


And fbrakim who patd back (what he owed to Allah) in full”. 


The Ayat means that Ibrahim alathissafaam fulfilled all that 
Islam demands. These demands fall inte thirty broad categories, 
termed as thirty ‘Sihaam’ of Islam. Ten of these Sihaam have been 
indicated in the Verses beginning. 


| ee ec eeslanl Gt | 
(Lot Allah hath bought from the believers........... (at-Taubah: 111- 
212). 


Ten others have been recounted in Surah Ahzaab in the Verses 
beginning: 


1 else Sy. 


me he 


La! men who surrender to Allah and women uo surrender. fal- 
Afzab: 35) 


Six more have been described in the opening Ayaat of Surah al- 
Mo’minoen and the description of four others occurs in Surah 
Ma'‘arij in the Ayaat beginning: 


t oe fm we ee? 
Seppe OGM 
And those who believe in the Day of Judgement)......... (al-Ma‘ari: 
26-38) 


Put together, these make thirty in all. 


Whosoever meets his Lord (On the Day of Judgement), after 
having fulfilled one of these obligations, will be deemed to have 
practised one-thirtieth part of Islam". (Durre Manthur) 


Sp ae pe gt ead 
i oa AAT Otk oy ghee ger ” fal fer sited ' 
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Sgr 
50. Rivalry for increase (in worldly good) kas diverted 


you (fram rementbrance of the Akhirah). Until you 
come to the grave. Nol But you will soon (as soon as 
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you enter the grave) come to know (the true nature 
of the warld and the supreme value of the Akhirab), 
(You are warned once again; take heed). (No! These 
things are not worthy of your notice and you should 
not feel proud of them), Nay! But you will (soon) 
come to know (when you are resurrected on the Day 
of Judgement. You are warned a third time, that 
these things are uot worth your concern and that 
they should not make you feel proud of yourselves). 
Nay, would that you knew (now) with a sure 
knowledge! (from your study of the Holy Qur'an and 
Ahadith taat these things should not make one feel 
proud of oneself, as you will realize after deaih; 
then you would never bave indulged in them). For, 
(by Allah!) you will behold the fire of Jahannam., By 
Allah! you will behold it with a sure vision. Then, on 
that Day, you will undergo reckoning concerning all 
the bounties of Allah. (ai-Takathur: i - 7} 


Note: There are numerous Ahadith which give extensjve details 
of the reckoning on the Day of Judgement, regarding the bounties of 
Allah Ta‘ala. These serve as illustrations piving an idea of the 
countless bounties of Allah Ta‘ala, which are being showered upon 
all men, on ail cccasions day and night, in such jarge numbers as 
defy human calculation. Says Allah Ta‘afa, and He speaks the Truth 
(beyond any doubt): 


t Pa rye 
"ad 


eaux) PL wenn es ab 
And if you would count the Bounties of Allah you cannot number 
them. (brahim: 34 Nahi: 18) 


A Hadith says: 


“Once, Rasulullah Salallahe alathe wasallam recited this Surah 
{Takathuriand when he came to the Verse, 


ed Fed ov ke oh, 


a wie 
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Then, on that Day, you will be questioned concerning all the 
Bounties fof your Lord), 


he remarked: 
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"You will be questioned in the presence of your Lord regarding 
the cold water you drink; the protection provided by your houses” 
(Allah To’afa will say: “We granted you cool shade and protection 
from sun and rain}, and regarding your having enough food to 
satisfy your hunger, and regarding the soundness of your limbs’ 
(Allah Ta‘afa will say, We granted you sound aad healthy limbs......... 
hands, feet, eyes, ears, nose, etc, what have you done to express your 
gratitude for ail these gifts}, and regarding the sound sleep you 
enjoy; and regarding your being able to win, in marriage, the hand of 
a woman of your choice, whom someone else also wanted to marry, 
but Allah Ta‘ala married her to you as a special favour (he put it in 
the minds of her parents that they should marry her to you and not 
to the other person)’. 


If we just consider the Bounties of Allah Te‘aia mentioned in the 
foregoing Hadith, we can realise how greatly everybody ta indebted 
to Allah Ta‘elo for His favours, which are being bestowed, at all 
times, upon his creatures, rich and poor alike. Is there a man 
howseever poor and needy, who is not being constantly granted 
countless favours and blessings of Allah Ta'ala? Take, for exampie, 
the gift of physical health and soundness of limbs, which is, 
undoubtedly, a great blessing of Allah Ta‘ala. Moreover, the capacity 
to breathe 1s an invaluabie gift of Allah Ta‘ala, which every living 
being enjoys at all times. 


Another Hadith says: 


"When this Surah (Takathur) was revealed, some of the Saha- 
bah said, "CO Rasuluilah! What bounties sre we enjoying? Our daily 
provision consists of just half a meal of barley bread, which is not 
enough to satisfy our hunger’. Then came the revelation: "Ask them! 
Do not they possess shoes ta wear? Do not they get cool water to 
drink? These are also bounties of Allah”. 


Another Hadith says, to the following effect: "The first question 
to be asked from a man about Allah’s bounties, on the Day of Judg- 
ment, will be: ‘Did we not make your body healthy and give you cold 
Water to drink?", It is revealed in still another Hadith: “Of the 
Bounties of Allah to be accounted for, on the Day of Judgment. are: 
the piece of bread eaten to satisfy one’s hunger, the water drunk to 
quench one’s thirst, and the piece of cloth used ta cover one’s body.” 
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Another Hadith narrates:- 


“Once, on a hot summer noon, Abu Bakr Radhialfaho cnho went 
to the Magjid-e-Nabawai. When Umar Radhialiahs anhe came to 
know of it, he also went to the Masjid and asked Abu Bakr 
RadAiallaho anho what had brought him out of his house at that 
hour. He replied that it was intensity of hunger that had driven him 
to it. Umar Redhiellako onho said, “By Him, Whe is the master of 
my soul, it ig the same with me". Meanwhile, Rasulullah Sallailaho 
alajhe wasollam also came there and asked what had brought them 
there at that hour. They replied that pangs of Dunger bad brought 
them cut. Rasulullah Soaffafiaho alathe wasalligm said, “That which 
brought you out, has also hrought me out”, All the three then got up 
and went to the house of Abu Ayyub Ansaan HKadhiafigho anio, but 
he was not at home. His wife waa greatly pleased, and when 
Rasulullah Salfailaho ainthe wasaliam asked her where Abu Ayyub 
had gone, she replied that he would return in 4 short while. At that 
moment, Abu Ayyub Ansaart KadAiaifaho anhe also turned up. On 
seeing them, he hurriedly went ai.d brought a bunch of dates. 
Rasulullah Saflelicko alaihe wasallarn said to him, “Why did you cut 
off the whale bunch? You could have picked the npe dates only”. He 
respectfully replied, "O Hasulullah! [ phicked the whole bunch so 
that dates of all kinds, the fully ripe, the half-ripe, the dried ones and 
the fresh should be before you and you shyuld be able to select the 
particular kind yon relish. So, they ate dates of ail kinds. Meanwhile 
Abu Ayyub Radhiailake anho slaughtered a small goat, roasted 
some of jis meat and cooked the rest. He then presented it to them. 
Rasuluilah Salfatigho alaihe wasallam took some bread and « piece 
of roasted meat and, giving it ta Abu Ayyub AHadRialako anho, said, 
"Take this to Fatimah; she also has not teken anything of this sort 
for several days". He hurried to comply with it. When ali of them had 
partaken of it, Rasulullah Salfadiake afatke wasallam said, "We have 
enjoyed so many Bounties of Allah Ta‘aia: meat, bread, the unripe 
and the ripe dates........ " Seying this, Rasulullah Sailalfake alaihe 
wascailam Was moved to tears. These are the Bounties about which 
one shall be questianed on the Judgment Day The Sahabah 
Radhialiaho anhum were shocked to hear this. It pained them to 
think that they would have to account for these bounties, in spite of 
the fact that these things had Gecome available after suffering such 
pangs of hunger. Rasuhwlah Salfatiake alaihe wasollam said, "You 
shail have to render an account, undoubtedly. And, to make amends, 
you should recite Bismillah Gin the name of Allah, the Kind, the 
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Merciful} before starting to eat; and recite the following Du’sa after 
you hove finished: 


ae oe ee ne ere et eer cutis Tam x ou ip 
‘All Proise be to Allah Who, in His Infinite Mercy, made us io eof 
our fill and as a great favour bestowed upon us plentifully’. 


{Durre Manithur) 


There are a large number of Ahadith on these subjects, in the 
authentic collections, but I do not propose to make such a complete 
reference. My purpose is to indicate, to my readers, how numerous 
the references are, in the Holy Qur'an, on the subject of the 
transience of worldly life, its being unworthy of man's regard, ite 
insignificance when compared to the values of the Akhirah and its 
power to make those who indulge themselves in its pleasure, suffer 
utter joss and damnation in the fire of Jahannam. Hesides, I want 
them to realise how recurring the admonitions and wWarhitgs are 
against indulgence in worldly pleasures. Gut of a large number of 
Ayaat on the subject, I have selected only fifty which, | think, should 
suffice to give an idea of the extreme significance of this theme, 


It is shocking to note that, tne more Allah Ta‘efa warns us 
against indulgence in worldly pleasures, the more shame-facedly do 


we ignore His a¢monitions. After such indifference towards His 
Commandments, how can we dare to face our Lord on the Day of 


Judgement! 
“fps leo : 
wile Z4ll 8S £8! | aul JG 


*We complain te Aah! And it is He alone Whose help we seek’. 


[PPP PEEP PP! 


sot) 
SECTION (b) 


QURANIC AYAAT ON THE VIRTUES OF REMAINING 
PATIENT IN AFFLICTIONS 


Cepedl Ee ANS NG Nh Bek ee OF 98 2 BESS 
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"And gurely We shali test you with something of fear (of 
the enemy or of impending adversities} and (something 
of hunger and some loss of wealth and lives and fruits 
(ao, if anything of the kind befalls you, you should bear 
it patiently); but give glad tidings to those who per- 
severe patiently. Those who, when a misfortune strikes 
them, say: Lo! We belong to Allah and to Him shall we 
return’. Such are they on whom are (showered choicest) 
blessings of Allah and Hie mercy; such are the rightly 
guided.” (ai Bagarah: 155-157) 


Note: When one is stricken with a calamity, it is of great benefit 
to recite the Ayat, “Lo! We belong to Allah and Lo! Unto Him shall 
we returo”. The recital becomes more effective, earns greater 
rewards and endows one with a rare peace of mind if one also 
understand the meanings of the Ayat and, while reciting it, keeps in 
mind its true significance. Here is a fuller tramslation of the Ayat: 


SSeS sll 
Verily we all of us (our lives and our possessions) belong 
to Allah. (And the Master has every right to make use of 


His belongings howsoever He pleases). We all have to 
return to Allah. (al-HagaraA: 156) . 


That is to say, we have to return to Him after we die; and He 
will bestow upon us liberal compensation for the loss and the 
hardships we have endured in this life. We observe that, if @ person 
suffers a loss in the world but, at the same time, he is assured o: 
receiving a big fortune as compensation, he is not worried about the 
loss. Similarly, if a man were to possess firm faith in the bounties ts 
be bestowed by Allah Ta‘ala in the Akhirah, he would never fep 
worried about the worldly loss. But, as we are weak in faith (Imaan) 
even a slight loss or a little trouble becames unbearable for us. 
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In many Ayaat of the Holy Qur'an, Allgh Te‘ala bas admonished 
us through brief references to, or elaborate expositions of, the belief 
that the world is a place of trials and tribulations, where one has to 
go through various tests. Sometimes people are put to test throngh 
sbundance of wealth, with regard to the sources of income and the 
manner of spending it. At other times, Allah pute us to a trial 
through poverty and bunger, in order to distinguish those who face 
it with patience and Salaat, from those who grumble and complain. 


Hence, thore are frequent exhortations, in the Holy Qur'an, to 
remain patient and persevering, to turn to Allab fe‘ela for help and 
to resort to Salaat in all adverse circumstances. Time and again, 
‘Allah Ta‘afa reminds His men that they are under o@ test in this life 
and that they should beware of a failure in it. Out of numerous 
Verses on the subject, a few are quoted below, by way of illustration: 


en © 
1, "And seek Allah’a help with patience and Salaat’. 
(al-Bagarah: 45} 


(Commenting on the Ayat} Qataadah Rehmatullah alaihe says: 
"The two things Selaat and patience represent help from Alah 
Ta‘ala. So, seek Allah’s help through these two virtues.” 


Ibne Abbas Radhiallakho anho relates: “One day, | was riding 
behind Rasulullah Sallaliaho alaihe wasaliam when he said to me, 
"Young man, give you a few words of advice and, (i believe) Allah 
7e‘ala may help you to benefit by them’. When I most humbly 
submitted, ‘Do tell me', He said, “If you are mindful of Allah, (i.e, if 
you fulfil what Alleh Ta‘aia demands from you), He will be mindfui 
cf you (i.e. He will grant you His protection). And if you arc mindful 
of Allah (ie. if you fulfil what is due from you to Him), you will find 
Him rea‘lily available to help you at all times, If you are mindful of 
Him (3.6, remember Him) in prosperity, He will remember you (1.0. 
help you in adversity). Bear in mind that ifa misfortune befalls you, 
it was pre-ordained, and, if a misfortune does not befall you, rest 
assured that i* could not have visited you. Know that if all created 
beings Were to unite to do you some favour that Allah Ta‘aia bad not 
decreed for you, they would never be able to do so. And if they were 
to unite to avert a osfortune, but Allah Ta‘afa bad willed it, they 
would never be able to du so. The pen of destiny has recorded all that 
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has to happen till the Day of Resurrection. When you ask for any- 
thing, ask it from Allah Ta‘ala and if you seek help, seek it from 
Him. When you put trust in anyone, do so in Allah alone. Perform 
deeds of devotion with a firm faith and a true belief in Allah, with 
feelings of gratitude to Him. Mind it well that patience in afflictions 
ig a great virtue: that Allah’s belp descends upon those who are 
patient, that with every suffering there is relief, and that adversity 
leads to prosperity. (That is to say, when you are in distress, be sure 
that it foreshadows dayea of ease and good cheer. Similarly, in 
straitened circumstances, you should be certain that days of proe- 
perity lie ahead)." It is related in a Hadith that: "If anyone is hungry 
or in need and he conceals it from others, it becomes due from Allah 
Te‘ale to grant him 4 year’s sustenance through lawful resources.” 


Huzsifah Radhiallaho anfto relates, "Whenever Rasulullah Sal- 
latlaho alatkhe wasallam happened to face any difficulty, he would at 
ence resort to Salaat’. Rasuluilah remarked: “All the previous 
Ambiya Alathimussafam also used to resort to Salaat in all difficult 
situations’. 


It ig related that, once, Tbne Abbas RadAhiaiiaho anho was on a 
journey when he heard the news of the death of his son. He got 
down from his camel, offered two Raka‘at of Salaat and recited: Lo! 
We belong to Allah and Lo! Unto Him we are returning. He then 
said, ‘I have done what Allah Ta'alfa has, in His Book commanded us 
to do, Le. 


aI ASLO SE 
"And seek Aliah’s help through patience and Solaat”. 


It is related that in the last hours of his life, Ubaadah Hadhi- 
aliaho anke said to the people around him, ‘I forbid you, one and all, 
to wail over me. And, it is my desire that, when my soul departs, 
everyone showd perform a perfect Wudhu (ablution), go to the 
Masjid, offer two Raka‘at of Salaat and then pray for my forgiveness 
and his own. After that, you should hurry to put me in the grave’. 
(Durre-Manthur) 


9815 OREN GL ¥) 
2. © you who believe! (In all manner of afflictions) 
seek help with patience and Salaat. (al-Bagarah: 153) 


$53 
CH. Vi: AYAAT - IN PRAISE OF CONTENTMBAT 
dh ters EIS lh Gals (P) 
3. And the patient in tribulation and adversity and 
time of stress. (ai-Bagarah: 177} 


The Ayat has been cited, in full, at No. 2 in Chapter one, part 
one of this book. 


BREE LO EAE ) 


#. Allah is with those who persevere patiently. (ci- 
Bagarah: 249). 


There are many Verses of the same import occuring at 
vanous places in the Holy Qur'an. Time and again, Allah 
exhorts His men to be patient, giving them the happy 
assurance that He will be with them if they persevere in the 


face of afflictions. 


5. The patient and the truthful........ (Ale‘Tmran: 17). 


The Ayat has been quoted, in full, at No. 1 above in the same 


section 
eh blebs 2 ere gp PE ye (4) 
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6. But if you persevere and keep from evil, their (the 
non-believers’) guile will never harm you. (Ale‘imran: 
12) 


Ooi KeeliSae Cegh SWS ens Slate Le) 


7% Or deemed you that you would enter Jannah, while 
Allah knoweth not (i.e. Allah has not put you to trial 
and distinguished) those of you who really strove, 
nor knoweth (after trial) those (of you) who are 
patient and persevering. (Ale*imran.: 142). 


{It should be borne in mind that, in this context, Jehaad or 
‘stiving’ includea all tuanner of efforts made for promoting the 
tause of Islam). 


a). ee “a whe epee eo - 
eel oe cet) ; Vis aes oN (A) 


a4 


&. 


9, 


16. 


ie 


He 


PAZA'ILESADAQAAT - PART TWO 


But if you persevere patiently and fear Allah (it is 
an excellent virtue), as these (perseverance and 
piety) are the highly regarded commandments of 
AJlah. (Ale*Imran: 186) 


sil, if t aber ore Feo 7 fea te 
SLAM AES @) 


Rasuls indeed have been charged with falsehood (by 
the non-believers} before thee and they remained 
oder denial and persecuiion till our succour 
reached them, (Ai_An ‘am: 34) 


hint TAA BSG as AL AC) 
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And Musaa said unio hig s Peoples ‘Seek help in Allah 
and hear up patiently. Lo the Earth is Allah's. He 
gives it for luherliance to euch of His servants as He 
will, And lol the ultimate success is for those who 
fear Allah’, They said, “We have been oppressed be- 
fore you came to us, and since you have been with 
us, He sald, ‘May be that you Lord is going to 
destroy your enemy soon and make you his succes- 
sors in the land so that He may see how you 
behave." (al-A'raf: 128-129} 
ELD A Riga stads OM) 

Lot Allah hath bought from the believers their lives 
and thelr possessions because the Jannah will be 
theirs (as recompense). (at-Taubah: iit) 


NOTE: The believers have pledged their lives and property to 
Allah Ta‘aio in exchange for Jannah. As He Himself created them, 
should be free te use them in whatever way He likes. It is 
incumbent upon the believers that they should be anxious to surren- 
der their lives and property to the Buyer and should not feel grieved 


if Allah To'ala takes away what He Himself has purchased. 


Goon pit Rede ra GebASS CH) 
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12 And (QO Muhammad) follow that which has been 


reveried unto you, and be thou patient (and 
eoustant in the face of persecution by the non- 
believers} wotil Allah gives His judgement, (That is 
to say, they will either be ruined in this world or 
suffer punishment in the Hereafter). And He is the 
Beat of all Judges.” (Funua: 170) 
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I3. And if We cause man to taste some mercy from 


i4, 
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Qurselves (by granting him comforia of life and 
ample wealth) and afterwards withdraw it from 
him, lof He is despairing, ungrateful, And If We 
cause him to taste one of Our bounties after some 
mlsfortune that had visited him, he is sure to say, 
‘All evil has departed from me (Le. the period of 
misfortune is now over). Theo Lo! He ls exultant, 
boastful; except those who endure with patience 
and do good deeds. Theirs will be forgiveness and a 
great reward. (Hood: Ii) 


Cetin ities) IP) 


Lo! He who fears Allah; and is patient, surely Allah 
will not let perish the reward of such as do good. 
(Youaus: 90) 
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Verily it is only men of understanding who give 

heed to counsel, Such as fulfil] the pledge which they 


made with Allah and do not break the tovenant. — 
Such as join together that which Allah bas comman- 
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ded (Le, famiiy relations) to be joined, and hold 
their Lord in awe, and fear the woeful reckoning (to 
be made on the Day of Judgment); such ag persevere 
(in afflictions), seeking thereby the pleasure of 
Allah and they establish Salant; and spend (far the 
cause of Allah) out of that which We bestowed upon 
them, secretly and openly and ward off evil with 
good (i.e. even if anyone ill-treata them, they treat 
him with kindness). Theirs will be the recompenge . 
of (heavenly Home--Gardens of Aden ---- which they 
shall enter, alongwith such of their fathers and 
their wives and their off-spring who do right (and 
therefore deserve entry into Jannah}. The angels 
wil] enter unto them from every gate (saying): 
"Peace (Salaam) be unio your because you 
persevered firmly (in the practice of ‘Deen’}) and 
were patient* How excellent will be the 
recompense of the (heavenly) Home (ar-Ha’d 15-24) 


NOTE. Ibne Abbas Radhiallaha anho relates: The lowest in 
rank among the dwellers of Jannah will have a palace, made out of 4 
single transparent hollowed pearl, consisting of seventy thousand 
apartments with seventy thousand doors to each apartment and, at 
each one of these doors, there will come seventy thousand angels to 
give Salaam (greetings) to him’ 


igs irra irc ones iss @ 
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16. We verily sent Musaa with Our revelations (or clear 
signs}, saying, ‘Bring thy people forth from darkness 
untae light and remind them of the Days of Aligh (i.e. 
remind them of the turng of fortune which the past 
generations had to go through and explain to them 
how excellent the rewards were that fell to the lot 
of the righteous and how grievous the punishments 
were which the disobedient were made to suffer). 
Lal therein are clear signs (admonitions) for such aa 


are firmly patient, grateful and appreciative." 
(Ibrahim: 5} 
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And those who migrated (performed Hijrah) for the 
cause of Allah, after they had been oppressed (by 
the non-believers), We verily shall give them goodly 
lodging in thia world and surely the reward of the 
Akhirah is far greater, if they but knew (about its 
qualities and excellence); such as persevere in 
patience (io afflictions) and put their truat in Allah. 
(an-Nahi: 4] - 42) 


Abas Dh Sia, RARE Seg RII ZGE cs (A) 
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If you take revenge (upon those who oppressed you), 
affiict them with as much pain as you were affllcted 
with, But if you observe (restraint and) patlence 
(and do not take revenge), verily it is (far} better to 
he patient. (Then Allah saya, addressing Rasulullah 
in particular) Endure patiently, (0, Muhammad) 
and thy patience is only by (the help off Allah. And 
grieve not for them (i.e. do not grieve over their 
enmity for you} and be not in distress because of 
that which they devise (against you). Lol Allah ig 
with those who restrain themselves (to remain on 
the path of righteousness) and are good to others. 
fan-NahI: 126-128) 


ove. te aL MANA 13 25) ne areas (9) 


Lol We have placed all that is on the earth as an 
adornment for it, and that We may put them to trial 
as to which of them are best in conduct" (al-Kahft 7). 


Tone Umar Radhiallaho anko relatea: "When Rasulullah 
Sallallaho alaihe wasallam recited this Verse, I asked him 
about its meanings, ppon which he remarked, ‘So that 
Allah Ta‘ala may put them to trial and distinguish those 
who are wise, carefully avoid indulging in unlgwful things 
and are prompt in obeying the Commandments of Allah 
Ta‘aia”. Hasan Rahimatullah alaihe says: “The trial is meant 
to distinguish those who are more strict in their 
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indifference to the world.” Sufian Thaun RaAmatuliahk 
alaihe aays: “The trial is for distinguishing those who excel 
others in their indifference (non-attachment) to the world.” 
(Durre-Manthur). That is to say, the trial is mean to 
distinguish those who resist worldly temptations, and are 
attracted least by the sensual] pleasures. 


Hise Wit ass Abas ASS CSsa—as OC) 
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20. Therefore, (0 Mubammad) be patient with what 
they aay and celebrate (constantly) the prnise of thy 
Lord and glorify Him (which includes both “Tasbih’ 
and observing five times ‘Fardh' or obligatory 
Salsat) before the rising of the sun (which includes 
obligatory ‘Fajr’ or morning prayers} and before its 
eetting (which includes both ‘Zuhr’ or noon Salaat 
god ‘As? or afternoon Salaat} and glorify Him for 
aome hours of the night (which tociludes ‘Maghrib’ 
or sunset prayers and ‘ishaa’ or night prayers) and 
glorify Him at the two ends of the day (which refers 
again to ‘Fajr’ and ‘Aar’ Salaste and to the 
*Tasbihsatl’ usually recited during these hours) so 
that thou may be pleased (in the Hereafter when 
thou shall receive bountiful rewards for these acts 
of devotion). {Tahaa: 13) 


NOTE: The reiterated reference to ‘Fajr’ and ‘Asr’ stresses the 
greater importance of these two Salaats, a fact that forms the © 
content of numerous Ahadith. 


om tad Jal He dal ande ake PAIRS xg rays Bs (H/) 
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2!, And, (Q Muhammad) give good tidings (of the 
promise of Jannab and winning the pleasure of 
AWab}) to the bumble (those who bow, in humility, to 
the Commandments of Allah): those whose hearts 
abe fllied with fear when Allah ia mentioned (their 
hearts are awed by His Greatness); and those who 
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persevere in the face of affliction; and those who 
estabiish Salaat and those who spend (as Sadagah) 
of what We bestowed ppon them. (Hajj: 34.35) 
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NOTE: These Aysat, with detailed commentary, have been 
quoted at No. 16, in the first Chapter of this book. 
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Alif-Laam-Meem. Do men imagine that they will be 
left {alone} on saying, ‘We believe’ and will not be 
tested (with all manners of afflictions). Lol We did 
test those who were before them. (And, after the 
trial, some were proved to be true to their claime 
about ‘Imaan’ or Faith, while others turned out tao 
be false and insincere. Likewise, in their case} 
Ailah will distinguish (after putting them to tria]) 
those who are sincere in their profession of Faith 
aod truthful in their ciaims of love (for Allah), from 
those who are feigning (false) and insincere. Or do 
those who do fll deeds Imagine that they can out- 


strip Us? Evil is that which they decide! (al-‘Ankabut: 
1-4) 


NOTE: For, it is in such afflictions that the true Believers turn 


to Allah more devoutiy, while the un-enlightened ones sink deeper 


into sheer despair, some few forsake Islam and fall prey to heresy, 


persecution at their hands. 


2, 
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An excellent reward for those who do (good); who 
persevere, and put their trust ia their Lord and 
Cherisher (in straitened circumstances}. And (if you 
are uncertain about the source from which your 
sustenance will be provided for you, just consider) 


othera begin to aupport the evil-doers for fear of suffering 


360 
FAZA'TILE-SADAQAAT - PART TWO 


how many ab animal there is {that beareth} not ite 
own provision! Allah provides for it and for you. And 
He is the All-Hearing (He listens to everybody who 
prays to Him) and the All-Enowing. (He knows what 
Stale or circumstances everybody is in, at all times) 
60 always ask of Him your needs. (al-'‘Ankabut: 58-60} 


oI a SRE A LA (Yr) 


£4. Surely the patient will be paid their reward, without 
measure. faz-Zumur: 10) 
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25, The good deed and the evil deed are not alike: repel 
the evil deed with one which is better. Then Lao! He, 
between whom and thee there was enmity, (will 
become) as though he was a bosom friend. (That is 
to say, the act of taking revenge upon the wrong- 
doer does not dispel the feeling of enmity from his 
heart. It rather aggravates his animosity. lf, on the 
other hand, you generously forgive him his wrongs 
and treat him with kindness, he will, unless utterly 
mean or ignoble by nature, naturally be ewayed by 
feelings of gratitude for you, cease to harbour itl- 
will against you and, eventually, became a sincere 
friend. However, oa it is the most demanding act of 
moral excellence to recompense good for evil, or to 
show forgiveness towards one’s persecutor: after 
gaining ap upper band, Allah says:} But none are 
granted it (this quality) save those who exercise 
patience (and self-restraint because they have 
cultivated oa habit of remaining patient in 
afflictions}, and uooe are granted It save persona of 
the greatest good fortune. And if evil promptings 
from the devil provoke thee (for example, should 
the devil whisper into your ears: ‘It is a disgrace to 
be kind to such an enemy or, should he say to you". 
‘If you show kindness to the wrong-doer, it will 
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encourage him to persist in oppression’) then, seek 
refuge in Allah. Lol He is the All-Hearing the All- 
koowing. (Ha, Mim as-Sqjdahk: 34-36) 


wr 
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26, Man tlreth not of praying for good fortune, And [Ef ill 
touches him, then he is disheartened, desperate (a 
believer should not despair of the Mercy of Allah). 
And, verily, when, We give him a taste of Mercy 
from Ourselves, after some hurt that hath touched 
him, he is gure to say, "This ig my due right, by 

- gperit.* (Ha, Mum, as-Sqrdak: 49-50) 
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27. And the recompense for an injury is an injury, equal 
thereto (in degree); (i.e. if somebody does wrong to 
another person, the wronged person has a right to 
inflict an equal injury wpon the wrong-doer, pro- 
vided that the act is otherwise lawful according to 
the Shari‘ah Le., Islamic Law). But if = person 
forgives the wrong-doer and makes reconcillation, 
bis reward is due from Allah, for Allah ltoveth not 
those who do wrong. And indeed if any person do 
defend (revenge) themselves after a wrong done to 
them, agalnst such there is no cause of blame. The 
blame is only against those who oppress men with 
wWroeng-doing and insolenitly tranegrese beyond 
bounds, through the laud {in defiance of whai is 
Fight and just). For auch, there will be a 
punishment, grievous. But, indeed, if any show 
patience (when oppressed by others), and forgive 
{the oppressor}, that would truly show great courage 
and reselution in conduct of affairs. (ash-Shura: 40- 
43) 
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28. Blessed is He In Whose Hands is the Sovereignty 
(AlE kingdoms of the world are in Hig Power) and 
Hath power over all created things; He Who created 
death and life so that He may try you as to which of 
you la the best in deeds (and conduct)’, (al-Mulk: I- 
2). 


(Commenting on the Ayaat} Qataadah Nahmatuliah olathe says: 
“Allah Ta‘afa has created this world and made it an abode of life and 
death, and He has made the Akhirah a place for reward or punish- 
ment for the deads (committed in this world) and an abode of 
Eternal Life!" (Durre-Manthur} 


In other words, the sufferings of this world have an end at the 
death of the sufferer. And, as death is inevitable, the sufferings of 
this world are temporary, lasting, at the most til the death of the 
sufferer, while the sufferings of the other world (Akhirah) are eter- 
nal, because the life of Akhirah is everlasting, not limited by death, 
which is non-existent in that world. 


CON YUMEE Katee 
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29. Has not there come upon man any period of time 
when he waa a thing of no account. Verily, We 
created man from a drop of mingled sperm (out of 
an admixture of male and female seed) in order ta 
try him; so We gave him (the gifts of} hearing and 
sight. (That is, We granted him eyes and cars, so 
that be should see, on his own, what ia right or 
listen to others who might guide him on to the right 
path), Then, We showed him the way (of truth and 
goodness); (then mankind split into two broad 
divisions:} thoge who are thankful {and believe in 
Allah) and those who are ungrateful (or noan- 
believers). fad-Dahr: I - 5) . 
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NOTE: This world in an abode of trials. So, before showing 
ingratitude at any turn of fortune, we must think a while how 
indebted we all are to Allah Te‘aia for His boundlesa favours. Then, 
of course, we shall realize that it is more befitting to express our 
gratitude, rather than to complain to Him of misfortunes. 
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30. Now as for # man, wheat . Lord tries him, granting 
him honour and gifts (these favours include 
affluence worldly honour, etc., and they are granted 
with a view to trying and judging to what extent the 
beneficiary is grateful] to Allak, what good deeds he 
is performing as an expression of gratitude to Him, 
and whether or not he is spending money and emp- 
loying his worldly honour for earning the pleas 
of Allah}, then says he: ‘My Lord bath honoured 
(ie. he ia puffed up by honour and respect among 
people, little knowing that these things should not 
make anyone proud. Although it is essential to be 
grateful to Allah Ta‘alc for these favours, it is ~ 
equally important to receive them with the appre- 
hensions of a person going throughs test; it is 
Aliah’s wont to try His men after granting them 
bountiful favours. And when His Lord wants to try 
him in another way), He testa him by restricting hig 
sustenance, (wherewith He means to try his 
patience and the measure of his ‘acquiescence to the 
Supreme Wili of Aliah}, he sayeth (in despair), ‘My 
Lord hath humiliated me!" (He wrongly thinks that 
it iv his due right to partake of Allah's favours. So, 
when bia livelihood is straitened, he complains of 
being dingraced by Allah,. though the fact is that 
prosperity ie not a sign of honour, in the sight of 
Allah nor do hunger and poverty signify disgrace, in 
His sight). Nay, Nayi (Ingpfficiency of provisions 
does not, at all, signify one’s diegrace; it ig onjy his 
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evil deeds that disgrace man In the sight of Allah. 
For example, it doea not became you} that you do 
not care for the orphans nor do you encourage (one 
another} tao feed the poor. And you devour 
inheritance ali (with greed). (You usurp what is 
righiful property of others, especially the belong- 
ings of the orphana and the weaklings who cannot 
defend themselves againgt Injustice). And you love 
wealth with inordinate love (which is the root cause 
of all evil deeds, all types of injustice and all taints 
of the soul. It is a pity that you take theese sinus 
lightly}, Ob nol (Bui you must not take them 
lightly}. When the earth is reduced to bites; and thy 
Lord cometh end His angels, rank upon rank (on the 
Dey of Hesurrection); and Jahannam ia brought 
near (facing them}, on that Day man wili remem- 
ber (realize)! But bow will the remembrance 
(realization) then avail him. He will say, “Ah! 
"Would that 1 had seni before me (good deeds) for 
thig my (future) life!” fai-Fajr: 15-24) 
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By the (token of) Time (through the Ages’ which 
reminds us that we should take a» lesson from the 
variations of time or fortune i.e. occasions of Joy 
and sorrow, prosperity and adversity, health and 
illness, etc. These turns of fortune bear testimony to 
the fact that) verily man Is in lose (in wasting away 
the invaluable hours of life apportioned to him), 
save those who have Faith (Imaan} and do good 
deeds and (always) exhort one another to uphold 
Truth (and remain steadfast therein}: and, (alsa) 
exhort one another to remain patient and 
persevering (which includes (i} cultivating 
constancy in devotions and a deep concern for pious 
deeds (ii) curbing one’s wanton desires and avoiding 
other forbidden things, and (iii) observing patience 
in adveraities). (Surah al_Asr, complete) 
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The foregoing thirty-one Ayasat refer to the virtues of patient 
perseverance in afflictiona. Obviously, a deteiled commentary on 
each of the Ayaat explaining various warnings would have made the 
discussion too lengthy for the scope of this book, All these verses 
have a few common themes, which may be briefly put as follows:- 


(a) Tis world is a transitory abode created for the trial of man. 


(b>) Worldly wealth and honour should not make anyone vain or 
proud of oneself. 


(c) Poverty and hunger should not be regarded as signs of disgrace 
and humiliation. 


(da) Prosperity, in as much as it demands an expression of one’s 
gratitude to Allah Te‘ala, is a mode of trial. 


(e) Poverty ia yet another mode of trial, as it demands one's 
patience and acquiescence in the Supreme will of Allah Ta‘ala 
(‘Radhaa’ or the siate of being well-pleased with whatever is 
decreed by Allah Ta'ala). 


( Of the two, the affluence of wealth ia a far more exacting ordeal; 
and there are few who can cope creditably with it, while there 
are many who fail to do so. 


It was in view of these harmful effects of riches that Rasuluilah 
Sallaiiaho alaihe wasallam once remarked to the following effect: "t 
have no fears as to (your behaviour in) poverty and hunger, but | am 
afraid that when you have abundance of woridly things, you will 
become absorbed in it, as did thoge who lived before you; and it will 
similarly bring you to damnation.” So, we should be very vigilant and 
cautious against alluring riches; and we should endure poverty and 
other afflictions with patience. For, these tribulations are sent by 
Allah Ta'ala to His men by way of trial. 
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ac. (It goes without saying that) true believers 
(Mo’mineen) are those who, when Allah ig men- 
tioned, feel a tremor in their hearts. And when the 
revelations of Allah are recited unto them, these 
increase their Faith (Imaan). And they put their 
trust in Allah alone; those who estabiikk Salaat, and 
spend (freely) of that which We have bestowed upon 
them. Such in truth are the Bellevers. For them, 
there are high ranks of honour with their Lord, and 
Forgiveness (of gine) and generous provision. (al- 
Anfaal: 2-4) 


Note: These Ayaat have already been quoted at No. 13 above, in 
the first Chapter of this book. However, it is worthwhile re-quoting 
them at this piace ag they are very much relevant here for indicating 
that a Mo'min (true believer), according to these Ayaat, puts his 
trust in Allah Ta‘ala alone and entertains na hopes of getting help 

. from any being other than Allah To‘ala. As a reward for attaining to 
this perfection of Faith, Allah To‘afa promises that: (a) He will exalt 
the believers to high ranks of dignity (in Jannah), (b) forgive their 
sins and (c) grant them honourable sustenance. 


Each one of these promised favours is of extreme value and, as 
such, each one should be taken as sufficient incentive for the 
cultivation of this supreme virtue i.e. ‘Tawakkul’. And, as Allah 
To‘ata has promised three great favours for those who are charac: 
terised by this quality, no measure of struggle should be deemed too 
mach for its achievement. 


Fone Abbas Radhiailaho anko says: “Tawakkul!’ implies enter- 
taining no hopes from anyone other than Allah To‘ala”. Sa‘eed bin 
Jubair Rakmatuliah aigihe says: *"Tawakkul is the sum and 
substance of Imaan Le. Faith", 


In the entire Holy Qur'an, if there had been only one Ayat on 
the subject of faith and trust in Allah To‘aig, it would have been 
sufficient. Nevertheless, there are frequent references---far more 
frequent than allusions to any cther subject--to keeping full trust in 
Allah Ta‘ala, having sole reliance on Him and none else, seeking His 
help in ali one’s needs and adversities and concentrating all one’s 
hopes on Him alone. And, by way of exhortation, reference has been 
Toade to the lives of the pious and favoured beings of Allah Ta'aia), 
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who possessed thia virtue par excellence. As a matter of fact, 
‘Tawakkul’ is the fruit of ‘Taubeed'’ (the belief in the oneness of 
Allah Ta'‘afa, the more firmiy grounded anybody is in hts beltef in 
‘Tauheed’, the more advanced he will be in ‘Tawakkul’. And, since 
"Tauheed’ is the fundamental creed of Islam and the essence of 
Imaan (faith), no virtue is of any value in the sight of Allah Te‘ala 
unless it is hased on a true belief in the oneness of Allah Ta'‘aia. The 
entire body of religious beliefs as well as the code of Isiamic Law (the 
Shanah) is founded on ‘'Tauheed’. It is, obviously, owing to the 
extreme value of this quality that the subject has been treated, 
specifically and emphatically, at various plaeea in the Holy Qur'an. 
As for ‘Tawakkui’, Allah Ta‘afa has promised His acceptance and 
pleasure to those who possess this virtue--a boon which far excels ail 
other rewards---which everyone must aspire to achieve, even if he 
has to sacrifice his life for it. 


Says Allah Ta‘afa in the Holy Qur'an: 
aba 


‘Verily Altgh loves those who put their trust in Hime’. (Ale-Imran: 
15S) 


Can any spiritual value excel the privilege of being loved by 
Allah Ta‘ala? Imagine a human being rising to the status of 
becoming the loved one of Allah Ta‘aia, Who is the Sovereign of the 
Universe, the Lord of this world and the Hereafter. Is there aiy 
other glory or pride, of this world or the Hereafter, which can ex-el 
this privilege? What is more, Allah Ta‘aia Himself takes the reay’>n- 
sibility and promises that He will suffice him who puts his trust in 
Allah (ie. adopts ‘Tawakkul), Whose help should such a person 
require for the fulfilment of his needs? On the same subject, there ts 
a Hadith to the following effect: 


Rasulullah Sallaliahoe aiaiAe wasaifam says: “lf you were to put 
all your trust in Allah as He should be trusted, He would grant you 
your sustenance, as He does to the birds’. It has been narrated in 
another Hadith, to the effect that: "He who cuts off and turns 
himself away from the world (i.e. takes no thought of recerving help 
from any created being), and turns to Ailah Te‘ala alone, Allah 
Te‘ala is sufficient (Protector) for him against all mannete of 
afflictions, and He provides for him from sources he never could 
imagine” (fhyad-wi-Uloom,) 
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AYAAT ON TAWARKUL AND DEPRECATION OF 
BEGGING — 


Gn the subject of ‘Tawakkul, many more Traditions have been 
given in the following pages, under Hadith one in the series of 
Ahadith on the foregoing subject. At this point, as usual, it is 
proposed to quote a few Verses from the Holy Qur'an, in which 
Allah Ta‘afa exhorts His servants to put trust in Him and to turn to 
Him alone in all their needs. I have given only a few Verses, which 
typify many others of the same import. And, ior the sake of brevity, I 
have omitted details and supplied suggestive hints (within 
parenthesis) in the translation of the text. 


These Verses and Ahadith deserve our serious consideration and 
are worthy of concern for everyone who has any regard for Deen and 
about his future life, provided be can Jeave alone his idle waridly 
pursuits for a short while, io give thought to such important 
matters. 
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l. And in Allah alone should the Faithful (ever) put 
their trust. (Ale‘Imran: 122) 


The Ayat implies that the Mo'mineen should not at all put their 
trust in anyone other than Allah Tao‘gia. There are frequent refer- 
ences to the subject in the Holy Qur'an and the same half Ayat has 
been repeated at various places e.g. in the Ayaat at Ale-fmran. 160, 
al-Ma'idah: I!, al-Taubok: 51, Ibrahim: 11, Alb Myjadilah: 10, af- 


Taghabun: 13, which refer to the same theme. *) 
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?. Sey: (0 Muhammad) ‘All bounties (which include 
one’s daily suatenauce} are in the Hand of Allah. He 
grants them to whom He pleaseth. And Allab is Alj- 
Embracing (Hia bounties are unbounded), All- 
knowing. (He knows how much should be granted to 
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whom and at what time). And for the grant of His 


Mercy (and bounty), He (anecially) chooseth whom 
He pleaseth. (For) Allah is the Lord of infinite 


bounties, (Acie Tmran: 73-74) 


aBshegae © 
4 Verily Allah loves those who put (all) their trust (in 
Allah). (Aaie-Imraan-59) 


Note: How exalted is he who becomes the loved one of Allah 
Ta‘ afa Himself! 


(These Ayast refer to 9 particular incident that took 
place during the times of Rasulullah Safiaiaho alaihe 
wasalfant) Allah Ta‘ale says: 
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4. Those unta whom men said, Lol The people (your 
enemies) have gathered (arms, etc., to fight} against 
you: therefore, fear them Bui the news (threat of 
war only) increased their Faith and they said, ‘Allah 
is Sufficient for us’ {Allah will suffice us as a 
Protector against all dangers). He is the best 
disposer of affairs. So they returned (from the 
expedition) with grace and bounty from Allah; oo 
harm ever touched them. For, they followed the 
pleasure of Allah! And Allah is ithe Lord of infinite 
bounties. It is Shaltan who would make (men) fear 
his partisans. Be you not afraid of them, but fear Me, 
if you are true believers. (Aale‘Imran: 173-175) 


The Ayaat warn the believere that, in ali such circumstances, 
when they hear the news of an impending attack by the enemy, they 
’ should not feel terrified, Instead, they should prepare for the enemy 
as best they can, keaping full trust in Allah Te‘alo and counting on 
Hia succour. Their only concern should be to guard themselves 
against such deeds as incor the displeasure of Allah Ta‘ala, that 
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alone can bring about their utter ruin in thin world and eternal 
damnation (for gure) in the Akhirah. The believers shouid entertain 
no other fears. For, the worst harm that people threaten to do a 
person is to take his life, but death is preordained and it must come 
to everybody at its appointed time, which can neither be hastened 
nor put off. 


See Screen (0) 


5. And Allah is sufficient as a Protector and Allah is 
sufficient as a Helper. (an-Nisa: 45) 


OS sn5 st Mb FIT 4) 
6. And put thy trust in Allah; and Allah is sufficient as 
Trustee. (an-Nisaa: 8&1) 
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7 Soa, in Allah put your trust, if you are indeed 
believers (Mo’mineen). (al-Maidah: 23) 


‘iS sbishs B OLE Sas «(AD 
& Say (0 Muhammad), shall I take for my protector 
abpyoue other than Allah, the Originator of heavens 
aod the earth? And He, it is that, feedeth but is not 


fed {because He does not stand in need of being fed). 
(al-An‘aam: 14) 
BE OE EB ALOIS NM Gs ese: G54) 
® If Allah touch thee with affliction, there is none that 
can relieve thee from it except He. And if He touch 
thee with good fortune (there is none that can pre 


vent Him from doing so), for He hath Power over all 
things. (al-An‘aam: I7) 
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10. Whoso puta hia trust in Ailah (is often triumphant 


he-cause), verily Allah is Almighty, Wise. (al-Anfaal: 
49) 


avi 
GH. VI: AVYAAT ON TAWAKKUL AND DEPRBECATION OF BEGGING 


Note: And He exalts those who trust Him (above others). Some- 
times, however, such people are not granted immediate success 
because the Divine Wisdom has ordained it ao, for their ultimate 
benefit. Remember, in all] His actions, He is Wise. 
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11. And trust in AHah! For, He is the one that hearcth 
and knoweth. (He listens to the invocations of His 
men aod knows, better than anyone else, their 
circumstances), (ai-Anfal: 61) 


OBI EFS SESNCG MLSE CES RII FAIS 
kb YESS 


12. When an affliction toucheth a man, he crieth unto 
Us (in all postures) while reclining on his bed, on 
his side or sitting or standing. But when We have 
relieved him of the trouble (out of Mercy over his 
weeping and crying), he passeth on his way (in 

uncoucern) as if he had never cried unto Us 
for (relieving) a trouble that touched him. (This is 
beight of folly}, Yunus: 12) 


opt tat SAM AS R eR OLEe Sp nes Ne) Lo hat noee Mb () 
CCEGIS CTS GS Peat R pie 


. Say {unto them, 0 Muhammad), Who is lt that 
grants you your sustenance from the sky and from 
the earth? Or, Who is it that has power over hearing 
and sight? And Who is it that brings forth the living 
from the dead and the dead from the living? And, 
Who ig it that rules all things? They will (definitely) 
aay: ‘Allah’. Then say: “Will you not then: fear Him 
and keep your duty unto Him? (why do you, then, 
feel afraid of any other being). (Yunus: 31) 


Sab Soho eter ies shh a lL es hs 


14. And Mussa sald (to his people): ‘O my people! If you 
do (sincerely) belicve in Allah, then in Him put your 
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trust, if you have indeed surrendered to Him. They 


anid (in reply), ‘In Allah we put our trust’. (Yunus: & 
&5) 


Sala hi BIER Sessa ase gts W255 
oie bsnl oA 

15. Of Allah afflicts you with some hurt, there is none 
can remove it but He. If He desires some good for 
thee, there is none can keep back His favour. He 
causeth it to reach whomsoever of His servants He 
pleaseth. And He is the oft-Forgiving. Most Merciful, 


(Yunus: 107} me 
CUR ONESIEY CERI (4) 


i6. There is no creature (beast} on earth but ite 
sustenance dependeth on Ailah. (So, everybody 
should ask for his sustenance from Him alone). 
(Hood: 6) 


QELS WIG (4) 


17. Say (O Muhammad), He is my Lord (my Sustainer). 
There is no God but He! In Him do I put my trust 
and unto Him is my recourse, far-Ha'd: 30) 


CE papi de suka Sil (A) 
18. They (whose good qualities have been recounted in 
the preceding Verses) are those who persevere 
patiently (in afflictions) and put their trust in their 
Lord. (They do not feel worried as to the sources 


from where they will get their daily provisions of 
food, etc., after they have made Hijrah). fan-NaAl: 42) 


CTE TR SN I ATA ae OO CROAT 
19, No power has he (the Devil or Shaitaan} over thase 
who believe and put their trust in their Lord (pro- 
vided that, in their trust and belief in Allah, they 
are true to the core). (an-Nahi: 99) 


. ot $4 ae eet Op ate alg tates be 
ENE a8 eA TOG lk AL Kees) 
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20. And We gave Musaa the Book {the Torah), and made 
lt a (wource of} guidance to the children of Israel, 
saying ‘Take none other than Me as your Guardian’. 
(Bani israel: 2} 


OMS SSS RN eS ASSIS lk Renee 5(F) 


21. And when distress (tempests, etc.) touches you on 
the sea, all unto whom yor cry (for succour), besides 
Himgelf, fail you. But when He brings you safe to 
land, you turn away (from Him). True, man hag ever 
been ungrateful. (Bani israe!: 67) 


OMIA Cras cae () 


22. They have no protecting friend other than Him: nor 
does He share His command with any person (or 
group of persons) whatsoever. (al-Aahf: 26) 


SEIMAU ESIC Ags oee — @) 
23. He calis on such deitles (worships them) besides 


Allah, as can neither hurt nor profit him; that is 
straying far indeed (from the Right Path). (al-Hajj: 


£2) 
| LISS SEES Wo) 
24. And put thy trust in the living One (Allah) Who 
dieth not, (ai-Furgaan: 58) 


PRO SOC ATORTAOR 
- 265. And Who gives me food and drink; And when I am 
iil, it ilps He Who cures me. (ash-Shura: 79-80) 


tg IIS mo) 
26. And put your trust in Him Who is Exalted in Might 
{Allah), the Merciful. (ash-Shura: 217) 


SERIA KE Ee Gaels — FZ) 
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27. Then seck thy sustenance from Allab (as He is the 
sole suataiver for all), worship Him and be grateful 
to Him. To Him will be your return (on the Day of 
Resurrection). (al-Ankabut: I7) 


os slag scmagOes ast @® 
29. And how many an animal there is that carries not 
ite own sustenance. it is Allah Who feeds (both) 


them and you. (And He alone is worthy of trust). 
For, He hears and knows (all things). (ai-Ankabut: 60) 


sy ih, S55 FEF 


29. And put your trust in Allah; enough is Allah ae a 
Trustee, (al-Ahzab: 3) 


SSIES SSNS OF shay Sh di SAK pS RS OHO 
ofS Sys dblds Lay 


30. Say (0 Muhammad), who is he whe can preserve you 
from Allab if it be His wish to give you punishment 
{harm or loss of any type); or (who can prevent 
Him) if He intends to grant you Mercy (If all the 
people were to unite to prevent Him, they could noi 
do so}, Remember, they will never find for them- 
selyes, besides Allah, any protector or helper. (al- 


Ahzab: 17) 
iE NG ¢) 
$1. Is not Aligh sufficient (as Defender) for His servant? 
faz-Zunmar: 36) 


TGA AIGG MessceASEs eas GP 
ae Pep ee ee Fhe ee ete oe 
CTS! oA SPU an ead eta Myo EO 


#2. Bay (0 Muhammad): “See you then? The things that 
you invoke (worship) besides Allah, can they, if 
Allah willa some hurt for me, remove His hurt? or, if 
He wills some grace (bounty) for me, can they 
restrain His grace?" Say; “Sufficient is Allah, for me! 
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In Him do trust (all), thase who put their trust. faz- 


Zumar: 38) 
otitis Leapdahs ©) 


3%. Such is Allab, my Lord: in Him do I trust and to Him 
do I turn (for help in all my needs). (ash-Shura: 10) 


BLN hs ELE yay Copliil iy 


24. Gracious [a Allah to His e hontnnom He gives 
sustenance to whom He pleases (and as much as He 
pleases) and He is the Powerful the Mighty. {azh- 


Shura: 19) 
OL ST lhe these IES @ 
35. Nor have you, besides Aliah, anyoue to protect or to 
help. (ash-Shiura: 31) 


SEK. mans Mesh DNS BE LI (4) 


36. But that which is with Allah is far better and more 
lasting for those who believe and put their trust in 
their Lord. (ash-Shura: 36) 


ANOS RT (4) 


37. And in heaven is your sustenance, as (alao) that 
which you are promised (that is to say your 
sustenance is pre-destined and recorded In the 
Lauhe-Mahfooz). (Az-Zariyat: 22) 


oi pile seat aeh 3 PICU CH | (A) 


38. (So prayed Ibrahim): Our Lord, in Thee do we trust 
and to Thee do we turn (for help in all our needs}; to 
Thee le our final goal (on the Day of Resurrection). 
(ail-Mamiahanah: # 

SETe USE Kiya A SINE DRED 
otis S Ba 25 

38. They are the ones (ihe hypocrities or ‘Munafiqeen") 

who say, spend nothing on those who are with 
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Allah's Rasul so that (for fear of starvation) they 
may disperse. (The fact is that the hypocrites have 
no sense. Don't they know that} to Allah belong the 
treasures of the heavens and the earth: but the 
hypocrites understand not. (They foolishly think 
that the sustenance of the believers depend upon 
what they give them in Sadaqah). (al-Manafigun: 7) 


BES SAE G0 ST FB SE ah 
© Sibeige SUAS. S's AT AY atl Galt 8 i Je 


40. /nd for those who fear Allah, He (ever) prepares a 
way {out of danger to safety; out of difficulty to ease 
aud comfort), And He provides for him from (sour: 
ces} he never could imagine. And if auyone puta his 

| bruat in Allah, Sufficlent is Allah for him. For, Allah 
will surely accomplish His purpose. Verily, for all 
things, has Allah set a moasure. (af-Taiag 2 - 3) 


Note: The Verses allude to an incideot related in the following 
pages under Hadith one of the series of Ahadith (on “Tawakkul’), 


ete ask 5g (") 


41. ] e is the Lord of the East and the Weat; There is 
Fone to be worshipped but He. Take Him alone, 
iuerefore, as your Defender and Trustee. (ai- 
iduzammift: 9) 


The forty-one Ayaat quoted above should serve as a sample of 
many othe a with similar meanings. Aa a matter of fact, (in a vaster 
sense) tht entire subject-matter of the Holy Qur'an comprises 
exhortations to cultivate a firm belief in the Oneness of Allah Ta‘ala 
(Tauheed), And, aa ‘Tawakkul’ ia the essence of ‘Tauhoed’, the more 
firmly grounded anybody is in his belief in “Tauheed' the more 
advanced will he be io “Tawakkul’ and the more averse to sceking 
the help of anyone other than Allah Te‘ala (in hours of need). It is 
well-known that when Ibrahim Algihissolaam the fend of Allah, 
as going to be put into the fire, Jibrael Afathissalaam came and 
implored bim thus: "1 am at your service and ready to do your 
bidding if there is aught I can do for you". fbrahim Alaihissalzam 
Teptied, “No, I don’t need your help in any matter”. (Thya-ul-Ufoom) 
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it is ssid that once a Dervish went into a Majid and sat there 
with the intention of observing ‘I‘tikaaf’. He had no provision of food 
or drink with him. The Imaam of the Magjid advised him that as a 
destitute person, it was better for him not to observe I‘tikaaf; he 
should rather do some job to earn his daily bread. The Dervish made 
no reply, the Imaam again insisted that he should go and earn his 
living, but he remained silent. After the lmaam had repeatedly asked 
him to do so for the third and the fourth time, the Dervish said, 
“Beside the Magjid, there is a shop owned by a Jew, Who has 
promised to send me two loaves of bread everyday", The [maam said, 
“Tf he has promised to provide you food, it is well and good. Then you 
may observe ‘I'tikaaf”. The Dervish reprimandingly said, It would be 
far better if you did not lead the prayers; with such a weak faith in 
“Tauheed', how can you dare to iead the prayers? You have great 
reliance on the promise made by an unbelieving Jew but you put 
litde trust in the promise made by Allah Ta‘aig to provide 
sustenance (to all living things). (Rawdh) 


The Ayaat. quoted above deserve our serious consideration. We 
should try our utmost to keep in mind only Allah Ta‘ala, at all times, 
expecting His favours. We should have absolute confidence in Him 
and ask Hom alone for help in all our geeds. We should beg Him 
alone and should, in no circumstances, ask any person for anything. 
Rather we should not even think, in our minds, of asking for 
anything from anyone other than Allah Ta‘ala. We should make 
Him---and Him alone---our sole resort for seeking help in hours of 
need, believing from the core of our heart that Allah Tu‘gla alone 
can do us good or harm, We often talk in suck words about our faith 
and trust in Allah Ta‘afa, but what is really needed is a firm belief 
that neither kings nor the rich can do us any harm or grant us any 
favour, unless Allah Ta‘a/a wills it bo. 


We may remind ourselves about this obvious fact that the hearts 
of all men all over the world are controlied by Allah Te‘ala. However 
humbly we entreat someone, he will not be moved (because his 
heart is not in his own control) unless He, in whose Handa the 
hearts of all men are, Wills it so. If, on the other hand, Allah 7'a‘aia, 
who reigns over the hearts of all men, decrees it to happen, He will 
ingpire the hearts of men to accept what we say. And whatever 
disregard we may show to a person, he will be obliged to listen to us, 
because of the promptings from within. So, it ia Allah Ta‘aila alone 
whose help should be sought in the hour of need, And it is His Court 
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alone where we ehould ever bow in humility and submit our entree- 
ties. His will reigns supreme over the hearts of all men, all over the 
world. He is the Sovereign Lord of all the treasures of the world. 0, 
Allah! grant me, by virtue of your Infinite Bounties and without my 
deserving it, something of this essential (the invaluable) quality of 
Tawakkul. For, your favours are bestowed both upon those who de- 
serve and upon those who are uoworthy of your bounty. An Urdu 
poet says: 


SE xg 7, af? She 
Mhscetes SS 
"Go and ask Musaa Alaihissaiaam how bountiful the rewards are 
of Allah Ta‘ala. For he went to fetch fire, but lof There (on the 
Mount) he was granted ‘Nabuwwat' from ANah Ta‘aia.” 


Here, I would like to quote a few Ahadith (with brief explanatory 
notes) on the subjects contained in the foregoing Ayaat. 
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AHADITH ON THE FOREGOING SUBJECTS 
(CONCERNING THE EXCELLENCE OF TAWAKEUL) 


FAG sedis De gird SSICIE Lhe uf all 328 os () 
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HADITH: 1 


Ibne Mas'ud Radhialiaho anho relates that Rasuhullah 
Sailallaho alaihe wasallam said, ‘If one who suffers 
from starvation approaches other men, his suffering 
will not come to anu end; but if ke spproaches Allah 
Te‘ala {and beseechee His favour), He will provide 
livelihood for him sooner or laier. 


Note: The sentence, ‘If one who suffers from starvation approa- 
ches other men, his suffering will not come to an end, meana that he 
will ever remain needy. If, through begging from people, one of his 
needs geta fulfilled and the atate of neediness appears to have 
vanished for the time being, he will soon find himself facing another 
need, even more urgent than the oue he faced before, and will be 
obliged to beg from people again, thus continuing in a state of 
neediness, On the other hand, if he places his need before AHah 
Ta‘ala, He wy definitely fulfil his present oeed without letting other 
needs arise, and also provide against the needs which might arise in 
future. 


Under Hadith Eight in Chapter One, Part One of this book, we 
have already quoted a Hadith related by Abu Keahshah Radfialiaho 
anko to the effect that he heard Rasulullah Saillaifiaho ainihe 
wasailam saying, "There are three things which I swear to be true”. 
Among these, ha mentioned, “When a man opens a door for begging 
Allah Ta‘ala opens for him a door to want and poverty.’ In the same 
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context, we have also quoted another Hadith on the authority of 
Abdur Rahman Ibne‘Auf Kadhiallaho anho. That is why we see that 
those who beg from door to door always remain needy and destitute. 
Im another Hadith, it has been related that: ‘Tf one who suffers from 
starvation and poverty, approaches Allah Ta‘ala, He will soon grant 
him relief either by an early death or by timely provision.” 


‘Early death’ has been interpreted as moaning the death of the 
afflicted person himself, who is granted death as a relief. According 
to another interpretation, sarly death means the death of someone 
else which -hecemes an occasion for the grant of provisions tor the 
atarving man who, for example, inherits a large fortune or receives a 
handsome legacy from the property of the deceased person. We have 
seen and heard about many such cases in which a person dying in 
Makkah left « will to the effect that all hia property should be sold 
and the amount remitted to such and such a person living in India. 


There was once a notorious robber among the Kurds (the name 
ofa tribe in the Middle East). He narrates his own story: Once I was 
going with my gang of robbers with the intention of a dacoity. We 
stopped to take rest at a place where we saw three date-palime, of 
which two were laden with fruit but the third was dry and barren. 
Time and again, a sparrow came to one of the green trees, took some 
fresh dates in its beak and flew across to the dry palm. We were 
greatly surprised. After I had counted ten trips of the bird, it occured 
to me that I should climb the tree and see what it was doing with the 
dates. 


I dimbed up to the top of the palm and saw a blind snake lying 
there with its mouth wide open: the sparrow had been putting fresh 
dates into the mouth of this blind snake! The sight {of a sparrow 
feeding a blind snake) awakened my conscience and I was moved to 
tears. I cried unto Alleh Te‘aia, ‘© Allgh! When thie snake, which 
Your Rasul Sallallaho aisihe wosaiiam hes commanded us to kill, 
became blind, you appointed a sparrow to provide sustenance for it. 
And I, who am Your slave and believer in ‘Tauheed’, have been 
destined to loot the people. At this, I heard a voice speaking to me, 
from within my heart, thus: “The door towards repentence is open to 
every body, at all times.’ Instantly I broke the sword with which I 
used to rob the people and (in the frenzy of remorse), began to throw 
dust on my head. I wept and cried unto Allah, ‘Forgive me, O Lord!’ 
A Voice from the Unseen whispered in my heart, ‘We have forgiven 
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you! We have forgiven you!’ After a ahort while, I rejoined my 
companions. They wanted to know what had happened to me. I aaid, 
‘I was led astray and was estranged from My Lord. Now I bave made 
peace with Him’. And I told them the whole story. They aaid, "We 
also will make peace with our Lord’, and they broke their swords, 
too. We abandoned all our looted property there, put on ‘Thraam’ 
{the white garb of a pilgrim) and set out to Makkah for Hajj. After 
travelling for three days, we reached a village where we came across 
a blind old tady. She asked, ‘Is there any Kurd among you, so and so 
by name? (here she named me}, On being told that there was, she 
took out sotne garments and said, “My son died three days ago and 
these clothes were hig property. Ever since be died, I dream every 
night that I see Rasululiah Soffaiiake alaihe wasalliam commanding 
' me to give these garments to such and such a Kurd!’ I tock the 
garmenta from her and we all put them on. (RoudA). 


In this story, there are two incidents with a deep moral lesson. 
Firstly, the providential arrangement for providing sustenance to the 
blind snake and, secondly, the gift of garments granted by Rasul- 
ullah Safiallaho alathe wasallam to the Kurd. When Allah To‘ala 
wants to favour someone, it is quite easy for Him to create means to 
that end, aa it is He alone Who creates all means, both of prosperity 
and adversity. And, it was by virtue of their sincere repentance that 
these Kurds were granted the gift of garments from Rasuluilah Sol- 
laliaho alajhe wasafiam, which is in itself a great honour and a 
worthy prnviege. Moreover, the story illustrates how, sometimes, 
Ajiah Ta‘ala granta favours to a needy person through a speedy 
death! We have heard about many such cases in which 4 dying man 
made a will leaving a portion of hia property to « particular person. 


Ibne Abbas Hadhiailaho anho relatea in a Hadith that Rasul- 
ullah Safiatiahe aloike wasaliam once said: “If anyone is hungry or 
in need and he couceals it from others, it will be due from Allsh 
Ta‘cia to grant bim a year’s provision from lawful sources". 
(Mishkaat) 


It is related in another Hadith that: “If anyone is hungry or in 
need but conceals it from others, and aske Allah Ta‘a/e for help, 
Allgh Ta‘a/o makes arrangements for him, through which he gete a 
year's sustenance from lawful (Halal) sources”. (Kanz) 


In still another Hadith it is said: ‘Whosoever begs ample prb- 
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visions from Allah Ta‘ela, these are granted to him; and whosoever 
asks for self-control of ones desires and passions, Allah Ta‘aia grants 
him the same; and the upper hand (the hand of the giver} is better 
than the lower hand (the hand of the receiver); and no one opens the 
door towards begging, without having the door opened for him by 
Allah Ta‘ala towards poverty. 


Once Ali Radhiatiaho anho, on hearing « person begging from 
people in the plain of ‘Arafaat, struck him with a whip and said, “On 
this day and in this place, do you beg from anyone but Alish Ta'ala" 
Raswicah Sallatlaho alcike wasaliam is reported to have said, 
"Whosoever opens a door towards begging, Allah Ta‘aia opens for 
him a door towards want and destitution, both in this world and the 
Hereafter. And whosoever opens a door for granting favours, seeking 
thereby the pleasure of Allah Te‘ala, opens for himself a door for 
abundance both in thia world and in the Hereafter.” 


Another Hadith says, "Whosoever opens a door for begging, 
Allah Ta‘aia opens for him a door towards want and poverty. It ie 
better for one of you to take a rope and bring a load of firewood on 
the back, sel] it and thereby earn the daily bread than that he should 
beg from people, whether they give him anything or refuse him!" 
Ancther Hadith says, ‘Whosoever opens a door for granting favours, 
be it by way of charity to the poor or through spending money for 
joining bonds of relationship, Allah Ta‘ala grants him plenty of 
everyting (i.e. increase in wealth). And whosoever opens a door 
towards beswing, with the intention of increasing his own wealth, it 
only leads him to a Worse destitution.’ 


Imraan bin Husain Radhiailaho anftto reported Ragulullah Sai- 
lafiahe alaiie wasailam as seying. "He who turns to Allah Te‘ala 
alone for help, Allah Ta‘aia takes upon Himself the responsibility to 
fulfil all his ceeds and provides for him from sources he could never 
imagine; and he who makes this world his sole concern, Allah Ta‘ala 
leaves him to the world (ie. he is left to toil on hia own, without help 
from Allah Ta‘ala, and reap worldly benefits according to the extent: 
of his labour). _ 


Abu Zarr Radhiallaho anho relates that Rasulullah Sallatiaho 
glathe wasailam once said to him: “I counsel you to cbserve fear of 
Allah Ta‘ala, both secretly and openly; when you fall inte a sin or do 
any wrong, do « good deed (to stone for it). Do not ask anyone for 
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anything, do not accept a trust and do not agree to be a Quedhi 
between two persons (as the job of a Qadhi is delicate, not everybody 
can be equal to it)”. It in related in another Hadith, "He who is 
pleased with the little that he geta, cultivates contentment and puts 
bia trust in Allah To‘aia, is saved from the labour of earning 
livelihood" 


it occurs in another Hadith, “Let him, who wishes to become the 
most powerful person, put his trust in Allah To‘ala; let him, who 
wishes to become the richest person, place more reliance on what 
Allah Ta‘ala possesses than he places on what he himself possesses; 
let him, who wishes to become the most honoured person, observe 
piety’. (We often observe that a man’s piety influences people more 
than anything else. The more advanced anybody im in piety. the 
greater is the regard and esteem for him in the hearts of people). 


Wahb Rehmatufiah alathe relates that Allah Ta‘ala says, "When 
my bondsman puts his trust in Me, I would find a way out for him, 
even if the akies and the earth were to join together in treachery 
against him." fone Abbas Hadhiailaha anho says, “Allah Ta‘ala sent 
a revelation to Isaa Alathissaiam, ‘Put absolute trust in Me, for I 
shall take upon Myself the responsibility to fulfil all your needa. 
Choose no one as your protecting friend cther than Me, iest I should 
forsake you" 


It has been narrated in many Ahadith that when the son of Auf 
Tbne Maalik Radhiallake anho was taken prisoner (by the non- 
believers}, they bound him tightly with leather-strape so that he 
should not escape. He was kept without food and moet harshly 
treated. He, however, managed to send word to his father, informing 
him about his sad plight and requesting Rasulullah Sallafiaha aiaihe 
wasaliam to pray for his release. When Rasuluileh Sallaiiaho alaihe 
wasaligm was told of this, be said, “Send someone to him with the 
word that he should observe piety (Taqwaa), put his trust in Allah 
Tae‘aia end make « point of reciting this verse every morning and 
evening: 
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There hath come unto you a Hasul from amongst yourselves, 
grievous unto Aim is aught that distreases you, full of concern 
for you, for the believers full of pity, merciful. Now tf they turn 
away (QO, Muhammad) say: Aliah aufficeth me. There te no God 
save Hum, In Him have I put my trust, and He is Lord of the 
magnificent Throne. {at-Taubah: 128-29) 


When the message reached him, he began to recite this Ayat 
with the result that, one day, the straps broke of themselves. He 
escaped from their captivity and also brought home with him some 
ahimais of the non-believers captured as booty. 


Ibne Abbas Hadhialiaho anko says that whosoever recites this 
verse, at a time when he fears injustice from a ruler, attack by a wild 
animal or getting drowned in a river, will escape any harm, in-shaa- 
Allah (if Allah wills it 60). A version of the Hadith says that the 
Sahabi Radhiaiiaho anho was-also advised to recite the following 
Du‘aa frequently: 


ANT 5 ‘3 Siew 


“There is no might and no power except in Allah‘. 


The following Ayaat were also revealed concerning this incident: 


on | Pe Dalal 
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And for fim who fears Allah, (observes ‘Taqwaa'} Allah Ta'ala 
ever appoints @ way out; and He provides for him from quarters 
whence he has no expectation; And who-soever puts his trust in 
Allah, He will suffice for him. (at-Taiag: 2-3) 


Little could this Sahabi Kadhialako enho imagine that Allah 
Ta‘aia had decreed any part of this sustenance from the property of 
‘those (non-believers) who were persecuting him so cruelly, 


A Dervish narrates his own story: I lived on the side of a hill 
with one of my friends and we spent moat of our time in prayers and 
devotions. My friend lived on grasa, etc., but for me Allah 7a‘efa bad 
eo arranged, es a special favour, that a doe would visit me everyday. 
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It would come and stand beside me, with ita lega wide apart; I would 
guck its milk and it went away. Time went by, but the doe never 
failed to come and [ sucked ita milk daily. One day, my friend who 
lived a little farther away from my place came tc me and said, "A 
caTavan of travellers has come to stay at a nearby place. Let us go te 
them: We might perchance get some milk and other food from 
them”. At first, 1 refused to go with bim but, when he insisted on 
going, | agreed. We went there an‘ they entertained us with food. 
Then we came back to our places. Since that day, | waited in vain for 
the doe to come at its usual time, but it never turned up. Many days 
passed but the doe did not come. Then I realised that, owing to the 
evil effect of my (sinful) failing in Tawakkul, Allah Ta'aia had 
discontinued the sustenance which used to reach me without my 
having to bother about it”. 


The author of ‘Raudh’ writes: "Apparently there were three sins 
involved in his going to the caravan: first, failure to observe the 
Tawakkul to which he was committed: secondly, greediness and 
failure to be content with the sustenance which he got without any 
bather, thirdly, taking doubtful food which deprived bim of good 
food.” The story is quite instructive. Sometimes, we lose the bounties 
of Allah Ta‘ala owing to our greed and avarice. Although seeking 
help from people brings immediate apparent benefits, its evil effects 
deprive us of many bounties of Allah To‘aia, which are being 
bestowed upon us without our ssking for them and without our 
feeling obliged to Him. So, Imaam Ahmad bin Hanbal Hahmatuilah 
alalke used to pray: 


Foe OF a 


Sb ose pr SBOE ht Re Aa 


‘O Aligh! Thou has protected my head from bowing to anyone 
ofher than Thyself: so guard my tongue, O Allah, against asking 
favoure from anyone other than Thyself. (Aameen! O Lord!) 
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FAZA'IL-E-SADAOAAT - PART TWO 
HADITH: 2 


Abu Hursirah Xadhiaiiaho anho relates that ERasul- 
wlleb Salialiake alathe wasailam said, "He who begs 
from people to Increase what be possesses, ls asking 
for live coals of Jahanoam: so let him ask little or 
much*. (Mishkaat) . 


Note: Hadith one quoted above is about seeking favours from 
people at the time of need and, therefore, the threat contained 
therein viz. the seeker being deprived of help from Allah Ta‘ala, is 
not as severe as the one given in this Hadith, which is about a 
person begging from people without being driven to it by necessity, 
but simply to increase his awn possessions. Such a one is, in reality, 
gathering for himself as many live coals of Jahannam as he pleases. 


Once, Umar Radhiallaho anho said to Rasulullah Saltaiiaho 
adiaihne wesaliam, “Two such and such persons were praising You 
betause you bestowed two {gold} Dinaars upon them.” Rasvlullah 
Salialiaho alaihe wasaliam said, “As for so and so, I gave him ten to 
hundred Dinaars but be never made any mention”. Then he added, 
"Some people ask me for something, I give them what they ask and 
they carry it home, hidden under their arms; though the fact is that 
they carry nothing but hell-fire.” Umar Radhiatiaho anhe said, “O 
Kasululiah! Why do you grant them what they desire, when you 
know that it is like Hell-Fire for them”? Rasuiulish Saflaiiako alathe 
wasaiiam replied, "What should I do? They do sot refrain from 
asking and Allah Ta‘afa does not like me being niggardly towards 
abyone’. 


jabeesah Hadhialiagho anho said that once when he was com- 
mitted to pay an indemnity, he went to Rasulullah Sellaliahko alathe 
wosatam to seek his help in this matter, he said, “Wait till 1 receive 
the Sadaqah from somewhere and I shall help you". Rasuluilah 
Sallalioho alaihke wosellam then said, "Asking financial belp from 
people is permissible only to these three (classes of) persons: a man 
who has become a guarantor for a payment; his seeking help from 
people is permissible only to the extent of the amount involved. 
Secondly, a man who loses his possessions in an accident or mishap; 
he may ask from people what will provide him a reasonable 
subsistence. Thirdly, a man who has gone without food for several 
daye and three members of his own tribe confirm this fact; he may 
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seek help al] he geta what will support life. To any person, other 
than these three classes, begging is forbidden, and if one does so he 
18 consuming something which is forbidden (Haraam)’. 


it has been related in another Hadith that: Begging is not per- 
Mnissible ta twa persons: a well-to-do person or one who is in good 
health and tan earn his living; it is permissible only to one who finds 
himself in humiliating poverty or is involved in severe debt. And, if 
anyone begs in order to increase thereby his own possessions, his 
face will appear laceraied on the Duy of Resurrection and he shall be 
devouring Hell-fire; so let him beg for iittle or beg for more. 


Another Hadith has it to the effect that: Acts of begging will 
cause facial lacerations, on the Day of Resurrecton, which will 
disfigure his face. So, let him who 50 wishes preserve his good looks 
or get his face disfigured. Exempted from the above punishments is 
the person who secks favour from a ruler as a share out of the Bait- 
w-Maal, provided he can rightfully claim it or is driver to begging by 
sheer necessity. 


Stil another Hadith says: "When a man is always begging from 
people, he will appear on the Day of Resurrection with no flesh on 
his face’. Mas‘ud bin ‘Amr Audhialiake anke relates that, once, the 
bier of 2 person was brought to Rasulullah Satlaliake afathe wasal- 
fam for funeral prayers. He asked, “What property did he leave be- 
hind? People gaid, "Two or three Dinaars (gald coins)". Rasuluilah 
Sallatiaho alaike wasaifam said, "Those are two or three brandings 
of Hell-fire’. The narrator of the Hadith says, “I asked about it from 
Abdullah Ibne Qaasim Hadhialiako ano, the bondsman of Abu 
Bakr Radkialaho anko, whe said, ‘The person used to beg money 
from people, thereby to increase his wealth’. 


Many such incidents have been related in the collections of 
Ahadith, in which Rasulullah Safialiaho alathe wasalfam tbreateno- 
ed--with brandings of Hell-fire and other severe punishments of the 
kind--those who died leaving behind very smal] amounts. The Ulama 
say that these punishments are meant for such people who, although 
they possess money, tell lies, pretending to be needy, and beg from 
people and insist on being treated like the poor people. 


Imaam Ghazaal Hahmetuliah olathe writes: “A good many 
Tradi-tions (Ahadith} prohibit asking favoura and begging from 
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people, and threaten the beggars with severest punishments in the 
Akhirah. Some other Traditions, however, refer to the permissibility 
of seeking monetary help from people under certain circumstances. 
Obviously, begging in itself, is not permigaible for a believer; it 
becomes permissible only for 2 person who is driven to it by neces- 
sity or faces a pressing demand. In all other circumstances, begging 
is forbidden. The reasons for ita being unlawful are that it involves 
three things, all of which are unlawful in themselves. First, it 
involves a tacit complaint against Allah Ta‘ofa Himself, Who is not, 
as it were, showing due favour to the person, thus making it 
necessary for him ta turn to others for help. For example, if a slave 
begs money from people, it will be taken as if his master is hard on 
him. This state of affairs demands that begging should not be allo- 
wed, except when absolutely necessary, just aa it is permissible to 
eat even carrion at the time of utter necessity. Secondly, begging 
involves humiliating oneself before someone other than Allah 
Ta‘ala. it is below the dignity of a Mo'min to humiliete himself 
before any person other than Allah Ta‘ala. In fact showing ones 
heilplesaness and humility to Allah Ta‘ale is highly desirable and is 
bleseful, as ig abasing oneself before the Loved One. Thirdly, begging 
often causes vexation to the person from whom a favour is reques- 
ted. In most cases, the person does not grant a favour, of his own 
sweet accord, but he doca so because he feels ashamed (of saying 
‘No’ to anyone asking a favour). Now, if a person gives something to 
@ person, to avoid being ashamed or for the sake of show, the thing 
becomes unlawful (Haraam) for the receiver and, even if he refuses, 
to help, very often, the person feels remorseful afterwards over, his 
seeming niggardlinesa towards the beggar. So in both cases, there ix 
likelihood of the beggar being a nuisance to the one from whom he 
begs a favour, and thia is not desirable, unless one is driven to it by 
Bheer necessity. Now that the reasons for unlew-fulness of begging 
have been brought home to us, it will be easy to see why Rasulullah 
Satlalicho alaihe wosaliiam bas indicated dire consequences for those 
who beg fevoure fram people. 


lt in gaid that Rasuiuileh Saflotiake alaihe wasallar once 
remarked, “Whoscever begs = favour from us, we shall grant him 
what be desires. Why should we refuse him the thing he wants? It is 
bis responsibility to make sure whether asking a favour is permis- 
sible for him or oot. And he who remains contented and does not ask 
favours (or, according to an alternative reading, asks Allah Tc‘ala to 
make him independent of people), Allah 7a‘ala grants him suffi- 
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ciency and makes him independent of people. And the one who doe 
not ask us favours is dearer to us than the one who does so". Raaul- 
ullah Saffaflaha alaihe wascllam saya in another Hadith: "Try to 
remain contented and abstain from asking favours; the leas you ask 
from people, the better”. 


Once ‘Umar Radhiailaho anko came upon a beggar who waa 
begging from people, after Maghrib (evening) prayers. He told 
someche to give him some food. The orders were instantly carried 
out and he was served a meal. After a short while, when ‘Umar 
Radhiallahe anko again heard him begging, he demanded an ex-. 
planation from the person who had been told to pive bim food, who 
explained that he had served him a meal.‘U/mar Nadhialiaho anho 
then saw that the beggar had hung a bag under bia arm, which 
contained a lot of bread. He said to him, "You are not a beggar; you 
are a dealer in bread”, meaning that he was not a needy person but 
he was begping from people in order to collect bread and sell it in the 
market. Saying this, Umar Radhialiaho anho snatched the bag from 
hitn and put the bread before the camels which bad been given by 
people as ‘Sadaqeh’ to the Bait-ul-Maal. He then struck the beggar 
with a whip and said, "Never do this again’, ", 


Commenting on the incident, Imaam Ghazaali Aakmatuliah 
alathe writes: 


If begging had not been an unlawful (Haraam) act, Umar 
Radhiallaho anko would never have struck the beggar with a whip, 
nor would he have snatched his bread. Some people have taken 
exception to what Umar Redhiaiiah anho did ta the beggar. They 
contend that, though whipping can be justified as a lawful 
admonition aa a corrective measure, taking his property (bread) was 
an act of injustice and wrong-doing as the Shansh (Islamic Law) 
disallows taking the property of another person. 


But this cbjection is based on ignorance of certain facts. For, 
who cab match Umar Radhialiaho anhe in the understanding of 
Islamic Law (Shariah)? Can we imagine that a man of his position 
and understanding was unaware of the fact that the Shanah 
disallows taking of other’s lawful property? Or, can we imagine that, 
notwith-standing his awareness of the Islamic Law regarding such 
Matters, Umar HRadhialiaho anho could not contain hia anger at the 
sight of the unlawful) act of begging and he snatched the bread in a 
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fit of rage? Or, should we presume that he willfully adopted an 
unlawful measure as an expedient to prevent this man from begging 
in future? In that case, the act of snatching bread was not justified. 


The truth is that the beggar was begging without his being 
needy, while people gave him bread believing him to be a needy 
person. Therefore, the bread was not his rightful possession, hecause 
it had been acquired through deceiving others. Now as it was 
difficult to locate the lawful owners of this property, it had to be 
treated as “Lugtah’ (i.e. things whose owners are not traceable): such 
-things are used for the welfare of the deserving sections of the 
community {Ummah}. Umar Radhiallaho anho, therefore, fed it to 
the camels received in the Hait-ul-Maal as Sadaqah. The beggar was 
& miner as, under false pretences, he extorted Sadagah from the 
people If they had known the facie, they would never have given 
him Sadagah. 


Now that it has been established that asking favours from people 
is permisaible only im a state of real necessity, it ahould be 
understood that there are four gradations of necessity; the first stage 
is that of dire necessity; the second, that which is a hard necessity 
but is pot ag acute as the first ove. The third stage is the common 
state of neediness and the fourth is not being needy at all. 


As for the first stage--that of dire necessity, it is being in a state 
in Which ome fears death from hunger or from a fatal disease; or 
being in « state’in which one has no clothee to cover one's body. In 
such circumstances, begging is permissible provided that: (a) it is 
otherwise correct to use the thing asked for; (b) the person whose 
favour is requested should grant it willingty; (:* the one who is 
asking a favour should be incapable of earning a living. For, he who 
begs from people, inspite of his having enough strength to earn a 
competence, is a Worthless person. However, it is permisable for a 
Person engaged in acquiring religious knowledge to ask favours from 
people, with a view to devoting all his time to the pursuit of 
knowledge. In the fourth stage, (which is the other extreme), it is 
unlawful] (Haraam) for & person to ask for sothething which he 
wréady possesses; that is to say, if a person possesses cloth sufficient 
iar big present need, it is unlawful for him to ask for cloth from 
oer people. 


The two stages in between these two extremes are, (ii) the state 
bordering on dire necessity but not as acute as the first stage and, 
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{ii} the stete of loss acute necessity. In the second stage, the state 
bordering on neceesity, begging is allowable with certain 
Tegervations but, in this stage also, it is better not to beg from 
people. The instances of this condition are: (1) « person suffering 
from a disease that is not a fatal ane, and (2) a person possessing 
clothes but not having sufficient warm clothes to protect himself 
ageinst. cold weather.If such a person begs favours from people, he 
will not be considered to have committed an unlawful (Haraam) or 
an uncommendable (Makrooh) act. He must, however, state the true 
nature of his need to the person of whom be is asking a favour. For 
instance, while asking for cloth, he should say, ‘I have got clothes but 
they are not sufficient to keep me warm in winter. He should not 
pretend to be in greater need than he actually is. 


The third stage is that of necessity of a lower degree. The 
instances of this condition are : (1) a person possessing enough 
money to buy plain bread but net enough to buy him curry or soup, 
or (2) a person having worn-out clothes wanting to buy a new shirt, 
for use when going outdoors, so that the worn-out clothes should not 
betray his state of neediness. Asking favours from people is also 
allowable for such « one, but uncommendable (Makrooh), provided 
that he clearly states the degree of his necessity to the person of 
whom he is asking a favour: provided further that, in asking a fayour 
from « person, he should avoid the three unlawful things described 
above viz. {1) There should be no tacit complaint against Allah 
Ta‘afa implied in the manner of asking a favour: (2) He should not 
humiliate himself before people while asking a favour, and (3) he 
should oot be a source of trouble to the persou whose favour he is 
requesting. A question arises: how can one avoid these three 
gitustions? My answer is that one can avoid complaining against 
Allah To‘olo if, at the time of asking a favour from peopie, he 
expresses his gratitude towards Allah Ta‘aia and also states that he 
ig not pressed by any want. That means he should not ask for things 
like begyars. For example, he should say, "J do mot need it in 
particular. [ am grateful to Allah Ta‘afa for granting me what 
suffices for my needs. But my heart craves for fine clothes,etc.” And 
to avoid humiliating oneself before others, one should place one's 
oeeds only before one's parents, brothers or intimate friends who, he 
is sure, possess such noble feelings for him that asking favours from 
them will oot degrede him tn their eyes. Another way of avoiding 
humiliation ia asking # favour of a person who is large hearted and 
wives away in Sedagah profusely and feels happy when approached 
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for favours. In order to ayoid embarrassment to people, one should 
not ask for anythiag in particular, but express his wish for help in 
general terms or describe it in such a manner that the person should 
find it easy to decline his request if he 39 desirea. 


ji should be borne in mind that the Ulama are unanimously 
agreed on the unlawfullness of receiving a thing from a person who 
is giving it against his own will or just to avoid embarrassment or 
amply because it ia begged of him with importunity. Extorting 
money from people, through begging persistently, is like robbing 
them by force. Mental torture through censure and slander is also 
similar. However, he who is forced by necessity may accept a thing 
given even without the giver's own accord. But the true facts in each 
case are known to Allah Te‘ola, Who alone can judge whether a 
person is really in a state of dire necessity. There is however no 
harm in asking favours of such friends who, one feels, will be happy 
if one asks them for help. (Condensed from ‘Ihya-ul-Uloom) 


Allama Zubedi Kahmafullah alate says: "All these warnings 
against seeking favours are mesot for a person who asks for himself 
and not for one who aska for the sake of someone else; the latter is 
motivated by a desire to help others. Similarly, he who seeka the 
help of his own relatives and friends is not tn this category, because 
they would feel happy when a relative or a friend asks for help’. 
(ithaaf) 


(The author adds:) However, this is aniy true of such relatives 
who are really pleased to grant such wishes. Otherwise, causing 
Vekalion to one’s relations is strictly forhiuden. It ts a fact that the 
relations who are of generous disposition, feel happy to grant the 
Wishes of their relatives. j say this, on the authority of my own 
experience, and many incidents testify ta the truth of this statement. 


One of my father's aunts, who is still alive, used to give me two 
Paisas as a gift (to spend) whenever she came to visit us in Kan- 
dhalah. It had been her routine since my childhood. Later, when I 
grew up to be a family man, and she also started miving two Paisas 
each to my children, I insisted that my share should be raised to four 
Paisas. | said that I would not be treated at par with my children, to 
which she agreed. [ shall ever remember the loving pleasure with 
which she used to grant my demand; I stil feel happy with the joy it 
gave her. Sometimes, when i saw that she had oothing with her to 
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oblige me, J used to present to her some money just to enable her to 
five me my four Paisas. 1 did this because the joy of giving made her 
forgetful of the fact that she waa just returning me what I had given 
her myself, 


Similarly, Maulana Shamsul Hasan Hahmaiulfak alathe, my 
father's maternal uncie, used te give me one Hupee eas a pit 
whenever he visited us, in Kandhiah. When | grew up to be a family 
man, he transferred this favour to my children. I insisted that my 
git should not be discontinued saying, "It is between you and my 
children whether you give them anything or not, but I must get my 
share! I shall ever remember the feeling of joy with which he used 
to meet my demand. He would laugh heartily and repeat my words, 
“My gift-money should not be stopped’, and I said, "Ht never would". 
Whenever I remember the conversation, I pray to Aah Ta‘ala to 
grant him forgiveness and to bestow on him such bountiful rewards 
as are worthy of His Glory. On many other occasions, | expenenced 
sitilar treatment from other relatives. | have mentioned this 
because, nowedays, family bonds are becoming weaker and it may 
s6eM unimaginable these days that s relative should feel happy over 
4 demand for help, made by a near one. 


As for the second remark of Allams Zubedi HahAmatutlah alaihe 
about the permissmbility of asking favours from people for helping 
others, it is self-evident and the various Abeadith (given in Chapter 
obe of this book), on the subject of helping and favouring others, 
serve as Valid argureenots in favour of this observation. Likewise it is 
imperative for a student to devote himself to religious studies, even 
at the expense of humiliation in seeking help from others. 


Mulla Ali Qan AoAmatuifah afaihe writes. For anyone who has 
the capacity to earn his living, but does not do so for the sake of 
devoting hia entire ime to the acquisition of religious knowledge, it. 
ig permisaible to receive Zakaat as well as voluntary Sadaqaat from 
people. Hut receiving Zakaat is not allowable for one who does not 
earn his living, notwithstanding his capacity for work, cwing to his 
devotion to Nafl and other prayers, although he can ask help from 
people out of voluntary Sadaqaat, thig last act also being undesirable 
(Makrook) in his case. And, if there are some people who live to- 
gether, engaged in practices for self pumfcauon, it ia demrable that 
they should depute someone to arrange for their food and clothing. 
iMirgaat) 
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Pursuit of religious knowledge, be it related to exiernal practices 
ar to spiritual purification, is of paramount importance and those 
who are engaged in it should not take up other occupations. Nor 
should they take up im any part-time job, for fear of reproach and 
censure by the ignorant and foolish people. For, it amounts to 
wasting their invaluable treasure for fear of being reproached by the 
Hmorant who have ever been finding fault with the Divinmes and even 
Rasuls of Allah Ta‘ala. 


Nowadays many people are of the view that religious scholars 
should also jearn a trade for earning their daily bread. This notion is 
gaining ground and guite a few Ulama, disgruntled at the reproaches 
by men of the world, have come to regard it as « necessity. Some 
religious institutions have lnunched programmes for training the 
students in Various technical skills. The truth is that this practice is 
detrimental to the cause of knowledge. Thoee who favour this prac- 
fice, present (0 support of their views) instances from the lives of 
the great Divines of the past who, in order to earn their living, used 
to do business, etc., notwithstanding their devotion to the canse of 
knowledge and their great services for the cause of Deen (Islam). It is 
truly the best way to serve the cause of Deen if one can, with the 
belp of Allah Ta‘ola, afford to adopt this course. But with weak 
Minds and bodies in the troubled times of today, we cannot do both 
things at a time. Besides, our greed and love of the world will oot 
allow us to devote sufficient Gme to the pursuit of knowledge and 
the cause of Deen for the pleasure of Allah Ta‘aia, when we find we 
have the means to increase our earnings. | have seen many cases in 
which both the pursuits were started simultaneously but, before 
long, the wish t earn chore money overpowered the pursuit of 
knowledge. 


Explaining the ten gnidelines for students, Imaam Ghazali 
Rahmatullak afajhe writes: The fourth rule ts that the student 
should spend minimum time in worldly pursuits, leave his family 
and go farther away from his home town, because numerous social 
Tequirements make demands on one's ime and distract one from 
the acquisition of knowledge. Allah Ta'‘afa has not assigned bwo 
hearts to any man (so that he should engage one heart in acadennc 
Pursuits and the other in earning money). The reference here is to 
an Ayat from the Holy Qur'an: 


Lan 
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‘Allah Ta‘ala has not assigned two hearts to any man in tus 
breast’. (al-AAbzab: 4) | 


If you busy your mind in various pursuits of the world, you 
cannot get at the truths of knowledge. That is why they say that 
something of knowledge is granted only to the one who devotes 
himself whole-heartedly to the acquisition cf learning As for the 
person who is scatier-brained, bis mind is like a water-channe] filed 
with « leaking bucket, which does act water the fields properly 
because of the leakage of water. Thyaa) * 


It is also important that a student should be really devoted to 
Learning end least concerned about his meals or collecting alms 
which are, in reality, the dross of people's earnings. 


After recounting what occurs in the Abadith regarding the 
Punishments meant for the wicked Ulama, Imaam Ghazali Kahmai- 
uilah alothe writes: "It is evident from the above that, generally 
speaking, the Lflama who are enamoured of this world are the worst 
and the meanest among men and that, in the Akhirah, their punish- 
ment will be far more severe than that of the ignorant people. 
Successful indeed are those Ulama who abways keep the Hereafter in 
view! And there are certain distinguishing signs of such true [lama, 
the first of those being that such an Aalim does aot want to acquire 
worldly wealth through his learning. Even the lowest in rank among 
the (lama are fully aware that this material world is contemptble, 
mean, polluting and shortlived and that the life Hereafter is ever- 
lasting and giorious beyond imagination, the bounties whereof are 
absolutely pure. Besides, a true ‘Aalim fully understands that this 
world and the work] Hereafter are like two wives married to one and 
the same husband--when one is pleased, the other is naturally 
displeased. There is also a Hadith to the same effect, He who lovez 
his present life does damage to hie Akhirah end he who loves hia 
Hereafter does damage to his present life; so prefer what is lasting to 
what is short-lived. The present life and the Akhirab are, 30 to 
speak, like two scales of a balance--when one goes down, the other 
goes up automatically. And he who does not understand that the 
material world has low value is not of a sane mind. How can such a 
one be a scholar of Deen. 


Hasan Basari Rahmatuilah alaihe says, “The punishment of the 
Ulama is the death of their souls; and the death of the soul consists 
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in one seeking worldly gains in heu of acts of virtue, that ig to say, 
serving the cause of Deen (islam) with a view to acquiring worldly 
wealth, honour, fame or status in life" Yahya bin Mu‘saaz RaAmat- 
wioh aloihe says that the value of kocwledge and learning is lost 
When one employs it for earning worldly benefits. Saeed Ibne 
Musayyab Retmatuliah afaihe saya that when you find an Aalim 
knocking at the doors of the rich people, he must be dishonest. Umar 
Radhiailaho anke says, When you find an Aalim in love with worldly 
wealth, he cannot be blameless in religious matters, for everybaly 
occupies himself with things which are dear to him. (Condensed 
from hyo) 


It is, therefore, important that the Vlama should always be on 
their guard lest the love of the world, which is the root-cause of ail 
evils, should imperceptibly eater their minds and take root therein. 
When oue develope a disregard--rather s dislike--for the material 
world and gets it firmly rooted in one’s mind, there is ne harm in 
asking favours from people or receiving Zakaat and Sadagaat (chan- 
tres}. It is rather the responzibility of the charitable persons that, 
while paying Zakaat, etc., they should give preference to the atudents 
and scholars devoted to religious knowledge. (We have already dis- 
cussed this point in the Chapter on the manner of paying Zakaat, in 
Chapter five, part ane of this book}. 


I pray to Allah To‘ala to protect me from being enamoured of 
this world. For, love of the world is a disease of the soul that grows 
gradually and imperceptibly and it does not consist in greediness 
alone, but also includes love for status and popularity. Jn the latter 
form, its encroachment on the soul is more rapid; especially in 
religious environments where the desire for worldly recognition and 
status 18 far stronger than the lest for wealth. 
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HADITH: 3 


Hakim Ibne Hizaam Hoadhialioho anho said that he 
asked FEagulullah Sallaiiaho alaihke wosaliam for 
something and he gave it to him. Later, he asked 
ayain and Ragulullah Sallaliaho alaihe wasaliam, after 
giving him something, asid, "Hakim, this wealth 
looks desirable and sweet, and he who recelves ii 
with a generous heart will be blessed in it: but he 
who receives it with ‘Ishrasf (inward greed) will not 
he blessed in It. He would be like one (suffering from 
a disease} who goes on eating without being 
antisfied. And the upper haud ig better than the 
lower oue (The hand of one who gives is better than 
that of one who receives it)". Hakim Radhialiaho anho 
atated thai he replied, "O Rasulullah, by Him Who 
made you an apostle of truth, I shail not bother 
anyone after this till | lenve the worid"*. 


Note: ‘(shall not bother anyone, means I shall not ask anyone for 
anything till | die. Some versions of the Hadith add: After this, Abu 
Bakr Radhialiaho anho used to cali Hakim Radhiailako anko during 
the time of his caliphate, in order to bestew upon him his portion of 
the ‘Far’ (the tribute from the terntory which the Muslims had 
conquered), but Hakim Redhiailaho anko would not accept it. Umar 
Radhiallaho anho also called Hakim Radhialiaho anho to give him 
his share of the booty but he refused to accept it. Umar Hadhiallaho 
anho called people to witness, but Hakim did not accept anything 
from anyone till he passed away. fTargheeb) 


Another Hadith has the following effect: Rasviullah Salfafaho 
alathe wasctlam received some valuables from Bahrain. He first guve 
something out of it to Abbaas Radhialiaho anko. Then he called 
Hakim Radhiallaho anko and gave him « handful. Hakim Radhiat- 
faho anko ssked Rasulullah Sallaliche olathe wasallom whether or 
not it was good for him to receive it. On receiving the reply that it 
was not, he returned the gift and swore that he will not accept from 
anyone any such thing till his death. Then he said, "0 Rasulullah, 
pray for me to Allah To‘oic that He may bless me in my earnings". 
Rasulullah Sollailaho alaihe wasafllam, then prayed to Allah To‘aia 
io bless him in what he had earned with his own hands. {Targheed} 
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Mu‘awiyah RadhiaHaho anho reported Rasululiah Sellalicho 
alaihe wasaliam as saying “Do not beg importunately, for I swear by 
Allah Ta'‘ala that anyone of you who gete out of me what be asks, 
egeinst my own will, will nct be blaxsed in what I have given him’. 
Another Hadith says, “(Anyone of you} Whom I give something of 
my own sweet accord, will be blessed in it: but the one who gets 
something out of me against my will (simply because he is greedy or 
because he has asked for it), will be like (a person) who goes on 
eating without being satisfied.” [bne Umar Radhiaiiaho anha 
reported Resululiah Saliaiiaho oiaihe wasallam as saying, “Do not 
atk for favours importanately, for whoscever gets something from 
us, after having begged it importunately, will receive it without 
blessing’. (Targheeb) 


There also occura a prohibition, against begging importunately, 


im the Holy Qur'an. Saya Allah Ta‘ala: 


DA noha y 
They do not beg of men with importunity, (al-BagaraA: 273) 


Aishah Hadhiallaho anha relates that Resulullah Seifaifche 
gaike wosailam once said, “This wealth is attrective and sweet; sa 
whomscever we give something of our own sweet accord, while he is 
im a condition that justifies his receiving it, and does not have any 
greed for it, he will receive blessings of Allah Te'ala concerning what 
he gets out of us. And, if we give something to a person against our 
owe sweat will, while he does not deserve to receive it and is greedy 
for it, he will not be blessed in what be gets out of us”. (Targheet) 


‘Barkat’ or Allah's blessings are, indeed, a great and invaluable 
bounty. A small amount of something invested with blessings 
(Barakat) suffices. for a surprisingly large number of needs, as 
happened on many occasions during the times of Rasulullah Sai- 
lnHiaho olathe wasaliam. For example, once a bew! full of milk, 
simply because of such blessings, sufficed for « large number of the 
‘Ashaab-us-Suffah’. We also experience thia effect of Barakat in 
several cases, even in our own times, though not to the same extent 
as occurred during the timee cf Rauwlullah Sailialicho alaihe 
wasallam. A thitig divested of Allah’s blessings (Barakat) has 
different effects. The money earned by a person, if it ia not blessed, is 
always insufficient for his needs; the more he earns, the preater are 
his requirements, he is bke a person, mentioned im the Hadith 
above, who goes on cating without being satisfied. 
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Here, [ relate a personal experience to ilhistrate how one’s 
leisure hours, when divested of Allah's blessings, seem to zlip away 
at an Unimaginably fast speed. In my boyhood days, I was very fond 
of holding « sort of poetic quit competition, in which tvo teams 
competed with each other in reciting verses from memory. As my 
father Rahmatuliah aloihe, who was otherwise s stam parent, did 
mt object to these contests, our fondness for them increased as we 
acivanced in years. I knew by heart, without any exaggeration, 
thousands of verses from the poetry of various languages (though 
many have now escaped my memory). It was my favourite hobby 
and, whenever my best friends and relatives got together, we began 
reciting verses, and started a contest. During the early days of my 
youth I heppened to visit Kerana and stayed there for the night with 
one of my cousins who lived there and practised law. He was alse 
very fond of this recreation or rather, one might say, it was his 
weakness. Some other relatives of mine, who heard of my visit, also 
assembled there. After ‘Ishag (night) prayers, the pastime began. It 
was winter and my cousin bought three seers of milk because he 
thought we would need it jor making tea several times during the 
night, as the competition usually lasted throughout the night. We 
were busy in our pastime and the first course of tea had not yet been 
served when I felt like going to the toilet and got out of the room. We 
thought that it was the beginning of the game and that only two or 
three quarters of an hour had elapsed. Looking eastward, I saw a 
White radiance on the horizon and wondered what this white glow 
could mean. | called my companions. They came out and were also 
astonished to see the light. Everybody was making conjectures 
when, to our utter amazement, we heard the Azaen from all the four 
corners of the city. Then, of course, we realised that it was dawn. 5a, 
thet long winter night had passed so swiftly aud so imperceptibly! 
Throughout that day, I remained in a strange mood of amazement 
and, even today, Whenever I remember it a strange sensation runs 
through my body. That night had been so frightfully divested of 
‘Barakat’ (blessings) that it looked unimaginably short in duration. 
Amd now with age, my feelings of amazement at the incident have 
given way to a deep sense of remorse and self-admonition. | imagine 
that, like that night of Kerana, my whole life span, when viewed in 
retrospect after death, wonld scem to heve slipped away s0 swiftly. 
The following night, avy cousin dreamt that he saw his father (my 
uncle), Maulana Raziyy-ul-Hassan Rehmeatuliah alaihe, who had 
learnt Hadith from Qutb-cl-Aalam, Maulane Gangohi Rahmatultiah 
alathe, saying to him, “It looks strange that ao pious man like 
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Zakariyya should spend all night in such Wile pursoits.” Perhaps it 
Was owing to his blessed wishes and concern for my spiritual weil- 
being that, since that day, | have never indulged im this pastime. The 
memory of that night spent in Kerana has filled me with astonish- 
ment, ever since. [ have, however, drawn two conclusions fom this 
incident, based on clear conceptions. 


Firstly, I realised the truth of those incidents about some 
Divines who would stand in Nafl (supererogatory) prayers through- 
out the night and others who, after their wudbu for Ishaa prayers, 
did not need to make # fresh Wudhu (ablution) for Fajr prayers, as 
they remeined busy in their devotions, supplications, etc., to Allah 
Ta‘ale during the entire night. All such incidents are true and stand 
to reason. As a matter of fact, when one is rapt in a mood of 
heavenly bliss, the long hours of night slip by unnoticed and sleep 
has De paver over such raptures; as a special favour from Allah 
Ta‘alc, such pious beings derive « peculiar delight from their 
devotions. Obviously, those who are denied this bliss find it bard to 
stay awake during the night 


Secomily, nny experience of that night testifies to the truth of 
what has been sail in a Hadith regerding the Day of Qiyamah 
(Resurrection), the span of which is fifty thousand years,but which 
will be made so short for some belicvers that it will be equal in 
duration to the time spent in performing one Salaat or (according to 
an alternate version) the time that elapses between two Salaats. 
Certainly, the virtuous men who have no sins reckoned against them 
shall have no fears and, by virtue of their A‘maal (good deeds), they 
will enjoy the privileges promised to such people in the Quranic 
Verse: 

depnkalhs woah a TIF 


Lot Verily, the friends of Allah are thoze an whom fear cometh 
not, nor de they grieve. (Yunus: 62) 


They will be seated in the shade of the ‘Arsh (the Throne ot 
Allah Ta‘ala}, absorbed in enjoying the fruits of their A'maal. So, the 
length of that Day will appear to them like brief moments of fleeting 
jay. 

vo -."n a aa Fos oo abe 2d * 
SACS gid HEADS pit © 
Spine OF eee EE ee 


. a ae tet oF : fe 


GH. VII AHADITH - THE EXCRLLANCE OF TAWAKAUL 401 


J 


Pe BM Be a, th he 
daalp le yadtica seat dSto5 so alles ads 


= 


¢ a pill 5 | Jés pés|d! ytmnt.9 Pa] we onloazto stil 
HADITH: 4 


Khalid Ibne AH Radhialiako anho reported Hasulullah 
Saflatiaho alaike wasallam sas saying: [f anyone hap- 
pens to receive something front his brother Muslim, 
without his asking for it and without hia feeling 
inwardly greedy for it, he should not reject it but 
rather accept it, for lt is his gustemance which has 
been sent by Allah Te’aic 


Note: There are quite a oumber of Ahadith to the effect that, if 
anyoue receives a gift from someone, without asking for it and 
without being greedy for it, he should accept it; for its non- 
acceptance amounis tc q rejection of the Bounty of Allah Ta‘ala and 
lmoplies ingratitode towards Him. That is why utost of the Sheikhs 
(Divines) accept gifts from people, even against their own sweet will. 


Abdullah Ibne Umar Radhialiaho anho relates: "At times when 
Rasululiah Sallaiiaho alaihe wasallarm: gave me some gift, I would 
say, O Rasulullah, give it to someone who has more need of it;' but 
he said, “Fake it. Take what comes to you from these worldiy things 
when you have neither openly asked for it, nor have had any greed 
for nt. Then make use of it if you can; and if you do not like to use it, 
give it away as Sadagab. And, in no arcomstances, desire anything 
that does not come to you on its own’. Sealim son of Abdullah Bin 
Umer Hadhialiaho anho anyx “Tt wes on account of this Hadith that 
Toae Umar Kadhiaiflako anho would not ask anything from anyone, 
but if something came to him unasked, he would not refuge it” 


A similar incident has been reported of Umar Radhiailaho anho: 
when Rasulullah Sallelizho giaihe woseliam granted him some gifl, 
but he gave it hack to him. When Rasululish asked him why he kad 
done sa, he submitted, “O Rasulullab, you have told us that it iz 
better for us not to take anything from anyone. “At this Raauinilah 
Sallallcho alaihe wasaliam said, "What | meant was that you should 
not ask for things from people; but if anything comes to you without 
asking, it is your sustenance from Allah To‘ala, bestawed upon you 
by Fim", At this, Umar Radhiallaho anho submitted, "By Him Who 
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holds my soul in His hands, if anything comes to me without asking, 
I shall accept it”. Once Abdullah bin Aamir Radhialiaho anho sent, 
through a messenger a certain amount of money and some cloth as a 
gift to Aishah Aadhfaliaho anha. She refused to accept it, saying, It 
is net my custom to take anything from anyone", But when the mes- 
senger was leaving and had just gone outside the house, she called 
him back, took the gift from him and said, T have been reminded of 
what Hasulullah Seailaliaho alaihe wasallam said to me once; “O 
Aishah, if you happen to get something without your asking for it, do 
accept 4t, for it is your sustenance that las been sent to you by Allah 
faaia’. Probably this incident pertains to the early period of her iife. 
After this, Aishah Redhialiaho anhka used to accept gifte from people. 
lt has been related in various Ahadith that many Sahabah used to 
present large sums of money to her, which she accepted but, in- 
stanily, distributed them among people as Sadaqah. 


Waail Ibne Khattaah Rodkiallaho anhe says that he asked Ka- 
sulullah Salialiahe alathe wasaliam about his prohibition against 
asking anything from anyone, Rasulullah Satlaliahe alathe wasaliam 
replied, "I forbade you to ask anything from anyone, but if Allah 
Ta‘aia bestows upon you something without your asking for it, do 
take it; for it is your sustenance sent ta you by Allah Ta‘ale", Abu 
Hurairah Radhiallaho anko relates that Rasulullah Sallallaho alaihe 
wosaliam once said, "Anyone who is granted same bounty by Allah 
Ta'efe (through someone offering it to him as a gift} should accept it: 
for it i5 hia sustenance sent to him by Allah Teale”. Aabid bin Umar 
Radhialtaho anho relates that Rasululiah Sallaliaho alaihe wasal- 
fam said: ‘Anyone whe is presented some gift without having asked 
for it and without ‘Ishraaf lurking in his mind (i.e. without feeling 
inwardly greedy for it), should accept it and spend liberally on his 
needs. And, if he does not need it, he should give it to someone wha 
bas greater need of it’. Abdullab, son of Imaam Ahmad bin Hanbal 
Rahmatuliah alathe, says, "I asked my father, ‘What is ‘Ishraaf?’ He 
replied, ‘It consists in your having expectations of receiving a pift 
from someone or wishing inwardly that such and such person should 
send you a gift”. {Targheeb} 


Literally the Arabic word, ‘Ishraaf means to peep. Here it 
means: @ state of mind in which one’s greedy self is on the watch for 
something to come to him. For example, as Imaam Ahmad bin Han- 
bal Rahmatuliah alaihe puta it, a person who may desire that so and 
s0 should do him a favour, is said to have ‘Ishraaf. It is in view of this 
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definition of the terin that many Lfiama interpret ‘Ishraaf as some- 
thing tantamount to avarice and greed because, in this state also, 
ohé is anxious to get something from people. Allame ‘Aini Aahmar- 
idiah alathe says, “Some Ulama say that ‘ishraaf signifies excessive 
greediness; others are of the view that ‘Ishrasf indicates getting 
something from a person who gives it away with a heavy heart”. 


Explaining the guidelines for accepting a gift that comes without 
asking for it, Imaam Ghazali Rahmatullah alathe writes: "Three 
things should be taken into consideration; the gift itself, the 
intention of the giver and the intention of the person recemng it". In 
the first place, ane should consider and make sure about the nature 
of the gift. A gift may be refused if one is sure that it has been 
procured from un-lawful or questionable sources. Secondly, one 
should make certain abcut the intention of the giver. That is to say, 
one should make sure whether he is 


(i) presenting the thing aa 4 ‘Hadiyyah’ (gift), in the true sense of 
the word, thereby seeking merely to please his brother 
Muslim and to win bis love for himself: 


(2) intending it to be a Sadagqah’; or, 


(i} giving it simply for fame and osteutation, or for some evil 
designs. (4 reference to these motives will be made in a 
Hadith, in the following pages). 


Now, if it is a ‘Hadiyyah’ (gift), in the true sense, it is part of the 
Sunnah to accept such gifts; there oceur, ia the Ahadith, many 
exhortations to present gifts to one another and to accept them. 
Such a gift should be accepted, provided there is no likelihood of the 
receiver coming under heevy obligation; in auch a case, he may 
decline; alternatively he may keep a portion of the gift and return 
the rest to allay the sense of obligation. Once, a person presented 
Rasulullah Salfatiaho alaihe waseailam with a ram, some Ghee 
(butter-oil) and some cheese. He accepted the Ghee and the cheese, 
but returned the ram. it was a revered custom of Rasulullah Sal- 
fatiahoe alaihe wasallam that he accepted gifts from some persons 
and declined these from others. Once, he said, “I feel inclined to 
accept a present only from a Quraishi, an Ansari, a Thaqafi, or a 
Dausi”. This remark was occasioned by the foliowing incident. Once 
a desert Arab presented Rasulullah Saiicaifako alajhe wasaliam with 
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a young she-came!, in return for which he gave him six young 
camels, it being a custom with him to make very liberal returns for 
the gifts. The person was displeased because he thought the return 
waa less than what be had expected. When Kasulullah Sailatiaho 
gaihe wasallam heard about it, be gave a serroon in which he told 
the pecple about the incident and said that he felt inclined to accept 
presente only from people mentioned above. He exempted these 
tribes because he was confident of their sincerity and devotion to 
him, (Bazi) 


It has been reported in many Traditions that the Followers 
(Tabi‘een) of the Sahabah used to accept presents sometimes and 
declined them on other occasions. It is said that Fatah Tbne Sbakbraf 
Mausle Rahmetullah alaihe was given a present of a bag containing 
fifty Dirhams (silver coins). He said, “I have heard that Rasulullah 
Sallaliahs alaihe wasailam once said, "Whoever receives a provision, 
without his asking for it, but refusea io accept it, ia like one who is 
rejecting his provision sent to him by Aah Ta‘aia". He then took a 
Dirham out of the bag and returned the rest to the donor. Hasan 
Basri Rahmatuliah olathe (a well-known Tabi‘ee) is also one of the 
narratora of the Hadith quoted above. Once, however, he declined to 
accept a hag of Dirhams and a bundle of fine cloth made in Khura- 
san, Which were presented to him as a gift, saying, "Whoever is in 
my postion i.e. entrusted with the task of giving sermons, admon- 
ishing people, affording spiritual guidance, etc, and still receives 
such presenta from people, will have nothing to expect when he 
meeta Allah To‘ala (on the Day of Judgement). For, in accepting 
such gifts, there is a semblance of receiving worldly gains in 
recompense for the work of Deen”. 


Ubaadah Radhiatlake anho narrates: "I taught the Qur'an to 
some persons of the ‘Ashaab-us-Suffah.” One of them presented me a 
bow aa a gift. | said to myself, ‘This cannot be reckoned as worldly 
gain and I may make use of it for fighting in the Path of Allah 
Te‘aia"’. Still, | thought I must ask Rasnlullah Soalfailaho alaihe 
wasaliam about it’. When I asked him about it, he replied, ‘If you 
want to have a necklace of Fire put on you, accept it.’ (Abu Dawvod). 
It becomes manifest from this Hadith and from what Hasan Basni 
Rahmatullah alaihe said on the subject that the Ulama and the 
Sheikhs, who are engaged in delivering sermon and doing other 
tasks of spiritual guidance, should be far more cautious and strict in 
the matter accepting gifts. Notwithstanding his strict attitude 
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regarding the acceptance of gifts, Hasan Baasri Rakmatuliah aluihe 
used to accept gifts from his intimate friends as, in such casea, there 
was oo likelihood of the gift being in lieu of the work of Deen. It is 
reported of Ibrahim Taimi Rahmatyuliah alaihe that he would accept 
one or two Dirhame from hig intimate friends but declined the offer 
of hundreds of Dirhams from other people. It is asid about certain 
Divines that when one of them was offered a gift he (the donor) was 
told to keep it with him and consider whether, after accepting hig 
gift, he would hold him {the Divine) in higher esteem than he did 
before accepting it. If so, he would accept the gift otherwise not. 


Imaam Ghazali Aahmatulich alaike saye: "The sign of this 
(higher esteem) is that the donor should feel dismayed if his gift is 
not accepted. And, he should feel happy if it is accepted. The giver 
should regard the recipient as hia benefactor’. Bishr Rahmatullah 
aicihe says, "I have never asked a favour from anyone other than 
Sirm Saqati, | shvays ask from him because I beligve that he is a 
perfect ‘Zashid’ (an ascetic). I know for certain that he takes 
pleasure in giving away things and it weighs upon his mind to retain 
worldly goods. So, I partake of his favours simply to increase his 
pleastre’. 


It is said that a man from Khurasan came to visit Junaid of 
Baghdad Rahmatuliah algthke and brought, with him, many valu- 
ables as a gift for the Sheikh. When Junaid Rahmatuliah olathe said, 
"Well, I will take it and distribute the things among the needy 
people, he aaid, "] am not presenting it to you for this purpose; I wish 
you would spend it on your own requirements (food, drink, etc.)” 
Junaid replied, “How car I expect to live long enough to exhaust all 
this fortune? "The man said, ‘I do not want you to spend it on 
vinegar and vegetables. {These are cheap and so it would take long to 
apend the entire amount of money). | wish that you would spend it 
for buying sweets and other delicacies of food", Junaid HahmatullaA 
aiathe then accepted the gift. At this the Khurasanite said, "My debt 
of gratitude to you is greater than what I owe to anyone in 
Baghdad, to which the Sheikh replied, ‘One must accept a gift 
presented by «4 person like you."(the discourse on gifts is concluded 
here). 


The second category of maternal favours are those which fall 
under the heads ‘Zakaat’ (the obligatory poor-due) and Sadaqaat’ the 
supererogatory charities. If what is offered, falls under the head 
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‘Zakaat,' the receiver should, before accepting it, make sure whether 
it is lawful for him to take it. (This subject has been treated, in some 
detail, at the end of the section on dZakaat in the first pari of the 
book). And if the thing presented falls under the head of ‘Sadaqaat’, 
the receiver should make sure why the person is giving it to him. if 
be is giving it to him because he considers him to be a pious man, 
the receiver should axamine himself to see whether he is secretly 
committing a sin which, if knewn to the donor, would have caused 
such repugnance in his mind that he would never have given him 
anything. if this ig so, it becomes unlawful for him to accept this 
‘Sadaqah’. For, it is ike an ignorant person heing presented a gift 
because people regard him an Alim, or a non-Sayyed (a Sayyed is a 
descendant of Rasuluileh). In such cases, it is strictly forbidden to 
receive gifts or Sadagaat from people. And, if a person is giving 
something just for show or for fame, one should, in no circum- 
piances, accepi his gift. Rasulullah Sallaiioho alaihe wasalfam 
forbade taking the food of valn-gloriocus persons..Sufyaan Thauri 
Rahmatdiah alathe declined to accept certain presents, saying, ‘I 
would accept it if I were certain that the donor would not talk of it 
boastfully, afterwards.” 


Some Divines when they were criticised for net accepting gifts, 
said, “We decline gifte out of pity for the donors, because if we accept 
their gifts, they talk of it boastfully to the people and thus they lose 
their reward in the Akhirah, So, why should we allow their wealth 
to be wasted, without earning them any Heavenly rewards’. The 
third point to be considered is the intention of the person receiving 
the benefit. If he is a needy person, and the property is not tainted as 
mentioned above, it is better for him to accept it. For, Hasululiah 
Saifatiahe alathe wasaiiam once remarked to ile effect that; "The 
one who receives a materiel benefit (from a brother Muslim), pro- 
vided he is really in need of it, also earns blessings, nie ahare of 
blessings being no leas than that of the giver.” 


Rasulullah Seilaiiaho alaihe wasallam also said, “He who is 
granted some material things by Allah Te‘aia (through a person 
presenting it to him), without his asking for it and without ‘Ishraaf 
in his mind, should accept it, for it hia own sustenance which has 
been bestowed upon him by Allah Ta‘giq". | have just quoted a num- 
ber of Ahadith on this subject. The Ulama say, "It is feared that the 
one Who does not accept a gift which comes to him without his ask- 
ing for it, would, on other occasions, feel obliged to ask for things 
which will not be given to him.’ 


3 So , 407 
CH. Vi: AHADITH - THE EXCELLENCH OF TAWAKKUL 


‘Tt is said that Sirri Sageti Rahmatullah alaihe would often send 
presents to Imaam Ahmad bin Hanbal Hahmatuliah alaihe, which 
be would gladly accept. Once, however, the lmaam declined to accept 
his gift. Sirri Rahmatufiah alathe said, "Ahmad, the burden of 
rejecting a Hadiyyah is greater than the one in accepting it." The 
Imaam Hahmatidlahk alcihe said, “Could you repeat what you have 
just said”. The Sheikh repeated his remarks . The Imaam then said, 
"I did not accept it as [ had snfficient provisions for a month. Kindly 
keep it with you a month, after which you can bestow it upon me.” 
Some Ulama are of the view that whoever declines a favour, noi- 
withstanding bis need, ia punishes by Allah Ta‘ala, one way or the 
other, such as becoming greedy or being forced ta accept these things 
of questionable origin or some other affliction of the kind. If the 
person who is offered a “‘Hadiyyah’ does not need it, he may con- 
sider, that in case he lives by himself and has no social cbligations, 
whether he should keep with him more than what miffices him for 
his present needs. For, keeping. things in excess would amount to 
yielding to one’s selfish desires and it could lead him in to a trial and 
some mischief. If such a person ia at all obliged to accept a gift, for 
one reason or the other, he should distribute it among others. 


{As stated above), Imaam Ahmad bin Hanbal Haftmatiutiok 
aiathe declined the gift presented by Sirri Seqati Rahmatullak alaike 
because he did not need the money himself: and also, he did not like 
to occupy himself in distributing it among the people. The Imaam 
was fully aware of the difficulties involved in such matters and 
prudence demands that one may keep away from possible perils, as 
ho one cab feel secure anytime from the treachery of Shaitan. 


A resident of Makkah Mukarramah narrates his story thus: "I 
had some Dirbamsa which I had kept for spending in the Path of 
Allah. I happened to ligten to the invocation of a Dervish who, after 
having made “Tawaasf' (circumembulation of the Kabah) was 
clinging to the curtains of the Ka‘hah and praying to Allah 7a‘ala in 
very low tones, thus: *O Allah! Thou knowest that ‘I am hungry. 
Thou knowest that I have no clothes to put on. O! Thou Who seest 
everyone but to Whom no one can see! I turned round to look at him 
and saw that he was wearing two worn out and ragged sheets of 
cloth, which only just covered his body. I said to myself, ‘Who can be 
more deserving than this Dervish for receiving my Dirhams! I went 
over to him and presented to him my entire collection, cut of which | 
he took enly five Dirhams and returned the rest saying, "Four 
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Dirhams can buy me two sheets of cloth and one Dirham is sufficient 
to buy me food for three days”. The following night I saw him again, 
dressed in two sheets of new cloth. I felt suspicious of him. He also 
noticed ine and caught me by the hand. We began to make Tawaaf 
together while I felt that, in the course of all the seven rounds of 


uables 
moving under my feet, though all the other people could not see 
them. The Dervish then said to me, "Allah Ta‘ala has bestowed all 
these bounties upon ee Tedivch ta ait) fee the ee nn 
treasures. | always receive Hadiyyah (a gift) from the people and 
spend them on my needs, because it is beneficial for their soula and, 
by virtue of giving away things as Sadaqah, they earn blessings of 
Allah Ta‘aia". 


I have related all these incidents to show that accepting, from 
people, more money than what one needs, may lead one into trials 
and temptations. Extra wealth is always granted by Allah Fa‘ala asa 
teat to see whether or not the person receiving it will spend it with 
propriety. But receiving as much as only just suffices for one's needs 
is a blessing of Allah Ta‘ala and one should learn to disinguish | 
hetween the trials and blessings of Allah Ta‘ala Who say. 


seeeee QM kd ipl: PEAIAIAF OF aja be Galen 


"Lo! We have placed all that ia on the earth as an ornament 
thereof that We may try them, which of them are best in conduct. 
Lat And We shail make all that is therein a barren mound 
(without growth or herbage). (The trial is meant to distinguish 
those who perform virtuous deeds from those who do not ie. 
Allah Ta‘ala puts them to irial to see whether they will be 
fascinated by the glamour of the worid and become forgetful of 
their Creator or turn away from the adornments of the world and 
engage in devotion to Allah Ta'‘ala}. (al-Kahf: 7} 


Rasulullah Salfialiaho alaihe wasallam said: ‘The son of Adam 
has a right only to the following three: sufficient food to keep his 
back straight, a garment with which to cover his body and a house ta 
live in (which only just suffices for his needs). Whatever exceads 
these three is wealth (regarding which he will have to face reckoning 
on the Day of Judgement).’ So, anyone possessing enough money for 
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these three necessities of life will earn virtues in the Hereafter and 
the one keeping in excess will, at least face a reckoning, even if he 
has not disobeyed Allah Ta‘ala in procuring it or spending it. And he 
who keeps exifa amount and also disobeye Allah Ta‘aia with regard 
to it, will have to suffer punishment in the Hereafter. Whatever 
exceeds one's needa should, therefore, be distributed among the 
needy people. 


These prohibitions and precautions are meant for those who live 
aione by themselves. For a person having many social obligations, or 
one possassing a@ generous nature or one who asecciates with a 
number of Dervishes and pious people and, therefore, feels obliged ta 
provide for their needa, there is no harm in accepting donations from 
people, even though these exceed his immediate requirements, Such 
persons should, however, distribute the donations among the needy 
people, immediately after recelving them. Keeping extra amount of 
Mmobey in possession, even far a night, may breed temptation, dis- 
tract one’s mind from devotions or make one niggardly in spending 
money for the cause of Allah Ta’ala. Such a person may also borrow 
money from people and spend it for collective needs--trusting in 
Allah Te‘ola and feeling confident that Allah Ta‘alq will arrange for 
the payment of his debts. (Thyaa) 


Sa sis las Kea As aid Pos dee (3) 
WSIS WOES SE GID ELA e KEES 
[Ada SET dele! olay BUSS LES 


_ 


Egle 
HADITH: 5 


Anas Radhiniicho anho nerratea that Hasulullah 
Sallaliahe claike wascliam sald, "When one of you 
makes a loan to someone and the borrower sends 
him a present or provides him an animal to ride, he 
must neither ride the animal nor accept the gift, 
unless it is a practice they followed previcualy." 


Note: The Hadith means that, if they were previously aocus 
tomed to exehange gifts or borrow things from each other, there is 
ne harm in accepting gifts, etc, from the borrower. Hut if they were 
not on such terma aod the debtor its presenting things to the creditor 
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simply because he owes him some money, he must not accept it,for it 
amounts to usury. In another Hadith, Abu Burdah says that Abdul- 
lah Ibne Salaam Aadhtallake anho said to me,’ "You live in a land 
where usury is common, 99 when anyone owes you anything and 
Presents you with a load of straw or a load of barley or a load of 
grass, fio not accept it, for it is usury.” So, before accepting « gift, the 
receiver should ascertain that the donor has no such evil intention in 
his mind; for example, if a debtor presents a gift to his creditor so 
that the latter should not demand payment of his debt, it (the gift) 
become, « bribe, besides being usury. 


It has been narrated in a number of Ahadith that Rasulullah 
Salfallaho alaihe wasallam cursed the one who bribes and the one 
who accepts bibes. Abdullah Ibne Limar RadAjaliaho anho narrates 
that Rasulullah Sallaifahe aiaihe wasalliam invoked the curse of 
Allah Ta‘aia on the one who bribes and the one who takes bribes. It 
has been patrated in another Hadith ‘that the curse of Allah Ta‘ala 
befalls the one who bribes and the one who takes bribes. It has been 
related in still another Hadith that the one who gives bribes and the 
one who accepts bribes wil] both go to dahannam. 


Another Hadith saya, ‘A community among whose members 
usury ig common are afflicted with famine; and a community whose 
members practice bnbery is haunted by awe and fear of other 
people.’ There are many Ahadith stating that Rasujullah Saflaiiako 
digihe woealiam cursed the one who takes bribes, the one who bribes 
others and the one who acts as go-between regarding a bribe. Rasul- 
ullah Saffafiahe alaike wasaliam sent a man to collect Sadaqah 
(Zakaat and voluotary Sadaqaat). He on his return said, “This part of 
the collection ia Sadaqah and this was presented to me as a gift". On 
this Rasulullah Sallaiiaho alaihe wesallam admonished the people 
thus,” | employ some people to collect Sadaqah and yet ope of them 
comes and says, “This is Sadagah and this is a gift which was pre- 
sented to me”. Why did he not sit in his father’s or his mother’s 
house and see whether the gift would be given to him or not (to the 
end of the Hadith)". (Mfishkat) 


We have observed that, according to the foregoing Abhadith a 
creditor can accept a gift from his debtor only if they have veen 
previously accustomed to exchange presents. Similarly, the admoni- 
tion contained in this Hadith implies that if a person, who is not 4 
ruler (or a collector of Sadagah), is presented with something while 
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sitting at home (not holding any office), it is really. a gift. On the 
other hand, if anyone recelves something by virtue of bis office as a 
ruler, it is oot a gift. 


Rasulullah Sefiefigha alathe wasatlam is reported to bave said: 
“If anyone intercedes for someone and that one gives him for it a 
Present, which he accepis, he enters a big door among the doors of 
usury (i.e. becomes guilty of a seriowa type of usury)”. (Afishkaat). 
Ma‘az Radhioliahe anko says: “Rasulullah Sallaliaho olathe wasaf- 
fam sent me to Yemen, but when J set cff he sent a person after me 
andl was brought back. Rasululiah Salfiaelfoho alaihe wosaliam then 
said, “Do you know why I sent after you? Do not take anything 
Without my permission, for it is dishonest dealing’, and (says Allah 
Ta‘ala)’: 


vey 6 To pete “we 


Ae Asda SEC thas 


“And fe who acts dishonesty will come on the Day of 
Resurrection with the dishonest deeds floaded on his back". 
fAale ‘Imran: I6i) 


Abu Hurairah RedAtaliahe anfo reported, "Rifa’ah Hadhiallaho 
onhe presented Rasululiah SalfafiaAo algike wasollam with a slave 
tallied Mid’am who accompanied him on the expediticn to Khaiber, 
On one occasion, Mid'am was taking down the saddle of Rasuluilsh's 
camel when 4 stray arrow struck him and he died. The people said, 
Congratulations to him! He died a maréyr.' (It was really an occasion 
for congratulations becuase he was a slave-boy of Rasul-ullah and he 
was blessed with martyrdom}, But Rasulullah Sallaliaho ataife was- 
aHam said, ‘Not at all! The blanket that he tock dishonestly has 
become 4 fiery wrapping around him.’ 


Zaid bin Khalid Radhialiaho onto narrates: “One of the 
Companions of Rasulullah died at the battle of Hunain. When his 
fineral was ready, Rasulullah Sajialiaho alaihe wasafiam was 
requested to lead his funeral prayers, but he said, “Deo it yourself”, At 
this, they looked dejected. Rasuluilah Saflaifako alaihe wasollam 
noGced their angiety and said, ‘Your companion was dishonest 
(about booty in the path of Allah)’. Zaid Radhiniahe anAo said that 
they searched his belongings and found some Jewish beads not 
worth even two Dirhams."(Durr-e-Manthur}. Rasulullah Salfaliaho 
olathe wasallom is reported to have said: “Ailah is pure and accepts 
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only what is good and pure, and He bas given the same command to | 
the Mo’mineen (believers) as He has given to His Rasul saying 


Tea eRe MS 


‘OQ Rasuls! Eat of what is good and pure and act righteously’. (al- 
Mu'minun.: 51) 


And He said to the believers: 


£65 5 ateb ce tieateel GHEE 


"G you who belteve! Eat of the good and pure things We have 
provided for you", (al-Bagarah: 172)" 


Then Rasuluilah Saifaticho alaihe wasaliam mentioned a man 
who makes a long journey (and the Du‘aas or supplications of those 
who are making a journey are accepted) with his hair dishevelled 
and his body covered with dust (a state which speaks of his being 
very humble and poor), who stretches out his hands to Heaven, in 
supplication (Du‘aas) saying, ‘O Allak!’, when his food, dnnk and 
clothing have come to him from unlawful (Haraam) sources and he 
hes been nourished by what is unlawful (Hearaam). He then asked 
how the supplicatous (Du'aas) of such a one could be accepted." in 
another Hadith, Rasulullah Salfafioke alaite wasallam has been 
reported as saying: "A time will come when a person will not care 
whether what he pets has come to him from a lawful (Halaal} or an 
untawful (Haraam} source’. (Mishkaat) 


In the books on Ahadith, there are many more Traditions on 
¥arious subjects, which admonish people to be vigilant about the 
sources of their income, and advise them to beware lest they should 
be swayed by avarice, and choose not to notice the unlawful nature 
of their income. In this connection, the Ulama are especially 
reguired to keep vigilant and guard the sources of their income. 
Their responsibility is greater than that of common people because 
they can, by themselves, distinguish the lawful from that which is 
unlawful. Particular care should be taken, in these matters, by the 
Ulama who are responsible for running Madrasahs (free schools for 
imparting religious knowledge} or other such people who coilect 
funds in the form of donations and contributions, etc. 
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Our spintual leader and puide, Maulana Shah Abdur Rahim of 
Raipur, who waa an lllustmous descendant of the great personages of 
our spiritual line, used to say, “i feel more afraid (of haying to make 
use) of the funds of these Madrasshs than of the money individually 
owned by someane™. For, if anyoue has been careless ia handling 
money owned by ag individual, he can ask that person to pardon 
him: (if he does so) the sin of misuse is expiated. But the funds of 
Madrasahe consisi of donations and subscriptions of 50 many people; 
and those who manage their finances are trustees in charge of these 
funds. Therefore, if anyone makes an unlawful or dishonest use of 
these funds and the trustees pardon his guilt, the gin ia not expiated. 
Rather, the trustees also become accomplices in the guilt, by the 
yery act of pardoning him. May Allah, in His infinite Mercy and 
Compassion protect us from sinning against His Laws regarding the 
rights of His men! One has to be very cautious in these matters 
because of their gravity. 


Rasulullah Sellaflaho alaihe wasellam said: "On the Day of 
Judgment, there will he three courts. There 14 one in which 
forgiveness is out of question viz. the one for deciding matters 
relating to oneneas of Allah Ta‘ola and ascribing partners to Him, 
Says Allah Ta'ala Who is great and glorious. 


4 Tae ad 
La! Allah pardoneth not that partners should be ascribed unto 
Him. fan-Nisa: 116) 


There is one court in which Allah Te‘aia will not leave without 
reckoning, ull requital ia made among the people viz. people's 
wrohg-dotng to one another (ie.inflictiing physical and mental 
torture, like abusing, slandering people, casting aspersions on their 
character, etc., or usurping the property belonging to others), And 
then there is one for matters relating to the rights of Allah Ta‘afa 
over His people. That is in the Hands of Allah Ta‘afa: if He wishes, 
He will punish them, but if He wishes He will pardon. {MisAfaat} 


Ihave quoted this Hadith te stress the point that one should be 
very cautious and strictly watch the sources of one’s income. For, if a 
person earns unlawful (Haraam) property, his supplications to Allah 
Ta‘aia are not accepted (as mentioned above). Nor does Allah Te‘ala 
accept the Sadaqat (charities) taken out of unlawful money (as 
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stated in numerous traditions quoted in the Chapter on Zakaat, in 
Part one of this book). What is-more, we have quoted a few Ahadith 
to this effect: ‘Fire of Jahannam is more fitting for all flesh which 
has grown cut of what is unlawful (Haraam)’, The same subject is 
further elucidated in the commentary on Hadith Six that follows. 
May Allah, in His bounteous mercy, protect us from dovouring 
unlawful (Haraam) property Ameen! 


OSI N MSA Lee gine Bek G) 
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HADITH: 6 


Rasulullah Sallatloke alaihe wasallam said: "On the Day 
of Resurrection, the feet of the son of Adam will be 
powerless to move away (from the Place of Reckon- 
ing) till he is questioned about five matters (and 
gives a resonable account): (1) on what he spent his 
life, (2) in what purenvits he passed his youth, (3) 
whence he procured his wealth, (4) on what he speni 
it, and (5) what he did regarding the knowledge he 


possessed", 


Note: In this Hadith, which has been narrated by a number ot 
Sahabah, Rasulullah Sallaflaho aigihe wasaflam has briefly 
enumerated all of the matters of which everybody will have to 
render an account on the Day of Resurrection. Each one of these 
subjects (of reckoning) has been specifically treated in various other 
Ahbadith and men have been forewarned against the Reckoning they 
will have to face on the Day. First and foremost, everybody will have 
to render an account of his entire lifetime, every second of Which is 
an invaluable asset for man. He will be required to answer the 
question: in what pursuits did you spend your life? What were we 
ereated for? Is there any serious purpose, any important motive 
behind the creation of mankind? Or, were they created for nothing? 
ADah Ta‘aia Himself admonishes His men to take this life seriously: 
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ees a Map tee 
Oe US yl ykce hed ait ‘ 


Deemed you then that We had created you in jest (for nothing) 
and that you would not be returned to Us {for rendering an 
account of your life}? fal-Mu'minun: 115)’ 


What ia more, Allah Te‘aia Himself has, at another place in the 
Holy Qur'an, explained the purpose ior which this life was created: 


agaded 3 ae aa; 


‘tT created ithe Jinn and Aumankind onty that they may obey Me.' 
faz-Zarivat: 5G) 


So, everybody should consider and see how many precious mo- 
ments of his life time are being spent on the occupations for which 
he was created by Allah Ta'‘ala--on the struggle to achieve the aim 
and object-of his life--and how much time is being spent on the so- 
called necessities of life, recreations and other pursuits that bear no 
relation to the real purpose of his Hfe. 


Suppose you employ a builder to de some construction work. 
You will naturally take notice of the time he spends on construction 
and the time wasted in smoking or taking meals, etc. Sq it is only fair 
that you allow for yourself only the same concessions as you deem fit 
for your subordinates. Or, take the case of a person employed at your 
shop whom you pay for this services. If the man remains away most 
of the time, doing his owr housebald work and attends to the shop 
ouly for a short time at long job--intervals, would you like to give 
him his full pay? If not, then what excuse can you offer for your own 
behaviour in respect of your commitments to Allah Te‘ala, Wha 
created you only that you might obey Him constantly. He is your 
Lord and Creator and showers His blessings on you all the time, but 
you waste your Ome in idle pursuits, beguiling yourself with the 
belief that your performing the Salaat regularly should suffice. 


Please consider whether you would tolerate such a repiy from your 
servants? 


An inductive incident has been related shout this Ayad in # Hadith: A Saheabi (Radhlallaho 
anho) mareetes Chat Raeulullah (Sellalieh? alaihe waaai lam) sent them on an expedition and 
advised Uhem bo recite hie Ayal morning and evening. They kept reciting it and the con- 
sequence waa Uhat they returned from the expedition, quite safe and sqund, after gaining 3 
hot. of bonty. (Durre-antaer), 
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It is sheer mercy and benevolence of Aliah Ta’gia that He has 
hot made it obligatory for us to devote all our time to His worship. 
He has enjoined upon us to devote only a fraction of our time for it. 
How unjust of us is it that we are negligent of our other duties to 
Him? 


The second question on the Day of Judgement will be, ‘How did 
you speod the vigour of your youth? Was it spent in performing good 
deeds that win the pleasure of Allah Ta‘aia, such as prayers or 
redressing grievances of the appressed or assisting the weak and 
disabled ones? Or, did you spend your youthful energy in acts of 
disobedience, like wasteful and wanton living or wrongdoing and 
cruelty to the helpless or strengthening the hands of the oppressor 
or in amassing unlawful wealth or in useless pastimes, which are 
neither beneficial in this world nor in the Hereafter?’ Bear in mind! 
You will have to appear for reckoning in a Court where no one would 
dare to plead your case. Nor would lying, deceiving or eloquence 
avail you. The "secret service” of that Court (the Recording Angels) 
accompany you et all times. And, besides, the limbs of man's own 
hody, with which he commits misdeeds, will bear testimony to hia 
sins and confess to the crimes: 


eg SG ihig Ce LIEGE sen CBS satis Se esse cet 


This Day (The Day of Resurrection) We seal up mouths and the 
hands speak out and feet bear witness as to what they used to 
perform. (Yaseen: 65) 


That is to say, hands will speak out and name the persons 
wronged and mention the misdeeds committed through them. The 
feet wil bear witnesa to the immoral gatherings which they 
attended. Allah Ta‘ala says, in another context: 


vie, Sse JET tN TET EE 29s 


And (make mention of} the Day when the enemies of Allah Ta‘ala 
will be gathered together unio the fire. They will be driven on in 
ranks, fili, when they reach it fand the reckoning starts) their 
ears, their eyes and their skins will testify against them as te 
what they uzed to do. And they will say unto their skins and 
fimbs: Why did you testify against us?’ These will aay “Aliah hath 
given us speech; He Who giveth speech to ail fhings and Who 
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created yau and unio Whom you have to return (after rebirth). 
(Here Alich admonishes His men). You were not ashamed of 
your ears and your eyes and your skins testifying against you. 
(For, obviously nobody can hide his misdeeds from Ris own 
limbs}. But you deemed that Allah knew not much of what you 
did. (You used to say to yourselves, "Do what you will. No one 
can possibly call you in question") Your nation that you had of 
your Lord {that He ts unaware of your deeds) hath ruined you 
and you find yourselves (this Day) among those who are utterly 
fost, (Hla Mim aa-Sqjdah- 19-23) 


fn the Books of Hadith, there are many Traditions on the subject 
oftestimony of the limbs.” A Hadith says: Anas Aadtialiaho anho 
narrates that they were once sitting in company with Hasulullah 
Sallailaho eaigike wasaliam when he smiled and his blessed teeth 
became visible. He then asked if they knew why he had smiled. They 
replied that Allah and His Rasul knew best. He then told them that, 
on the Day of Judgment, a man will say to his Lord, ‘O Allah! Have 
you not granted me protection against injustice?’ Allah Ta‘a/a will 
reply, ‘certainly’. The man will then say, "I do not trust any outside 
witness, concerning myself. Allah Ta'afa will reply, "Well, We shall 
make you a witness to yourself”, His mouth will then be sealed up 
and the parts of his body will be ordered to speak. They will recount 
ali his deeds and, when he is allowed to speak again, he will say to 
his limbs, ‘May you be cursed and suffer for it! It was for your sake 
that I indulged in all these things’. (Mishkeat). (That is to say, it is 
through the imbs that oue derives sensual pleasures from sins but, 
on that Day, these very limbs will become witnesses against them- 
selves. The fact is that the parte of the body will also be helpless as, 
on that Day, ail thiogs will be rendered incapable of telling lies.) 


Another Hadith says that, of all the parts of the body, the frst to 
speak out will be the left thigh, which will disclose what misdeeds it 
Was made to commit. All the other limbs will be made to speak after- 
wards. In short, each part of the body will speak out and recount all 
the deeds, good or bad, committed hy itself. That is why Rasulullah 
Sallallaha alathe wasailam, remarked once, in another Haslith, 
"Recite the Kalimah (iic4e~) Allah is beyond all imperfections and 
(ab aasj/) CAL praise be to Allah) and count them on your fingers for, 
on the Day of Judgment, the parts of the body will he granted the 
power to apeak and they will bave to face questioning’. 
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This Hadith means that, when these limba are given the power 
of speech and they revea all the sins, they will also recount the 
many good deeds performed by them. While the hands bear testi- 
mony about misdeeds and acts of violence and disobedience, they 
will algo stand witness to the reciting and counting of sacred Names 
of Allah Ta’aia and the giving of Sadaqat and participating in other 
good deeds. The subject is too vast to be treated at full length. 
However, the gist of the matter is that, ia youth, one should not be 
ewayed by passions and must guard oneself against wrong-doing, 
cruelty and other sinful deeds. Rasulullah Sallailaho alaihe 
wasailam says: 


vbENWS TO Atl 65k CES 


"Youth is a kind of madness and women are the snares of the 
shaitar”. 


That is to say, in the frenzy of youth, one is easily caught in 
these snares. We listen to these words in every Friday sermon, as 
they form part of the 'Khutabah’. But, intoxicated by the passions of 
youth, we never think that we shall be questioned about our youth. 
We are wasting our youthful energy by spending it on sinful deeds or 
utilizing it for earning worldly wealth, and do not realize that this 
boon has been granted to us so that we may apend it in performing 
such good deeds as are beneficial for the Akhirah. Fortunate are 
those young people who remain constantly absorbed in striving for 
the cause of Allah Tia‘ala and keep away from sins! 


The third question to be asked on the Day of Resurrection 
{about which the above-mentioned Hadith says that nobody will be 
allowed to leave his ground uotil he baa answered it}, will be about 
his wealth. He will have to explain whether the sources through 
which be acquired it were lawful or unlawful. We have touched upon 
this subject, somewhat briefly, under the preceding Hadith. 
Rasulullah Saifatiahe afathe wasaliam says: “If a man acquires 
wealth by unlawful means and gives it in alms (Sadagah), it will not 
be acceptable, neither will he be bleased in it ‘if he spends it on his 
needy; and if he dies, leaving it behind as inheritance, it will be his 
provision for Jahannam.” 


Another Hadith says: “Flesh (of a man’s body), which has been 
nourished with food procured by unlawful means, is more fitting for 
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Jahannam’.” Still another Hadith has been quoted, "If anybody buys 
a garment for ten Dirhams (silver coins) and among these ten there 
ia one Dirham unlawfully acquired, his Salaat will not be acceptable 
aé long he wears it.” (Mishéaat) 


There are numerous Abadith of Rasulullah Sallailaho alaihe 
wasailam which state that: “Do not regard your means of sustenance 
as something beyond your reach. For, a person will not die until be 
has received the entire provisions apportioned for him under Divine 
Decree. So, adopt the best means for earning your livelihood. 
Procure lawful provisions only, shunning all thet is unlawful”. It 
occurs in many Ahadith that a man’s sustenance pursues him in the 
saine way as his hour of death. Just as death is inevitable, similarly, 
everybody's provision, decreed for him by Allah Ta'efa, must 
inevitably reach him. Another Hadith says, "No one, even if he tried, 
can miss hia destined provision, as nobody can escape death’. Still 
another Hadith bas it: "The sustenance for everyone has been pre- 
ordained. if ai] mankind and the Jinas were to unite and try to 
deprive him of his provision, they could not do ao." 


Rasulullah Satiallahe alaihe wosaliam says, in a Hadith: "If you 
possess four qualities, you should not grieve over missing any 
worldly benefits: trustworthiness, tnithful | speech, good habita and 
pure means of Jivelihood’. 


There is another Hadith that narrates: “Blessed is the man 
whose livelihood is bonesily earned, whose heart is pure, whose 
outward behaviour (observance of rituals, manners’ etc.) is noble, 
and people are safe from the evil in him. Blessed is the man who actz 
upon his knowledge, who spends all that exceeds his needs for the 
cause of Allah Ta‘aic, and who guards his tongue against 
unnecessary talic.’ 


It has been narrated in a Hadith that once Sa‘d Radhiallahko 
anho asked Hasulullah Salielake alathe wasallam to pray to Allah 
Te'ala that He might make him ‘Mustajaab-ud-Da'waat’ (i.e. a pious 
person whose supplications are fulfilled). Rasuiullah Saflaiiako 
alaihe wasailam said, ‘Make your means of livelihood pure (i.e. do 
not partake of doubtful things), you will alwaye have your Du‘aas 
(supplications) fulfilied. By Him Who boilds the soul of Muhammad 
in His Hands, a man takes a morsel of Haragam food into his sto- 
mach. which renders hia forty days’ devotion unacceptable to Allah 
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Ta‘aia. And a person befits Jahannam if he has been feeding himself 
with Haraam food.’ There are many more Traditions on the subject 
cited in Targheeb. Therefore, one shonld be very cautious with 
regard to the sources of one’s income. On the face of it, this caution 
might restnct one’s financial gains. But this seeming loss turns out 
to be very beneficial in the long run, in as much as one is blessed in 
one's honestly earned money and is also protected from ultimate 
harm. 


The fourth question to be asked from a pergon on the Day of 
Resurrection (as mentioned in the Hadith quoted above) will be 
about the things on which he spent his wealth. As a matter of fact, 
the very question forms the subject matter of this book. It behoves a 
man to spend his wealth for the cause of Allah To‘afa. And, the loss 
of hoarding money is two-fold: one does not make use of it fer one’s 
own benefit, and it is left behind as a dead weight. Various other 
harms of hoarding wealth have been described at the end of chapter 
two af this book (part one). Obviously, the greater a man’s 
possessions are, the longer will it take him to go through the 
Reckoning. And the reckoning is to be made on the Day of Resurrec- 
ion, Which would be a terrible Day; everybody will be frightened out 
af hia wits and will be drenched in sweat, owing to intense heat af 
the Day; be will be out of his senges as if he is drunk, though he will 
hot be actually drunk. Gays Allah 7a‘ola regarding that Day: 
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‘O mankind, fear your Lord. Lo! The earthquake of the Hour (of 
~Doom) is a tremendous thing. On the Day when you behold it, 
every mother giving suck will forget her suckling baby and every 
pregnant female shall drop her (unformed) load (in terror); and 
thou (O Muhammad) wiil see mankind as drunken, yet they will 
not (really) be drunken, but the punishment of Allah will be 


severe (the terror whereof will make them senseless)! (al-Hajj: 1- 
2) 


Allah Ta‘aia says in another Ayat: 
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"Their reckoning draweth closer and closer to mankind. (The 
Day of Resurrection is rapidly drawing closer to mankind), while 


they turn away in feedlessness (are feast prepared for their 
reckoning)”. (al-Ambiyaa: I) 


A few Rukus later, there is another Verse on the subject: 
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And we set a just balance for the Day of Resurrection, so that no 
soul is wronged in aught. Though if (good or bad deed) be of the 
weight of a grain of mustard seed, We will bring it to account. 
And We suffice for reckaners. falAmbtyaa: 47) 


And in Surah ar-Ra‘d, Allah Ta‘afa says: - 
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For those who respond te the call of their Lord (fulfil His 
Commandments} is bliss fin Jannah); buf thase who do not 
respond to Him (do not obey Him}, even if they had (on the Day 
of Resurrection) ail that is on the earth, and as much more, (in 
vain) would they proffer if as ransom (to buy their release from 


the punishment), For them will be a woeful Reckoning. far-Ra‘d: 
18) 


There are quite a number of Verses in the Holy Qur'an which 
sontain admonitions regarding the Reckoning to be made on the Day 
of Resurrection, the severity, the grievousness and the extreme 
significance of that Day. ‘Aishah Radhiailaho anha narrates that 
once Rasululiah Saliallaie alaihe wosalinm said, “On the Day of 
Resurrection, the one whe undergoes Reckoning will be ruined 
(because it will be difficult to render a perfect account of all the 
deeds}.' She then asked whether Allah Ta‘a/a bad not said (in Surah 
al-Inshiqaaq), ‘He will receive an easy Reckoning,’ to which 
Resuluilah Seflaligho efaike wosaliam replied, ‘That (the Reckoning | 
mentioned in the Surah) is just a passing review of the deeds, but 
those who are subjected to a clase examinatior will pensh.’ 
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In another Hadith, ‘Aishah Radhialiaho ana relates that Rasul- 
ullah Saffallaho alaike wasailam used to say, in the course of his 
prayers: ‘O Allah! grant me an easy Reckoning!, She asked, ‘O Rasul- 
ullah what is an easy Reckoning, to which he reptied:” That one’s 
book of Deeds would be presented and Allah Ta'efa would gay: ‘I for 
give you’. As for him who is examined closely, he will surely perish”. 


Abu Hurairah Hedhialieh andho reports Rasulullah Seflaffaho 
alaike wasaliam aa saying: ‘Whosoever possesses three character- 
istica will receive an easy Heckoning, Allah Te‘ala will bless him and 
grent him eniry into Jannah. Those three characteristics are: 
bestawing favoura upon those who are not kind to you, forgiving 
those who do you wroug and joining ties of relationship with those 
who sever relations with you. (Durre-Manthur) 


It has been narrated in ancther Hadith that Rasuluilah Saifal- 
lakho alaihe wasailam once said. "To everyone of you, Allah Ta‘ala 
will speak in such a way that there will be no interpreter between 
you and Allah Ta‘ala, nor any concealing vell. He will fook to his left 
and right and see nothing but the deeds{ good or bad) be had done in 
the worldly life; and he will look in front and see nothing but blazing 
fire of Jahannam. 5o, protect yourselves from the fire of Jahannam 
by means of Sadaqah (which is the best protection against the fire of 
Jahannam}), even though it should be with a half date’. 


In soil another Hadith, Rasulullah Satlafiaho alaihe wosaltam is 
reported to have said: “Jannah was shown to me and I saw that 
those on exalted stations in Jannah were the poor ones among the - 
*‘Muhajireen’ (the emigrants). There were very tew wealthy persons 
aod very few women among the inhabitants in Jannah. 1 was told 
that the rich were still going through their accounts at the gates of 
Jannah, and the women-folk had been held back owing to their lave 
for gold and silver”. 


A Hadith narrates: stood at the doors of Jannah and I saw that 
the majority of those who entered it were the poor ones, the nch 
being engaged in reckoning, And [ stood at the gates of Jahannam 
and I saw that the majority of those who entered it were the women- 
folk’ It occurs in another Hadith, that: There are two things which a 
“man fears, but both of them are good for him: he fears death, though 
death ig his protection against trials and temptations; and he fears 
decrease in wealth, though the less he possesses the lighter the 
Reckoning (on the Day of Resurrection). (Targheeb) 
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It has been narrated in a Hadith that once Rasululieh Sailalfaho 
alaike wasallam was sitting in company with his Sahabah when he 
said, ‘Last night Jannah was shown to me and I saw your ranks in it; 
he turned to Abu Bakr Siddiq, Radhialiaho anko and said ‘T saw a 
person who, to whichever gate of Jannah he went, was welcomed 
with greetings of ‘Marhabaa’, ‘Marhabaa!’ (most welcome).(For each 
virtuous deed, there is 4 particular gate in Jannah and the invitation 
to enter by any gate indicates that he possessed all the virtues par 
excellence). Salman Kadhialiaho anko submitted, “GO Hasulullah, 
such a one must be a very virtuous person, exalted above others (in 
spiritual stature).’ 


Rasuluilah Solfatlake alaihe wasallam said, ‘It was Abu Bakr’ 
Radhiallahe anko, then he turned to Umar Radhiallaho anho and 
said, I saw a palace in Jannah, built with a single brilliant white 
pearl iniaid with rubies. | asked whose palace it was end I was told 
that it belonged to a young man of the Quraish tnbe. I thought that 
such a brilliant and magnificient palace must be mine, because I am 
the Leader of all Rasuls; | was just going to enter the palace when | 
was told that it belonged to Umar' Rasuluilah Soallaiiahe aiaihe 
wasaiiam then told them about the ranka in Jannah attained van- 
ously by Uthman, Ali and many other Sahabah Aedhiallako cndAum. 
After this, Rasululiah Sellatieko giaike wasaliam turned to Abdur 
Rahman Tbne Auf Hedhtaliahke anho and said, ‘Of ell my Sahabah, 
you came to join me after much delay and I felt afraid that you might 
have been undone, When you did come at last, I saw that you were 
ali wet with perspiration. When I asked you why it bad taken you 80 
long, you said that you had been busy rendering an account of your 
numerous belongings. You were questioned as to how you had pro- 
cured your wealth and bow you spent it.’ Hearing this, Abdur Rah- 
man Kadhiallahoe ankoe burst into tears and said “) Rasulullah , last 
night I receivec a caravan of a hundred camels loaded with merchan- 
 dise. I give all these goods es ‘Sadagah’ for distribution among the 
orphans and poor people of Madinah Munawwarah. | hope that by 
virtue of this Sadagqah, Allah Ta'ala will grant me a lenient 
Reckoning!’ {Targheeb) 


According to another Hadith, once Rasulullah Sailaiiahe alaihe 
wasaliam said to Abdur Rahman Ibne ‘Auf ,"Abdur Rahman, you are 
one of the wealthy persons of my Ummah and you will go to Jannah, 
crawling on your knees (you will not be able to walk straight). 
Advance loan to Allah Ta'‘ala, so that you could walk easily.” Abdur 


424 FAZA'IL-BSADAQAAT - PART TWO 


Rahman Hadhiaiiahe anho said, ‘O Rasulullah what should I lend to 
my Lord? Rasulullah Sallaiigho ainihe wasaliam replied, ‘Give all 
your Wealth as Sadaqah’. At this, Abdur Rahman Hadhiallahoe anho 
got up from his seat and went out to fetch all his fortune and present 
it to Rasululiah who, when ha was gone, sent a. messenger after him 
who called him back, Ragulullah Sallaifaho alaihe wasallam then 
said to him, ‘Jibrael Afathissalam just came to me with the message 
that I should advise you to entertain your guests, to feed the poor, to 
grant the wishes of those who esk your favours and to start with 
your own relatives. These acts of generosity ¥ will suffice to purify 
you.’ (Haakim) 

Abdur Rahmen Ibne Auf Radhiaiiaho anho waa one of the 
highly esteemed Sahabah and a man of great merits: he is one of the 
'‘Asharah Mubassharsh’ (The ten fortunate ones whom Ragulullah 
Sallaflahe alaihe wasallam gave the glad tidings of Jannah in their 
lifetime). Besides, he was one of the six eminent Sakabah to whom 
Umar Hadhiallako anko had, before his martyrdom, assigned the 
responsibility of choosing his successor, remarking on this occasion, 
"These are the Sabsbah with whom Rasulullah Sailailaho alaihe 
wasalian was pleased when he passed away". What is more, it was 
Abdur Rahman Ibne Auf Radhialiaho anho whose opinion was final- 
ly accepted by all the other members and, consequently, Uthman 
Radhialiche anko was chosen as the third Khalifah of the Muslims. 
He is counted among the ‘Saabigoon-al-Awwaloon’ (The vanguer¢ 
of Islam, the first entrants into the Faith) and Allah Ta‘ala speak: 
highly of these favoured ones, thus: 
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The vanguard of Islam, the first to lead the way, of ihe 
Muhajireen (the emigrants from Makkah) and the Ansaar (The 
Muslims of Medinah who welcomed the emigrants and helped 
them with their wealth and defended them with their fives) and 
also those who follow them in good deeds--Aliah ts well picased 
with them and they are ueil pleased with Him. For them has He 
prepared gardens underneath which riverg flow wherein they will 
abide for ever. This ts the supreme triumph. (at-Taubak-I00) 
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Abdur Rahman Ibne Auf Radhialiaho anko performed. Hijra 
twies. He participated in the Ghazwah of Badr (Battle of Badr) and 
all the other expeditions led by Rasulullah Satialicho alathe 
wasailiam: even during the times of Rasulullah, he was esteemed as a 
man of learning and a man of ‘Fatwah’' (a legist capable of giving 
verdicts on matters relating to Islamic Law). In some important 
mattera, Umar Radhiaflaho anho accepted and acted upon his 
advice. Once Rasulullah Sallaliahs aicthe wasallam was on a jour- 
ney when he offered ‘Fajr Salaat’ as a ‘Muqtadee’ (one whe is led in 
prayers}. it so happened that Rasulullak Sadialfaho alaihe wasallam 
had pone away to relieve himself when the Sahabah, with common 
consent, chose Abdur Rahman Radhiallaho anho as their Imaam. 
When Rasulullah came back, one Rak’at had already been comple- 
ted, so Rasutullah Sallatiaho afaihe wasailam joined the congre- 
gation (Jama‘at) and offered his Salaat as 2 Muqtadee. During the 
first year of his Caliphate, Umar Radhiallako anho deputed him ag 
Amir-ul-Hajj on his behalf. (Tsabari) 


In short, despite his numerous merits and virtues, Abdur Rab- 
man bin Auf lagged behind the other Sahabah Radhiallaho anhum, 
of his rank, owing to his excessive riches. All this fortune had been 
bestowed upon him by Allah fa‘ala, as & special favour and 4 kind 
reward; for, the Traditions relate that he was very poor in the early 
neriod of his tife. 


During the early years after Hyrah, Rasulullah Salfaflafhe alaike 

wasaliam established ‘fraternity’ among the Muhajireen and the 
Ansaar, so that the Ansar should help the poor ones among the 
Muhefireen especially on the grounds of this sacted bondage. Rasul- 
Uwlah established the bond of brotherhood between Abdur Rahman 
Ibne‘Auf and Sad bin Ar-Rabi Anseari. Sa‘d Hadhiallaho anho said 
to him, “By the Grace of Allah Ta‘aia, 1 am the wealthiest person in 
Madinah Munawwareh. I give you half of my entire property. Be- 
sides, 1 have two wives. I shall divorce anyone of them, you like, and 
you can marry her after the expiry of the ‘Iddat’ (mandatory period 
of waiting, during which a woman may not remarry)". But Abdur 
Rahman Radhiallaho anho, prompted by his magnanimity, replied 
‘May Allah bless you in your family and your property. I do not want 
any of these, just show me the way to the market.’ Then he went to 
the market and started doing business. In the evening he had made 
some profit, of condensed dry yoghurt and butter oil. In this way, he 
Was gradually able to save up sufficient money and got married after 
a few days. (Bukhari) 
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Then a Gime came when Rasulullah Sailatiaho alathe wasailam 
exhorted his Sahabah to give Sadagah, and Abdur Rahman Radhi- 
allaho anko presented half of his property as Sadaqah. We can have 
an idea of the extent of his fortune from the foregoing Hadith, which 
says that be offered hundred cameldoads of merchandise as Sadagah; 
and this was just a contingent of his merchandise from Egypt alone. 
On another occasion, he gave forty thousand Dinars in Sadaqah, On 
still another occasion, he contributed five hundred horses and five 
hundred camels for Jihaad and emancipated thirty thousand slaves. 
Another version of the Hadith says that he emancipated thirty 
thousand families of slaves. Who knows how many men, women and 
children there might have been in each guch family! (Mustedrak) 


Once he sold an estate for forty thousand Dinaars and distri- 
buted the entire amount among the destitute, the Muhajireen his 
own relatives and the Azwaaj-e-Mutahhraat; ie. the wives of 
Rasulullah, (Mustadrak).On his death-bed, Abdur Rehman Hadhi- 
affaho anho made a will, leaving four hundred Dinaars as a legacy to 
each one of those Sahabah Aadhiallaho ankhum who had participated 
in Badr. There were one hundred participants of Badr living at that 
time. (fsaabah), He also willed that a garden of his be presented as a 
gift to the wives of Rasuiullah Satlatlake alathe wasatiam, which 
was sold for forty thousand Dinaar, With regard to the expenditure 
on personal needs, a Tradition says that once he took a bath and sat 
for dinner and a bow! of “Thareed’ (bread crumbled and mixed with. 
soup, with pieces of meat in it) was brought to him. Seeing this, he 
began to weep. Someone asked him what made him weep. He rep- 
lied, “Rasulullah Satlatfaho alaihe wasaliam passed away from this 
world and he did not have enough barley bread to satisfy his hunger. 
This prosperity that we witness now does not augur well for us 
(extracted from !saabah}. He meant to say that, if this prospenty had 
been beneficial for our soul and our ultimate good, it should have 
been granted to Rasulullah Seffafiako alaike wasatiam. As all these 
worldly pleasures were not granted to Rasulullah, they do not seem 
to be beneficial for ws, The least is that a man will have to face 
Reckoning for his worldly goods. 


The fifth question to be asked on the Day of Resurrection 
(according to the Hadith quoted above) will be how far did one 
practice the knowledge bestowed by Allah Ta’ala on a person. 
Ignorance about a crime is no excuse and ignorance of jaw is not 
accepted as a valid excusein any court of law. For, it is one's duty to 
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have knowledge of the law. And, ignorance of the Commandments of 
Allah Ta‘ale is in itself a crime and a sin. Therefore, Rasululiah 
Seliahaho alathe wasallam said, "The search for (religious) 
knowledge is obligatory for every Muslim“ Obviously, committing a 
crime knowingly, in sheer defiance of law, is a far more grievous 
offence. Rasulullah Sallafiaho aleihe wasallam said, "Keep giving 
good counsel to one another in the light of the knowledge you 
possess. For, dishonesty in matters relating to knowledge is worse 
than dishonesty in financial matters and you will have to account for 
your knowledge”. There are numerous Abadith to the effect that: 
“Whosoever is asked about something he knows and conceals it, a 
bridle of fire will be thrust into his mouth on the Day of 
Resurrection’. 


Once, Kasululiah Salflaifahe alathe wasallam delivered a ser- 
mon, in the course of which he praised certain tribes. He then said. 
"What is the matter with the people who do not instruct their 
neighbouring tribes in Deen, nor give them good-counsel; they do 
Bot inculcate in them a proper understanding of ‘Deen’, nor 
persuade them te do good deeds; nor do they forbid them to do evil 
deeds? And why is it that some people do not wish to learn 
(religious) knowledge from their neighbouring-tribes, nor do they 
desire to have a proper understanding, nor do they take counsel 
from their neighbours. Let those Gvhe are learned) instruct their 
neighbours in ‘Deen,’ admonish them and inculeate in them a 
proper understanding of Deen and let those (who are ignorant) iearn 
all these things from the learned ones. I swear by Allah, if they failed 
to do so, they would be punished severely even in this world fin 
addition te the punishment in the Hereafter)" Saying this, 
Rasulullah Seffotiaho afaike wasaffam got dov-n. from the pulpit. 
People began io talk about the tribes whirt he meant. Rasululiah 
Seffaiiaho alathe wasellam said that b- was referring to the 
Ash‘arites {people of the a]-Ash‘ari tribes) who were possessed of 
knowledge and a proper understanding of ‘Deen’, while the tribes 
living in their neighbourhood were ignorant of religious knowledge. 


When the news reached the Ash‘arites, they came to Rasulullah 
Saifaliaho aiaike wasaifam and submitted, "0 Rasulullah! we have 
come to know that you praised certain people but you said such 
things about us". Rasuluilah Seffellaho alorke wasallam repeated his 
words before them: ‘Let them instruct their neighbours in ‘Deen’ 
admonish them, and inculeate in them a proper understanding of 
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Deen, persuade them to do good deeds and forbid them ta do evil 
deeds; and let the others learn all these things from the learned 
anes. If they failed ta do so, | should punish them severely even in 
this world’, They submitted, ‘QO Rasulullah! How should we inculcate 
an understanding of ‘Deen’ in their minds?’ Rasulullah Safialfahe 
aiathe wosoliam again repeated the same words. The tnbesmen 
asked the samme question a third time and Rasvlullah reiterated the 
same admonition, Then they submitted, "QO Rasulullah, prant us 
respite for a year’, zo he granted them a year's time for the 
education of their neighhours. (Targheeb & Majmatuz-Zawarid) 


This Hadith, containing the severe admonition of Rasulullah 
Sallalfahe alalke wasalfam, clearly indicates that it is incumbent 
upon those who possess knowledge and understanding of ‘Deen’ to 
educate the ignorant people living in their neighbourhood. It does 
not absolve them of their responsibility to presume that those who 
really want it will acquire knowledge, of themselves. True, the 
ignorant will be questioned about their negligence in learning 
‘Deen’, which is a sin by itself. But it is also the responsibility of 
these wha know to instruct the ignorant in ‘Deen’. They should, 
therfore, make efforts and adopt proper means for the religious 
education of the people. In doing so, they will be making a practical 
use of their knowledge. For, man’s practice of his own knowledge 
partly consists of his imparting it to others. 


Of the invocations (Du‘aas} of Rasulullah Sallatigkha alaihe 
waselige, which have been transmitted through many different 
chains of narration, the one is quite weil-known: ‘O Allah! J seek 
your protection against knowledge that profiteth not’. 


Rasulullah Safflatiaho alaife wasaifam once said: "On the Day of 
Resurrection a person will be thrown into Jahannam and his 
entrails will come out of the his body. He will go round his entrails 
a5 an ass goes round while turning a mill. The inbabitants of 
Jahannam will assemble around him and ask him, “What has 
happened ta you? You used to command us to de good deeds and 
were forbidding the evil deeds." He will say, “I enjoined you toa de 
good deeds, but did not practise them myself”. 


In another Hadith, Rasulullah Saliatahke alathe wasallam is 
reported to have said: "On the night of Mi‘raaj (the Ascension), I saw 
& group of men whose ligs were being clipped with scissors of Fire. 
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On asking who they were, Jibrael Algihissaiam told me that they 
were those preachers of my Ummeh who commanded others to do 
good deeds but did nat do so themselves.’ 


Still another Hadith narrates that Hasulullah Saflalfaha alate 
wasatiam once said: "The Zabaaniyah (the guards of Jahannam) will 
apprehend the wicked ulama even before apprehending the non- 
believers. When they say, “How is it that we are being punished even 
before the non-belivers, they will be told thus, ‘The iearned and the 
ignorant cannot be treated alike (i.e. you committed all these 
misdeeds, inspite of the fact that you possessed knowledge of “Deen”. 
(Targheeb). The Zabaaniya are the Angles deputed by Allah Ta‘ala 
for casting people into Jahannam. A reference to them occurs in 
Surah Iqra‘. A Hadith has the following narration: Some of the 
inhabitants of Jannah will visit some in-habitants of Jahannam, and 
ask them, "What has happened to you that you are here? Indeed we 
have been granted entry into Jannah by virtue of what we learnt 
from you". They will reply, “We did oot practise ourselves what we 
preached to others’. 


Maalik bin Dinar reports on the authority of Hasan Basri 
Rahmatuliah alaikima that Rasulullah Sailaiiako afaike :vasailam 
once said: "Whoever delivers a sermon will be questioned by Allah 
Ta‘aia on the Day of Resurrection, about the motive behind his 
sermon (i.e. he will have to explain whether it was meant for 
gaining worldly advantages-- such as wealth, fame, worldly honour 
and giory, etc.-- or for winning the pleasure of Allah Ta‘ala)". 


A student of Maalik Rahmatullah alathe says that whenever he 
related this Hadith, he wept bitterly, so that his voice choked with 
tears, Then he said, “You think that ! take pleasure in giving 
sermons, though J] am aware of the fact that, on the Day of Resurrec- 
tion, I shall have to explain what motivated my sermons”. (Targheeb). 
Nevertheless, it is incumbent upon every ‘Alim to deliver sermons 
(as explained in the foregoing pages). For, it is his responsibility to 
instruct others in religious knowledge, and there are many Ahadith 
to that effect Qike the Tradition concerning the Ash‘arites 
mentioned above). 


Abu Dardaa Radhialahs anho used to say, "What | fear most is 
that Allah Ta‘afa should call me on the Day of Resurrection and i 
should say, ‘At your service, my Lord and Sustainer’. Then Alleah 
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Ta‘ala should command me to explain how far I acted upen my 
knewledge’. In another Hadith, Rasulullah Selloliaho ataihe 
wasafiam is reported to have said, "The one who would have to 
suffer the severest punishment on the Day of Resurrection would be 
a learned man (an ‘Alim} who did not profit from his knowledge’, 


Ammoaar bin Yaasir Radhialiaho anko says: “Rasulullah Sailal- 
laho aflaihe wasaflam sent me to the people of the Qais tnhe to 
instruct them in Deen. [ found that they were like wiid camels; all 
the time they were concerned about their camels and goats, taking 
no heed of anything else. So, I had to come back. Rasululiah 
Salialicho alaihe wasallam asked me, ‘What did you do about your 
errand?’ 1 iald him about their condition and their indifference to 
Deen. Rasulullah Seffaliahe aiathe wasallam said, ‘Ammaar, more 
astonishing 16 the condition of the people who possess Knowledge 
and, still, are as heediess towards Deen as these ignorant people’. 


It occurs in another Hadith that some people will be cast into 
Jahannam and their foul and putrid smell will be too disgusting 
even for the inhabitants of Jahannam. They will ask them. “What 
misdeeds did you commit, the evil effect whereof has caused you to 
give off such offensive odours? We were already in untold misery: 
you have added to our torment". They will reply. "We did not put aur 
knowledge to any use". 


Umar Radhiallako anho says, “The person | fear most for in this 
Ummah is the hypocritical Alim’ When scrmeone asked what he 
meant by a hypocritical ‘Alim, he replied, ‘One who acts like the 
ignorant people, but talks like the Ulama* This is tc say, a learned 
man who speaks eloquently but does not practise what he preaches 
to others is a hypocrite, Hasan Basri Rahmatullah alaihe says, 
“Don’t be like one who treasures up learning of the schelars and 
gleans rare wisdom of the sages, but acts like the ignorant fools’. 
Sufyaan Thauri Rahmatuliah alaife says, “Knowledge calls for 
action. He who acts upon what he knows is alowed to retain his 
knowledge, while he who does not act upon it is not entitled to retain 
it". Fudhail Rehmatullah alaihe says: “I feel great pity for three 
persons: the leader of the people who has been dizpraced, a wealthy 
nan reduced to poverty and a learned man (‘Alim) who has become 
a play-thing of people, for his worldiy interests’ 
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Hasan Basri Rakmatuliah alaihke says: The Ulama are punished 
when their soul become dead; and death of the soul consists in 
seeking worldly compensations for acts of virtue, as against the 
rewards in the Hereafter’ A poet says: 


ns Ste ATi 4 Lie oe 4 #F ae a9F * 
weal UL a lwo CRESS FAdy Scot Co Be 
Pan Fat ® ae oF - 
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‘Tam astonisted af a person who seeks to go astray at the cost of 
true guidance (Hidaayat); more astensthing is the case ofa man whe 
barters away his ‘Deen’ for a woridly gain. But far more astonishing 
is the case of a person who barters away Ris own ‘Deen’ for the 
worldly advantage of others (that is to say, he does harm ica his own 
spiritual/retigious career for the worldly benefit af other people). 


Imaam Ghazali Holmetudiak afaike writes: An Alim who is 
enamoured of the world is meaner and lower in spiritual status than 
an ignorant person, he will be punished in the Hereafter more 
severely; Sucessfuli indeed are the Ulama who have been favoured 
with nearness to Allah Ta‘ala and who are ever concerned about the 
Hereafter. There are certain distinguishing signs of such Ulama: 


The First and foremost, a true Alim is one who does not try te 
acquire wealth through his learning. The lowest of rank among the 
Ulama is one who is fully aware that this material world is 
despicable, mean, polluted and evanescent;and that the life 
Hereafter is vast, everlasting and gtoricus beyond imagination, the 
bounties whereof are absoiutely pure. Besides, every true ‘Alim fully 
understands that this world and the Hereafter are opposed to each 
other. They are, so to say, like hvo wives married to one and the 
same husband: when one is pleased with him, the other is naturally 
displeased. To give another example, they are like two scales of a 
balance-when one goes down,theather goes up automatically Indeed, 
the present World and the world Hereafter are poles apart They are 
like two wives of a person: if you seek to get closer to one, it wiJj be at 
the expense of the other. And he has not a sane mind who does not 
realise that this material world has low value and is impure, the 
pleasures whereof are gained at the cost of hardships m this world 
and in the Hereafter. itis a common expenence that all worldly joys 
involve taking pains in this world and unavoidable sufferings in the 
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Hereafter. How can a person of such insane mind become an ‘Alim? 
Furthermore, a person who has no idea of the magnificence of the 
Hereafter and its everlastingness, is not a true believer. How can 
such a one become an ‘Alim? If a person does not realise that this 
world and the next have opposing interests and wishes to combine 
both, he is trying to do something which is undesirable. Such people 
are infact ignorant of the code of life of all the ‘Ambiya'’ (Apostles) of — 
Allah Ta'ala, And if a person knows al! these facts and, still, gives 
preference to his worldly interests, he is a slave of Shaitaan (Devil), 
ruined by lusts and facing an ev! Fate. Obviously, such a lost soul 
cannot be counted among the Ulama (divines). 


Dawood Alathissalam relates that Allah Ta‘afa says: “If an Alim 
prefers worldiy desires to My love, the least I do ta him is that | 
deprive him of the bliss of having communion with Me. (He cannot 
expenence the sublime joys inherent in the Remembrance or ‘#ikr' 
of Allah Tea‘afa and in invocations to Him). OQ Dawood, have no 
regard for an ‘Alim who has been intoxicated by his lust for this 
materia] world, for he would lead you astray from My love. Such 
people are, in reality, deceitful plunderers. O Dawood, if you find 
someone who really seeks My countenance, be thou a servant to 
him. O Dewoed, if anyone comes to Me ruaning,[record his name as 
a ‘Jahbaz’ (a sane wise person) and i do not punish a man who has 
been recorded as such.’ 


Yahya bin Mu‘asz Rahmnatuliak afathe says: When knowledge 
and wisdom are employed for gaining worldly advantages, these are 
divested of lustre and glory.’ Sa‘sed bin al-Musayyab NRahmatullah 
alaihe says: ‘Tf you find an ‘Alim associating with the princes, he 
must be a dishonest imposter.” 


Umar Radhiaflako anho says: “If you find an Alim enamoured of 
this material world, he must be blameworthy in religious matters, 
for everybody occupies himself with things which are dear to him.” 


Someone asked a divine "Can anyone who takes pleasure in sin- 
ful deeds become an ‘Arif (a pious being with intimate knowledge) 
of his Lord”? The divine replied, ‘l can say, without hesitation, that 
no one who prefers this world to the next, can be an ‘Arif, relishing 
sins 15 4 far greater evil!" It should also be borne in mind that no 
Alim can be regarded as one concerned about the Hereafter merely 
for his rejection of worldly wealth, untess he also has no ambition for 
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worldly honour or status. For, these ambitions are more harmful to 
the soul than the lust for wealth. 


The Second distinguishing characteristic of a true’Alim'is that 
there should be ne contradiction between his knowledge and his 
practice of ‘Dean’. That is to say, he should, of necessity, practice 
what he preaches to others. AHah Ta‘afa says: 


rf ut 7 Pa fc ai iv 
md i ee ely SO yas wh . a FF # 


Do you enjoin righteousness upon mankind while you yourselves 
forget (to practise) #? And you recite ‘the scriptures. (al-Bagarah: 
#4) 


And, in another context: 


SAE NEL BLEAS 


Tt is most hateful in the sight of Allah that you soy what you 
practice not’. (a3-Sajff: 3) 


Haatam Asamm ReAmatullah alathe says: “On the day of Resur- 
rection, none will be more grieved than an ‘Alim who imparted 
knowledge to others, which they acted upon and were granted 
eternal success, while he himself did not act upon his knowledge 
and, therefore, failed miserably”. Ibne Simaak Hahmatuliah alaihe 
says: "There are many who enjoin “Zikr’ (Remembrance of Allah) 
upon others, but do not remember Him themselves; they admonish 
others to fear Allah, but they themselves disobey Him most 
audaciously; they persuade others to cultivate proximity with Allah, 
but are remote from Him themselves; they invite others unte Allah, 
but themselves flee from Him’. 


Abdur Rahman Ibne Ghanam Rahmatullal afaihe says that ten 
Sahabah Redfialigho ankum related to him the Hadith: "We were 
once sitting in the Masjid Quba aud iearning (religious) knowledge 
when RasuluHah Seffallaho alaihe wasaliam came and said to us, 
‘Acquire as much knowledge as you will but Allah Ta‘a/a a will not 
reward you untess you act upon what you know." 


The third distinguishing characteristic of a true ‘Alim’ is that 
he is always concerned with such branches of knowledge as are 
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beneficial for the Hereafter and which exhort one to perform good 
deeds. He is least interested in that branch of knowledge which has 
lite or no use for the Akhirah. The fact is that it is unwise to regard 
these as true ‘lm’ or learning. it is sheer ignorance to regard oneself 
as an ‘Alim simply because one is possessed cf worldiy knowledge, 
the pity is that such a person is not particular about learning 
reigious knowledge. An illiterate person, on the other hand, is 
_ inscigus of his ignerance and, therefore, tries to acquire religious 
-nowledge. Great indeed is the spiritual loss of a man who believes 
himself to be an ‘Alim though he is steeped in (sheer) ignorance. 


Hastam Asamm Aatmoatuliak alathe was a renowned Sufi and a 
favountte pupil of Shaqiq Balkhi Rafhmatuilah alathe. Once the 
Sheikh asked him, "Haatam, how Jong have you heen here, in 
company with me?" He reptied,"Thirty-three years". The Sheikh said, 
“What did you learn during these thirty-three years of assoctation 
with me?” Haatam Aahmatuliah alaihe replied, “Ii have learnt eight 
lessons’. At this, Shagig Hahmatulich alaike out of sheer 
disappointment recited: 

O celal bhs ws 
‘Lo! We are Allah’s and lo! unto Him we are returning’. 


He said regretfully, “You learnt only eight lessons dunng long 
years of association with me? I have wasted all my life in associating 
with you". Haatam Rakmatuifah qlaihe submitted most respectfully, 
“I have learnt only eight lessons: 1 cannot lie to you". The Sheikh 
said, “Tell me, what are those cight lessons?’ Haatam Hafmatullah 
alathe answered thus: 


(a} ‘I have found that everybody loves someone or something 
(wife children, property, friends, etc.), but ] know that, as soon as he 
is Jak in the grave, the loved ones part company with him. 
Consequently, I have cultivated love for good deeds so that, when | 
die and pass into the grave, my loved ones should also accompany 
me into the grave and IJ should not be Ieft alone” Shagiq 
Rahmatiutiah alaihe said, “You have donc well”. 


(b) I have read in the Holy Qur'an that Ailah Ta‘afa says: - 


IMB IENES Sesh ee NE SE 
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‘But as for him who feared (in this warld} fo stand before his 
Lord (in the Hereafter) and restrained himself from (unlawful 
indulgence in) lust, Lo! Jannah will be his Rome’. (an-Neaziaat: 
40-41), 


I know that whatever Allah Ta‘ala says is true. Therefore, I have 
restrained myself from worldly desires and [ have become steadfast 
In devotion to Him. 


(c} I know that, in this world, things which are dearest and most 
precious to men are preserved with great care and protected with 
diligence. Then I read in the Holy Qur'an that Allah T'c‘ala says: 


aids “5 - i Kom at an 
Thai which you Aave (in the world} wasteth away (either you will 
die and feave it behind or it will be wasted away in your life; it is 
ail one to you); and that which Allah has, remains (eternally). 
fan-Nahl: 96) 


Accordingly, whenever [ came by something which was of great 
value to me, or which I prized above other things, I consigned 11 to 
the custedy of Allah {spent it for the cause of Allah Te‘ala), so that it 
should be preserved for ever. 


(d) I have observed that, for honour and glory, all men turn to 
wealth, nobility of parentage and other things of pride. That is, they 
take pride tn weaith, high parentage, etc., and assert their super- 
iority over others. But I have read in the Holy Qur’an that Allah 


Te'ala says: 
Kawi dl ig OS! 
‘Lo! The nodlest of you, in the sight of Allah, is the best in piety.' 
fal-Hujurat: 13) 


1, therefore, have cultivated piety in myself, so that | should 
become the noblest of men in the sight of Allah T'r‘ala. 


(e) Ihave noticed that people upbraid others, revile them or find 
fault with them out of jealousy. Then, [ read in the Holy Qur'an that 
Allah Te‘ale says: 


yas ases Alene ' “ - ann pee Sepia cach OR SYERAT ROE eres ang aS et set 
“erty 
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We have apportioned among them their livelihood in the life of 
the world, and fin this apportionment) we have raised some of 
them above ofhers in rank, (so) that some of them (should) take 
labour from others. faz-ZuRkkruf: 32) 


(That is to say, if al men were alike and equal in rank, no one 
would work for others or serve anybody and, consequently, there 
would be disorder and chaos in the affairs of the world). 


Therefore, I have restrained myself from jealousy and ceased to 
concern myself with other people’s affairs. I know for certain that 
the distribution of livelihood is entirely in the hands of Allah Ta‘aie 
and He grants as much as He pleases to whomsoever He likes. |, 
therefore, ceased to harbour enmity against anyone, realising that a 
man’s personal effort has little to do with his prosperity or adversity. 
It has rather been foreordained by Allah Ta‘aia, Who is the Sover- 
eign Lord of the worlds. So, I do not feel angry with anyone. 


(f) I have observed that, in this world, everybody is hostile to 
someone or the other. I have considered this in the light of what 
Ailah Ta‘ala says in the Holy Qur'an: 


foe aes ene 
Lo! Skhaitan (the devil) is an enemy for you, so treat him as an 
enemy (Do not be friends with Aim). (at-Fatir: 6) 


SO, | have directed all my hostilities against Shaitan alone and I 
always try to keep away from him, by all possible means, And, as 
Ailah Ta‘ala has commanded us to treat him as an enemy, [ bear no 
enmity against anyone other than Shaitan. 


(gz) I have observed that all people are struggling hard to seek 
their livelihood, so much so that they disgrace or abase themselves 
before others and adopt unlawful means for procuring their daily 
bread. But 1 have read in the Holy Qur'an that Allah Ta'ala says: 


ral eh aig Gis deles 
And there is no itving being that moves on earth, but his 
sustenance depends on Allah Ta‘aia. (Hood: 6} 


Considering that I am also ane of the creatures (thal move on 
earth) whose sustenances depends upon Allah Ta‘ala. I occupied 
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myself with paying what I owe to Allah Te‘afa and ceased to worry 
about what Allah 7e‘a/a has taken the responsibility to provide. 


(h} I have observed that all men have faith upon and put their 
trust in things which have themselves been created by Allah Ta‘a/a. 
Some have faith in their estates or business concerns, others in their 
own skill or craftsmanship, and there are still others who trust their 
own physical power and energy. In short, all people have put their 
trust in things which have been created by Allah Ta‘a/a, like them- 
selves. [ have read in the Hely Qur'an that Allah Ta‘e/a says: 


ee by atl] z Beige 


‘And whosoever puts his raat in Aliagk, He will suffice Aim’. (at- 
Talaag: 3) 


Therefore, [ have put my trust and faith in Him alone. 


Shagiq Kahmaruifak aiathe thereupon said, ‘Haatam, may Allah 
hless you with ‘Tauftq’ {Divine aid for performance for good deeds)! | 
have viewed the teachings of the Torah,the Injeel, the Zabur and the 
Holy Qur'an, and I believe that these eight moral lessons form a gist 
of all that is realy good and beneficial for man, Therefore, anyone 
acting upon these precepts will be deemed to have practised the 
learning contained in al] the four Seriptures revealed by Allah 
Ta'ala’. The fact is that such a learning can only be attained by those 
Ulama who are really concerned about the Hereafter. These truths 
lie too deep for those (so-called) Ulama who sre ambitious for 
material wealth and who hanker after worldly honour and 
recognition. 


The Fourth Distinguishing characteristic is that such Ulama 
are least interested in the elegance of dress or delicacies of food. 
Such an Alim shouid, rather exercise moderation in these matters, 
and follow the example of his seniors. He should bear in mind that 
simplicity, in dress and food, will be helpful to him to advance in 
nearness to Allah Yo‘afa and place him at a high rank among the 
‘Ulama-e-Ankhirat’ (The divines concerned about the Hereafter 
alone). 


Quite relevant here is an amazing episode about Haatam Aah- 
matultah alaike narrated by one of his pupils, Abu Abduilah Khawas 
Rahmatuilak alethe. He relates, “Once, we were with our sheikh in a 
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village called ‘Raye’. There were three hundred and twenty persons 
with us and We were all going for Haj. We were a ‘Jema‘at (group) 
of ‘Mutawakkeleen’ and we had no provisions or any kind of equip- 
ment but had faith in Allah to look after our needs. In the village, we 
came across an ordinary businessman who, though he looked rather 
a dry sort of person, invited the entire group to dinner and we stayed 
there for the night. 


Next morning he said to Abu Haatam Hahmetuliah alaihe that 
he was going to enquire after the health of an Alim who was ill, and 
that the Sheikh could accompany him if he liked. Hastam Rahkmat- 
ullah alathe said, “Very well, E would be pleased to accompany you; it 
1s @ blessed deed to enquire after an ailing person and visiting an 
Ajim is an act of devotion’. This Alim was Sheikh Muhammah bin 
Mugaatil, the Qadhi of that village. When Abu Haatam Rahmatulloh 
alaihe reached his house and saw its magnificence, he was lost in 
thought. He exclaimed to himself,"Allah-o- Akbar! An Alim living in 
such a grand house!’ ‘Anyhow, we requested entry and walked in. 
We saw that its interior was most magnificent, neat,clean and 
spacious, with curtains hanging all round. Haatam AafAmatulieh 
afaihe gazed upon all these things in amazement, Soon we reached 
the Qadhi’s room, who was lying in a fine, soft, fluffy bed. A slave- 
boy stood above at his bead, fanning him. The businessman greeted 
him by saying, ‘Assaleam-o-Alaikum’, sat beside him and enquired 
about his health. But Haatam kept standing. The Qadhi motioned 
him to sit down, but the Sheikh refused to take a seat. The Qadhi 
said, “Have you got anything to say?" The shiekh said, "I want to ask 
you about 4 religious matter". The Qadhi seid, "Well what is it?! 
Hasta RahmatullaA alaike said, “Would you mind sitting up in 
bed?’ At this, the servants helped him (because ue was too weak) 
and the Qadhi sat up in bed. After this, the following conversation | 
took place: 


Haatam: From whom did you acquire your knowledge? 

Qadhi: [learnt it from the trustworthy Ulama! 

Haatam: ‘Who transmitted it to the Utama” 

Qadhi: ‘The Seahabsh Hadhiofinho anhum transmitted it to 
ther’. 

Haatam: Who imparted it to the Sahabah? 

Qadhi: ‘Raculullah Sallialiaho alaihe wasellam imparted it to 
them. 

Hastam: ‘Who conveyed it to Rasulullah Saflaliaho alathe 
wasallan. 
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Qadhi: ‘Jibrail Afathissalam conveyed it to him. 

Haatam: Who revealed it to Jibra’il Aiaihissatam? 

Cradhi: ‘Allah Ta ‘ala, Jalla Shanohu, revealed it to him’. 

Haatam: ‘Is there any indication, in the entire body of knowledge 
revealed by Allah Ta‘afa to Rasulullah Salfallaho alathe 
wasolliam through Jibra’ll Alaihissalam and transmitted 
to you through the Sahabah Hadhiallahe ankum and the 
trustworthy Ulama, to the effect that the more splendid a 
man's house the mare exalted he is in the sight of Allah 


Ta‘ala? 

Cadht: There is no such indication in that knowledge . 

Haatam: If not, what occurs in that body of knowledge Gin this 
regard}? 


adhi: It occurs that, in the sight of Allah Ta‘afa, only those are 
exalted to positions of honour who abstain from the 
worldly joys, concern themselves with the Hereafter, love 
the humble and the poor ones, and spend for the cause of 
Allah, thereby treasuring up their charities with Ailah 
Ta‘afa, for the Hereafter . 

Haatam: Then, whose example are you following? Are you 
following the Sunnah of Rasuljuliah Saflaiiaho alaihe 
wasediam? Are you imitating the Sahabah Radfiatiahe 
@nhhum and the trustworthy Ulama (divines)? Or, are you 
following im the footsteps of Fir‘aun and Namrud? ‘O 
wicked scholars of Islam! The ignorant werldlings say, 
when they notice men like you, ‘If such is the plight af 
the Ulama, we cannct be blamed for betng in a similar 
condition . 


Saying this, Haatam Hahmotullah alaike went away, This severe 
admonition had a bad effect on the Qadhi’s health and he grew 
worse. It was mimoured that the sheikh had been severe with the 
Qadhi. Someone said to Haatam Rohmatuliah alaihe, “Tanafasi, an- 
other Alim who lives in Qazween, a city situated at a distance of 
eighty-one miles from Raye, is leading a far more luxurious life". Se, 
Hastam Rahmatiufich alaihe set out on a journey to Gazween, with a 
view to admonishing him. On reaching there, he said to Tanafasi, “I 
ama man from a oon-Arab country. ] beseech you to tisturct me in 
‘Deen’, beginning with its rudiments. That is, I] would like you to 
demcnstrate to me how Wudiufablution) is performed, for, Wudhu 
is the key to Salaat® Tanafasi said, "With great pleasure’, and asked 
sonreone to fetch water. He then performed Wudhu before the 
Sheikh to show him how it is performed. 
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Haatam Rakmatuilah alathe said, ‘Allow me to perform Wudhu 
before you, so that I may learn it properply. At this, Tanafasi got up 
and the Sheikh sat in his place. He began te perform Wudiu and 
washed his hands four times. Tanafasi said, "This is ‘Iaraaf’ 
(extravagance); you should wash every limb thrice only’ Whereupon 
Haatam said ‘Subhan-Allahil-'Azeem 1' (Allah, the Most High is 
beyond all imperfections!) It is extravagant of me to use a little extra 
water for Wudhu, but is it oct extravegant of you to make use of ail 
these accessories and accoutrements that you possess? Then, of 
course, Tanafasi realised that Haatam Rahmatuilah alaihe bad not 
come to learn, Dut to admonish him, 


After this, Haatam Hahmatullah alaihe went to Baghdad. When 
Imeam Ahmad bin Hambal Hofhrnotufiah ofaihe learnt about him 
and his affairs, he came ta see the Sheikh. The Imaam asked him, 
“How can one be safe from the taint of the world?” Haatam Rahmat- 
uiiak alaike replied, “You cannot protect yourself from the evil 
influence of the world untesa you possess four qualities’: 

(i) You should forgive the people who behave towards you rudely 
or stupidly. 

Gi) = You should not behave towards therm in the same manner. 

(iii) You should spend on others whatever you have. 

(iv) You should not feel greedy for what other people possess. 


Later, when Haatam Rehmotullah alaihe reached Madinah Mun- 
awwarahb and people heard of him, tey came to see him and gather- 
ed round him.He said, “What city is this?’ People said, ‘Tt is the city 
of Rasuhwlah Saileliaho afaihke weasatiam’. Haatam said, “Which is 
the palace of Rasulullah? I would like to pray two Haka‘ats in his 
palace”, They said that Rasulullah Sollefiaho aiathe wosallam had 
not lived in a palace, but in a humble low-rocfed house. Haatam 
Rahmaitullah alaihe said, “Show me then the palaces of the Sahabsh 
Radhiatiaho enhum". The people said, "The Sahabsh Hadhiallaho 
anhurm also had no palaces to live in; they lived in small houses with 
low roofs a little above the ground”. Haatam said, “Then, this must 
be the city of Fir‘aun", The remark geve offence to the people wha 
seized the Sheikh and presented him before the ‘Ameer’ (governor) 
of Madinah. For, they thought, he was guilty of sacrilege in calling 
Madinah Munawarah the city of Fir'aun. When the ‘Ameer’ (gover- 
nor) demanded an explanation, Haatam said, “Don’t be in such a 
hurry. Listen to what I say till I have finished. I come from a non- 
Arabic country. When I entered this city, 1 asked what city it was 
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and they said that it was the city of Rasulullah Sallailahe aiaihe 
wasoliam. The Sheikh then repeated the entire conversation that 
had passed between him and the people of Madinah and thereafter 
recited the following Ayat from the Holy Qur'an: 


See beh gb Sg AIS 


Verily you have, tn Hasul of Allah, a good example for him whose 
hope is i: Allah and wha fears the Last Day, and who engages 
much in the remebrance of Allah (Le. for him who ts a perfect 
‘Mo’min’ (believer) . (al-Ahzaab: 21) 


The Ayat means that, in all circumstances, one should follow the 
example of Rasulullah Salialiaho alaihe wasallam. Afterwards, he 
said, ‘Allah 7a’afa commands us to follow in the footsteps of 
Rasululiah. Now tell me whether you are following the Sunnah of 
Rasulullah Saifeiieha alaike wesalfam or the ways for Fir‘aun.’ At 
this, the people released him. 


In this connection, it is worthy of note that it is not forbidden to 
enjoy things that are ‘Mubash’ (permissible) according to Shariah, 
nor is it unlawful to have an abundance of such things in one’s 
possession. However, the affluence of such luxuries creates a atrong 
liking for them, to such an extent that it becomes difficult to do 
without them. Consequently, one has to busy himself in providing 
these things for oneself, and in increasing one’s means of income. 
And, whoseever detotes himself ta increase his wealth, often adopts 
a compromising altitude towards his religion. What is worse, such 
people often commit sinful deeds. If it had been easy to involve 
oneself in worldiy affairs without getting contaminated, Rasululiah 
Sallailaho alaihe wasallam would not have so seriously admonished 
his Ummah to abstain from absorption in worldly pursuits, nor 
would he have heen so particular personally about avoiding woridly 
taint to the extent that he refused to wear an embroidered gown. 


In a letter to Imaam Maalik RuAmatuliah alaihe, Yahya bin 
Yatid Naufalh Rahmatuilafah aiaihe wrote, after praising Allab 
Ta‘afa and invoking His Choicest Blessings on Rasulullah: ‘T have 
come to know that you put on fine clothes, take fine bread and aleep 
in a sott bed. You have aiso appointed a door-man at your house. All 
this looks odd, considering that you are one of the great and 
renowned Ulama and people come to you from far off places, for 
learning religious knowledge. You are our Imaam (leader) and 
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preceptor and people follow your example. I suggest that you should 
be very cautious in these matters. I am submitting these lines 
merely as a sign of my sincerest regards for you and no one except 
Allah Ta‘ala knows about this letter. The end. Assalaam-o-Alaikum.’ 


In reply to this letter, Imaam Maalik Hahmatudiah alathe wrote: 
‘T received your letter, which contained much advice and admonitian 
for me, besides being a sign of your kindest regard for me. May Allah 
bless you with piety and righteousness! May Allah grant you best 
rewards for this advice! May Alah grant me 'Taufeeq’ (Divine aid} to 
act upon your advice! Indeed, nobody can perform good deeds or 
protect himself against bad deeds without help and favour from 
Allah Ta‘alea; what you have heard of me is true. lam in the habit of 
using all these things. May Allah prant me forgiveness! However, all 
these things are allowable under ‘Shariah’ {Islamic Law}. Allah 
Ta‘ala says: 


Gee ebN AGN ti eye 25 


Say: Who has forbidden the adornments of Allah (clothes, ete) 
whick He has brought forth for His servants and the good and 
pure things (food and drinks) that He has provided for 
sustenance? (ai-A‘rof: 32) 


‘Tam fully aware that, notwithstanding their permissibility, it is 
far better not to make use of these adornments. I should hope that, 
in future, you would be kind enough to wnte to me from time ta 
time. I shall also contimue to write letters to you.*With regards’. 
(Assalaam-o Alaikum)/ 


Imaam Maalik Rahmatulloh alcife has made a very subtle point. 
He has given 2 legal opinion (Fatwa) about the religious permissi- 
bility for the use of good things of life and, at the same time, 
admitted that it is better to abstain from them. 


The Fifth distinguishing trait of the Ulama who are concerned 
about the hereafter is that they keep away from the company of the 
princes, lords and rulers, and do not associate with them unless it 
becomes unavoidable. The UWlama should rather avoid their com- 
pany, even if the princes come to visit them, of themselves. For, their 
companionship may involve seeking their pleasure and winning 
their goodwill. Besides, the princes often indulge in cruelty, injustice 
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and other sinful deeds. And, it is incumbent upon an ‘Alim to forbid 
them to do evil deeds, to expose their injustice or cruelty, and to 
admonish them against transgressing the Commandments of Allah 
Ta‘ala. Observing reticence in such matters (instead of voicing one’s 
disapproval) amounts to compromising one’s religion.Furthermore, 
if one is obliged to praise the princes and lords, with a view to 
winning their favours, it amounts to telling lies. And, if one feels 
greedy and inwardly inclined towards what they possess of material 
Wealth, it is covetousness forbidden by Law (Shariak}. In short, 
associating with the princes leads on to many forms of evil practices, 
Rasulullah Sailallaho alaihe wasatlam said that whosoever lives in_ 
the jungle becomes hard-hearted; one who is fond of hurting be- 
comes neplectful (of everything else); and one who visits the kings 
frequently falls into temptations! 


‘Ay zaifah Radhiallahe anhko said: "Beware of the seats of temp- 
tation!"On being asked what the seats of temptation were, he said, 
"The houge-doors of the princes and lords. For, whosoever visits 
them will have to approve of their misdeeds and (by way of praise) 
-he will have to attribute to them such qualities as they do not 
possess! 


Rasulullah Saifallako alaihe wosalfam once said that the worst 
among the Ulama are those who visit the princes and lords and the 
best among the rulers are those who visit the Ulama. 


Samnoon Rahmatuliah alathe, one of the companions of Sirn 
Saqgati Rahmatullah aleike, narrates that if you hear about an ‘Alim 
as being enamoured of the world, consider him at fauit in his relli- 
Bion’. I experienced it myself. Whenever I went to see the king and, 
on coming back, looked within my heart, I found the ill-effects of the 
visit effecting my soul,in spite of the fact that I talk te the kings with 
severity, contradict their views sternly and do not partake of 
anything that belongs to them, to the extent that I abstain from even 
drinking plain water, so long as I am with the king. Our worldy- 
minded Ulama are worse than the Divines of Benn Isracel. For they 
go to the rulers and tell them how to evade the Law (Shariah) and, 
thereby, seek to win their favours. If the Ulama were to tell the 
rulers about their responsibilities in plain words, they would never 
like them (the Ulama) to visit their courts frequentiy, but their 
truthfulness will be a means of eternal salvation in the sight of Allah 
Ta‘ala. Indeed, the Ulama’s visits to the princes’ courts expose them 
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{the Llama) to temptations and help the Shaitan in leadng them 
astray. Especially those who can speak eloquently fall an easy prey to 
the evil promptings of the Shaitan, who whispers into their ears: 
Your visiting the princes is good for them. For, they will be reformed 
by your speech and you will be saving them from falling into tyranny 
and injustice. And, it will also be helpful for preserving the ‘Sha‘aair’ 
of Islan (Institutions like Salaat, Jihaad, ete., which serve as 
symbols of relipion}. Consequently, such people are led to the belief 
that visiting the Sultans is also an act of virtue--thowgh the fact is 
that, if one visits them, one will have to compromise one’s Deen and 
one will become obliged to praise them, which is fatal to one's Deen. 


In a letter to Hasan Hasri Rahmatulfah afaife, Umar Bin Abdul 
Aziz Rahmatuliah alaihe wrote. Please send me the uames and 
addresses of suitable persons whom [ should ask to assist me in the 
affairs of Khilafat (Caliphate). Hasan Basn Atahmotullah alathe 
Teplied: "Pious people will not come to you and you will not select the 
worldly people. And, of course, the preedy and avaricious persons 
should not be entrusted with such tasks, for they would corrupt the 
affairs of the government. So I suggest that you should employ 
persons of noble descent, becuase their sense of honour will not 
allow them to tarnish their inhented nobility by dishonest deeds’, 
Just imagine! This was the reply sent by Hasan Yasri Hahmatutiah 
afaihe to Umar bin Abdul Aziz HohAmatuilah aloihe who is renowned 
for his exceHent qualities of piety, equity and justice, so much so that 
he 1s surnamed as a ‘Second Umar’ (for his similarities with Umar 
bin Khattab Radhialiahe ano, the second Khalifah of Istam). 


This view is held by Imaam Ghazalt Rahmatuliah alaihke, but 
this humble author (Sheikh Muhammad dZakaniyya ARahmatuilah 
alaithe) 1s of the view that unless it becomes necessary to decline 
such offers for religious reasons,there 1s nc harm in accepting the 
Tesponsibility (to assist the Khalifah) in affairs of the Caliphate, 
provided that one is watchful and capable of protecting oneself 
(against lemptations). Rather, sometimes, it becomes imperative to 
accept such responsibilities in the interest of ‘Deen’ (religion) or 
because necessity demands it. However, it is very important that ane 
should not accept such tasks for persona] motives, personal interests, 
materia] gains or worldly honour and glory. One should, instead, 
keep in view the needs of the Muslim community. Says Allah Ta‘ala: 


‘rhcalt rt NOS SYS 
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And Allah Ta‘afa knows him who spoils (does not try to improve 
the lot “of the people) from him who improves (the lot of the 
Mustims). (ai-Bagarah: 220) 


The Sixth distinguishing sign of the virtuous Ulama is that 
they do not take hasty decisions when giving verdicts in religious law 
{(Fatwas) and are very careful m giving advice on religious matters. 
As far as possible, they refer the cases to someone else whom they 
consider ta be capable of giving such decisions. 


Abu Hafs Naishapuri Rafunatuliah alaihe says, ‘A true Alim is 
one who, while giving an opinion in religious matters, is afraid and 
thinks that he will have to explain, on the Day of Resurrection, as to 
the authority on which he had given a decision in such and such 
cased’. 


Some of the Ulama have said that the Sahabah Redhialfahe 
ankum were reluctant to accept four responsibilities: 


I. The office of an Imaam (one who leads the obligatory prayers). 

2. The guardianship of a deceased person (i.e, the responsibility to 
distribute his property according to the will made by him). 

3. Accepting a trust. 

4, Giving decisions (Fatwaas) in religious matters. 


And their five great interests in life were: (1) Reciting the Holy 
Qur'an. (2} Frequent stay in Masjids; (3) Remembrance of Aliah 
Ta‘aia. (4) Enjoining what is good; and (5) Forbidding the evil. 


Tone Husain Rakmatullak ataihe says: ‘Some people hurriedly 
pronounce a decision (Fatwa) of religious law in such important 
matters about which, if they had been presented to Umar Aadhi- 
alizho anho, he would not have given his decision without gathering 
together and consulting all the leading Sahabah Radhiatiahe ankum 
who had participated in the Badr expedition,’ 


Anas fadhialiaho anfho was one of the tliustrious Sahabah who 
had the privilege to have served Rasulullah Saliatlaha alaike 
wasalian for ten years: still, whenever he was asked to give his 
opinion about an issue, he would refer it to Hasan Basri Rahmat- 
wiah alaihe who was a Tebi‘ee but a renowned mystic and a cele- 
brated scholar of idamic Jurisprudence (Figh). 
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Similarly, Ibne Abbas Radfiallake anko, who was an illustricus 
Sahabi surnamed *Raees-nl-Mufassireen' (the ‘Foremast among the 
interpreters of the Holy Qur'an) would direct the people to solicit the 
opinion of daabir bin Zaid Rahmatullah aiaihe who was a Tabi'ee, 
well versed in giving religous law-decisions (Fatwas). While 
Abduilah Tbne Umar Radhiallaho anho, himself an illustrious 
Sahabi and a profound scholar of Islamic Jurisprudence (Figah) 
referred cases to Saeed Ibne-al Musayyab Hafmiatuifah alaike, 2 
Tabi ee. 


The Seventh distinguishing characteristic of the true Ulama is 
that they are seriously interested in the deeper aspects of religious 
knowledge which relate te Suluk (i.e. initiation in the Paths to 
Vitimate Truth). They are constantly engaged in the struggle to 
reform and purify their own souls, realizing that reforming one’s 
inner self helps one in gaining deeper understanding of the formal 
aspects of knowledge. Rasululiah Saflallahko alaihe wasalfam said 
“Wihoseever acts upon his knowledge, Allah Te‘afe will grant him 
knowledge of things which he has not acquired? 


It occurs in the Scnpturesofthe former Rasuls Afnikimussaiam: 
"O Children of Israel! Say not! knowledge lies in the skies above; whe 
can make it descendupon us?‘Nor should you say: ‘Knowledge lies in 
the bowels of the earth, too deep far us to dig out’. Nor say: 
“knowledge lies across the seas too far away fer us to reach it’. No! 
The fountains of knowledge spring from within your own hearts. If 
vou remain in My presence, observing proper etiquette in the 
Tanner of preat sprntval beings and cultivate the pious manners of 
the varacious believers (Siddiqeen), I shall cause the fountains of 
knowledge to spring forth from your hearts. So much 0, that you 
wil] overwhelmed by knowledge.” Experience shows that the pious 
heings whe have attained nearness to Allah Tie‘ala are granted 
access to such subtleties and profundities of knowledge as lie beyond 
the reach of an ordinary scholar depending only on books. 


Rasululiah Salieilako glathe wasaliam says that Allah Ta‘ala 
has said: ‘No means whereby My servant seeks My Favour are more 
pleasing to Me than the observance of Faraaidh (obligatory rites) 
(such as Salaat, Zakaat, Fasting, Hajj or Pilgrimage etc,). That is to 
say, no other means of seeking nearness to Allah Ta‘afa can compare 
with the proper performance of ‘Faraaidh’ (Obligatory duties}. And, 
My servant ceases noi to seek nearness to Me by Nafl (optional 
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practices of Salaat, Sadaqaat, eic) until I make him My favourite, 
and when J make him My favourite, [ become his ears wherewith he 
hears, his eyes wherewith he sees, and his hands wherewith he 
hoids, and his feet wherewith he walks. And, if he asks Me for 
something, I fuifil his desire, or if he seeks refuge against anything, I 
grant him refuge’. (Buthari! 


(This Hadith means that, when a man becomes a favourite of 
Allah Ta'ala, he fully submits to the will of Allah Ta‘aia in his 
walking, seeing and hearing, and in each and everything he does.) 
Some other versions of the Hadith add: “Whosoever despises or bears 
enmity against anyone of my friends (favourites) has declared war 
against Me’. 


Since the great saints are the Favourites of Allah Ta‘ala, they 
are constantly and whole-heartedly engaged in contemplation, 
meditation and rememberance of Allah Ta‘ala, and thus the subtle 
and deeper meanings of the Holy Qur'an are revealed unto them, 
and the divine mysteries are made manifest to their souls. 
Especially, the hearts of those who always remain absorbed in 
remembrance of Allah Ta‘ala are inspired with the deeper sigui- 
ficance of the Quranic Ayaat. Everyone can acquire spiritual 
knowledge with Divine Aid (Taufeeg) from Allah To‘ala, the portion 
of his knowledge being commensurate with his concern for good 
actions and his diligence in devotions. 


In a comprehensive Hadith quoted by Ibne Qayyim HaAmatullah 
alae in his book, ‘Miftaaho Darris Sa‘adah’ and by Abu Na‘eem 
Rahmatuliah ataihe in his book, ‘Hilyah', Ali Radhtaliaha ano is 
reported to have given the following thorongh account of the 
qualities of the Ulama who are concerned only about the Hereafter:- 


Human hearts are like vessels and the best hearts are those 
which are containers of all that is good; it ts better ta preserve 
knowledge than to accumulate wealth. For, knowledge gives you 
protection while wealth needs protection by you; knowledge in- 
creases by use while wealth decreases by spending. The benefits of 
wealth do not remain after it has been spent, but the henefits of 
learning are eternal (people continue to benefit from the sayings of a 
legrned man even after his death) 


He then heaved a deep sigh and added, "Within my bosom, | 
hold true knowledge; [ wish I could find people who would be cap- 
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able of receiving this knowledge. It is a pity that either I find men 
who employ religious pursuits for amassing wealth, or I find pecple 
who indulge in sensual pleasures, and are after amassing worldly 
wealth"(For the sake of brevity, I have quoted here a few sentences 
from 4 detailed discourse on the subject). 


The eighth distinguishing charactenstic of the virtuous Ulama is 
that their faith in Allah Ta‘afa Shanohu is ever-increasing. Such 
Ulema are deeply concerned about their [maan and Yaqeen,because 
they are fully aware that an unshakable faith and belief in Allah 
Ta‘ala is the most valuabie asset for a Mo’min. 


Rasulullah Salfaflaho alaike wasallam said: “Perfect faith is 
nothing but true belief”And also said, "Learn how to believe truly”. 
The Hadith means that one should be very particular about associat- 
ing with the people who possess a strong belief and should try to fol 
low their example so that, by virtue of their blessed companionship, 
one can attain perfect faith. 


A true Alim should have perfect belief in the Absolute Power af 
Alloh Te‘aia and His Atiributes, just like his belief in the existence 
of the sun and the moon. He should have a perfect belief that Allah 
Ta‘aia Alone is the Doer of all thing; all the various material means 
are under Elis sole control and He employs these means as He wills. 
All material things are as helpless in His Hands as a stick in the 
hands of a person who beats someone with it, but nobody holds the 
stick to be responsible for it. When this belief gets firmly rooted im 
the heart, it wii] become easy for him to cultivate the qualities of 
“Tawakkul’ {trusting in Allah alone), ‘Ridhaa’ (Willing acceptance of 
what has been decreed by Allah Tia'alo) and “Tasleem' (Submission 
ta the Supreme Will of Allah Ta‘aia). 


4 true ‘Alim should also have perfect belief that Allah Ta‘afa has 
the responsibility to provide sustenance for ail liying things. Every 
creature must pet what ts his iot; similarly, no one can get what has 
not been ordained for him. When this beliéf becomes firm, one will 
exercise Moderation in the struggle to earn one’s livelihoad. Such a 
belief checks greed and avarice and one does not feel grieved if one 
has failed to achieve something, 


A true ‘Alim should also have firm betief that Aliah Te‘ela is 
watching all cur deeds, good or bad, at all times, that he knows even 
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an insignificant good or evil deed and that man will get reward or 
punishment due forit. He should strongly believe that all virtues are 
rewarded, just as he believes that eating bread satisfies one’s 
hunger. Similarly, he should believe that evil has consequences for 
certain, just like snake-bite. In short, he should be attracted by good 
deeds, as a hungry person ts by food. And, he should feel afraid of 
sins just as he is scared of a snake ora scorpion, 


The ninth distinguishing characteristic of the virtuous Ulama 
is that, uoder all conditions, they should wear a true expression of 
being inspired with fear of Allah Ta‘aia: it should be manifest from 
every gesture they make, from the style of their dress, from their 
personal habits, from their speech and even from their suence. A 
mere look at such an Alim’s face will inspire you with the remem- 
brance of Allah Ta.ala. He is calm and serene, noble and dignified, 
humble and modest. He abstains from idie or meanitigiess talk and 
his manner of speaking is natura] and unassuming. For, artificial 
and unnatural style of speech is born of pode and haughtiness, and 
indicates lack of fear of Allah 7a‘aia, Says Umar Hadhiallaho anka: 
“Acquire knowledge along with proper poise and dignity; behave res- 
pectfully towards those who impart knowledge to you, and do not 
earn the reputation of being hard-hearted". 


Rasulullah Sallaliaho alaihe wasaliam says: "The best of my 
Ummah are those who, in public life,look happy thinking of the 
infinite mercy of Allah Ta'ofa but, in private weep and cry for fear of 
His punishment. They are bodily on earth, but their hearts are 
absorbed in thinking of heavenly matters". Someone asked Rasul- 
ullah Safiatlake alaihe wasallam, "Which is the best virtue?" He 
replied, "“Abstaining from what is unlawful and keeping your tongue 
occupied forever with Zike of Allah Ta‘ala.” Someone asked, “Who is 
the best companion?” He replied, "He who warns you for negligence 
in good deeds and aids you in performing them”. Someone asked, 
“Who is a bad companian?” Rasulullah Saliallaho alaike wasallam 
replied,°The one who does not warn you when you are negligent in 
your good actions, nor helps you when you want to do them.” Some- 
one asked, "Who is the greatest ‘Alim"’? He replied, "The one who 
lives in greatest awe of Allah 7'c‘ale.”"Someone asked, “With whom 
should we associate most frequently? He replied, "Those who in- 
spire you with “Aike’ of Allah Ta‘ala’. 
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Rasulullah, Seffallaho alaihe wasaliam said: “The care-free person, 
in the life Hereafter will be the ene who remained concerned in this 
life; the happiest person,in the Hereafter, will be he whe wept most 
in this life {for fear of Allah Ta‘aie)", 


The tenth distinguishing feature of the virtuous Ulama is that 
they are more concerned about those regulations of Islamic Law 
which pertain ta religious practices and to what is lawful and 
unlawful, That is to say, they are interested in actions that it is 
obligatory te perfarm and are very keen to know things which it is 
necessary to avoid. Similarly, they are very particular in learning 
about things which may undo any virtue, for example, things which 
make Salaat invalid, the virtues cf using a ‘Miswak’ (a twing used as 
a taoth-brush}, etc. And, they do not indulge in discussions relating 
to abstruse branches of knowledge for the sake of being regarded as a 
sage, @ profound scholar or a great philosopher. 


The eleventh distinguishing characteristic of avirtuous Alim is 
that he has studied, with deep insight, various branches of know- 
ledge; he does not blindly accept the opinions of others. For, we are 
bound to follow Rasulullah Selleflahe alaihe wasaliam and seek 
guidance from his sayings alone. We follow the Sahabah Hadhi- 
alliaho anhum simply because they closely observed and followed the 
ways of Rasululiah. And, since following the Sunnah of Rasulullah 
Saliallahs alaihe woseallam is of fundamental value, a true ‘Alim 
should be very particular about collecting the Ahadith of Rasulullah 
and should make them the object of his semnous consideration. 


The twelfth distinguishing feature of the virtuous Ulama is 
that they are particularly strict in their tavoidance of innovations 
‘Bid‘aat’ in Deet. If something becomes a common practice, it does 
not follow that the thing is a truely religious practice. For, true 
religion consists in following the Sunnah of Rasuluilah Safiailaha 
alaihe wassallam. So, in all circumstances, we should ascertain what 
the Sahabah Radhialfohe anhum did in such matters. Hence it is 
imperative for a true ‘Alim to undertake a thorough study of the 
ways and manners of the Sahabah Radhiaiiaho anhkum and the 
course of action folisowed by them under various circumstances. 


Hasan Basri Rahiittuliah alaihe cays: "Two types of person are 
innovators and they bave introduced two kinds of innovations in 
Islam: (1) He who thinks about Islam, that true religion consists only 
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in his view, that only those who agree with him will attain eternal 
succes, aod (2) the ane who prefers this material world, seeks its 
gains, likes those who struggle to achieve worldly things and dislikes 
those who do not try to earn worldly wealth. Leave both of them 
alone, for they will go to Jahannam . As for him whom Allah Ta‘aia 
has protected from these wrong notions, be takes care to follaw ia 
the footsteps of the Divines of early times, adopts their manners and 
practices. It ig such who will be generously rewarded, in the 
Akhirah, by Allah Ta‘afa”. 


Abdullah Ibne Mas'ood Hadhialiaho anka has said: ‘Yours is the 
age in which desires are restrained by (religious) knowledge; a time 
will scon come when knowledge will be subservient to desires. 
People will try te justify whatever pleases their fancy with the help 
of their knowledge". Some Divines have said: “During the times of 
the Sahabah Aedhiallaho anhum, Shaitan (the Devil) sent forth his 
detachments to all four corners of the world. They roamed the world 
and came hack, disheartened and exhausted. The Devi! asked, “How 
did you fare?" They said, "These people (the Sahabah) have defeated 
our designs. They are not at all affected by cur temptations; they 
made our task very hard." Shaitan said, “Don’t worry. These people 
are companions of their Rasul Saffaiiahe aleife wasellam; you 
cannot tempt them te evil. But soon, you will have people who will 
do what you desire” Then, once again, Shaitan sent forth his 
detachments in all directions, during the times of the followers 
(Tabi“een} of Sahabah Radhiailaho ankum. The devil’s disciples 
again came back, worn out and cast down, When he asked them 
about their achievement, they said, “They annoyed us a good deal; 
they are strange people. During the day, we do succeed, to a certain 
extent, in tempting them into evils, But as soon as the evening falls, 
they repent of their sins so sincerely that alt our labours are lost”. 
Shaitan again said,“Don't worry. A time is scon coming when people 
will behave in a manner most pleasing to you: they will follow their 
own desires, taking them to be a sacred religious duty. They will nat 
think of repentance; they will rather give religicus sanction to their 
own innovations (Bid’aat} in Islam". After some time, Shaitan 
intreduced into Islam such innevations as were accepted as a part of 
religion. Haw could they possibly repent of such a sin when they 
believed themselves to be on the nght path? 


This is a brief account of the twelve distinguishing characteristics 
of the virtuous Ulama, which have been thoroughly discussed by 
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Imaam Ghazaali Rahmatuliah alaihe. The Ulama should, therefore, 
particularly fear the Day cf their Reckoning. They will be questioned 
more severely because they have a greater responsibility. And the 
Day of Resurrection, on which this Reckoning will take place, will be 
the most grievous Day. May Allah Te‘ala, in His Infinite Bounty and 
Mercy, protect us all from the severity of that Day! 
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HADITH: 7 


Rasulullah Sallaiiaho aloike wasoliam has stated that 
Aliah’Te‘ala demands: "0 sen of Adam, devote your- 
self to my worship, I shall make you feel contented 
and remove your poverty. But if you do rot do so, I 
shall keep you busy with worldly engagements and 
will not remove your poveriy.* 


There are many more Ahadith on the same subject, fmraan bin 
Husain Hadhiallako anko reported Rasulullah Satlaifahe alathe 
wasailam as saying, "He who reserves his devation to Allah alone, 
making himself subservient to Him alone, Allah Ta‘afa Himself 
fulfils all his needs and provides for him from such sources as he 
could never imagine; and he who makes the worldly gains his sole 
concern, Aliah Te‘afa leaves him alone to deal with the world." 


Anas Rodhiallate ano narrates that Rasulullah Sallaliafe 
diaihe wasallam once said “A person whose sole concern is for 
workily interests, undertakes journeys for the same and remains 
preoccupied with ii ali the time, Allah Ta‘afa always makes him fear 
the impending poverty and hunger. (He remains in constant worry, 
thinking his income to be too smail to make both his ends meet.) 
Thus, much of his time is wasted in such idle cares, because he can 
only get as much as has been decreed for him. And, if someone 
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concentrates on the Hereafter, mnakes it the sole aim of his life, 
undertakes journeys for the same and remains preoccupied with it 
all the time, Allah Ta‘afa protects him from worldly cares, grants 
him self-sufficiency and bestows upon him an uncencern about 
matertal things. He is blessed with perfect peace in his life and the 
world demeans itself before him."{Tergheeb}. The ‘world demeaning 
itself? means that, as everyone must inevitably get what has been 
ordained for him, his apportioned share comes to him of itself. (We 
have already quoted a number of Ahadith to the effect that a4 man's 
livelitood pursues him in the same way as his hour of death. It is 
bound te reach hitn under all circumstances and if he receives it 
with an air of indifference, it would look as if the world ts demeaning 
itself before a person who does not care for it. 


Iu another Hadith, Hasululiah Selaflaho afaihe wasallam is 
reported to have said, “Whoever seeks what Allah Ta‘afa has in store 
for him (in the Hereafter), living with nothing except the skies as a 
cover and using the ground as a bed and faving no anxiety for 
worldly things, will have food without having to till the land and get 
fruit to eat, without having to plant a garden. He is the one whe puts 
his trust in Allah Ta‘alfa and always struggles to win His pleasure, 
so, Allah Ta‘a/a appoints the skies and the earth to procure him his 
livelihood; never do they hesitate to bring him the sustena:ice He 
desires. In this way, he gets all his provisions without the fear of 
reckoning on the Day of Judgement.’ (Durre Manthur) 


According to ancther Hadith, Ibne Abbas Radhialfahe anho is 
reported to have said: "Rasulullah Salfatiaho agfaike wasallam 
delivered a sermon in Masjid-al-Khaif at Minaa, in which he said, 
after praising Allah Ta‘aia, "Whoever makes this world his only 
concern, Allah Ta'ala causes his affairs to be disturbed with «4 
variety of worries, he is all the time haunted by the fear of privation 
and, yet, he cannot pet more than his allotted portion of worldy 
roods.” 


Abu Zarr Radhiaiiahe ane reports Rasulullah Saifadlake alarhe 
wasalfam as saying, "He who hankers after this world, loses Allah 
To'ala’s concern for him; he who does not care for (the welfare of) 
the Muslim community, loses thetr regard for him. We have no - 
concern for a person who demeans himself of his own accord (for 
worldly gairts). Indeed it is not befitung for a Mo’min to demean 
himself before others, for some money or for any other paltry gains 
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of this world.”(Undoubtedly such a person is not eware of his own 
worth as a Mo'min and he tarnishes the good name of his nable 
ancestors.) And his noblest connection is that of belonging to the 
Ummah of Rasulullah Satialoho alathe wasaliam, the pride of all 
Rasuls. 


Anas Fladhiaifaho anho reports FRasuiullah Saflallaho alate 
wesailam as saying: ‘Four things are signs of misfortune: 


1. Tearless eyes (eyes that do not shed tears from fear of Allah 
Ta‘aia); 

2, Hard-heartedness (i.e. having a heart that is not softened by the 
thoughts of the Akhirah, nor moved to sympathy for others); 

3. High hopes about distant future. 

4, Greediness about worldly gains. (Targheeb) 


Abu Dardaa Radhiallahe anko once exhorted people, thus: “O 
people! What is the matter with you? I see thatibecause of death)the 
Humber of Ulama among you is decreasing day by day, and the 
Ignorant among you do not care to acquire knowledge. Start 
acqtiring it lest, because of the death of Uiama, a time shauld come 
when you may find no one to instruct you in religious knowledge 
properly. I see that you are greedy for hoarding provisions, even 
though your share is pre-ordained. But you neglect acquiring 
knowledge and performing good deeds, for which you have been 
made responsible. [ see the worst among you are those who look on 
Zakaat asta fine, do not observe Salaat at the proper time and neglect 
recitation of the Holy Qur'an.” (fanbee-Hui-Ghaafileen} 


mA cas i east IE ICRU ) 
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HADITH: & 


He who loves this worid, does harm to hia Akhirah; 
and he who loves his Akhirah does (seem to} harm 
his worldly interests. So, give preference to what is 
everlasting over that which is short-lived, (Mishkaat) 


However long a man may live, his life must end inevitably and 
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however big a person's fortune may be, he will have to lose it one 
day. It will either be spent and wasted during his life or he will die 
and leave it behind. The life Hereafter on the other hand is 
everlasting and its bounties are eternal. Hence everybody, if he has a 
little sense, should prefer the eternal to that which is shortlived. It is 
the height of foolishness to hanker after something which, even if 
one can attain it, deas not remain in one’s possession forever. Still, 
as our reason has been blinded by heedlessneas, we have become 
enamoured of the beauty and adornment of this world, which, in 
reality, is like the waiting room of a railway station where the 
travellers stop for a short while-till the train comes and they board 
it, bound for their destinations. The best use of this short time is to 
spend it in making preparations for the journey, in arranging things 
which will be of use during the journey or after reaching the 
destination, During this brief stay, if someone were to spend his 
precious time in roaming about or in cleaning the waiting room and 
arranging its furniture properly or worse still in decorating the room 
with mirrors and other ornamental designs, leaving his luggage 
scattered about, he would naturally lose all his precious things. 


In this Hadith, there is a warning against love of this world. For, 
love is the strongest of passions and if you love someone or 
something, by and by the object of love takes possession of your 
entire being. That is why Rasutullah Saffaflake afathe wasallam has 
persuaded us to cultivate a true love ior the Hereafter and warned 
us against adoring this world. Indeed, one who loves this lowty 
world, may sometimes perform virtuous deeds for the Hereafter but, 
soon, the passion for the world asserts itself and gradually the man 
becomes negligent ip practices valuable for the Akhirah. Our elders 
have advised, "He who is enamoured of this world cannot be guided 
into the right path, even though ail the great Divines and Sheikhs 
make a united effort to reform him. Similarly, he who renounces this 
world and shuns it, cannot be led astray, even though all the corrupt 
people make a united effort to tempt him away from the right path’ 
(Mazaahir-e-Hagg) 


Baraa Radhkiallaho eno reports Rasulullah Satiallahe alaihe 
wasaliam as saying: "He who indulges in a lustful life will be 
deprived of fulfilling his wishes in the Hereafter, he who looks 
greedily towards the ease-loving life of the well-to-do is regarded as a 
mean person in the kingdom of heaven; he wha is contented with the 
minimum provision,from Allah Te‘oia, will be allotted an abode in 
‘Jannat-ul-Firdaus", (Durre Manthur). 
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Luqman (the wise) afarhissa/am is a well-known sage, whose 
advice to hig son has been mentioned in the Holy Qur’an. It is said 
that he was a dark-complexioned slave from Abyssinia. Aliah Ta‘ale 
bestowed His favours upon him and he came to be known as 
Lugman the wise. According to some Traditions, Allah Ta‘afa gave 
him a choice between kingship and wisdom. He said that. he prefered 
wisdom. Another Hadith says: "Allah Ta‘efa asked Luoqman whether 
he hiked to be a king and justly rule over the people.” He submitted, 
"Q my Lord, if it is a command from You;I must obey; for, in that 
case, | shail be assisted by You. But if I am granted the choice to 
accept or to decline, [| would rather be excused; I do not like to 
undertake this onerous responsibility” The angels questioned him 
about it; he said te them, "A ruler is always tn a difficult situation. 
Tyranny and other evils surround him on ail sides, and everything 
depends upon whether he is Divinely aided or not. If he rnles justly, 
he can attain to salvation, if not, he is led astray from the path 
leading to Jannah. And, it is far better to lead a humble life rather 
than ta lead an easy life in this world and do harm to one’s life in the 
Hereafter. He who prefers this world to the Hereafter suffers a 
double logs: this world forsakes him, sooner or later, and he has no 
vaiue in the Hereafter." ‘The angels were greatly surprised at his 
remarks. After this, Luqman went to sleep and Allah Ta'ala bes- 
towed wisdom upon him. (Durre Manthur) 


Lugman’s sayings and the words of adviceshe gave to his son, 
contain rare wisdom, and quite a number of Traditions refer to 
‘Lugman’s advice to his son: One of these runs like this: "O my dear 
gon, sit in the company of the Ulama frequently and listen carefully 
to what the wise men say, for Allah Ta‘ala gives life to the dead 
hearts by the ‘Nur’ of wisdom, just as He revives the dead earth hy 
heavy life-giving rains’, 


They relate that once a stranger passed by Luqman alathissalam 
while he was sitting among his followers. The man said, addressing 
Lugman, “Aren't you the bondsman of such and such tribe"? He 
replied,’Yes, | was a slave boy of that tribe". The stranger asked 
again, Aren’t you the one who used to graze the goats near such and 
such hill?" Luqman replied, “Yes, I am the same person’. The man 
said, ‘Then what has brought you to this noble position?” Luqman 
alaihissalam replied, “I was very particular about a few things and | 
observed them on all occasions, viz. fear of Allah Ta‘efa, truthfulness 
in speech, fulfilling a trust and avoiding useless talk”. 
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Fle says: "My son entertain good expectations from Allah with- 
out loging fear of His punishment. A fear of His punishment should 
not make you despair of His Mercy”. His son said, "The heart is one; 
how can it contain hope and fear at one and the same time”? [Lug- 
man afcArssafan: replied, "A Ma'min is such as if he possessed two 
hearts: one teeming with hope and the other equally fall of fear.” He 
advises his san to recite pas) 25 (O my Lord, forgive my sins} 
frequently. For, there are certain hours during which Allah's special 
favours descend upon His men and everybody 1s granted whatever 
he asks fram Allah Ta‘ala.” He says: “My dear son, no one can 
perform good deeds unless he possesses a firm beliefin Allah Ta‘ala. 
if a person's belief is unsound, he is very weak in performing good 
actions. My dear son, if Shaitan (the Devil) were to create doubts in 
your mind, let your firrn behef overpower him and silence his 
whispers; and if he tempts you to be negligent in virtues, defeat him 
hy remembrance of the prave and the Day of Resurrection, if he (the 
Devil;} tempts you towards joys of this world or makes you afraid of 
the hardships of this iife, say to him, “One must inevitably leave this 
world’ (neither the luxuries nor the hardships of this life are 
enduring? He says: “My dear son, he who tells a lie loses the 
freshness of face, he who cultivates bad habits will ever remain sad; 
itis far easier to move huge mountains from one place to another 
than to reforra the ignorant stupid.” He says: "My dear son, abstain 
froin telling lies; for les soon arquse enmity and hatred for the lar. 
My dear son, be very particular about attending funeral prayers and 
avoid attending feslvtties. For, funerals remind one of the Hereafter 
and festivities divert one’s attention towards this world. My dear 
son, do not eat anything when your stomach is full, it is better to put 
food before a dog than to over-eat. My dear son, don’t be so sweet 
that people swallow you up, uor so bitter that they spit you out. My 
dear son, do not be less capable (in devotions} than a cack which 
starts crowing at early dawn and you be lying asleep in bed. My dear 
son, Gon't delay Taubah (Repentance), for death may take you 
unawares, My dear son, do not make friends with stupid peaple, lest 
you should develop a liking for their foolish talk, And do not incur 
the enmity of a wise mean, lest he should turn away from you ir 
disgust (and you should be deprived of getting benefit from his 
wisdom). My dear son, let ne one but the pious partake of your foot 
and always consult Ulama in your affairs’. 


Someone asked Lugqman Alajhissaiam, "Who is the worst o 
men?” He replied, "The one whe does not mind being watched whih 
doing an evil deed”, 
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He says; "My dear son, associate frequently with the pious for, in 
this way alone, you can attain to the virtues that they possess. 
Besides, when Allah's special favours descend upon these beings you 
will also he able to receive your share of blessings; for when it rains, 
its showers fall on all sides of the house. My dear son, avoid the 
company of the wicked people, for no good can be expected to come 
out of associating with them. Moreover, if at any time, Allah's 
punishment befalls them, you will also be affected by it". He says: “A 
father's punishment is as beneficial for a child as is the water for the 
fields". He says: "My dear son, since the day you were born, every- 
day, you are getting closer to the Hereafter with your back towards 
this world. So, your abode in the Hereafter is far nearer to you 
(because you are advancing towards it everyday, at all times} than 
your house in this worid (because you are moving farther and 
farther away from it day by day)”. 


He says, "My dear son, avoid incurring debts; for a debt is a 
humiliation by day and a grief by night. (One is disgraced when the 
creditors make demands by day, and one spends the night in prief, 
worrying about his debits). My dear son, entertain hopes of mercy 
from Allah Ta‘afa, but tet not your hopes make you bold in commit- 
ting sins; be fearfull of Allah but let not your fear make you despair 
of His mercy, My dear son, if someone comes to you with the com- 
plaint that so and so has taken out both his eves and you actually sec 
hoth his eyes missing, do nat form any judgement about the person 
until you have heard the other side. For, this man might have hit the 
other person first and taken out four cyes earlier’. (Durre Manthur) 


The legist (Fagih) Abu-ul-Laith RaAmatiuliahk ataihe relates that, 
when the last hour came for Luqman, he said to his son, "My dear 
son, | have given you a let of advice during my life-time; now that! 
am leaving the world, I would like to advise you about six points:- 


{a} Busy yourself in the affairs of this world to the extent of the 
remaining period of your life (which is nothing when measured 
Up against the eternity of the Akbirah). 


(b> Worship Allah Te‘ala according to the measure of your 
dependence on Him (and, cbviously, one needs His help in 


everything). 


(c) Make preparations for the Hereafter according ta the extent of 
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your stay in that world (and, obviously, one shall h=-- to stay 
there enternally, for there is no other place to go to after death). 


(d}) Continue to struggle for redemption from Hell-fire till you are 
sure you have attained it. (It is common knowledge that, if 
someone ts under trial! for a gnevous offence, he continues to 
make efforts for his acquittal till he is sure that the case is going 
to be decided in his favour}. 


(e) If you have the audacity to indulge in sins, do so to the extent 
that you can endure Hell-fire (for, punishment of sink is 
dictated by law and you are never sure whether the Sovereign, 
however infinite His mercy may be, will grant you mercy 
petition) : 


(f) When you want to commit a sin, lock for a hiding place that is 
not being watched by Allah Te‘ala and His angels (for, 
everybody knows the consequences cf engaging in a revolt 
before the eyes of the Sovereign Himself or in the presence of 
His secret agents). (Tanbeeh-ul-Ghafileen} 


These words of advice by Lugman have been mentioned here, as 
they bear upon the subject contained in the foregoing Hadith viz. 
‘He who loves this world does harm to his life in the Akhirah’. 


‘Arfajah Thaqafi Rakmatuliah alaihe says that he asked 
Abdullah Hin Mas‘ood, Radhiailaho anho to, recite the Surah 


beaming SSSA 


Glorify the Name of thy Lordthe Most High. 


Thne Mas‘ood Radhialiaho anho began to recite the Surah and 
when he recited the verse: 
Fe SSS Beets 
But you prefer the life of the world, althaygh the Hereafter is 
better and more lasting. fal-A'ala: 16 - 17) 


He stopped short and said "No doubt, we prefer the life of the 
world to the Hereafter’. The audience sat silent, He apain said, "We 
prefer the life of the world, because we see its beauty and adorn- 
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ments, its women, its food and drinks, while alt the bounties of the 
Akhirah are veiled from us. So, we give preference to this world and 
lose sight of the, Hereafter’. 


Anas Radhkiallaha anhke relates that Rasulullah Sailaffaho alaihe 
wasaltam said, “The Kalimah ‘Lea Naha Mallahe” (There is none ta 
be worshipped but Allah} protects men from the displeasure of 
Allah, so long as they do not prefer their worldly business to the 
requirements of the Akhirah; and if they value worldly business 
more than the Hereafter, and recite the Kalimah ‘Laa [aha IIi- 
allaho, it is not aecepted from them and it is said, “You are liars (1.e. 
you are not sincere in your profession of faith, these are yust empty 
words}. 


Another Hadith reports Rasulullah Saliallaho alathe wasallam 
as saying, ‘Whoever meets Allah Ta‘ala testifying: 


SALAS sListin Wang 


There is no God but Allah, Who ig Alone and Who has no 
partners; 


He will enter Jannah unless he mixes it up with other things’. 
After he had repeated his words thrice, one of the companions said, 
“O Rasutullah, | would (ove to} offer my parents for sacrifice in lieu 
of you, what is meant by ‘mixing it up with other things", He replied, 
“Love for this world, prefering it to the Hereafter, hoarding money 
for this life, taking pleasure in worldly possessions and behaving like 
the proud people” 


Another Hadith reports Rasulullah Satlaifaho alaihe wasallam 
as saying, "This world is a coveted abode for him who has no abode 
(in the Hereafter) and a much-desired property for him who has no 
property (in the Hereafter}, and he who has no sense gathers pro- 
visions for the world”. (Durre Manthur). Rasulullah Saifallake ataihe 
wasailam said, “Accursed is this world and all that it contains is 
accursed, except that which is for the pleasure of Allah Ta‘ala.” 
(Jomi-ws-Saghir) 


Imaam Ghazali Rahmatuilak alathe writes, in deprecation of the 
world; "All praise be to Allah Ta‘ala Who has made His friends 
aware of the dangers of the world and its baneful influences. He has 
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revealed to them its secrets and warned them of its defects. The 
divines have realized the true nature of the world’s various phases 
and have, after comparing its merits and demertts, realized that its 
harms are much more than Hs benefits. They understand that the 
hopes one entertains of this world are nothing in comparison woth 
the dreadful consequences of worldly pursuits. The world is like a 
pert woman, of worthless character, who seduces people through its 
beauty and adernments, and leads tothe damnation of all those wha 
desire to enjey its company. It runs away from those who adore or 
admire it and is most niggardly in returning their advances. Even 
when it gives attention to its admirers, its attention leaves them no 
peace in the midst of their trials. If the world perchance does one 
food turn to somebody, it goes on doing evil to him for a whole year. 
He whe is fascinated by it, ultimately suffers hurniliatieon; he who 
tekes pride in his worldly achievements, has to reproach himself for 
his sorrowful end. It rana away from its admirers as it runs after 
those who shun its advances. It disregards those who serve it and 
advances towards those who turn away from it. Even its purity has a 
taint of impurity. Its joy is mingled with scrrow; its luxuries have an 
aftertaste of remorse and sorrow. | 


The world is like a deceitful treacherous woman; it adorns itseif 
for its admirers hut, when they have become enamoured of it, bet- 
rays them and upsets thetr plans.it bewitches them with its enchant- 
Mnents and, afterwards, gives them a taste of its fatal poison. The 
world is an enemy to Allah Ta‘a/a and itis an enemy to His fnends 
and foes alike. It is an enemy to Allah To‘ala in as much as it 
waylays those who undertake a journey to Him: it is an enemy to the 
friends of Aliah because it adorns itself to fascinate them, and then 
forsakes them to taste bitter sorrow. It is also hostile to the enemies 
of Allah, for it deceives them with its treacherous pranks and, when 
they begin tu trust its friendship, it forsakes them when they are in 
dire need of heip, thus causing them to suffer endless sorrow”. 


There are many Ayaat of the Holy Qur'an and quite a number of 
Abadith on deprecation of worldly attachments. All Ambiya 
(Prophets) Alaihimussafam were sent to mankind for warning them 
of such attachments, Once Rasulullah Saliailahe alaihe wasaliam 
came upon the dead body of a kid. Addressing the Sahabah he said, 
"Da you think this dead body is of any value to its master?”. The 
Sahabah replied, “Obviously, it is of no value to him. That is why he 
has thrown it away.” Then Rasulullah Sallallehe afaihe wasaliam 
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said; “The workd is mere contemptible in the sight of Allah Ta'ala 
and of far less value than this dead kid is to its master. If the world 
Was equal, in value, to a gnat’s wing in the estimation of Allah 
Ta‘ale, He would not give a non-believer draught of water out of its 
resources. Rasulullah Sealfaifaho afaihe wasalfam once said,"Love af 
the World is the basis and the source of every sin". 


Zaid bin Thaabit Redkiallahe anfo says, “Once we were sitting 
in company with Abu Bakr Hadhiallahke anho when he asked for 
water and was presented some water mixed with honey. He held it 
to his mouth and was about to drink it when he broke into tears and 
began wo weep. He wept so bitterly that those wha were sitting 
beside him were also moved to tears and everybody wept most 
bitterly. ie again held the cup to his lips, but put it back again and 
began to weep and ery. At long last, he wiped his tears and said, ‘i 
Was once silting In company with Rasuluilah Sallaifaho alaihe 
wasailam when I saw that he was pushing something away from 
himself with both his hands, though I could not see anything, 1 
asked, “G Rasulullah, what is it that you are driving away fram 
yourself? He replied, ‘The world presented itself to me, but | drove 
it away. It came to me once again and said, “You have guarded 
yourself against me,but there will follow people who will not be able 
to protect themselves against me,’ 


Jt cecurs in another Hadith that once Rasulullah Salfaliaae 
aiaie wasallam said; "Most astonishing is the case of a person whe 
believes that the hfe Hereafter is permanent and everlasting and yet 
struggles ta achieve (the gains of) this world, which is an abode of 
deception Once Rasulultah Salfaliaha alaihe wasallam came upon a 
dunghill where there lay some decayed bones, droppings of animals 
and rags of worn-out cloth. He stopped there and said, “Look, this is 
what the world, its beauty and adornments came to in the end", 


There is another, rather detailed, version of this Hadith, though 
Allama lraaqi Rahmatuliah alaihe and other scholars say that they 
have not been able to trace its source. However, Imaam Ghazali 
Rahmatuilah alaihe has made a reference to it and the author of 
‘Qoot’ has related it, in a ‘Mursal’ form, on the authority of Hasan 
Basri Rahmatuliah alathe. (A ‘Mursal' Hadith is one in which a man 
in the generation following the Sahabah directly quotes Rasulullah 
Saliaticho alaihe wasallam). It reads: Abu Hurairah Radhiatiaho 
anho narrates that once Rasulullah Sallallaho alathe wasaliam said 
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toe him, “Shall ] show you the true nature of this world? He 
submitted, "Certainly, O Rasulullah, Whereupon he took him to a 
dunghill outside Madinah Munawwarah, where there were lying 
some hurman skulls and excrements, rags of worn-out cloth and 
bones, eic., and said, “Abu Hurairah, these are skulle of reen. Their 
brains were full of greed as you are today for (the things of) this 
world, They used to build up high bopes about the distant future, as 
you do todays. But now the empty skulls are lying on the ground 
and, in a few days, they will turn to dust. These excrements are, in - 
reality, thase delicacies of food which were bought with hard-earned 
Taoney, cooked with diligence and eaten (with relish). Now they are 
lying here, in 4 state repulsive to men, These rags are, in fact, pieces 
of fancied dress which people used to wear and feel proud. Now they 
have become rags scattered about by the winds. These are the bones 
of beasts, on which people used to ride and roam about proudly in 
the world. Let him who cares weep and cry over these circum- 
stances". Abu Hurairah Redhiallaho anho says, "At this all of us 
wept most bitterly’. 


In another Hadith, Rasgulullah Salfallaho alaihe wasaliam is 
reported to have said, “This world looks fresh and sweet and Allah 
Ta‘ola has made you heirs and successors of your forefathers in this 
world, in order that He might watch your conduct in it, When world- 
ly goods were lavishly given to the children of Israel, they were 
fascinated by the beauty and adornments of this world and they fell 
into temptations concerning women and ornaments." 


Isas alaihissalam says, ‘Dio not make the world your master or, 
else, it will enslave you; deposit your possessions with Allsh T'a‘ala 
where no harm can come to them. The weaith lying in the treasunes 
of the world may go waste at any time, but no misiep can occur to 
the Treasury of Allah Ta‘aia, He also says, ‘One sign of the depravity 
of the world is that acts of disobedience to Allah Ta‘uia are 
commited in it and another such sign is that no one can attain to the 
Hereafter without forsaking worldly gains. Take heed and mind it 
well that love of the world is the source of every sin and that a little 
while spent in following one’s vain desires may lead to a long period 
of muffering. He also says; “There are people whom the world seeks 
and others who seck the world, it goes after those who seek the 
Hereafter and unwillingly lets them have their means of sustenance. 
As for those who scek this world, the Hereafter does pot care for 
them til] death lays its hand on them (they die without having 
achieved any gains of the Akhirah }* 
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It is said that once Sulaiman Alaihissalam was flying on his 
throne with his armies, while birds spread their wings above him to 
protect him from the sun, and the courtiers from among the jinns 
and men sat with him on either side. He came upon a saint, who 
said, “Subhanallah, Allah Te‘ala has bestowed upon you such a vast 
kingdom". Sulaiman afaihissalam thereupon said, "The credit 
entered in abeliever’s bock of deeds for reciting ( die ) 
‘Subhanallah' once is far greater in value thanthe entire kingdom of 
Sulaiman, for, this kingdom shall come to an end soon enough and 
the blessings of ‘Subshanallah’ ( juwg-) will endure 
permanently.” 


Rasulullah Sallailahoe alaihe wasallam says, "He who seeks this 
world, making it his ultimate aim (in life}, Allah Ta‘aia, has no 
regard for him and afflicts him with four things: (1) an anxiety that 
has no ending (i.e. be always remains anxious to increase his 
income )j (2) an occupation, leaying Lim no spare time; (3) a 
neediness which deprives him of any feeling of contentment (when 
his income increases, the expenses also increase and the income 
always seems to be insufficient); (4) unending hopes about the 
distant future, which can never be fulfilled.” 


it occurs thus in the Sabaaif (revealed booklets) of Ibrahim 
aiaihissaiam, “O world, how contemptible you are, in the sight of the 
pious men for whom you adorn yourself! [ (Allah Ta‘aia) have 
inspired their hearts with enmity for you and made ther turn away 
from you {in disgust). I have not created anything more contemptible 
than you. Your grandeur amounts to nothing,because it vanishes 
very soon, I decreed on the very day I created you that you would not 
remain with anyone forever, nor would anyone keep you with him- 
self forever, howsoever unwilling he might be to part with you. 
Bleased are the pious persons who apprise Me of their wholehearted 
acceptance of what I have decreed for them, and tell Me about the 
truth of their true and strong faith. This is the eternal prosperity! 
When they rise from their graves and come to Me. I shall grant them 
& radiance (Nur} which will shine forth before them and the angels 
will be there on their right and on their left; and, to crown all, I shall 
fulfil ali their hopes and grant them everything that they expected of 
Me." 


Rasulullah Sallaliaho alaike wasallam says, “On the Day of 
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Resurrection, some people will have good deeds weighing as much as 
all the mountains of Arabia; but they will be thrown into Jahannam’ 
When someone asked, "Will they be observers of Salaat?” He replied, 
Yes they will have observed Salaat, kept fasts and been regular in 
Tahajjud (Nafl' or superrogatery midnight Salaat}). But, in spite of 
all this, they were such as would rush for any worldly gain, wealth 
or honeur, etc (without caring whether it is lawful or unlawful)’ 
Says Isaa Alaifissatam, ‘Love of this world and love for the Akhirah 
eannot be cherished by one in the same heart, just as no vessel can 
held both fire and water at the same time’ 


Rasulullah Seifalighe afaike waseliam says, "Keep away from 
this world; It is a sorceress more deceitful than ‘Haaroot’ and 
‘Maaroot’” Another Hadith says, ‘Once Rasulullah Sallafiaho aiaihe 
wdsollom came upon a company of Sahabah and said to them, ‘If any 
one of you wishes that Allah Ta‘afa should remove his blindness of 
the heart and open his eyes to the instructive aspect of things, let 
him remember that whoscever loves this world and entertains 
excessive hopes about the distant future, Allah Ta‘aia makes his 
heart blind in proportion to the extent of his longings. And 
whosoever shuns this world and restricts his hopes, Allah Ta‘aia 
shail grant him knowledge without his having learnt it from anyone 
else and lead him to the right path, without being guided by anyone 
else. Soon there will arise people who shail rule through slaughter 
and oppression, who will amass sufficient means by niggardiiness 
and vanity and who will win the hearts of the people through 
submission to their wanton desires. If anyone of you witnesses such 
times and remains contented with his insufficient means, though he 
could become rich; aud endures hatred of the people, though he 
could command their love by following their desires; and remains 
contented with humble position though he could win populanty 
through fulfilling their desires, in short, if he endures all these things 
only for the sake of ANah Te‘ea/a, he will get a reward equal to that of 
fifty ‘Siddiqeen’ {Siddiqeen is the plural of ‘Siddiq’,the one who 
gives bis sincerest support to the Nabi}. 


Another Hadith has it to the following effect, ‘Once a lot of 
Wealth waa received by Rasulullah Sailaliako alaike wasalfam from 
Bahrain. When the needy among the Ansaar of Madinah Munaw- 
warah heard about it, a large number of them came to offer Fajr 
Salaat with Rasululliah, When the Salaat was over, Rasuluilah 
Sallatiake alaihe wasaiiam looked at the gathering and smiled; he 
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then said, “I think you have come because you have heard of the 
wealth I have received from Bahrain® They submitted, ‘0 Rasul- 
ullah, it ig true; we have come for the same thing’. Resulullah 
Saliallaha alaihe wosailam then said, ‘1 give you glad tidings that 
soon there will be abundance of wealth: you can hope to get what 
would please you. | have no fears of your going astray through 
poverty or hunger, but rather I am afraid that worldly wealth may 
come to you in abundance, as happened with previous generations, 
and a4 & consequence you may set your hearts upon the world, aa 
they did, and that it would ruin you as it ruined them’. 


Another Hadith says that Rasulullah Satfaliahe alaike wasaliam 
once said; "What I fear most on your account is that Allah Ta‘ala 
should bring forth for you the blessings of the earth", Someone 
asked, “What are the blessings of the earth”. He replied,"The 
attractive fruitfulness of the earth." ; 


Abu Dardaa Hadhialiaho anho reports that Rasulullah 
Salfaiiako alaihe wasellam once said; "if you knew what I know, you 
would laugh less and weep more often and the world would become 
contemptible in your aight, and you would not prefer it to the 
Hereafter’. After relating the Hadith, Abu Dardaa Radhiallaho anho 
added on his own account: "If you knew what I know, you would go 
out to the jungle, weeping and crying and leave your property 
unguarded. But your hearts are heedless of the requirements of the 
Hereafter and you have, before you, worldly hopes and aspiratious 
That is why the world has become your master and all your activites 
are directed towards it; you bave reduced yourself to a condition of 
stark ignorance. What is worse, some of you have become like the 
animals, indulging in lustful activities, not minding the evil 
consequences, What has happened to you that you do not love one 
another, nor admonish one another, though you are brothers in 
Islam? There is discord among you because of your wrong desires, 
arising out of the corruption within you. If you are united in the 
cause of ‘Deen’ and affairs of ‘Deen’, your bonds of mutual 
relationship will be strengthened. What has happened to you, that 
you counsel one another about affairs of this world, but do not do so 
about affairs of the Akhirah? You are incapable of admonishing 
those whom you love and do not give them good counsel about the 
affairs of the Hereafter. This is only because of your weak faith. If 
you had faith in the good and evil things of the Hereafter, like your 
belief in the good and evil things of this world, you would certainly 
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give preference to the Akhirah,. The Akhirah should have greater 
control over your affairs, You may say that the needs of this world 
are immediate, while those of the Hereafter are remote. Just ima- 
gine how many activities there are, in this world, of which the fruits 
have to be reaped later. Still you toil and fret and struggle hard for 
them! For example, you work hard in the fields, for months together, 
hoping to reap crops in the end. Similarly, you take pains to plant 
trees in the garden, hoping to pick the fruit after. years of hard 
labour and patient waiting. You have deteriorated, in matters of 
faith, so much that you do not care to gauge the level of your Imaan 
(faith) by doing things that would reveal it”, 


“If you have any doubts about the revealed knowledge conveyed 
to us by Rasulullah Satlailaho aicihe wasaliam, please come to us,s0 
that we may show you the truth of this knowledge and make it 
abundantly clear to you. Come, we will show you the light by which 
you will be able to see, for yourself, that whatever Hasulullah 
Salfatigke afaike wasaliam said is absolutely true. You are no foals 
that we should regard you incapable of understanding it. For, you 
hold sound views about worldly affairs and act upon them most 
carefully. Then, what is wrong with you that you do not exercise 
wisdom, nor act with due care in affairs of the Akhirah. What has 
happened to you? Why is it that you feel very happy over a paltry 
gain of this world and feel very sad over a little loss, to the extent 
that its effect is reflected in your faces. You complain of your 
‘sufferings’, calling a little trouble a ‘suffering’ and hold meetings to 
console one another. But-you are not grieved, nor feel sad,-when you 
happen to miss an important religious requirement; your faces do 
not Wear an expression of sorrow. When | see your indifference 
towards ‘Deen’, [ feel inclined to think that Allah Te‘aia has 
forsaken you. You greet one another happily but everyone avoids 
saying anything which may be unpleasant, thongh true, to the other. 
He fears lest the other person should say to him something in 
return, Which would displease him, So, you live amicably, keeping all 
dark thoughts to yourselves. Thus you have become corrupt from 
within though, outwardly, you seem to be enjoying life. And you 
seat to have all agreed not to think of death. I wish Allth Te‘ala 
would grant me death and relieve me of sorrow on your account! 
And, I wish to join the company of those ] Jove most dearly (meaning 
Rasulullah Salfaliako alaihe wasallam and the Sababah Radii- 
ailoho anhwm). if they were alive, they would not have liked to 
associate with you, even for a short while. If there still remains an 
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jota of good in you, take heed. For, I have told you what I think of 
you clearly and without hesitation, and I have spoken the truth. it is 
quite easy to achieve that which Allah Ta‘afa has got in store for you 
(the boons of the Hereafter). And I seek help from Allah Ta'ala, both 
for you and myself. (Here ends the Exhoration given by Abu Dardas 
Fladhiallahe anho.) 


This admonition by Abu Dardaa Radhiallaho anko deserves 
- deep consideration, because he was showing his displeasure to those 
persons with whom we, today, cannot stand comparison. If Abu 
Dardaa Radhiafiaho anho were to see our present-day deplcrable 
indifference towards ‘Deen,’ he would certainly have died of sorrow 
and grief. Surely for people like him, the sight of our present-day sad 
plight in religious matter would be most unbearable. 


Hasan Basri Rahmatylich alathe says, “May Allah have mercy 
upen thase who were given this world as a trust and they, in turn, 
entrusted it to others and passed away, freed from the worries of the 
world!” He also says, “If anyone prevents you from observance of 
Deen’, defy him; but if anyone hinders you from gaining a woridly 
advantage, leave it for him and have no care”. Abu Haazim Hehmat- 
uliah alaihe says, "Protect yourself from worldly attractions! On the 
Day of Resurrection, a man will be summoned and the announce- 
ment shall be made,"He is the man who set great value upon things 
which had been condemned by Allah Ta‘efa*. Abdullah - Ibne 
Mas‘ood Hadhiallaho anho says; "Everybody is, 50 to say, a guest in 
his own house; and all his possessions are like borrowed things. The 
guest shall go back home (to the Hereafter) and the borrowed things 
shall have to be refurned". . 


Once Rabi‘ah Basriyyah Hohkmatullah alatke was sitting in com- 
pany with some people who were tatking of the world reproachfuily 
She gaid, “Do not talk of the world. Do not talk of it even dis- 
paragingly. For, your talking of it shows that you consider it to be 
worth talking about, and something of consequence. If it were of no 
consequence in your sight, you would never have liked to make’a 
mention of it. (For, who would talk about the filth that men 
excrete?)” 


Luqman Alainissalarn said, in the course of his last advice to his 
son, “Barter this world for your Deen’, you will reap the benefits (of 
the bargain} both in this world, and the Hereafter; but do not barter 
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away your ‘Deen’ for the sake of this world, or else you will suffer 
loss in this world and the next". Mutarrif bin Shikheer Rahmatuflah 
daike says, “Do uot look admiringly at the luxurious life of the kings 
and their fine dress. Consider what shall be the end of all this." 


Abu Umamah Radhiailaho anko says, “When Rasulullah Sai- 
lailaho afaihe weseliam was sent as a ‘Nabi' ta mankind, Shaitan 
(Satan) sent forth his detachments te take stock of the situation. 
They came back and told him that a ‘Nabi’ had been sent to 
mankind and that he had a large number of foHowers. Shaitan then 
asked them ta make sure whether they (the followers} loved the 
world. His disciples replied, “Yes, certainly’. Shaitan then said, ‘I do 
not mind, even though they shun idol-worship, for I shall seduce 
them with three things: (1) earning meney by unlawful means, (2) 
spending it in an unlawful manner, and (3) refusing to spend it on 
things on which it should be spent.” 


Ali RadhiaHaha anho says: “Man shall have to render an account 
of his lawfully earned money and he will have to suffer punishment 
for the money earned uniawtully.” Maadlik bin Dinar Rahrnatullah 
afaihe says, “Beware of this sorceress (the world}, because its magic 
works even upon the hearts of the Uama’. 


Abu Sulaiman Darani Rahimatullah alaihe says, “He whose 
heart is occupied with love of the Hereafter cannot be at peace with 
the life of the world: for the latter will go on struggling to take 
possession of his heart. On the other hand, be whose heart is 
occupied by the love of this world, need not worry about any 
_ hindrance from the Hereafter. For, the life of Akhirah is like a being 

of neble disposition, leust willing to take possession of homes 
occupied by others. And this world is meay by nature, imbued with 
the desire to occupy others’ houses by force’, Maalik bin Dinar 
Rahmatullah alaihe says, "The more you worry about this world, the 
less concerned will you he about your Hereafter. And the more 
concerned you are about the Hereafter, the less worried will you be 
about this world." 


Hasan Basri Hahmatuliah alaike says, “J have known people to 
whom the worldly benefits were of less importance than the earth on 
which you walk and they did not care a whit for the gain or loss of 
these benefits:Nor did they care to notice who waa receiving them 
and who was being deprived Someone asked him, “Waat do ycu. 
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think of a person whom Allah Te‘ola has granted abundance of 
wealth and he spends it, giving it away as Sadagah or spends it on 
his relations? Is it advisable for him to partake of delicious food and 
lead a sumptuous life? Hasan Rehrnatuileh afaihe replied, “No, even 
if he were to possess ali the treasures of the world, it would be 
advisabie for him to spend on his own needs only as much as was 
absolutely necessary. He should remit all that exceeds his barest 
needs to the next world, where it will be treasured up for him to be 
utilized on a Day (the Day of Resurrection} when heis in dire need of 
help.” 


Fudhail Hehmatutfah aloie says, “If | were presented ail the 
riches of the world, with the assurance that no reckoning will be 
made for it, E would not accept it; for me, it is disgusting like carrion, 
which you avoid for fear for polluting your clothes’. Hasan 
Rahmatullah alate says, "Hani Israel, though they worshipped Allah 
Te‘ala, became degenerate and began to worship idols because of 
their love of the world". He also says, "Man always considers his 
wealth to be littie, hut he never regards his virtues to be few. He 
does not care if any calamity befalls his religion but feels upset if any 
harm comes to his worldly life.” 


Fudhail Raehmatullah alaihe says, “Tt is quite easy to join worldly 
pursuits, but very difficult to extricate oneself from them.” A Divine 
says, ‘l am astonished at fini who believes that death is inevitable 
and that it may come to him at any time but, still, he takes pleasure 
in worldiy pursuits. I am astonished at him who believes that 
Janannam is a reality and that nobody knows what his last abode in 
the Hereafter is going to be but, still, finds occz_ions to laugh I am 
astonished at him who views the shifts of fortune cccuring in this 
world at all times but, still, feels satisfied on receiving a worldly gain. 
Tam astonished at him who believes in the Divine Decree (the belief 
that everything is preordained and that everyone must get his 
-alloted share), but stil] takes pains for worldly gains * 


They say that an old Sheikh,whose age was about two hundred 
years, came from Najran city to see Ameer Mu‘aawiyyabh Aadhr- 
allcho anho. The Ameer said to him, “You have seen a good deal of 
this world in your long life. What is your opinion abcut it? The 
sheikh replied, "A few years of ease and a jew years of pain. There 
are births, and deaths every day and night. If there were na births, 
the world would come to an end. Likewise, if there were births only, 
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there would be no room left for the people to live in the world. 
(Hence, both births and deaths should continue to occur, to keep the 
world population within moderate limits}.” 


"Ameer Mu‘aawiyyah Radhialiaho anho said,“Do you want any 
thing from me.? Tell me if 1 can do you any service” The Sheikh said, 
‘Recall my past life for me or postpone my death indefinitely”. The 
Ameer said, “I cannat do that” The Sheikh said, “Then I have nothing 
to ask from you". 


Abu Sulaiman Rahmatullah alaihe says: 


"No one can restrain himself from pleasures of this world, except 
he whose heart is preoccupied with things of the Akhirah.” 


Maalik bin Dinaar Rohmetulich alaike says: "We have, 4s it 
were, agrend among ourselves to love this world; that is why no one’ 
gives good counsel to another, nor forbids him from evil things, But 
Allah Ta‘aia will not leave us to our fate for ever. The punishment of 
Allah may descend upon us unawares in any form, at any time!” 
Hasan Rafimatudiah alatke says: “When Allah Ta‘ala wishes well for 
anyone, He grants him a small amount of worldly wealth, then holds 
it back from him aod, when he has exhausted his provisions, Allah 
fa‘aia grants him a little bit more. But he.who is considered 
contemptible: by Allah Ta'afa,is pranted abundance of worldly 
goods.” One divine used té make Du‘aa (supplication), thus, 0 Allah! 
O Sacred Betng,Who possesseth the power to hold back the heavens 
from falling on the earth, prevent this worldly wealth from coming 
to me", 


Muhammed Ibne Munkadir Rahmatuliak alaihe says: “Suppose 
a man fasts persistently, spends the whole night in Tahajjud salaat 
without taking rest, gives away generous amounts of money as 
Sadaqah, engages in Jihaad and avoids sins; nevertheless, he will be 
summoned on the Day of Resurrection and made to appear before 
Allah Ta‘aia. He will then be required to explain why he set great 
value upon a thing {the world) which had been declared as worthless 
by Allah Te‘aia, and why he regarded as insignificant a thing (the 
Akhirah) which had been declared by Allah Ta‘ala to be of great 
value. Imagine how miserable and helpless he will feel! Then, what 
about ourselves who suffer from the same disease (love of the wortd) 
and algo commit sins? 
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Abdullah Ibne Mubaarak Rehkmatuliok alnihe says: “Love of the 
world and indulgence in sins have made our hearts wild and 
insensible to anything good". Wahab Ibne Munabbeh RaAmatuliah 
alaihe says: “He who takes pleasure in anything of this world strays 
from the path of wisdom; while he who tramples his lusts underfoot, 
never allowing them to raise their head, Shaitan is scared of even his 
shadow.” 


Imaam Shafi'ee Hatmatuilad afaike, advising one of his brothers 
in Islam, said: “This world is full of mud and shish where many 
persons slip. The World is an abode of humiliation. Its bustling life 
will give place, in the end, to desolation, its dwellers will have to 
travel alone to their graves, its gathering disperses, its affluence 
turns to poverty; its mches involve taking pains and lack of them 
means an easeful life. So, turn ta Allah Ta'afa with single-minded 
concentration. Be content with whatever sustenance Allah Ta‘ala 
has apportioned for you and do not berrow for this world out of your 
stock of virtues meant for the Akhirah (Le. do not indulge in things 
which may have to be paid for in the Akhirah out of virtues which 
may run short on that Day of dire necessity (the Day of Judgment. 
The life of the world is like a shadow which vanishes in no time or 
like a ieaning wall which is gotng to collapse very scon. Perform 
plenty of good deeds and entertain few worldly hopes about the 
distant future, 


Ibrahim Ibne Adham Rahmatuliah alaihe asked someone, 
“Which would you prefer: seeing somebody, in a dregm giving you 4 
Dirham (silver coin) or receiving a Dinaar (gold coin} while awake ?* 
The man replied that, obviously, receiving a Dinaar was preferable. 
At this, Ibrahim Hahmatulloh alathe said, “You lie. For, if you love 
anything of this world, it is like taking pleasure in a thing you see in 
a dream. And, when you turn away from a boon of the Akhirah, it 
amounts to declining it while awake,” 


Yahya Ibne Mu‘aaz Rehmatullah atathe says: “Three persons are 
wise: (1) he who forsakes the world before being forsaken by it; (2) 
he who makes preparation for the grave hefore the time comes for 
him te enter it; (3) he who wins the pleasure of Alish Tu‘ala before 
he {dies and) goes to meet Him: He also says.” This world is accursed 
to such an extent that merely longing for it makes you neglectful in 
devotion to Allah Ta‘afa; what will happen when you become en- 
grossed in worldly affairs.” Bakr Ibne Abdullah Rahmatuliah aingihe 
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says. "He who, after echieving worldly benefits,feels secure against 
their evil effect, is like one who covers fire with dry grass, in order ta 
extinguish it.” Bundaar Rahmatulieh alaike says: “When you hear 
worldly people talking about renunciation of worldly pleasures, be 
sure that Iblees (Shaitan) befools them.” 


A Divine says, “CO people, perform good deeds during these days 
of respite (lifetime) and fear Allaht Do not be deceived by high hopes 
for the distant future and forgetfulness of death. Take no thought of 
this world, for itis a deceitful. wretch. it beautifies and adorns itself 
and beguiles you by fanciful hopes about the future but, in the end, 
lands you in temptations. it adorns itself for ita admirers so that, 
after make-up, it looks like a newly-married bride on her wedding- 
day. So, people fix their gaze upon her face, the hearts are fascinated 
by its charms and many men become enamored of tts (fake) beauty. 
But this wretch has killed many of its admirers and forsaken, most 
helplessly, many of its lovers who counted upon its loyalty, Just 
consider and try to comprehend the reality of this world. It is a place. 
abounding in things that are fatal to the soul and it is so contemp- 
ible that its Creator has Himself condemned it. Guppose 4a phy- 
sician prepares a medicine and says that it contains potscn and that 
you may take a very small dose of it only when it becomes absciutely 
necessary. Now, if a foolish person were to take a mucli larger 
quantity in a single dose, it would be fatal for him. And, for someone 
not to heed the physician’s warning, would be the height of foolish- 
ness. Ali things of the world which are new today, will wear out and 
become old. Sovereignty in this world is short lived:those who are in 
power will end in humiliation; affluence will witimately change into 
poverty; friendships will not last for long. In short, al! that looks good 
10 the world is doomed to perish, May Allah bless you allt Wake up 
from lethargy and inaction. 


"Rise from the slumber of negligence before it is too late, before it 
is Fumoured about, ‘So-and-sa has fallen il] and there is little hope of 
recovery. Direct us to some good physician. Call in some efficient 
doctor’. Then the doctors wil! be sent for, the physicians will be 
called in, time and again, but everyone will say that there is ne hope 
of life. Then it will be whispered about, the man is making his will; 
his voice has become hoarse, rather it haa choked he does not 
Tecognise, anyone he is heaving deep breaths,he is moaning with pain. 
his eyelashes droop. This is the time when the circumstances of the 
Next World will be revealed unto you, but your voice will fail you 


474 FAZA'IL-E-SSADAQAAT - Parr TWO 


and you will stutter, unable to express yourself or speak a word. 
Your kinsmen, your son, your brother, your wife will be standing 
near your bed, all weeping with bitter sorrow. You will look at their 
faces but will not speak. a word. And then the soul will begin io 
depart from the parts of your body, one after the other, till at last it 
leaves the body altogether and flies to the heavens above. The 
kinsmen will hurriedly arrange for the burial.and the mourners will 
be consoled, their grief lightened with weeping. The enemies will 
rejoice over your death, the heira will divide up your property and | 
you will be left to reap the tonsequences of your deeds. (This is the 
real significance of this life)". 


Hasan Basri Hahmotullah alathe wrote in a letter to Amir-u)- 
Mo’mineen Umar Ibne Abdul Aziz Aahmatuifah alathe, after prais- 
ing Allah Ta‘ale and invoking His choicest blessings (Salaat on 
Rasulullah Sailallaho alaithe wasaliam):"The world is a transitory 
place, where men stay for a bnef while,and go on a journey again, 
bound for the Unknown. It is not a permanent abode. Adam Afatfis- 
salam Was sent down to this world as a punishment (1) for a japse 
that he happened to commit in Jannah, i.e. it is a prison-house 
where man has been sent as a punishment. So, you should be on 
your guard: One's most valuable asset for the journey is non- 
attachment to the world and its pleasures; and the really rich are 
those who, though poor, pessesa a sublime unconcern for worldly 
attractions({Those who seem to be poor but have contented minds 
are really rich). This world is all the time busy leading men to their 
ruin: it humiliates those who hold it dear, it leads into dependence 
(on others) ail those who wish to amass its wealth. It is like a poison 
which men take unknowingly and die. 


"So, live in the world #8 though you were a wounded patient who 
is careful and cautious about everything so that he may regain his 
health: and takes bitter medicines, lest his disease shouid drag on 
longer. You should beware of this treacherous, deceitful, tricksy 
that adorns itself for seducing people and lands them in misery. It 
visits people with fanciful hopes and beguiles those who try to win 
its favours. it beautifies itseif for its admirers and, after make-up, 
looks like a bride, on whom people fix their eyes and become ena- 
moured of its false beauty, but this wretch is hostile to everybody. 
Still, one wonders why the survivers do not learn a lesson, Nor do 
the scholata,who know the word of Allah, learn a lesson from His 
sayings (on deprecation of this world). The admirers of the world are 
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deceived when they see their chance of worldly desires getting 
fulfilled. . 


"They become engrossed in the world and ignore the Akhirah. 
And what follows is sheer remorse and utter sorrow, for death 
overpowera them with its agonies and harrowing peina, and, in 
‘midition,there is prief over parting with the world and it prized 
possessions. The fact is that he who craves for the world can never 
see the fulfilment of his desires; nor does he find peace and respite 
from iabour till be departs from the world, without having prepared 
for him eternal life. O Ameer-ul-Mo’mineen! ‘Be on your guard 
against worldly attractions especially during the hours of joy and 
prosperity, for, the world drags those who trust it, into some 
misfortune as soon as it finds them experiencing brief moments of 
joy. He who is happy in the world is suffering from an Ulusion and 
he who is after making (excessive) profit will come to harm. 


“The ease and comfort of this world ia mixed with hardships and 
life in it is destined to perish. Ite jaya are mingled with sorrow; 
whatever is past cannot be recalled, and ali that lying ahead, is 
uncertain. The hopes of this world are false. Whatever seems to be 
pure in this world is, in reality, polluted; its luxuries are gained with 
hard labour and man, in this world, is in danger at all times. If he 
had sense, he would find the pleasures to be perilous and constantly 
haunted by misfortunes. Even if Allah 7'a‘ala, Who is the Creator of 
this world, had not warned mankind against its evils, the treacher- 
" ous nature of the world iteelf would have served as a sufficient 
warning. Neverthelesa, Allah Ta‘gia Himself has advised that it is of 
no value in His estimation and that, although He has created it, He 
has never looked at it with appreciation. - 


"The world presented itself, with all its treasures, before 
Rasuluilah Saifatiaho alaike wasaliam, who did not accept it, nor 
showed any interest in it, For, he did not want to approve a thing 
rejected by Allah. That ia why Allah To‘ala has purposely turned the 
hearts of His pious men away from it and granted it, in abundance, 
to His enemies (the non-believers). But some people who have set 
their heart on the world, see the Kaafirs in affluence and wrongly 
think that they have been favoured by Allah Ta‘ala. They do not 
realise how little, in the world, was greyted by Allah Ta‘ala to 
Rasnlullah Sailaliahe aiaike wosallam who had to tie up stones over 
his belly in order to numb the pangs of hunger.” 
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A Hadith says that once Allah Ta‘ale said to Musaa Alerhis- 
salam: "When you find worldly riches coming te you, be sure it is a 
punishment for your sins; ind if you see poverty and hunger coming, 
welcome it and say, this is the distinguishing mark of the pious.” 
And, let him who wants to follow the example of Eisas,A/aifissaiam 
mark his words: "Hunger ig my curry (when one is hungry, even 
plain bread tastes as delicious as the bread taken with curry); my 
distinguishing mark is fear of Allah; my dress is of coarse wool; I 
bask in the sun for warmth and the light of the moon is my lamp, 
my feet are my nding-beast; my food and my fruit ts the grass that 
grows on the earth; ! rise in the morning with nothing with me and 
when the evening comes I have nothing in my possession.But there 
is HO one in the world richer than myself". (Contented in mind and 
with a sublime sense of self-sufficiency). 


On this subject, many other sayings of the Ambiya afaihi- 
mussatany the Sababah Aadhialfaho anaium and great saints Atah- 
matuliah alaikim are found in retigious books. One point, however, 
chould be clearly uneerstood: Undoubted!y, truly virtuaus and 
commendable is the life of devotion and austerities indicated in the 
sayings and biographical accounts of these pious souls. Nevertheless, 
one should make allowance for one’s own infirmity and lack of 
capability and try ta emulate them only to the extent of one’s 
capacity. These gitmpses from the lives of the pious beings are meant 
to impress our readers with the true standards of (virtuous) life. One 
moay lead a less austere life, if it becomes necessary to do so, in 
consideration of one’s ill health or bodily infirmity. 


This can be illustrated by a familiar example, that of a patient 
who does not fast during the Hoty month of Ramadhan. Obvicusly, 
fasting is obligatory during this month bit, if someone cannot fast 
owing to weak health or because the doctor says it 15 injurious to his 
health, he will not observe fasting. It is obvious that fasting is, for 
every Mo’min, a highly appreciated obligation during this month. 
The patient, though exempted from fasting, would love to obsetve it 
like every true Muslim. Similarly,as we cannot fully live up te the 
austerity demanded by pious life, owing to our weak will-power and 
poor health, we are obliged to attach ourselves to worldly efforts, to 
the extent of our needs. But we should be conscious of own weak- 
nesses which have prevented us from living up to the standards: and 
helieve sincerely that true reiigious life is the life led by Rasulullah 
jallallaho alaihe wosaiiam the life of Ambiya Alathimussaiam, arid 
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that of the great Divines Hahmatullah alaikim whose sayings have 
been quoted ahove. 


Resides, we should develop a true awareness of the iasigni- 
fcance of this world, of its being unworthy of our affection, as a 
temporary abode. Although we are weak and feel obliged to indulge 
in worldly matters, we should try so that these truths about the 
world may get rooted in our minds. And, we should not only talk of 
them, but beheve that these facts are absolutely trie. For, there are 
ne reasons to regard this wretched world as of any real consequence. 


Imaam Ghazalil Rahmatullah alathe says: "The world is going to 
perish very soon, It will oot endure; it mekes false promises and 
never fulfils them: it seems to be at rest but, in reality, it is fleeting. 
though its motion igs not perceptible to the senses. People became 
conscious of its fleeting motion when it forsakes them altogether. It 
is ike a shadow that is in motion all the time but its movement is 
not perceptible’. Once, when there was a mention of the world, 
befare Hasan Basri Rahmatuliah afathe, he stated, 


FAs libin, SINS) SORES A 


See wi, GON Grol Lely 


"It is like a dream that the people have, in sleep: or like a shadow 
always in motion. The wise cannot be deceived by things like this". 
Imaam Hasan Readhiallako anho used to recite this couplet fre- 
quently: “O peaple who are given tp the pleasures of the world; 
which wont endure; remember it is mere folly to be deceived by a 
moving shadow? 


Yunus Ibne Ubaid Hotmatuliah olathe says that he has sug- 
gested to himself the following similitude about the world: “A man is 
asleep and dreams many things, good or bad. Suddenly he wakes up 
and the dream is shattered. Similarly, all men in the worid are 
asleep, and all that they see or do is a dream. When they die, they 
wake up from the slumber and there is no substance in the worldly 
joya or sorrows.” 
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They say that, Eisaa Afaifissalam was shown the reality of this 
world in a vision. He saw it as a very old toothless woman who was 
shown Wearing a bright dress, with all kinds of ornaments, and 
finery, to Jook like a bride. When Eisaa Alaihissalam asked, "How 
many times have you already been married?” She said, "Too numer- 
ous to be counted.” Eisaa Alaihissaiam then asked her, "Did your 
husbands die or did they divorce you”. “No! I killed them all’, she 
replied. He said, "Cursed be your remaining busbanda who do not 
learn a lesson from the fate of those who have been killed hy you, 
one after the other". Indeed, the world is like anold hag who adorns 
herself with gorgeous clothes. People are deceived by her appear- 
ance, but they are soon disillusioned when they uncover its face to 
sec its ugliness and real nature. 


Alaa fbne Zayaad Kahmatulloh alathe says: "| saw an old hag, in 
a dream, who was wearing fine clothes, ormaments:-etc., and was 
adorned with all manner of beautiful things. There was a big crowd 
of people around her who were watching her with great interest. | 
went close to her but;when I looked at her face, I was astonished at 
all thosa who stood there, watching. I asked her (in the dream), 
"Who are you?’ She said, "Do’nt you recognise me” I replied, "Nod do 
not”, She said,“l am the world"."May Allah guard me against you;! 
prayed. She said, "If you want to be safe from me, abhor Dirhams 
(wealth)”. Ione Abbas Hadhiallaho anho says: 


"On the Day of Resurrection, the world will be brought before 
the people. It would look like an old hag, with blue sunken eyes and 
protruding teeth. People will be asked,"Do you recognise her", They 
will say, "May Allah protect us all! Who is this monster?” Then they 
will be told,"This is the world the world for which you killed one 
another, severed blood relationship, felt jealous of one another, 
nourished grudge against cthers; it is the world that deceived you 
all.” Then this old hag will be hurled into Jahannam. She will cry, 
"Call my admirers! Send my followers with me to Jahannam”, Then 
Allah Ta‘ola will give the command: “Send to Jahannam all those 
who followed this world”. 


There are three stages for every individual in the world: (1) from 
the beginning of creation to the time of his birth ;(2) the period 
stretchiup from the time of his death to eternity; (3) the intervening 
period between his birth and death. Now, if we measure this third 
period against the long vistas of eternity, aur life-span is indeed a 
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yery short period. On the same subject, there is a Hadith of Rasul!- 
vilah Sallaiiaho alaihke wasailam: “What interest can I have in the 
world? I am just like a traveller who sits in the shade of a tree for a 
while at noon, then walks ahead and leaves the tree behind”. Lin- 
doubtedly, he who regards the world in the manner of F«:sulullah 
Sallaliahoe alaihe wusaliam, will be least interested in it; littie will he 
care Whether this short period is spent in joy or sorrow, in comforts 
or 1n hardships. 


It. occurs in another Hadith that: Once when Rasulullah Sai- 
flaliako alaihe waselliam saw that a Sahabi AHadhiailahe anhka was 
huilding a house with mortar, he said, "Death is nearer to you than 
this building’. According to the other Hadith, Rasulullah 
Sellailaho aigike wasallam once said, "The man devoted to worldly 
interests is like a person walking on water. Can anyone walk on 
water without getting his feet wet 7’ This Hadith shows the ignor- 
ance of these who are heard saying, “Our bodies derive sensual 
pleasures out of worldly things, but our souls are not contaminated 
by it, netther are our hearts enamoured of it’. Such people are 
tricked by Shaitan into holding such views. The fact is that, if 
worldly things are snatched away from these people, they will get 
upset at the loss. Then, as a person walking on water cannot, in any 
way, protect his feet from getting wet, a man who indulges in 
worldly pursuits does, of necessity, affect his soul adversely, 


Eisda Alaihissalam Says: "Let, me tell you the truth! Just as a 
patient, when he is seriously iUlscannot enjoy food, so a worldly- 
minded person cannot experience devotion in his prayers.And, as 4 
riding-beast gets stubborn if acbody has ridden it for a long time, 
similarly, the hearts of men, if they are not softened with the 
remembrance of death and rigeraus devohonal practices, become 
hard and not disposed te worship. And let me tell you another truth 
about life. A goat skin bag proves a good container for honey (or 
water, etc.) as long as it is not torn. But when it is torn, honey is not 
putin it any more . Similarly, the human heart can contain wisdom 
2s long 2s itis mot torn by lusts, corrupted by greed or hardened by 
indulgence in good things of life. Besides, there is another point 
worthy of acte: the lusts of this world havea honeyed taste-But, in 
the end, at the time of death, they become noxious and disgustfui,” 


Same Divines have written that the more absorbed a person is in 
worldly life, the greater wilt be his disgust for it at the time of death. 


480 FAZA'IL-E-SADAQDAAL - PART TWO 


They illustrate the point by means of an example: if a person takes 
sumptuous food, i.e. rich in fats, his stools are more foul-smelling 
than those of a person who eats plain food. 


After what has been said against the world it is very important 
to consider what the term ‘world’ signifies, for;there are many 
Verses of the Holy Quran and Ahadith deprecating the world. [t 
should be borne in mind that the term ‘world’ (Dunya) applied to ali 
the circumstances of man’s life before death: all that he does, thinks 
or feels. Similarly, the circumstances of the life after death are called 
‘Akhirah’. Now, things concerning life before death may be 
subdivided into three broad categories: 


1. Things which, as soon as a man dies, are carried on to the next 
world with him. These are his knowledge of Deen and the good 
deeds performed purely for winning the pleasure of Allah Ta‘ala. 
These two, knowledge and good deeds, are related to the 
Akhirah and they constitute one’s Deen and cannot, therefore, 
be called worldly things,even though one may derive pleasure out 
of them, and such people may have no relish for food, drink 
sleep or even marriage. 


2. Sensual plessure of sinful deeds and exclusive indulgence in 
things that are lawful to indulge only to a restricted extent-for 
example, piles of gold andi silver, gorgeous clothes good-looking 
beasts for riding, lofty palaces, delicious food. Ali these things 
are purely worldly things, which have been condemned in the 


foregeing pages. | 


3. in between these two extremes —— the purely religious and the 
exclusively worldly — there are the bare necessities of hfe, 
which help 4 person in performing good deeds for the Akhirah, 
for example, food that sustains life, sleep, plain dress which is 
necessary for protection against heat or cold. All such things, 
which are necessary for life or good for health or which help a 
person in his preparation for the Akhirah, are also excluded 
from the category of “Worldly things’, as they form a part of 
religion and pertain ta the Akhirah, provided that one indulges 
in them to the extent of necessity and for the sake of gaining 
strength for religious duties. On the contrary, if these things are 
indulged in for the sake of sensual pleasures or for the fulfilment 
of the heart's desires, they will also be termed as worldly 
pursuits. 
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My father (May Allah brighten his grave with heavenly light) 
used to narrate to us & story very often: "There was a person who 
wanted to go to Panipat on some urgent errand. Between his village 
and Panipat city, there flowed the river Jamna which was, as it 
chanced, in flood at that time and could not be crossed even with a 
boat. He was greatly worried and did not know what to do. People 
told him that there lived a Divine in such and such jungle and that if 
be went there and told him about his difficulty, the pious man would 
find a way out and suggest some means of going across the river. 
They said that the Divine would be greatly annoyed and would 
refuse to help but, if he persisted, not giving way to despair, the 
Divine would ba moved and grant him some assistance. 


So, the man went to the forest and met the saint who lived in a 
staal] cottage, with his wife and children. The man wept and cried 
and said he was in great difficulty as he had to appear in the court 
and there were no means to cross the river. At first, the Divine took 
hima to task, as usual.and said be could do nothing as he had na 
power over the river. But when the man showed great humility, he 
was moved and he said, “Go and say to the Jamna, I have been sent 
to you by a person who Leverreven once, ate anything throughout his 
life, nor had intercourse with his wife". The man did as he had been 
told. The river suddenly stopped in its course and the man went 
across. As soon as he had crossed over, the Jamna began to flow 
again, 


But back m the cottage the wife of the Divine, who had heard 
him talk to the man, began to weep and ery, horrified by the slander 
implicit in his words. She said, “You have put slander on my chasity 
and humiliated me before this man. You said you ate nothing. Then 
how did you grow fat and fleshy like an elephant? You may lie about 
yourself as you please, but how dare you speak thus about me being 
your wife and knowing ouly too well that there is not a grain of truth 
in it? Is it not a sheer slander on me? Does it not imply that these 
children are not your legitimate issue"? The Divine said, “This is no 
concern of yours when I declare them to be my legitimate children’. 
But the lady would not be persuaded. She continued to ery in 
hysterics, “You have called me an adulturess, At this, the divine said, 
“Take heed and Listen carefully. Eversince I came of age, I have never 
eaten anything to satisfy my own desire; but whatever I ate I did so, 
with the sole intention of gaining strength for sheying the Com- 
mandments of Allah Tin‘ala. And, whenever I made love with you, | 
lid so with the pure intention of fulfilling my obligations to you, 
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never even once-heve I done so for the satisfaction of my own 
passion", 


The following is another Hadith, in which Rasulullah Sallatiahs 
alaihe wasallam is reported to bave said, "Every man has been 
created with three hundred and sixty joints and, every morning, he 
should give Sadaqah for every joint in his body (in gratitude for the 
soundness of his joints)". When the Sahabah Hadchiallake ankum 
asked,“O Rasulullah, Who can give away so much Sadagah every- 
day?". Ragulullah Saflaliaho alathe wasallam said, “To put some 
earth over some spittle, etc, lying in the Masjid is Sadaqah; If you 
remove, from the road, samething that may harm people, it is 
Sadagah; and if you observe ‘Dhuha Salaat’ (forenoon Nafl Salaat), it 
will suffice you as Sadagah for all these” (Mishket). Since every joint 
is engaged in devotion, while observing Salaat, it counts as Sadaqah 
for all the joints of the body. In another Hadith, many cther 
examples of such virtues Dave been given; it says: "When you greet 
someone (i.e say Assalamo alaikum) or enjoin what is good, or 
forbid what. is evil, or have intercourse with your wife, it counts as 
Sadaqgah for you; and observing two Rak‘aest of forenoon (Dhula) 
Salaat guffice you for various acts of Sadagah, as it counts as 
Sadagah for all joints of your body". The Sahabah asked, “O 
Rasulullah! in the intercourse with his wife one satisfies his passion, 
how will it be treated as Sadaqah?” Rasulullah Saiialiaho alaihe 
wasaliam said, "Would it not be a ain if he indulged in something 
forbidden?’ 


The Hadith means that it is an act of virtue to have intercourse 
with one’s wife with the intention of protecting oneself from unlawful 
indulpence in sex. Similarly, all such acts like eating food, drinking 
water, sleeping, wearing clothes, etc., are counted as acts of Sadaqah, 
if they are performed with the pure intention of fulfilling the 
Commandments of Allah Ta‘aic concerning these things. 


Imaam Ghazali Rahmatuliak olaihe says: "It is not unlawful or 
forbidden to indulge in the worldly pursuits; these become unlawful 
when they prevent a person from attaining nearness to Allah Ta‘aia. 
Similarly, poverty ia not desirable in itself but it is commendable 
because there is nothing in it to distract a person or to lead him away 
from the path of nearnesa to Allah. However, there have been many 
rich persons whose riches could not prevent them from attaining 
nearness to Allah To‘ala, such as the Prophet Sulaiman Alzihis- 
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salam, the Khalifah Uthmaen, Abdur Rahman Ibne ‘Auf and many 
others. Likewise, there aré many people who are poor and their 
poverty prevents them from attaining nearness to Allah Ta‘eia; 
because poverty, when it is combined with greed for wealth, leads 
one astray from the path of virtue. Hence, it is the greed for wealth 
which is really unlawful or forbidden. And, it makes little difference 
whether the person who has this weakness achieves the object of his 
desire and becomes rich or he has not achieved it, like a worldly- 
minded poor man. 


Asa matter of fact, the world is loved by those who, rich or poor, 
are negligent towards remembrance of Allah Ta‘ala: the poor man 
enamoured of the world is like a forsaken lover, ever pining for it 
and yet unable to attain it; the rich tian is like a lover united with 
his beloved, too anxious for its preservation and too engrossed in 
enjoying it to engage himself in remembrance of Allah Ta‘aic. 
However, as a general rule, the poor ones are less exposed to trials 
and temptations than the rich who have fallen a prey to its 
temptations. This fact also explaius what the Sahabsah Radhiaiicko 
anhum used ta say, about themselves: "We were tried with the 
afflictions of poverty, we exercised patience (and we were 
successful). Then we were tried with the abundance of wealth, but 
we could not keep ourselves from temptation.” 


Tt is true that, in prosperity, most people cannot protect 
themselves from the harmful effects of wealth and such instances 
are extremely rare where we find a person capable of guarding 
himself against the evil influence of the wealth inspite of his 
possessing it. That is why there are numerous Ayaat in the Holy 
Qur'an and many Ahadith of Rasulullah Sallaiiahe alathe wasaflam 
which admonish men against the harmful infuence of involvement 
in worldly pursuits. At any rate, it is beneficial for everybody to _ 
avoid indulgence in wealth. That is why the divines have said that 
fondling money (turning over coins, currency, etc, in the hands) 
sucks out sweetness from one’s faith (Imaan). 


Rasnlullah Seffafiaho alisihe wasellam has said, "For every 
people (Ummah), there has been a ‘calf {idol-god or false deity} that 
they worshipped; the ‘calf (idol-god)} for my Ummah is money and 
gold . (i.e. they adore it just as other people worshipped their idols), 
and the ‘Calf of the Ummah of Musaa Alaihissafam was also aoul- 
ded out of gold and silver ornaments . (Jhyaa). And, it is the privilege 
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ofthe Ambiya Afarhimussafam and the great saints alone that gold, 
silver, water and stones are cf equal value in their sight, an attitude 
which is strengthened further by austenties and rigorous acts of seif- 
mortification. In this matter, whens the world, with tts beauty and 
adornments, presented itself before Rasulullah Sailafiaho alathe 
wasatlam, he said ta it, "Keep yourself away from me.” 


Ali Hadtialigko arho once said, “© yellow ore (gold)! O white 
ore (silver! Beguile someone else’ (I will not be deceived by you)". As 
a matter of fact, true riches consist only in possessing -@ heart un- 
attached to the worldly wealth. There is a Hadith of Rasululah 
Sallallaho olathe wasatiam to the effect that: 


"Riches do not come from abundance of wealth, but true riches 
consists in having a heart with a sublime sense of Self-sufficiency* 
Since every body cannot sitain to this Perfect state of mind, 30, it Is 
safer to keep away from wealth. For, if a person possesses wealth, 
his heart will inevitably become attached to it, even though he be 
accustomed to pive away things as ‘Sadaqah’ and this attachment is 
fatel to the soul. As a rule, the more involved a person is in the 
world, the farther and the more estranged he 15 from Allah Ta'aia. 
On the other hand, if somebody is less attached to worldly wealth 
owing to his poverty,and he is a Muslim,he will be inevitally intimate 
with Alish Te‘aia. For, the human heart must cf necessity be occu- 
pled and inspired with love of one thing or the other: if a heart's 
connection with all created things is severed, it will naturally seek 
hearness to Allah Ta‘ala. 


A rich man is often deceived by believing that he is not in love 
with wealth; it is a big fallacy and mere illusion. The fact is that love 
for the world is latent in his heart, but he is not conscious of it. 
When something of the world is lost or stolen, he realises how 
deeply he loves worldly goods. If scrmeone wishes to verify it by 
experiment, let him distribute his property among the people. if he 
becomes worried after giving it away, he must certainly be in love 
with property; but, if after having given it away, he does not even so 
much as think of it and forgets about it altogether, then his heart is 
assuredly free from love of the world. 


Furthermore, the less enamoured of the world a person is, the 
greater wall be bis reward for the acts of devotion ; the reason being 
that all hyrons (glonfying Alish Ta'afa} and devotional practices are 
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not mere exercises of the tongue or the boty, but are meant to exert 
spiritual influence on the heart; if a person's heart is not occupied 
with the thoughts of the world, he is more capable of receiving 
deeper impressions. 


Dahhask Rahmatullah alaihe says: “He who goes to the market- 
place, sees something, and wishes to buy it, but cannot do so for 
want of money, but still remains patient, his reward will be greater 
than that ofa person giving away a thousand Dinaars (gold coins} as 
‘Sadaqah’ for the cause of Allah Ta‘aia’. When someone asked Hishr 
BinHarithRakmatullah elaike to offer Dhu‘aa (supplication) for him, 
as his family was large and he was in straitened circumstances, the 
Sheikh replied,“When your wife telis you that there is no food left in 
the house (and you are worried about it), that is the most opportune 
hour for making Du‘aa (supplication) and your Du’aa at that time 
will be far more acceptable to Allah Ta‘ala than my Du‘aa for you at 
this ime®. 


Besides on the Day of Resurrection, the least a man will suffer 
for his riches) is that he will have te render an account of his 
abundant property, which will take bim a long time. We have quoted 
above a Hadith to the effect that Abdur Rahman Ibne Auf Radar 
allahe anhe was allowed to enter Jannah much later than his own 
coInpanions, owing’ to (the prolonged accounting of) his abundant 
Wealth. 


Abu Dardasa Radhiailaho anko once said on this account: “I 
would not like to do business even if my shop were at the gate of the 
Masjid, enabling me to join congrepational prayers and to engage 
myself in meditation and remembrance of Allah Te‘aia:nor even if 
the shop brought me a profit of fifty gold coins everyday and I gaye 
away the entire amount as Sadagah". Someone asked What harm 
could come ta a person doing such business: He replied, “Even so, it 
will take a long time to render an account of it on the Last Day’. 


Sufyaan Rahmatullah alaihe says: "The saints have chosen three 
things and the rich people have also chosen three things; The saints 
have chosen: {j) a body relaxed comfortably (ii) a care-free heart and 
(iii) an easy reckoning on the Day of Resurrection. The rich have 
chosen: (i) bodily toil (i) a heart oceupied with worries and (iii) a 
prolonged reckoning on the Day of Resurrection”. (TAya) 


There is an oft-quoted Hadith of Rasulullah Sallatiaho ailaike 
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wesoallam to the effect that; “(On the Day of Resurrection} A man 
will be with those whom he loves” [t is said that the Sahabah 
Radhiciiahe anhum were never so happy about anything, after their 
acceptance of Islam, as they were when they heard this Hadith. They 
had every reason ta be happy beéause their hearts were iuspired 
with great love for Allah Ta‘afa and His Rasul Salfallaho alaihe 
wesaliam, which was manifest in their faces even more brightly than 
the sinh in the skies. 


Abu Bakr Radhiallahoe anho says: "He who is granted a taste of 
love for Allah Ta‘aia, becomes free from the cares of seeking the 
world and shuns the society of people". Abu Sulaiman Daarani 
Hahmatuliah alaife says: “There are men, created by Allah Ta‘ala, 
who are s0 whole-heartedly attached to Him that even Jannah, with 
all its bounties and eternal bliss, cannot distract their niinds from 
contemplation of Allah Ta‘cfa. How can the temporal world engage 
their attention?” 


It is said that once Eisaa Afaihissalam came upon a group of 
people who were thin and weak in body, pale of face. He asked, 
"What has happened to you?” They replied, "Fear of Jahannam has 
reduced us fothis condition Kisa Alaihissalany said, "Allab Ta‘afe (in 
his infinite bounty} has made it incumbent upon Himself that He 
will protect frorn Jahannam ali those who are fearful of it" Then he 
went a few steps further and came upon another group of people 
who were in worse condition, weaker in body and with more worned 
faces. He asked,“ What ails you?” and they replied that their fondness 
for Jannah,and longing for its bounties,had made them so weak, He 
said, “Allah Ta‘afa has taken upon himself the responsibility to 
bestow upon you (and the like of you) what you expett from Him” 
He than went still further and came upon another group of people 
who seemed to he weaker still. They were weighed down and bent 
double with grief but their faces were radiant like a mirror, with 
Divine radiance (Noor). Eisa Alaihkissafam put them the same 
question and they answered, “It is our love for Allah Te‘ala (and 
craving for reunion with Him) that has reduced us to this state’, 
Whereupon Fisaa Alaihissalam said repeating the words thrice, 
"You are the intimate ones! You are the favourites of Allah!” 


Yahyaa Thne Mu'aaz Rekmatullah alaihe says: “In my esti- 
mation, the love for Allah Ta‘ala ---- even to the extent of a grain of 
“austard-seed.is far superior to seventy years of worship without | 
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Rasulullah Sallallahbo alaihe wasallam has said, "The 
heart of an ald man always remains youthful with 
regard to two things: love of the world and in- 
ordinate longing (about distant future)". (Mishéaat) 


EA 


HADITH: 8 


Note: We have discussed in detail, under the preceding Hadith 
that the term ‘Dunya’ or the world’ signifies love for wealth, which 
has been repeatedly condemned in the Holy Qur’an and Akadith. In 
this Hadith, Rasulhilah Sallailfako alaihe wasallam has admonished 
us about another very important matter, the truth of which can even 
be venfied by expenence. Jt is a common observation that love of the 
world increases with old age, and one begins to entertain much 
higher hopes regarding distant future. The older a person grows and 
the nearer bis hour of death approaches, the stronger his ambitions 
grow, concerning the marriages of his children, the building of lofty 
mansions, increase in property and extension in the estate, etc. It is 
therefore, Decessary to guard oneself against one’s own greed 
especialty at this age. 


in another Hadith, Rasulullah Saliailaho alaike wasaliam is 
reported to have said»"Man grows old but two things remain young 
in him: greed for wealth and desire for long hife’. (Mishkaat). Desire 
for long life is just another name for the high hopes and expectations 
about distant future. For, as a man grows old and his hour of death 
approaches nearer, he engages himgecif in preparations for his life 
eve more desperately, as though he were to live here forever, and 
he is least prepared to meet his death. 


Once Rasulullah Sailalicho alaihe wasaliam drew a square (by 
way of illustration). In the middle of the square, he drew a long line 
which went out even beyond it. Then on both sides of the middle 
hne, he drew some small lines reaching up to it. The Divines 
(Uiama) have giver vanous descriptions of this diagram, of which the 
following diagram is easy to understand: 
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The Holy Prophet then said, pointing to the middle line, "This is 
man and this, (the square) which is surrounding him on all sides, is 
his death: he can by no means escape it. This, which goes beyond the 
square, is his hope; he entertains hopes that go even beyond his 
fixed period of life. And these small lines are the misfortunes, 
ailments, accidents, turns of fortune, ete.,that haunt him at all times, 
each small line representing a misfortune; if one misses him, the 
other seizes him and, above all, death surrounds bim on all sides. 
Bui hope goes even beyond the period of life destined for him”. 


#nother Hadith says that once Rasuluilah Sallaffaho aloike 
wasailam put his hand cn the back of his head and said, “This is his 
death hovering over him". He then stretched out his other arm and 
‘said, "These are his hopes stretching farther and farther", According 
to another Hadith, Rasulullah Sailallake alaihe wasallam once said, 
"In the beginning the well-being of this Ummah was based on its 
firm beltef in Akhirah and disregard for worldly things; and the first 
. thing to cause its corruption will be niggardliness and inordinate 
_ longing about the distant future’, (Mishkaaft} There is another 
_ Hadith on the same subject, to the following effect: "The early 
period of this Ummah attained salvation by virtue of its firm belief in 
Alleh To‘afa and disregard for worldly things, the last of it will be 
. damned through niggardliness and high hopes regarding distant 
future,” (Targheeb) 


Still andther Hadith has it to the following effect: "A time is 
approaching when pecple will invite one another to destroy you (the 
Muslims), as people invite one another to partake food served for 
eating’ {i:¢. every nation will persuade and invite others to join 
‘hands. with them for destroying the Muslims somehow). When the 
Sahabah Radhialleho anhum asked, "O Rasulullah!, Will it be 
- betanga of our stall numbers at that time’? Rasulullah replied, “No, 
you will. be in large numbers at that time; but you will be like the 
froth. on flood water. AHah Te‘ala will take away fear of you from the 
hearts of your enemies and put ‘Wahn’ (enervation) into your own 
hearts, The Sahabab asked him, "What is "Wahn’ (enarvation) and 
he replied, “Love of the world and dislike of death". (Mishkaat). 
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Umme Waleed Radhiallaho anka daughter of Umar Hadhi- 
ailako anko says that one evening Hasulullah Saifallahe alathe 
wasallam came out of his house and said, “ Aren’t you ashamed of 
yourselves?” When the Sahabah Haddialfiaho anhum asked what the 
matter was, he replied, “You store up more food than you eat; build 
more houses than you live in; and entertain such hopes as you can 
not fulfill. Are you not ashamed of such behaviour? (Targheeb) That 
is to say, You build houses much larger than you need! One should 
build a house ouly as big as is necessary for one’s requirements,The 
Hadith also admonishes not to. store up things in excess of one’s 
needs, for vhat excee’s one's needs is not to be stored up, but 
should be spent for the cause of Allah . Aishah Radhiailaho anka 
narrates that once, when Rasulullah SafiefaAo afaihe wasallem was 
seated on the pulpit while the Sahabah Hadhialiaho ankhum were 
sitting around him in a circle, he said: "O people, observe due 
modesty in your attitude towards Allah Ta‘aiag (Take care not to do 
or sey anything which might cause you to be ashamed of yourselves 
in the presence of Allah Ta‘afa". The Sahabah submitted, “Certainly, 
© Rasulullah, we do not do anything unsuitable in the presence of 
Allah Ta‘ala’. Rasuiualiah Saliallaho alaike wosailam then said, 
"Whoseever among you has this modesty(1e¢. is afraid to indulge in 
things that might shame him before Allah To‘a/a), must keep death 
in view during every night; must guard his belly and what it 
surrounds; must guard his head and what if containg; and must 
remain in constant remembrance of death and decay; and must 
forsake the adornemeuts of the world,” (Targheeb) 


The Ulama say that the injunction to guard his bead’ means that 
he must not bow his head before any one except Allah Taala, 
neither for worship nor out of reverence; nor should he make a deep 
bow while giving ejutstion to anyone. Similarly, the phrase, guard 
what the head contains means that he must guard his eyes, ears, 
tongue, ete. And ‘guarding the belly’ means protecting oneself 
against eating unlawful or doubtful things; that which the belly 
surrounds includes all parts of the body close to the belly, like hands 
fest, heart, private parts; he should guard all these aguinst 
disobedience. 


Imaam Nawawi Rahmatuiiah caiaihe says that it is comendable 
(Mustehab} to recite this Hadith frequently. Abdullah Ibne Masud 
Radhiallaho anko narrates that once Rasulullah Sallallaho alaihe 
wasiiiam seid, "© people, observe due modesty in your attitude 
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towards Allah Ta‘ola."” We submitted, “Certainly O Rasululiah, we 
all have this modesty . Allak be praised! Rasulullah Salla/iaho alaihe 
wasaliam then said, 1 do not mean modesty in the ordinary sense; 
but he who observes due modesty towards Allah Ta‘aia must guard 
his head and what it contains, must guard his belly and what it 
surrounds (private parts, etc.):; must remain in constant remem- 
brance of death and decay; and he who desires the Akhirah must 
forsake this world.” Since, by frequent remembrance of death, one 
is sure to develop a feeling of disregard for this world and a tendency 
to restrict one’s hopes and ambitions, so Hasulullah Salletiahe 
alalhe wasallam bas enjoined upon us to keep death in constant 
remembrance. 


Once, a person came to Rasulullah Salialiahe alathe waseliam 
and said, "O Rasulullah, who is the greatest “Zaahid’? (i.e. one least 
concerned about worldly good)". Rasulullah Sallallaho alaihe 
wasatiam replied, "He who never forgets his own death and decay, 
abandons the adornments of the world, prefers the Hereafter to this 
life, never feels sure that he will live till tomorrew, and counts 
himself among the dead, that he is going to die soon and join the 
dead *(Targheeb) 


Abu Hurasirah Redhiallaho anhe reports Rasulullah Saifatlaho 
alaike wasallam as saying, “Have constant remembrance of death, 
the cutter-off of pleasures; for him who remembers it in straitened 
circumstances, it brings ease and consolation (he can console himself 
with the thought that death is inevitable and will put an end to his 
hardships); and he who remembers it in prosperity, is restrained 
from spending lavishly.” (He cannot find much pleasure in the 
luxuries of the world, because hia mind is distracted by thoughts of 
death). 


Ibne Umar Radhiolleho anhko bas also narrated a Hadith to the 
effect that once Rasulullah Sellalicho aleike wasatiam said, "Keep in 
continual remembrance the cutter-off of pleasures, which is death’. 
Anas Radhiallaho anho says that once, when Rasulullah Satlaliahke 
clathe wasallam came out and saw the Sababah laughing, he said, 
"Keen in frequent remembrance the cutter-off of pleasures,which is 
death; it restrains him who remembers it in prosperity (from 
indulging in passions ete.) and it brings ease and consolation to him 
who remembers it in straitened circumstances’. 
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Abu Sa‘eed Khudri Radhiailaho anho narrates that once Hasul- 
ullah Salialiche alaihe wasallam came to the Masjid and saw some 
people who were laughing, whereupon he said, “If you keep 
remembrance of death, the cutter-off of pleasures, it would restrain 
you from indulging in things that give mse to laughter. For, 
everyday, the grave of everyone announces, “I am the house of 
desolation, I am the house of loneliness.I am the house of worms” 
When a Mo'min (believer) is buried in it, it says to him, “Most 
welcome! Blessed be your coming to me! How happy I am to receive 
you! You were indeed to me the dearest of all the people who walked 
upon the earth. You have been entrusted to Me today and you will 
see how well I treat you". Then it grows wide for him, as far as his 
eyes can see; and a door to Jannah is opened for him. 


And when an evil-doer ora(Non-believeris buried in the grave, 
it says to him, "“Accursed be your coming to me! How annoyed I am 
with you! Of ail the people who walked on the earth, you were the 
most hateful to me. F have been put in charge of you today and you 
will see how | treat you". It then presses in upon him so that his ribs 
are crushed together and run into one another. The narrator says 
that, here, Rasulullah Salfatlako alathe wasaiiam interlaced bis 
fingers to indicate how the ribs ron into each other. Rasulullah 
Salfaliaho alathe wascilam then added, "Seventy dragons are set 
over him to bite him. Se full of venom sre these dragons, that if one 
of them were to breathe upon the earth, it would grow no greenery 
till the last Hour. They will continve to bite him till the Day of 
Resurrection.” The narrator also reporta that Rasuluilah Saffaiiahka 
qdaihe wasallam said after this, "The grave of a man is either one of 
the gardens of Jannah or one of the pits of Jahannam". 


Ibne Umar Radhiallaho anho relates that someone asked Rasul- 
wish Saifailaho alaike wasatiam, “Who is the wisest and most 
prudent of men, O Rasulullah’. He replied, “He who keeps death 
frequently in his remembrance, and remains ever engaged in 
preparations for meeting his death, it is such people indeed who are 
granted honour in this life and who will be honoured in Akhirab.” 
(Targheeb} 


It is related that once Umar Jbne Abdul Aziz Rakmatuliah alaihe 
accompanied a bier to the funeral but, on reaching the graveyard, he 
went over to a solitary place and sat silent, lost in thoughts. 
Someone asked, "O) Ameer-ul-Mo’mineen, you are the guardian of 
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this funeral and you are sitting here alone?" He said, “1 heard a prave 
calling me and it said, “O Umar Tbne Abdul Aziz, do you not ask me 
how I treat those who come to me?*T said, ‘Do tell me’ and it said, ‘I 
tear their shrouds, | crush their bodies to pieces, I suck all their 
blood, I] eat all their flesh. And, shall I tell you what I do to their 
joints? Oh, T digjoin their arms from their showders and the wrists 
from their arms! { disjuin the hips from their bodies, the thighs from 
their hips, the knees from their thighs, the calves from their knees, 
and the feet from their calves’. Saying this, Umar Ibne Abdul Aziz 
Rahmatutiaa afathe began to weep and at Jenpth he added: 


“O brief is our stay in this world and preat is its illusion! Those 
who are noble and proud in this life will be humbied in Akhirah,; 
those who are rich wil be made poor and destitute. The young will 
soon prow old and the living shall meet death. Let not the smiles of 
the world (favours of the world} beguile you! Don’t you see how soon 
it turns away from its admirers? Oh, where are the great admirers of 
the world, whe built great cities, dug big canals, planted beautiful 
gardens? They stayed here hut litte and were gone, leaving 
everything behind! Their sound health and the strength of their 
bodies deceived them, breeding in them a zeal for lustful life, and 
induced them to sinning. By Allah Ta‘ala, Mast High, they were 
envied in the world for their abundant wealth and people were 
jealous of them, But, in spite of obstacles, they earned big fortunes 
which roused jealousy in the minds of the people, but they were 
unmindful of the hindrances that stood in their way to affluence and 
prosperity and they bore, with pleasure,the hardships that they had 
to face for amassing Wealth, But see now, what the earth has done to 
their bodies, what the worms have made of their joints and their 
bones! They used to recline on rich couches and diwans, and rested 
on soft fluffy beds raised above the ground, surrounded by their 
servants and attendants, with their kinsmen and neighbours to keep 
them pleasant company. But what is happening now! Just call them 
and ask them: “How are you faring in your graves?’ Everybody, rich 
or poor, is lying under the same ground’ Ask the rich among ihem, 
“What use were the riches to you? Ask the poor, “What harm did the 
poverty do to you?’ Ask them, ‘What about your tongues that chirped 
and chattered pleasantly? What happened to your eyes that kept 
looking in all directions?What about your sraooth skins; and your 
beautiful, charming faces; and your tender, delicate bodies? Ask 
them what worms have made of them all! They have made their 
complexion black, eaten up their flesh, eavered their faces with dust, 
disjoined their limbs, broken their joints to pieces! 
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Alas! Where are their attendants whe ran at their commands, 
calling out, ‘At your service, my Jord . Where are their canopies and 
their apartments to which they retired for rest? Where is the wealth 
they amassed, the fortunes they treasured? Alas! Their servants 
could not provide them any food for their journey through the 
graves, nor gave any pillow, nor planted any tree or garden, but laid 
them on the ground! Ah! There they lie buried all alone, in the 
darkness of the graves; their days aa dark as the night! They can see 
their friends no more, nor invite anyone to their places! Ah! among 
the inmates of these graves, there might have been many men with 
tender bodies, and delicate ladies of deinty disposition! But now their 
bodies have decayed, their limbs lie apart, their eyes have come out 
of the sockets and fallen on what had been their cheeks’ Their necks 
have been disjointed! Their mouths are filled with pus and putrid 
Water, and worms are nunning over their bodies !’ 


"Ab! while they lie there, resigned to death and decay, their 
widows have long since remarned, and are enjoying themselves, 
their sons have taken possession of their houses; their heirs have 
distributed their property among themselves! Nevertheless, some 
fortunate ones there are, among the inmates of these graves. who are 
having a blissful time, partaking of the bounties of their Lord, with 
faces fresh and radiant. They were not beguiled by this world, but 
kept the Akhirah in remembrance; they sacrificed their worldly 
desires for their requirements in Akbhirah and treasured up rich 
assets (good deeds) for the life to come, sending forth, as though in 
advance things they thought they would need in the Akhirsh. 


"O you who must inevitably pass on to the grave tomorrow, what 
has beguiled you about this world? Do you think this wretched world 
will not betray you? Do you hope to live in the world forever, where 
men come and ga and no one ever stays? Ob, no! You will have to 
depart from this world, leaving behind your spacious bungalows and 
your ripening fruit-gardens, and your soft couches, and your suits 
for summer and winter! Take heed, when the ‘Malak-ul-Maut' (Angel 
of Death)comes and gains contro! over your body, none can send him 
away! Then you will perspire profusely. A severe parching thirst will 
torment you. And you will toss and turn in bed, in the agony of 
death! Alas! Alas! OC yow who close the eyes of your brother today 
(when you find him in the throes of death), you who close the eyes of 
your son, or your father, you who bathe this dead body today, put a 
shroud on another ona tomerrow, accompany the bier of this one, 
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bury that one in the grave, don’t you think the same things may 
happen to you, any day?” 


Umar bin Abdul Aziz continued to discourse in this vein for 
quite some time and then recited two couplets, the purport of which 
is as follows: “Man t-kes joy io things which vanish very soon; .and 
beguiles himself with worldly hopes and inordinate longing about 
the future, 


© fool, it is foolish to be deluded by fanciful dreams of joy; your 
days are spent in utter heedlessness. And you sleep your nights 
away in dreams, though death haunts you, a9 grim as ever, all the 
time! 


“You are busy today, doing things which will cause remorse and 
make you grieve tomorrow! Yours is the life of animals, eating and 
drinking as they dof They relate that hardly a week had after 
this incident when Umar-bin-Abdul Aziz Rahmatuiloh aiaihe passed 
away to the mercy of Allah Ta‘a/e (May Allah be well pleased with 
him'KMusaomiraat) 


Rasulullah Saffaliako alaihe wasaliam is reported to have said 
once,"Four things are signs of misfortune; (i) tearless eyes (eyes 
thet do not shed tears of repentance over one’s sins or from 
remembrance of anything regarding the Akhirah) (ti)  hard- 
heartedness; {iii} inordinate longing, extravagant hopes about 
distant future; (iv) greediness and avidity for life” . 


Abu Sa‘eed Khudn Radhiaiiaho anho says, "Once Ussamah 
bought a slave-girl and promised to pay the price after a month. 
When Rasulullah Saffallaho diaihe wasallam came to Lacw of it. He 
said, ‘T am astonished at Usaameh. He made a bargain on credit and 
promised to pay after a month, Even Usaamah entertains long hopes 
of his life! (i.e, be is certain that he will live all the end of the month, 
at least). By Him who holds my soul in His Hand, I am not sure that 
: may live till the twinkling of an eye; and when I take up the bowl ta 
drink water, I do not feel sure whether I shall live till I have put it 
back; and when I take « morsel of food, I am not sure whether ! shall 
swallow it before I die, [ swear by Him,Who is the Maater of ny soul, 
the things you have bean promised (death,the Resurrection Day, the 
Reckoning, etc.} will surely come to pass and you cannot prevent 
your LordjAllah To‘ala from doing things" 
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Abdullah bin Umar Hadhiallaho anko says, “Once Rasutullah 
Soillaiiako alaihe wasalfam took me by the shoulder and said, "Live 
in the world as if you were a stranger or a way-farer and count 
yourself among the inmates of the graves’; then he added (and some 
versions say that Abdullah Ibne Umar Radhialiaho anho himself 
made this stetement),“When the morning comes, do not expect that 
you will live to see the evening and when evening falis do not expect 
to live tll morning; when you are in health, do good deeds to serve 
you in the time of illness (meaning, either; ‘do good deeds in advance 
to compensate for the possible loss of virtues in ill-health’ or: ‘make 
a habit of performing good deeds when you are healthy} for the same 
will be recorded for you when you are il] and incapacitated),prepare 
something in your life to serve you when you die; for you never know 
among Whom you wil] be counted tomorrow (i.e. whether you will be 


counted among the ‘wretched ones or the blessed ones. Allah Ta‘ala 
aay, 
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Some among them will be wretched, others blessed. 


Mu‘aaz Radkiallaho anke once asked, “O,; Rasulullah, give me 
some advice". Rasulullah Saffatfakoe alaihe wasatlam said, "Worship 
Allah Ta‘ata as though you see Him and He is in front of you; count 
yourself among the dead; make remembrance (Zikr) of Allah Ta'‘nila 
near every stone and every tree (so that there may be many wit- 
nesses in your favour on the Day of Resurrection}-And wheo you 
fall into a ain, do some act of virtue to atone for it; if the sin is 
committed in secret, the virtue should also be performed im secret 
and if the sin is committed openly, the repentance and the virtue in 
atonement should also be performed openly". 


Thne Mas‘oot Hadhialfaho anho reports Rasulullah Sefiailaho 
aieihe wasaliam ag saying, "The Day of Resurrection is drawing 
near; but people are advancing in their avidity for worldly things and 
moving farther away from Allah Ta‘ala” Once Rasulullah Sallaiiaho 
alaihe wasaliam came out of his house and said to the Sahabah, “is 
there anyone among you who wishes that Allah 7a‘aia should grant 
hini knowledge without having to learn it from others, and lead him 
to have the right path without having to seek guidance of others? Is 
there anyone who wishes that Allah Te‘aia should remove blindness 
of his heart and grant him proper insight into the reality of things? If 
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so, let him have no concern with the world and restnct his hopes 
about the future. For only then, will A‘lah To‘efa grant him know- 
ledge without having to learn it from others and lead him to the 
right path without having to geek guidance from others". (Durre 
Manthur} 


(A detailed version of this Hadith has already been discussed in 
the foregoing pages). Jaabir Radhiallaho anko reports Rasulullah 
Sallaliaho alaihe wasalliam as saying, “The things ] fear most for my 
Ummah are:too much of worldly desires and expectations regarding 
the distant future; for: desires lead one mway from Truth and 
expectations about distant future make one forgetful of Akhirah. 
This world is moving and getting farther and farther away while 
Akhirah ia drawing closer everyday” fie. one's remaining life is 
decreasing every minute and death is drawing nearer and nearer). 
Asan Urdu poet has pot it: 


aN edule ji 
Lisl fig te ue 


‘O you, who are heedless, take heed! In the ticking of the clock 
there's a warning: Another hour of your life is ‘gone’ (i.e. it sounds 
as though the words, ‘gone’ ‘gone’ were being echoed in the ticking of 
the clock.)’ 


Rasulullah Saffellahe alaihe wasaliam said, "Both this world 
and the Akhirah have sons, Try, if you can, te avoid being sons of 
this world (and be the sons of the Akhirah}. This day is the time for 
deeds (sowing seeds) and not a time for Reckoning, but tomorrow 
you will be in the abode of Akhirah where no deed is possible 
(Tomorrow is a time for harvest, when you will reap the harvest of 
your deeds} (Mishkaat) 


Salman Farsi Radhiallaho anho says, “Three {types of) persons 
seem so ofd to me that, when I think of them, I cannet help 
laughing; he who entertains hopes about the distant future, while 
death is after him; he whe is heedless of Allah Ta‘ala, though Allah 
Ta‘aia keeps a guard over him; he who laughs heartily though he 
does not know whether Allah Ta‘a/a is pleased or displeased with 
him. {As g matter of fact, the fear of displeasure of Allah Ta‘ale 
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should always prevent a person from laughing loudly). And three 
things keep ine in constant sorrow to auch an extent that sometimes 
I burst into tears: separation from my friends (i.e. Rasulullah 
Saliallaho alathe wesallam and Sahsbah), anxiety about death and 
apprehension of appearing before Allah Ta‘aia on the Day of Resur- 
rection when Ee will command me to go to Jannah or Jahannam, I 
know not where IJ will have to go” 


Someone dreamt that he saw Zurrarah -bin-Aufas Rahmatullah 
afaihe after hia death and asked him, "Which is the best of virtues?” 
He replied,"Keeping trust in Allah (Tawakkul) and restricting one’s 
hopes". Sufyan Thauri Rahmatuliah aigihe says, ‘Zubd’ (asceticism) 
i.@. renouncing sensual joys and worldly things, consists in res- 
tnetion of hopes and not in eating thick bread or wearing rough and 
coarse clothes. 


Dawood Taai Rahmatuliah alaithe says: “If I] hoped to live till the 
end of a month, I would regard myself a great sinner; how can I hope 
to live so long when, day and night, I see people being afflicted with 
sudden disasters ?‘It is related of Shagiq Balkhi RaAmatullak aiathe 
that once he went to visit Sheikh Abu Haashirn Rummani Hehmet- 
ullah alatke, who was his spiritual mentor. The Sheikh saw that he 
had something tied up in a corner of his winding-sheet. On his 
asking what it was, Shaqgiq Rehmatuliah alaihe replied, “These are a 
few almonds gifted to me by a friend and I wish you to break your 
fast with these, this evening” Abu Haashim Ratmatuliah alaihe said, 
“Shaqiq, do you expect to live till the evening? I never thought you 
would think like this-I'll never speak to you again’, saying this , he 
went inside and cloeed the door behind him. 


Qa‘gaa bin Hakim Hahmatuliah alaike says, “For thirty years, I 
have been waiting for death to come; when it comes, I shall have no 
desire to have it postponed’ Sufyan Thauri Rehmatuliah alaihe says, 
"I met a Divine in a Masjid at Kufeh who said to me, ‘For thirty 
years, I have been waiting for death to come; when it comes, I shell 
have nothing to say to anyone; nor will anyone have anything to say 
to me. For, neither | owe anything to anyone nor anyone else owes 
anything to me”. | 


Abu Muhammad Zashid Rahmatuliah aloihe says that he ac- 
compenied a funeral,and Sheikh Dawood Taai Ratmatullah aiaihe 
was also accompanying it. When they reached the graveyard, the 
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Sheikh went over to a solitary place and sat there. Abu Muhammad 
Rahmatultah alathe also went and sat beside him, when he aaid, “It 
is easy for him to understand this journey to distant lands {Akhirah) 
who heeds the warnings given by Allah Ta’ala, but he,who enter- 
tains long hopes about the future in this world, becomes negligent in 
performance of good deeds. That which is bound to come (death) is 
imminent, My dear brother, take a ward of advice fram me; accursed 
is the thing that turng your attention away from remembrance of 
your Lord (Allah To‘efa}. Gne word more; all those who walk on 
earth must inevitably enter the grave and, at that time, they will 
grieve over What they have left behind just as they will rejoice over 
the things that they have sent abroad in advance (tc the Hereafter}. 
Now, just think! The survivors (the heirs) quarrel over the very 
things that cause remorse to the dying man, and file law-suits 
against one antoher”. (Tiya) | 


Fageeh Abul-Laith Samarqandi Rehmatuliah aiaihe says, “Allah 
Ta‘ala bestows four honours upon a person who restricts his worldly 
hopes, (i) He grants him the power to exert in devotions, (ii) granta 
him reiief from worries, (iii) makes him content with small provision 
and (iv) ilhimines his heart” 


The Ulama say that four things ilumine a man’s heart (with 
Noor}. i) an empty stomach, (ii) associating with the pioua, (iii) 
remorse over past ains and (iv) restricting worldly hopes. And Allah 
punishes him who entertains high hopes about distant future with 
four types of afflictions: {a) makes him neglect the acts of devotion. 
(b) increases his worries about worldly things, (c) makes him ever 
greedy and anxious for increase in wealth, (d) deprives his heart of 
mercy and compassion. The Ulama say that four things breed hard- 
heartedness: (a) eating too much, (b} bad company. (c) forget- 
fullness of ones own sing, (d) high hopes about distant future. 
Therefore, man must not have great expectations about the distant 
future; he should rather fear lest he should breathe his last the very 
next moment. 


A Hadith says that once Rasulullah Selflaiiako aloihe wasallam 
said to Aishah, "If you wish to live with mein the Akhirah,be content 
with as many things of this world as are sufficient for a rider going 
on a journey, who stops 4 while on his way; and do not sit with the 
rich people, and do not regard a garment as uselesa- till you have 
patched it”. Abu Uthmaan Nahdi Rahmatuilah alaihe says that he 
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saw Umar Hadhialiaho anke on the pulpit delivering the khuthah, 
wearing 4 patched garment with twelve patches. (Tanbih-ul- 
Ghafileen} 


AS {SION hE OE 
AS ctGEI5 4H BEteLcis eae aen Godlas 
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HADITH: 10 


A Sahabi Radhialisho anho came to Rasulullah Sal- 
lefiahe alathe wasaliam aud said, "Direct me to an act 
of virtue, after performing which, I should be loved 
beth by Allah Ta‘ala and His men", He replied, "If you 
renounce this world, Allah Ta‘ala will love you; and if 
you abstain from desiring what people possess they 
will love you’. 


In the foregoing pages, we have quoted a number of Ahadith to 
the effect that Allah Ta'afa loves those who practise abstinence in 
this world and that, in the Akhirah, they will be raised to positions 
of honour. This Hadith, m. addition, lays down that,as a rule, he who 
does not regard others’ wealth enviously, nor feels greedy for it, can 
command their love and veneration. Everybody can verify this from 
his own experience. It is a common cbservation that some people 
have the most intimate mutual relations but, as soon as one of them 
asks something from the others, the relations are affected and the 
respect for each other vanishes from their hearts. It has been related 
in a Hadith that once Jibra’el Alsihissalam came to Rasulullah 
Sallailahe alaihe wasallam and said,*O Muhkrhmad, however long 
you may live, death must inevitably come to you; and whatever deed 
(good or bad} you perform you will receive for it an equal re- 
compense; and with whomscever you develop your relations (in the 
world}, you will be disunited and separated from him one day (i.e. 
either he will die and forsake you, or you will die and forsake him). 
Take heed; the nobility of a person consists in his observance of 
Tahajjud Salaat and his respect depends on a sublime in disregard 
for what others possess”. (Targheeb). That is to say, a person com- 
mands the respect of others so long as he does not regard others’ 
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wealth enviously. But as soon as he becomes envious, all his honour 
and prestige is lost. 


Urwah Rahmatuiiah alaihe says, “When anyone of you looks at 
the beauty and adornment of this world (and is fascinated by it), he 
should go home at once and ask his family members to stand in 
prayers (Salaat). For, Allah Ta‘ala has commanded His Rasul 
Sallatiahe alaihe wasatlam in the Holy Qur'an: 


356i 593 wh peak es aes Ccee Nake A ee Sa59 
nc SSG a 


‘And strain not your eyes tn longing for that We have given to 
the people induiging in the world to enjoy, the splendour of the life of 
this world, a0 that We may try them ihereby. The provision of your 
Lord (Promised to be given in the Abhirah} is Setter and more 
enduring. And enjoin Salaat upon your people (relations) and be 
constant therein”, (Taha: 131-132) 


And, in another context, Allah Ta‘ala says: 


seat eats 889 
And strain not your eyes in longing for what We have bestowed 


upon certain people among them to enjoy (i.e. the beauty and 
adornment of the world)”. (al-Hijr: 88) 


Commenting on these Ayaat,Sufyaan Jbne ‘Uyainah Rahmatuliah 
alaihe says, "If a person who has been favoured with the knowledge 
of the Qur'an, looks enviously towards anything of the world 
(granted to someone else) he belittles the Holy Qur’an (ie is 
showing disrespect to the Holy Qhur’an)." 


Imaam Ghazaali Rakmatulfal afathe says: Poverty 1s comrmmend- 
able indeed, but only for him,.who possesses a contented mind, does 
not feel greedy for wealth, takes no thought of what other people 
possess and has no desire to acquire property. And all of these 
qualities can only be achieved by a person who is frugal in his 
expenditure, spends on his food, dress and lodging only as much as 
is absolutely necessary, within the humblest possible means. if he 
requires something, he provides himself with as much of it as may 
suffice him, at the most for a month, never piving thought to what 
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be may possibly require after the month. For, he who thinks before- 
hand of what he may possibly need after a month,is deprived of the 
honour of contentment and falis 2 prey to greed and avarice. And 
greed (for man is greedy by nature} makes him addicted to bad 
habits and induces him to indulge in forbidden things. Rasulullah 
Satiailaho cicthe wasaliam onee said, “if man were to possess two 
“Wadis (valleys)full of gotd, he would desire 4 third", 


Abu Musaa Ash‘art Hadhialiaho anho says, “A surah equal, in 
extent to surah ‘al-Bara‘at’ was revealed to Rasululiah Sailafiaho 
digihe wasatiarn, which was abrogated later. I still remember the 
following out of its contents: “Sometimes Allah Te‘aia assists this 
Deen (islam} through the people whe have no concern with it (non 
believers and avil doers.); and also.if man were to possess wealth*to 
the extent of two Wadis (valleys) full of gold, he would crave for a 
third, for nothing can fill the belly of a man (satisfy bis greed) but 
the dust of the grave; but he who turns to Allah in repentance, Allah 
Teale accepts Tis repentance’, 


Rasulullah Saliatiahe alatke wasalliaim once said, "Two greedy 
persons are never satisfied: the man of learning who is greedy for 
knowledge (when a man as acquired a tasta for knowledge, he is 

never satisfied but always craves for more} and the man who is 
greedy for money”. Since preed is a fata] malady, which man has in 
his nature, AHabh To‘afa and His Rasuj have repeatedly emphasizerd 
the importance of contentment. In a Hadith, Rasuluilah Salfafiako 
alaihe wascilam has been reported as saying; “Blessed is the man 
whom Allah Te‘aia has favoured with Islam, and provided bim with 
a bare sustenance, with which he is content” 


It occurs in another Hadith that once Rasulwlah Salffaiiaho 
alathe wasallam anid, “On the Day of Resurrection, everybody, rich 
er poor, will wish he had been given just as much provision in the 
world as barely sufficed for his needs”. For the same reason, 
Rasuluilah Salfaliaho efaike wasallam has admonished us against 
greediness and against exerting much for earning money. 


Rasulullah Sallaliaho alaihe wasailam once said; “O people, 
adopt good means for earning {i.e. do not adopt unlawful means). 
For, nobody can get more than what bas been apportioned for him 
which must reach him inevitably; and no man will die until be has 
received the entire amount of bis provision’. Rasulullah Saifalizhe 
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alathe wosallam also said,"If you observe Taqwa (i.e. puard yourself 
against all forbidden things), you will be the most devout of men; if 
you are content with your provision, you will be the best of those 
who are thankfui to their Lord; and if you like your brother Muslim 
to have what you like for yourself, you will be a perfect Mo'min’. 


Abu Ayyub Radhialiaho anko says that a person came to Rasul- 
ullah Saliaiiahe afaike wasailam and said, “O Rasulullah, give me 
some brief advice (so that I may hold fast to it)". Rasulullah 
Selieiiaho alaike wasallam said: “When you perform Salaat, do so as 
though it were your last (when a man thinks a Salaat to be his last, 
he will obviously perform it with great sincerity and devotion and 
will take pains to make it perfect); and do not speak a word for which 
you will have to express regret (and tender an apology); and, with a 
firm mind, do not desire to get What other people possess(do not even 
turn your eyes to what men possess)” 


Umar Radhiatiaho anko says, "Greediness is poverty (and makes 
one needy) and true riches consists in not coveting what others 
possess”. That is, he who gives up all hopes of what cther men 
possess, becomes independent of them. A sage was asked, "What is 
wealth?‘And he answered, “Restriction of hopes and being content 
with what auffices for one's needs Muhammad bin Waasay AeAmat- 
ullah alaike used to eat dry bread soaked in water and say: "He who 
is content to eat this,is never obliged to depend upon anyone’. Some 
asked a sage, "What are your possessions” He replied, "Wearing an 
expression of self-sufficiency in public, restriction of hopes and 
moderation in private; and entertaining no hopes of what others 
possess”. 


According to a Hadith Rasulullah Saffaliaho alaihe wosallam 
bas informed us that Allah Ta'‘efe says: “O son of Adam! If you were 
to possess the whole world, you would not be able to eat more than 
what can satisfy your need, So, count it My favour to you that I did 
not grant you more than what suffices for yourt needs, co that you 
may not have to answer for it". 


Abdullah bin Ma#ud Radhialfaho anko says: "If anyone asks a 
brother to help him in his need, let him express his desire in plain 
worts. Forif you eulogize him widely, you will do him great harm 
(make him proud) while you wil not get more than your portion 
allotted by Divine Decree’. 
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It is related that the Umayyid king Sulaiman Ibne Abdul Malik 
wrote a letter to Abn Hazim Rahmatuliak alaihe in which he re- 
quested, most earnestly, that the Sheikh should ask anything he 
needed at any time, from the king, who would be pleased to provide 
it for him. The Sheikh replied, "] put all my neads before Allah 
Ta’ala and I am content with what He has granted me for their 
fulfilment”. 


A sage has said,“I never saw anyone in greater sorrow than the 
jealous person, nor anyone leading a happier life than a contented 
person, nor anyone more patient than the greedy man fhe is greedy 
for almost every thing, which he cannot achieve and, therefore, he 
has to exercise patience). And I never saw anyone leading a finer and 
more peaceful life than the person who has renounced the world, nor 
anyone more regretful than an Alim (scholar of divinity) who 
transgresses the limits of propriety, 


Jt is said that once Abdullah [bne Salaam Aadhiaffako anho 
asked Ka’b Ahbaar Hadhiatlate anhe,* What causes knowledge to be 
taken away from the hearts of the Ulama (divines), despite their 
having gained a proper understanding of it and haying retained it in 
their minds” Ka'b Hadhiallako anko replied, “Greed, and asking 
fayours from people”. 


Someone asked Fudhail-bin-Ayaadh AeAmatuliah afaike to ex- 
plain the above mentioned remark by Ka'h Radhialfohe anho. He 
said, "When an ‘Alim (Divine) becomes greedy for a worldly thing, 
he exerts his powers for achieving it and, thus, seriously harms his 
‘Deen’ (religion). That is to say, be occupies himself with worldly 
cares at the expense of religious pursuits. Before long, his covetous 
nature is fascinated by each and everything of the world and he 
desires to possess all the things that catch his eye. Then he asks 
favours from men and bows to anyone who helps him in the fulfil- 
ment of his desires, obeys him, serves his designs humbly, salutes 
him when he passes by and visits him when he falls ill. And these 
Salutations and visite are not motivated by the desire to please Allah 
fa‘ala, but by worldly designs. (For which, obviously, no reward is 
to be expected in the Hereafter).”In the end, Fudhail Rakmatuliah 
ataihe said, "This remark is of greater benefit than a hundred others, 
ag itis a good exhortation to practise contentment". 
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Sa‘d bin Abi Waquas Hadhiaflaho anho says that a person came 
to Rasuiullah Sallaticho alaihe waeallam and said,"O Ragutullah, 
give me some advice and make it brief (so that I may hold fast to it)? 
Rasulullah Safiailaho ciathe wasafiam said, "Give up all hopes of 
getting what other people possesa (do not even turn your eyes to 
what men possess}, and ward off preed, for greediness is instant 
poverty (when you are greedy and want to have a thing, you become 
needy even before the need actually arises); and do not do or say a 
thing for which you will have to make an axcuse tomorrow”. 
(Targheeb) 


We have earlier quoted a Hadith, on the anthority of Abu Ayyub 
Radiialfako anko, in which the same question with a similar 
answer has been reported. Both Traditions have a common theme, 
except for a piece of advice in each, specifically meant for the person 
asking the question in each case and, therefore, at variance with the 
other. Some versions of Sa'd’s Tradition mention four items of 
advice (like the one given above), of which three itema are similar to 
those mentioned in Abu Ayyub’s version,and there is one more 
regarding greediness. (Targheeb) 


As regard the advice to give up hopes of what others possess, 
which is common to both Traditions, this is very important imdead- 
For, only such people (who do not hope to get anything from others) 
are safe from anxiety and humiliation before others. Another Hadith 
reports Rasulullah Saifafiahe afathe wasalfam as saying, "If anyone 
is living at peace in his house, has been granted bodily health by 
Allah To‘aie and possesses enough food for the day, it is as if he 
possesses the whole world” (Targheed). True, if anyone possesses all 
these things, he has no reason to regard envicusly any other thing of 
the wortd. 


Abdullah Ibne Umar Hadkialiahe anho bas also narrated a simi- 
lar incident about a person who asked Hasuiullah Salfaiiaho aiaihe 
wasalfam for some brief advice, He replied, "When you observe 
Selaat, observe it as though it were your last (and you were standing 
before Allah Ta‘aia); for, He sees you, though you do not see Him; 
and give up all hopes of what others possess, you will be the richest 
of men;and do net do or say anything for which you will have to 
make excuses tomorrow’. (Targheed) 


CH. Vi: AMADITH - THA EXCELLENCE OF TAWAKKUT 505 


It is related that someone asked Sa‘d Radfiallahe anho to give 
him some advice and he said, "When you get up to observe Salaat, 
perform the “Wudhu’ {ablution) perfectly, for» Salaat without 
“Wudhw’ is not accepted, and there is no faith (Imaan) without 
Salaat; then, when you begin to observe Salaat, observe it as though 
it were your last; and do not make frequent demands, fox it is instant 
poverty; and give up all hopes of what other people possess, for,true 
riches consists therein; and do not do or say anything for which you 
will have to make excuses and apologize tomorrow’, (Athaaf-is- 
Salaai) 


Imaam Gharali Hohmatuiiah alaite says, “Same people think 
that he who renounces worldly wealth is an ascetic (Aaahid); though 
it is not true. For, it is quite easy for any one, who hankers after 
public fame, status and prestige,to eat Jess food and to wear rough 
and coarse clothes. There are many pretenders to asceticism and 
Tenunciation {zuhd) who are content to eat little food and who keep 
their house-doors closed to the public or live in houses which have 
no entrance gates {i.e. refuse to associate with people). And by ali 
this, they aim to achieve nothing but worldly fame. There are many 
who wear fine clothes and claim to have renounced the world (be- 
come Zashids). They say that they wear fine clothes m order to 
follaw the Sunnah of Rasululiah Sellaliahke alathe wasaliamn, They 
also say that they do not wear fine dress of their own accord, but 
because their foends and admirers insist on it and wish to see them 
well-dressed. The fact is that, when they say so, they are indirectly 
asking people to send them gifts of fine garments. These two cate- 
gories of people want to gain worldly benefits through their religion. 
For, worldly benefits de not consist in acquisition of wealth alone; 
desinng the high status and good name of an ascetic (Zaahid) is also 
4& worldly motive. There are three distinguishing characteristics of a 
true ‘Zashid’ (an ascetic), which one should try to develop in himself- 


1, He does oot take pleasure in what he possesses in the world; nor 
grieves over being deprived of the things he does not possess. Or, 
better std], he gneves over having worldly things in his pos- 
session and feels happy when he ts bereft of auch things. 


2. In his sight, the one who praises him and the ane who berates 
him are alike. Of these two, the former characteristic signify 
renunciation of wenlth, the latter signifies renunciation of 
status and worldly renown. 
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3. He is possessed of a tru® love for Allah Ta'ala, enjoys intimacy 
with Him, and is capable of experiencing a peculiar bliss and 
sweetness in acts of devotion . (iva) 


At this point, | would like to narrate two anecdotes from the 
lives of my own spiritual leaders, which serve as illustration of the 
pertections listed above. 


First, I quote here a letter by our spintual mentor and guide, 
Maulana Rashid Ahmad Gangohi RaAniatuflah alaihe, written to his 
own spiritual leader, Sheikh of the Arab and the non-Arab world, 
Haji Imdaadullah Rahmatullah alaihe; May Allah raise him to still 
higher spiritual stations! It reads:- 


"Your honour has deigned to ask this undeserving servant of 
yours about his spiritual condition. O, you, who are my protecting 
lord in the two worlds! What am I and what is my spiritual state! 
What good have [ got to present to you who have reached the zenith 
of perfection! By Allah! f am ashamed to talk to you about my own 
humble attainments, because I am the most insignificant of your. 
servants. But since you have commanded me I must comply with 
your hehest. 


“My esteemed preceptor and guide, so far as the exterhals of 
(religious) knowledge are concerned, during the seven years of my 
absence from your blessed companionship, more than two hundred 
students have received their Gnal degree of proficiency im Hadith 
through this humble servant of yours. Most of these have opened 
their own institutions for teaching of Hadith and have devoted 
themselves to the revival of Sunnah of the ‘Rasui Sailallaho aiaihe 
wasiiflam and propagation of ‘Deen’ (Islam), I deem it to be the 
greatest honour, if it meets with acceptance by Allah Te‘aia. 


“As for the fruits of inner perfections gleaned from my spritual 
association with and service of your august self, I should add in brief. 
In my moods of divine ecstasy, I take no thought of receiving any 
benefit, or coming to harm through anycne other than Allah Ta'aia. 
So much so that, by Allah, I sometimes fear I have been detached 
from my own spiritual leaders. And I am least concerned with the 
praise or blame of anyone, considering my spiritual state to be far 
removed from praise or dispraise of people. And | abhor the sins and 
feel inclined by nature towards devotions,and [ owe all these effects 
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to the Wluminating benedictions of my association and spiritual link, 
at once imperceptible and asserting, which binds me to your 
tHustrious self. [t would be impudent and audacious of me to dilate 
further on this subject. I, therefore, request to be excused. 


"Pardon me, © Allah’ I have written this in compliance with the 
behest of my sheikh, I am 4 false pretender, the most insignificant of 
Your creatures, All these are Your favours to me-Only You exist, 
What am I? A nonentity! I owe my very existence to You! I am 
because You will to be so. To think in terms of You and ‘T' is also an 
intricate way of ascribing partners te You in Your Attributes. 


AUT ISA asks aye ah yi 


I seek refuge tn Allah! I seek refuge in Allah! There is no might 
and ho power except tn Allah. 


Kindly accept this from me with my excuses. Was-Salaam. 1306 
40". 


This lettes was written seventeen years before the Sheikh passed 
away to the vicinity of Allah; one cannot imagine the spirtual heights 
which he might have attained after this period, considering that he 
felt beyond the praise or dispraise of people and that he did not even 
think of recetving any benefit or coming to harm through anyone 
except Allah, long before his death. 


The other incident bas been narrated by Amir Shah Khan in his 
book ‘Ameer-ur-Riwayaat’. He writes, “In Sikandarabad sub-division, 
there 14 a village, which is called Haszanpur.t have also visited it-It is 
quite a large village—author). There was a time when this village 
used to be an estate owned jointly by Maulana Mohammad [shaaque 
of Delhi (who was a well-known authority on Hadith) and Maulana 
Muhammad Yaqooh Haftmatullah alathima. Maulana Muzaffar Hus- 
sain Kandhalwi says that these two brothers were very generous by 
nature and spent liberally. The consequence was that they seldom 
remained in easy circumstances and often looked worned. 


It so chanced that, one day wheaorthey were living ia Makkah 
Mukarrameah, Maulana Muzaffar Hussain visited theln at their 
house and was greatly surprised to see them unusually happy. They 
walked about in the house, carried books from one place to the other | 
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and talked to each other in very happy tones like people who cannot 
contain themselves for joy. Maulana Muzaffar conjectured that some 
large remittance from India might have occasioned this unusual 
mood of felicity, but he, thought it worth while to learn the real 
cause. As he could not muster courage to ask the elder brother, he 
said te the younger, "Maulana 1 How is it that you look so happy 
today?’ He replied, “Our estate at Hasanpur has been confiscated. 
We are happy because, so long as it remained in our possession, We 
did act have perfect trust (Tawakkul} ia Allah Ta‘ala; from now on 
we shall put our trust in Allah alone”. 


Mautana Ashraf Ali Thanawai Hahmatulich alathke, commenting 
on this incident, writes: “The incident is reminiscent of another 
similar anecdote from the life of Sheikh Abdul Qaadir Jilasni 
Rahmatuliah alaihe who expressed great joy on beimg told, by one of 
hig attendants, that his costly mirror had broken. The attendant 


said, timidly: ew 
: we LO re AT Lad 
The China-made mirror has broken by chance, 


But the Sheikh added a rhyming line, quite extempore: ° 
« * A #y 
Fe BP ete | a et 
“It’s good! The means of looking af ourselves (with pride) have 
been shattered *. 
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HADITH: 11 


Aishah Radhialigho anha tarrates that Rasulullah 

Satlaflaho almhe wasealfam did not ever take enough 
barely bread to satisfy his hunger on two consecutive 
days,till he passed away . 


Note: Such was the life of Rasulullah Sailailaho alaihe 
wasallam! There are hundreds of Ahadith that give a similar account 
of his mode of life. Nowadays, we hear a lot about the poverty and 
starvation of the Muslim community but, one wonders, how few 
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men there might have been who could not get. enough plain bread to 
satisfy them on two consecutive days throughout their life: The 
‘Shamaael-e-Tirmizi, quotes another Hadith on the authority of 
Aishah Hadhialiaho anha to the effect that even the family of 
Rasulullah Saffallahe olathe wesalfam did not get enough bariey 
bread to satisfy their hunger on two consecutive days till he passed 
away. 


Ibne Abbas Radhiallaho anhke says: "On many consecutive nights 
Rasulullab Seliatighe afathe wasallam and his family had nothing to 
eat in the evening and they had to go without food for the whole 
night; aud Rasulullah Saeffafiohe alaihe wasaliam lived on barley 
bread”, 


Someone asked Ssh! Kadhialiaho aniio, "Was not Rasulullah 
Saliatiaho ataihe wasaiiam accustomed to eat bread made from stf- 
ted flour? "He replied, “I am not sure whether Rasulullah Salfailahko 
aiaihe wasallam ever saw sifted flour in his lifetime” He then asked, 
*Didn’t you have sieves during the times of Rasuluilah Saiialiaho 
alaihe wasallam?’ Sahl Radhiallahe anhko replied that they were not 
accustomed to use sieves those days. At this, the person asked din 
surprise), "How could you eat unsifted barley flour"? Sahl Radhi- 
aligho anho answered, "We used to shake and blow the flour, thus 
the (big particles(chaffflew away and we baked the rest”. (Shamaael- 
ée-Tirmizi) 


Note: Today, we find it hard to eat wheat bread made from un- 
sifted flour. The Sahabah Hedhiallahoanhum used to eat barley 
bread made from unsifted Dour and, even of that, they could aot get 
enough to eat their Sil. 


Aishah Hadhialiaho anha says, "When I have a full meal, I can- 
not contain my sorrow and burst inte tears”, Someone asked her the 
reason and she said, “J am reminded of the times of Rasuluilah 
Sallatiahoe alathe wasalfam when he could never have a full meal of 
meat or bread twice a day oll he passed away”. (Shamacel) Sa’eed 
Maqhari Hafhmatuliah alaihe says that once Abu Hurairah Radhi- 
alliaho anko came upon some people who had « dish of roast chicken 
in front of them and were having dinner. They invited him to share 
the food, but he refused te do so and said, "Rasulullah Saliatinhe 
diathe wasallam passed away from this world without ever having 
enough barley bread to satisfy his hunger. How can | eat chicken?’ 
(Mishkaat), 
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Note: This is a general remark by Abu Hurairah Radhialiako 
anhke and not a legal prohibition. For, there are authentic Abadith to 
prove that Rasulullah Sailailaho alaike wasallam himself did eat 
chicken-meat 


Another Hadith says that Rasulullah Saliaticho alaihe wasatiam 
often remained hungry, even without being driven to it by necessity. 
That is, sometimes he ate very little, despite there being sufficient 
food to eat. For, the Divine light (nur) descends bountifully upon the 
hearts of those who keep their bellies hungry. Still another Hadith 
says that Allah Ta'ale takes pride in him who eats and drinks litile 
in titis world, and He says to the angels, ‘Look! [| tned him with want 
(of food and drink} and he remained patient. Bear witness: for every 
morsel of food that he could not eat, I grant him a high grade in 
Jannah” (Ihyad). 


However, one should not, of ones own choice, eat so little food as 
to Jeave him insufficient strength for the performance of religious 
duties, For the same reason, eating of ‘Suhur’ (a meal taken shortly 
before dawn) has been made a Sunnah for the month of Ramadhan, 
a8 it protects a person from growing too weak while fasting. And 
taking 4 short mid-day nap has been made a Sunnah, as it is helpful 
for staying awake by night and observing Tahajjud Salaat, Rasul- 
ulah Saifatiaho alaihe wasallam once said, "No full vessel is as bad 
as a belly replete with food . (i.e. filling of uo other vessel 15 as bad as 
filling one’s belly with food). But, since one cannot do without food, 
one third of the stomach may be filled with food; one third should be 
kept empty for water and one third for the air’. 


It has been related in a Hadith that once Fatimah Radhiailako 
anhke brought a loaf of bread to Rasulullah Sallalifaho aiaihe 
wasaliam who asked her what it was and she said,"O Rasulullah, 1 
baked some bread today, but I did not like to eat it without your 
sharing it with me“. Rasulullah Salfallahe alaihe wasailam said, 
"This is the first thing your father is putting into his mouth after 
three days". (That is to say, ‘I have uot taken any food for three day: 
4ogether) . 


According to another Hadith, Rasulullah Saflaifako alathe 
wasaliam once said,“Only those who remain hungry in this world 
will be repleted with food in the Akhirah and Allah Ta‘ala greatly 
dislikes a person who eats s0 much that he suffers from indigestion; 


CH. Vi: AHADITH - THE EXCELEENCE OF TAWAXKUL 511 


and he who wishes to have something but does not eat, will be raised 
to higher stages in Jannah’, Umar Radhialiaho anho says, “Avoid 
eating to repletion; for it causes heaviness in the world; and decay 
and puirefaction at the time of death”? Shaqiq Balkhi Hahmatutiak 
olathe says: "Devoutness is a profession, whose workshop is solitude, 
aod whose instrument Gvith which a man of profession works) is 
hunger.” 


Fudhail HahmatutiaA alaihke used to say, addressing himself, 
"Fudhail, you feel afraid of hunger, though it is not a thing to be 
afraid of Insignificant man! Think of Rasvlullah Saliallaho alaihe 
wasallam and the Sahabah Radhialiahe anhum who had to suffer 
from hunger” (despite their sublime spiritual ranks). He would say, 
sometimes,"O AHah! You kept me and my family without food, and 
without bgit during dark nights. I know it is Your way with the 
pious ones among Your men, What virtue of mine moved Your 
baunty to bestow upon me such a great favour?*(He wondered if any 
virtue of his was so pleasing to Allah Ta‘afa that He had, in spite of 
the fact that he was not a pious man (in his own estimation), 
granted him the favours which fall to the lot of the pious ones alone). 


Kahmas Holmatullak alaike used to say,“O Allah! You kept me 
without faod, and without clothes, and without light during dark 
nights (1 am not worthy of these favours). What moved Your bounty 
to bestow upon me all these favours?" Fatah Musili RaAmeatutiah 
diaihe used to say, when he was afflicted with some painful disease 
or, Was suffering from pangs of hunger. "O Allah! You tried me with 
the affliction of hunger and disease and these are the things with 
which You try Your pious men. What good deed should I perform to 
show my gratitude to You for al? these favours?” 


Once, Maslik-bin-Dinar Rahmatullah afaihe said to Muhammad 
Thne Wasi Rahmatuliah alaihe; “Blessed is the man who gets a little 
produce (from land ete) which affords him 4 bere sufficiency and 
makes him independent of begging from people". Muhammad bin 
Wasi Hahmoatdiahk alaihe said, "Blessed is the man who remains 
hungry in the morning and goes without food in the evening and, 
still, is well pleased with Allah Te‘afa"It occurs in the Torah te the 
effect that,“When you have a fuil meal, call to your mind the people 
who are hungry . Abu Sulaiman AeaAmatulfah alaihe says,"If f take a 
morse! less than what I usually have at night, I deem it to be more 
rewarding (for my soul) than « whole night of standing in devotions.’ 
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He also says: ‘Hunger is a Divine Treasure available only to those 
who are the favourities of Allah Ta‘efa.” 


Sahl bin Abdullah Tustart Rahmatuliah afaihe was accustomed 
to going without food consecutively for more than twenty days and 
his expenses on food were estimated at one Dirham (silver coin) a 
year. He often gave exhortations and talked at length on the merits 
of rernaining hungry, so much so that he would say,*No other virtue 
can compare with that of eating only as much as is harely necessary, 
for.in that alone consists the compliance with the Sunnah (Way) of 
Rasulullah Saffaliaho aiaihe wasalfam in matters of food.” He also 
says: “Wisdom and knowledge is gained through starving the belly: 
ignorance and sins are centred in repletion.” He also says: ‘No one 
can attain to the station of the ‘Abdaal’ (a very high rank of 
sainthood) until he cultivates the following habits: starving the belly, 
observing reticence in speech, waking up at night for devotions, love 
of solitude? He also says,“He who remains hungry is least disturbed 
by the whispering and evil promptings of the Shaitan”. 


Abdul Wahid bin Zaid Rahmatuliah alaike would say: ‘l swear 
Allah! Nobody’s soul can be purified unless he starves his belly; and 
itis by virtue of hunger that the saints used to walk on water and 
are granted the miraculous power to traverse thousands of miles in a 
few steps (the charismatic power called “Tayy-ul-ardh}. 


Imaam Ghazaali Rotmondiah alathe says that there are ten great 
advantages of eating less food: 


The first Advantage. (of eating less food) is that it helps to 
purify one's soul produces alacrity of spirit and deepens one's 
insight: for, repletion causes dullness of mind and makes one’s heart 
devoid of spiritual light (Noor). When the stomach is full, gases and 
vapours (rising from it} gather up round the brain and also affect the 
heart, with the result that one’s mind becomes cloudy and slow in 
thought. If a young boy begins to eat too much, his memory grows 
weak and his brain becomes dull. Abu Sulaiman Darani Rahkmat- 
uliah alathe says: "Make a habit of keeping your stomach empty; for 
this subdues the evil nature, softens the heart and helps in acquiring 
spiritual knowledge”. Shibli Rafmatuliah alathe says, “Whenever | 
remained hungry, meaning thereby to earn the pleasure of Ailah 
Ta'ala, I found, opening up within myself, a new vista of knowledge 
and a deeper insight into the reality of things was granted to me.” 
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It also explains, Luqman Alathissaiam advised hia son, thus: 
“Sonny, when a person’s belly is full, his faculty of reason becomes 
dormant, his wisdom becomes still and: ineffective, and his limba 
become slow in performance of acta of devotion’. Abu Yazid Bustami 
Rahmatullah alaike says, "Hunger is like a cloud; when one is 
hungry it sends down showers of wisdom upon one's heart". 


The second advantage is that hunger softens a man’s heart and 
makes it sensitive to ‘Zikr’ (Remembrance of Allah Ta‘ala) and other 
acts of devotion. Sometimes a person recites the hymns with great 
concentration of mind, but bis heart does not experience the -biiss 
and other effects of Zikr. But when the heart becomes sensitive to 
softer feelings, it can experience the rapture of ‘Zikr’ the joy and 
bliss of importuning His favours. Abu Sulaiman Dareni Rahmat- 
ullah alaihe says, “I derive greatest pleasure from my devotions 
when I am starving, with my belly totally empty” Junaid Baghdadi 
Rahmatuliah alaihe used to say,“How can a person who hangs a bag 
of food between his heart and his Lord (Allah Ta‘aia) experience the 
blisa of solitary communion with Him. (filled belly is compared to 
the beggar’s bag, full of food). 


The third advantage of hunger is that it produces meekness 
and humility in a man, and sublimates his pride and vanity that 
would induce him to become heediess and tranagress the Command- 
ments of Allah Ta‘ala. Nothing mortifies the baser self of man more 
than bunger. And, no one can have a vision of the Grandeur and 
Majesty of Allah Ja‘aic unless he humbtles himself, feeling insigni- 
ficant in comparison with Allah. Therefore, everybody should make 
a habit of remaining hungry often, 50 that he can concentrate hia 
thoughts on his Lord, intuitively. It was in view of thia effect of 
bunger that, when Allah Ta‘aia offered to Rasulullah Sallaflake 
alathe wasaifam that the entire land of Makkah be turned into gold 
for him, he replied, "No, but I would like, O Allah! to be hungry and 
heve enough to eat on sliernete days; so that when am hungry, I 
shall be patient and bow to You in humility (aupplicate Your 
favours), and when I have enough food, 1 shall be thankful to You”. 


The fourth advantage of being hungry is that one is never 
forgetful of those who are suffering from misery and starvation. A 
person replete with food can have no idea of the sufferings of the 
starving and the needy. Someone asked Yousuf Afaifissalam, “You 
are the custodian of all the treasures of this land and still, you 
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remain hungry”. He replied, "I fear lest repletion should make me 
forgetful of those who are starving’, And, hunger and thirst in this 
world alse helps to keep in remembrance the hunger and thirst that 
men will be made to suffer on the Day of Resurrection. A hungry 
man fears the punishment of Allah Ta‘ala; he can call to mind how 
' the inmates of Jahannam will suffer from severe thirst and bunger, 
how they will be given food that will be hard to swallow, and how 
they will be given as drink, the blood and the pus running from the 
wounds of those burning in Fire. 


The fifth and most important advantage of hunger is its effect 
of protection against sine. For, all lusts stem from repletion, while 
hunger takes the edge off one’a passions. A person's blessedness 
consists in his subduing his evil self, while hia misfortune comes 
from being over powered by evil passions. As a wild horse is made 
docile through hunger, and becomes defiant and rebellious if it is 
given too much to eat, similarly, tbe evi] nature of man can he 
subdued only by starving the belly. 


Someone asked a Divine, "You are old and weak in body and, 
still, you do not take care of your health (you need to take 
invigorating foods). He replied, "Man’s innate evil nature is quickly 
excited hy passions; I fear, lest it should drag me into the bane of 
some sinful deed. So, I prefer to keep my nature subdued by 
mortifications, lest it should tempt me into a sin leading to 
damnation”. 


Aishah Redhiallaho anha says, “The first innovation (Bid'st) in 
Deen that started after the times of Rasulullah Soffailahe alathe 
wasaiiam ia the habit of people to eat to the extent of repletion. 
When the bellies of men are full, their psyches are inclined towards 
the world”. 


And this advantage of hunger being & protection against sins 
includes so many other advantages, the least of which is one's 
protection against Justs of the sex and the desire for idle talk. A 
hungry man would never like to indulge in idle talk and, thus, he 
would be safe from the sina of back-biting, telling lies, obscene talk, 
Maligning and vilifying others. On the other hand, a full-bellied 
glutton desires recreation and chit-chat........and our gossip generally 
consists of slanders about the chaste and virtuous people. Rasulullah 
Sallaliaho alaithe wasailam said, "(Mostly) people are condemned to 
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Jabannam for the harvests of their tongue". There is no denying the 
fact that indulgence in sex is most fatal for the soul. Now, when a 
person’s belly is full, he finds it dificult to contain his sexual desire: 
and even if he is capable of restraining it, through fear of Allah 
Ta‘aia, he may not be able to avoid the sin of lustful gazing (at the 
perscn of opposite sex}. Rasulullah Saffallaha alaike wasallom once 
said, “The eye commits fornication, as do the private parts’. Suppose 
aman is able to close his eyes to avoid sinful gazing, the image of the 
persons on, Whom he chanced to cast a glance will still haunt his 
mind, and lustful thoughts will deprive him of the bliss of Com- 
munion with Allah Ta‘afa, and may even distract his attention when 
engaged in observance of Salaat. Sins of lust and sins of the tongue 
have been mentioned by way of illustration; as a matter of fact, all 
sins committed by various parts of the body have their origin in a 
belly replete with food, which provides the necessary strength. 


The sixth advantage of eating less food is that those who eat 
sparingly do not sleep long, but are granted the privilege to stay 
awake at mgeht and engage themselves in devotions. He who eats 
much needs to drink plenty of water and so remains asleep for long 
hours. The divines say, "Do not eat much food, or you will have to 
drink plenty of water; then you will fall asleep and go on sleeping for 
lang hours, which will cause you great spiritual ioss.” They say that 
seventy famous physicians are agreed upon the fact that drinking a 
lot of water cause a person to sleep for longer durations,and so a 
greater portion of his lifetime is wasted, not to speak of the spiritual 
loss of missing Tahajjud Salaat. Too much sleep also causes hard- 
heartedness and dullness of the mind. Moreover, if a mat leading a 
celibate life or living away from his wife, sleeps for long hours, he 
will frequently be subject to night pollution and, in case there are no 
proper arrangements for taking a bath, he will often miss his 
Tahajjud prayers. 


The seventh advantage of eating less food is that it facilitates 
standing in devotion for long hours: « heavy stomach makes a person 
lazy and incapacitates him fram standing in devotions. The very act 
of eating takes a lot of time; and, if a person has to cook for himself, 
it involves a greater wastage of time. Then, after taking the meal, 
you wash your hands, pick your teeth (to remove crumbs from the 
teeth}, get up from your seat time and again and go out to take 
weter. If you add up the time spent on these various acts, you will 
realise how much time is wasted io taking food. How much more 
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beneficial would it be if ali this time were spent in remembrance of 
Allah Ta’ala and other acts of devotion? 


Sin Sagqati Rahmatuliak alaie says that he saw Ali Jurjani 
Rahmatuliah alaihe eating a sort of mash made from barley four 
and asked him how he had got used to that food! The Sheikh replied, 
'l calculated the time spent in eating 4 morsel from putting it in the 
mouth upto chewing and swallowing it, and I saw that during this 
time, I could say: (2h) Ghai ) (Allah be glorified) seventy times. For 
this reason, I have not taken bread for the last forty years but have 
been eating this mushed barley flour alone”. The fact is that every 
second of a man’s life is an invaluable jewel, which must be deposi- 
ted with Allah Ta‘aia an the treasury of Akhirah so that it may not 
be wasted. And the only way of preserving it, is to spend it in the 
rememb of Allah Ta‘aia or in other acts of devotion. 


Besides, 2 Tull belly is a hindrance which prevents a man from 
remaining in the state of ritual purification (Wudhu) for long 
duration. He has to go to the privy and cleanse himself more often 
(perform Istinjaa) and, besides wasting his time, he cannot stay in 
the Masjid (continuously) for longer hours. Moreover, fasting 
becomes much easier for those who are used to remain hungry. In 
short, there are innumersble advantages of eating less fond, for 
example, its helpfulness for fasting, for observing I'tikaaf (seclusion), 
for staying in the state of ritual purification ¢wudhu) for longer 
hours, for spending more time in acts of devotion. But all these 
advantages cannot be appreciated by the worldly-minded, who are 
heedless, wha regard ‘Deen’ to be of little value, who are content 
with the transitory life of the world, knowing only about this world, 
with little knowledge of the Akhireh. 


The eighth advantage of eating less food is that it is good for 
bodily health. Most diseases are caused by repletion and surfeit, for, 
eating too much causes such deposits to accumulate in the belly, and 
qn the veins and arteries, which are harmful for the health of the 
body and which breed various diseases. Ailments and diseases, 
besides heing injurious to health, prevent a person from exerting 
himself in devotions, distract him and divert his attention from 
contempiation and remembrance of Allah Ta‘aia. Moreover, diseases 
bring in their wake a host of worldly encumbrances and worries, 
including medicines, precautions, visits to doctors and physicians, to 
undergo operations, or (as in olden times) getting a leech to suck 
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one's blood, thus causing great botheration and a fot of expenses, 
whereas hunger serves as a sure protection against all maladies. 
They relate that once Haroon Rashid, the Caliph, tnvited to his court 
four expert physicians from India, Constantinople, Iraq and Sawad.... 
and asked them te name a medicine which did no harm to any organ 
of the body, The Indian said it was the black emblic (myrobalan), the 
Iraqi named the wild rue (called ‘Habb-ur-Rashad’ in Arabic, 
‘Sipand’ in Persian and ‘Haloon’ in Hindi) and the Roman suggested 
it was hot water which was totally harmless. The expert from Sawad 
said, That is all wrong, Emblic is harmful for the stomach. (it is also 
harmful for the liver--Author). The wild mie 15 sticky and also harms 
the stomach, and hot water causes looseness of bowels! At this, all of 
them asked him to name something which was perfectly harmless 
and he replied,"If you want to keep out of harm’s way, you should 
hot take anything until you have a good appetite and stop eating 
while you still feel like having sore more’, All the three doctors 
agreed with his opinion. 


ft is said that a’ philosopher doctor was told about a Hadith of 
Rasulullah Sailallahealaihe wasallam, which says that one should 
fill one third of one’s stomach with food, keep one third of it for 
water and one third empty for the air, He was greatly surprised and 
said, "I do not know of a sounder and saner view about eating less 
food. These are, undoubtedly, the words of a great sage’. 


The ninth advantage of eating lesa food is the economy in 
expenses. A person who eats less food spends less money than the 
one who eats more. The latter, in order to provide himself with 
larger quantities of food sometimes adopts unlawful means or 
suffers humiliation through begging from people. (We have just 
given an account af Sahl Tustari Rahtmatuilah alaihe whose 
expenses on food amounted ta one silver-piece a year), 


A sage has said, "I often dispose off my wants merely by 
abandoning the idea of fulfilling them, which gives me peace and 
safety from distraction in devotion.” Another sage says, "When | feel 
the need to borrow money, I borrow it from myself saying fio my 
own-self} that ] undertake to fulfil this desire at another time’. | 
Whenever Ibrahim tin Adhem NoAmatullah alaihe asked the price 
of something and was told that it was very expensive, he would say 
to his friends,“Do not buy that thing, as that will make it cheap” (i.e. 
if you decide not to buy a thing, it is all one to you wkcther it is 
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cheap or expensive and you do not bother as to how it is selling) In 
most cases, it is greed that brings about man’s damnation; and greed 
results from excessive indulgence in enjoyments of food and sex, 
Sexual desire ig also an outcome of eating rich food. And in eating 
less food, there is protection against all these evils; may Allah Ta‘pla 
grant protection to whomsoever He wills. 


The tenth advantage of eating less food is that it enables a 
person to offer help in sympathy with others and to give away large 
amounts in Sadaqah. For, a person who saves on food can spend his 
savings as Sadagah on the orphans, the poor and the destitute. This 
Sadaqah will provide him Shade on the Day of Resurrection, as 
stated earlier in a Hadith. 


The excessive amount of food a person consumes turns into 
waste, while whatever is spent as Sadaqah is deposited in the 
Treasury of Allah Ta‘afa for his eternal benefit. We have already 
quoted a Hadith in the foregoing pages to the effect that once 
Rasulullah Sailatiaho alaike wasaliam sari, "Man says, ‘My wealth, 
my wealth", though what is really his, consists of three things: what 
he gives as Sadaqah and preserves for use in Akhirah, what he eats 
and uses up, and what he wears and makes wornout. Al] the rest ts 
not his property, but is left behind for his heirs and be has no share 
in it". Besides, we have already quoted numerous Ahadith on the 
virtues of Sadaqaat. Each one of the ten advantages of eating less 
food, described above ia brief, includes numerous other advantages. 


One point, however, is worth considering, to which we have 
made frequent references in this book. Of course that there is no 
doubt about the virtues of taking less food, and, the fortunate ones 
are those who have, as a special favour from Allah Ta‘ala, achieved 
this merit and enjoy perfect peace in their worldly and religious life; 
besides, these virtues will also help them to attain numerous bene- 
fits in the Akhirahb. Still, every one should make allowance for his 
own weak btdy, lest, in trying to achieve too much, he may lose what 
he may have already achieved. So, a person should keep persuading 
himself to achieve these merits and consider them of high value but, 
at the same time, he should observe only such practices as his dwn 
humble powers permit. A patient who carries heavy loads hastens 
his own death. We have diseases of the soul and our limbs and facul- 
ties are quite weak. Therefore, though we should continually aspire 
for perfect spiritual health and do cur utmost to gain it, we should 
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not do anything which might cause further deterioration in our 
spintual health: 


Imaam Ghazaali Rakmatuliah alathe writes: “One should culti- 
vate the habit of eating less food gradually. For, if a person 
accustomed to eat a lot abruptly reduces his food, he will find it hard 
to bear and will lose his health. So, one should cultivate this habit 
gradually and conventently. For example, if a person is accustomed 
to eat two loaves of bread everyday, he should reduce his food by 
twenty eighth part of a loaf everyday, so that, after a month, his 
daily provision of food will be reduced to one half of the amount 
being consumed by him previously. And, if even this reduction is too 
yauch for him, he may reduce a fortieth part of a loaf everyday. 


Sahl Tustari Rahmatullah alaihe was asked, “How did you start 
your austenties in matters of food?” He replied, “In the beginning, I 
used to spend three silver-piecea (Dirhams) on food every year. I 
bought a syrup made from dates or grapes for one Dirham,rice-flour 
for one Dirham and butter (or oil) for one Dirham. i made a thick 
mixture of these three and prepared three hundred and sixty sweet 
balls of dough. I fasted during the day and ate one such ball in the 
evening when the fast was broken". Some one asked him, “What is 
your practice now?" He replied,"There is no set routine; F just take 
something, at times” We have earlier referred to his habit of going 
without food for twanty days at a time . 


Abu Zarr Ghifari Radkiafiaho anhe is reported to have said: 
“During the times of Rasulullah Sallallaho aiathe wasailam. I used 
to consume one Saa‘ (approximately 3-1/4 Kg) of barley every week. 
By Allah! I shall never increase it till I die. For I heard Rasulullah 
Salicitaho alaihe wasaliam saying, “Of you, the dearest and the 
nearest to me on the Day of Resurrectidn will be the one who 
remains, till death, in the same condition as he is today? It was in 
view of this remark of Rasulubah Sallaliaho afathe wasaliam that 
Abu Zarr Ghifaari Redhiallaho anhe used to csxiticise some Sahabah 
to whom he would say, “You have abandoned the ways of life 
followed dunng the days of Rasulullah. You eat sifted barley flour, 
though it was not sifted during those times; you eat thin loaves of 
bread and I see many kinds of curries in your feasts, though you 
were not accus-tomed to such things during the times of Rasulullat 
Sallallaka alathe wasaliam” 
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Hasan Basri Aehmatullah alaihe says:"A Mo'min (believer) is 
like a smal) goat; a handful of dates, a handful of barley flour with a 
lrttle water suffices hirn for food. A hypocrite 1s like a wild animal, 
who devours everything he can come by; he has little regard for his 
neighbours nor does he prefer anyone else’s needs to his own. Give 
away, (QO, Believers) whatever exceeds your needs as Sadaqah and 
send it before you ta the Akhirah, (for it will benefit you)” Abu Hakr 
fadhicilahe ana would go without food, consecutively for six days 
and Abdullah bin Zubair Aedhialiaho anhke could go without food 
consecutively for seven days. It is said that once a Sui Sheikh came 
across a Christian monk and held conversation with him. In the 
course of their talk, he also invited him to embrace Islam. The monk 
said,"Fisaa Alaihissaiam would sometimes go without food consecu- 
lively for forty days; it is obviously a miracle and anly a Nabi is 
granted such powers”. The Sheikh said,“Do you promise to embrace 
Islam if | go without food consecutively for fifty days* The monk 
said, ‘Certainly’. The Shetkh stayed with him for fifty days and did 
not take anything. He then said, These fifty days were in fulfiment ef 
my promise; now, ] shall do it for another ten days”. So, he did not 
eat anything for ten days more and took food after sixty days of 
starvation, The monk was greatly surprised and embraced Islam. 


A Hadith says that: “if Rasulullah Satlallahe alaihe wasaffam 
took a meal in the morning, he would not have food in the evening. 
And, if he tock a meal in the evening, he would not take food in the 
morning” ffami-us-Sagair). (That is it was bis custam on some 
occasions.) The saints of earlier times also used to take fond only 
once during the day. Imaagm Reazi Neahmatuliah alaihe says, “lf 
anyone is accustomed to taking food once during the day, he should 
eat it before dawn so that he may earn the blessings of fasting during 
the day, and be better able to engage in devotions during the night 
when his stomach is empty. They say that Maalik bin Dinar Rah- 
matullah afaihe desired to have milk, but he restrained his desire 
and did not take milk for forty years. Gnce some one presented to 
him some fresh dates, but he gave them te his friends saying, “Have 
these dates, for! have not tasted one,for the last forty years.” (Aya) 


Imaam Ghazaali..Rahkmatillah alaihke bas narrated many such 
incidents about the self-denials of the great Divines. tn fact, it was by 
virtue of these hardships that they were sometimes blessed by Allah 
Ta‘ala with supernatural powers. Nowadays.everybody aspires to 
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possess them, but few can endure such rigorous self-mortification. 
How can we, who are accustomed to enjoy delicacies of food, think of 
such self-denials and hardshipe! It is said that a Sufi Sheikh invited a 
friend to a feast and put some loaves of bread before bim on the table 
cloth. The guest began ta turn over the loaves ta select for himself a 
fine piece. TheSheikh said, “What are you doing? The loaf that you 
have rejected bas such and such benefits in it; besides, so many 
workers toiled and laboured at it to make it reach here. The wind 
biew, caused the clonds to be filled with water, then it rained, the 
earth grew crops, men and animals worked in the fields, etc., to 
bring this bread and then it reached you. And, now you are 
selecting some loaves and rejecting others as bad ones". 


It is said that a loaf of bread does not reach a person until three 
hundred and gixty hands have worked at it. First of all, Mikaaee! 
Afathissaiam measures out a set quantity from the bounteous Trea- 
sures of Allah Ta‘afa, then the angeis incharge of the clouds drive 
them to the fields; then the moon, the sun and the sky cause the 
crops to grow: then the angels incharge of the fields; and finally, the 
bakers work to prepare bread. Says Allah Toa‘aia, winds cause the 
doudstomove; them the animals work in cloud and with absolute 
truth: 
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‘And if you consider a bounty af Allah and its details, you cannot 
reckon it." (Tbrahine 34) 


Another noteworthy point about eating less food is that it should 
be done with the purest of motives, only to earn the pleasure of 
Allah, and not for show or winning worldly recognition, atherwise a 
person suffers from pangs of hunger but his soul becomes more cor- 
rupt, instead of being reformed. The Divines say that the one who 
abandons the joys of food, but falls a prey to the desire for show and 
recognition, is like a person who escapes from the scorpion but runs 
into the dragon's mouth. 


In short, eating less food is commendable, as it is beneficial both 
for one's religious and worldly life, but one shovid take care lest it 
makes him too weak and guard oneself against other fatal dangers 
like hypocrisy etc. And, it in imperative to keep in view the way of 
living of Rasulullah Sallalichs alaihe wasailom, his social behaviour, 
his poverty and his voluntary starvation. One should have sincere 
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preference for the life led by Rasulullah Sailelthe afaike wosaliam 
believing a life of austenty not becquse he was obliged to live in 
poverty, but by his choice, made with his own sweet will and plea- 
sure. A Hadith says that once Aishah Hadhiaflako anka said to 
Rasulullah Satlaflaho alaike wasaliam, ‘QO Rasulullah, why you do 
not ask Allah Ta‘afa to increase your sustenance and she burst into 
tears because she could not bear to see Rasulullah in pangs of 
hunger: At this, Rasulullah said; ‘Aishah, I swear by Him Who holds 
my life in His Hands, if I so wished, Allah Ta‘e/a would grant me 
mountains of gold which would go with-me wheresoever [ went. But 
I have preferred hunger in this world, | have preferred poverty in 
this world to riches and I have preferred sorrows of this world to 
joys. Aishah, this world 15 not suited for Muhammad and his family. 
Allah Ta‘aia has commanded perseverance and patience to the most 
resolute and determined among His Ambiya, amidst sufferings of 
this world, and ordered them to keep away from the ease and 
comforts of this life. And Allah Ta‘aia wants me to observe patience 
like them. He has said in one Ayat: 


Noes Roly 


Have patience, then, even as the resolute of heart among the 
Rasuls; had patience’. (Ahgaf: 35) 


And I cannot but obey the commandments of my Lord. So, by 
Allah, J shall observe patience to the extent of my powers, as they 
did, and truly it is Allah Ta'afa alone Who grants the power”. 


It has been stated that during the caliphate of Umar Madhi- 
allaho anko, when 50 many territories were conquered by the 
Muslims, his daughter, Hafsah Radhiallahe anfa, once suggested ta 
him, that, when he received envoys from foreign countries, he 
should wear fine clothes and entertain them with good food and 
share jt with them on the Maaidah. Umar Radhiallaho anke replied: 
"Hafsah, you know that the members of a person’s family know 
more about his private life than anybody else. She said, ‘certainly’. 
He said, *I put you on oath to confirm that during his Nabuwwat, 
Rasulullah Saflaliahe alaihe wasaliam and his family used to starve 
by day, if they bad food the previous night, and that they would not 
eat anything at. night if they had taken food during the day. Tell me. 
whether you do not know that Rasulullah Saflatiaho alathe wasat- 
lam lived for so many years after being granted Risalat by Allah, but 
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he and his family did not have a full meal of dates till the conquest of 
Khyber, I put you on cath to confirm that once you laid his food on 
a sort of table raised above the ground, and when he saw it, his 
blessed face showed marked disapproval until it had been laid on the 
ground. I put you on oath to tell me whether you remember how 
Rasulullah Sallaliaho alaihe waselfam used to fold his ‘Absa’ 
{cloack-like woolen wrap) and sleep on it during the night; how one 
hight you folded it twice (to make four layers) for him and how, the 
following day, be told you to fold it once only, saying that its four 
layers had well-nigh prevented him from getting up for Tabajjud - 
prayers. The four layers of the wrap made it softer and comfortable 
enough for sound sleep. I put you on oath to tell me whether you do 
not know that Rasulullah Saffafiaho alaike wasaliam used ta take 
off his clothes and wash them himself; and that if Bilal Radhialiaho 
anho came to call him for Salaat when he was washing clothes, he 
would have no other clothes to wear and that be would go to the 
Magjid and lead the Salaat only after the clothes were dry enough to 
wear. I put you an oath to tell me whether you do not Enow that 
once a lady from the Banu Zafar (a tribe) prepared two pieces of 
cloth for Ragulullah Safiailaho aiathe wasaliam and sent one piece 
before the other was ready; and that he wrapped it round his entire 
body, binding it in two knots round his neck {so that it should not 
slip), and went-to the Maagjid to offer Salaat, wearing only one piece 
of cloth because he had no other clothes to wear on that day.” 


Thus, Umar Radhiallaho anko went on to recount incidents 
from the life of Rasuluilah Salfallahe aiaihe wasaliam, till she burst 
into tears and he also cried so bitterly that it was feared, lest he 
would die of anguish, 


Another narration has it that once Umar Nedhiallaho anho said: 
"[ bad two companiona, (Rasulullah Salfaflaho alaihe wasallam and 
Abu Bakar Radhiallaho anhko) who followed one and the same path. 
If ] deviate from the path followed by them and follow any other 
course, I shall not be treated (by Aliah) as they were. By Allah, | 
shall bind myself to lead a hard life as they did in this world, so that 
I may attain to the pleasant life being enjoyed by them in the 
Akhirah.” 


It occurs in ‘Fatawaa Alamgiriyyah’ (edicts of the Emperor Aur- 
ahgzeb Alamgir) that there are several grades of taking food: The 
first is eating as much food as is essential for life. This is ‘Fardh' 
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(obligatory). If a person abstains from food altogether or eats less 
than mecessary to sustain life, be will be regarded a sinner. The 
second grade is taking as much as can afford sufficient strength for 
observing Salaat while standing, or for fasting without much 
trouble. Eating this much food is commendable, and one earns bless- 
ings from Allah Ta‘aia. The third prade is that of admissibility is. 
eating more than the comendable amount, specified above, to the 
extent of filling the belly for the strength of the body, which is 
neither a sin nor a virtue to be rewarded by Allah Ta‘ala, though 
suck a person will bave to go through some reckoning, provided that 
he procures his food through lawful (Halaal} means. The fourth 
degree is that of overeating, which is Haram (unlawful) for every- 
body, except for two persons: the one who eats much to gain 
strength for fasting during the day, and the one who is taking food 
with a guest and goes on eating to allow the guest to have hia fill, 


‘Tt is not permissible to eat so little that one grows too weak to 
perform one's obligatory (Fardh) duties. And, if it is not so, then 
there is no barm in eating less; for it reforms one's soul and a 
person relishes his food more if he takes it only when he is feeling 
very hungry. Similarly, it is allowable for a young man to eat less 
food more for controlling his sexual desires. (Alamgiriyya), The 
author of ‘Durre Mukhtar’and some other scholars have modified 
this gradation, to the extent that it is cbligatory (Fardh) to take as 
touch food as affords sufficient strength to observe Salaat while 
standing. The last paragraph of the extract from the book 
‘Alamgiriyyah (tqucted above} alao supports this yiew. 
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HADITH: 12 


Ali Radhialigho anko narrates that ERasulullah Sailai- 
faho alaihe wasalilam saye:“If a person is content with 
small livelihood from Allah Te‘ala, Allah will alsa be 
pleased with fewer A‘'maal from him. (fishkoat} 


The Hadith admonishes us to regard limited livelihood as a 
special favour from Allah Ta‘ala. For, in such a case Allah, the 
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Sovereign of the universe, is pleased with fewer goxwl deeds from 
him, On the other hand, if a person is granted bounteous favours, 
and grows impatient at any decrease, Allah Te‘aia, also demands 
from him that he should exert himself excessively in the fulfilment 
of his obligations and pay off what he owes. Obviously, if a servant is 
paid as much salary as be demands and, stall, does not do his duties 
properly, everybody will call him disloyal and ungrateful. Strangely 
enough, the poor among us do turn to Allah and devote some time to 
His remembrance and offer Nafl Salaat; but the rich and those who 
have prospects of getting rich find it hard to cbserve even ‘Fardh’ 
Salaat. 


A person can be content with Limited livelihood if he is particular 
about five things: 


1. He should cut down his expenses and never spend more than 
what is absolutely necessary. The Ulama say that @ single person 
should have only one suit of clothes; he need not have more than one 
in his possession. Similariy, one can do with plain bread and a 
simple curry. Rasulullah Sellaliaho aiaihe wasallam said: “He who 
observes moderation in expenditure, will not become poor". 


2. If he has as much money or food as suffices for his present 
needs, he should not worry about his future requirements and trust 
in the promise of Allah Ta‘aia to provide sustenance to all living 
beings. Shaitan (Satan) tries to keep a person constantly worried 
about the future and whispers into his ears, “One must have some 
money in reserve for what may happen, demanding immediate at- 
tention and expenditure; one may suddenly fall ill; unforeseen needs 
may arise; and you may find yourself in trouble...and so on”. Thus, 
Shaitan keeps a man wotried about his'future and puts him to hard 
Jabour, and he befools and ridicules a man saying to himself, ‘Look 
at this fool, he is presently suffering pains from real hardships for 
fear of problems which are imaginary and absolutely uncertain’. 


A Hadith says that once Rasulullah Saffailaho alaihe wosallam 
said to Abdultah Ibne Mas‘ud Hadhiallaho anho: "Do not keep 
yourself occupied with too many cares and wornes; for, whatever 
has been decreed must happen; and whatever provision has been 
apportioned for you must reach you. “He also said: “Allah Ta'afa 
gives a Mo’min (believer) his provison from unimagined sources". 
This subject forma the content of an Ayat from the Holy Qur'an. 
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3. He should consider the fact that, being content with little 
provision from Allah Ta‘ala, one develops a sense of self-sufficiency 
and feels honoured for not being dependent on others. On the other 
hand’ a greedy and covetous person has to humiliate himself before 
others. So, one has to carefully choose between the two alternatives, 
both rather unpleasant, namely the choice in between begging from 
people and abstaining from good living. And the one who prefers a 
simple and contented life is rewarded by Allah Ta‘efa, while he who 
begs from people will be punsihed in the Akhirah. Besides, if you beg 
favours of a person, you cannot dare to speak the truth in his face 
and, very often, you have to adopt a compromising attitude in 
religious matters. 


Rasulullah Soffaffahko ofnihe wasellam said, "The honour of a 
person consists in his being independent of people”. And there is a 
well-known maxim: “If you do not depend upon a person, you are his 
equal; if you ask favours of him, you are his bondsman; if you do him 
a favour, you are his master?" 


4, He should consider the fateful end of the nich who were 
enamoured of this world ie. the Jews, the Chirstians and the 
irreligious persons whe lived in affluent circumstances. And, st the 
same time, he should think of the glorious future of the Ambiya and 
the saints of Allah Ta‘aia and consider how blissful their lives were. 
Then he should ask bimself: 


‘Do You prefer to be counted among the fortunate ones who en- 
joyed nearness to Allah Ta‘ala,or do you wish to be like these 
irretigious fools who enjoyed riches of the world? 


5. He should keep in view ali the harmful effects of excessive 
wealth, described in the foregoing pages Ifa person keeps these five 
points in view, he will be easily satisfied with a smal] provision from 
Allah Ta‘ala. (TAyag) 


_Abdullah Ibne Amr Radhiallaho anho reports Rasulullah Sailai- 
iaho alaihe wasatlam as saying, “He is successful who is a Muslim, 
whom Allah Te‘ala has granted small provision and made him con- 
tent with it” Fadhaaiah Ibne ‘Ubaid Radhialiaho anheo relates that 
once Rasulullah Sallaliaho alaihe wasallam said, “Blessed is the man 
who, by the grace of Allah, has sccepted Islam, whose income is as 
much as suffices for his needa and who is content with it,” 
(Targheeb) 
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Abu Dardaa Radhiallahe anko narrates that Rasulullah Soffat- 
laho alathe wasaliam seid, "When the sun rises, it has two angels on 
either side of it who call out, ‘O people, turn to your Lord and 
Sustainer. The provision that is limited and yet sufficient is better 
than the abundant wealth which keeps you occupied with the 
worldly affairs and causes negligence towards Allah Ta‘ala’. 
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HADITH: 13 


Mu‘anz Ibne Jabal Hadhialiaho anko says that when 
Rasulullah Saffatiaho cicihe wasallam sent him (ag a 
governor) to the Yemen, he said, "Heware of living in 
comfort and hocury, for the pious bondsmen of Allah 
do not live in comfort and hoxury". 


Note: When someone is eppointed as governor or ruler, he can 
afford to provide himself liberally with comforts and amanities of life 
and it becomes easy for him to enjcy all kinds of comforta and 
luxuries. Therefore, Rasulullah Sallaileho alaihe wasaliam warned 
him.in advance against indulgence in luxuries, when sending him to 
the Yemen as governor. There are numerous such instructions given 
by Rasuluilah Sallalfake afathe wasellam and the Khulafas-e-Rashi- 
deen to the governors, which stresa the need for abstaining from a 
life of comforts and luxuries. 


Fadhala fbne ‘Ubaid Hadfialiako anho was appointed by Mu’a- 
wiyyah Radhiaitaho anho as 'Qadhi’ (chief justice) of Egypt {Misr}. 
Once a Sahabi visited him at his place, in connection with the 
venfication of 6 Hadith. He saw that the Gadhi’s hair was dishe- 
velled and he was barefooted. The Sabshi asked him, “Why is it that 
I see your hair dishevelled though you are the ‘Qadhi’ of this 
province?” Fadhala replied, "Rasulullah Sallafiahko alaihe wasaliam 
forbade us te indulge in self-adornment* He then said, “Why is it that 
I see you barefooted"? The Qadhi replied, *Ragulullah Sallailaho 
aiaihe wasaliam advised us to walk barefoot at times’. Abdullah bin 
Mughaffal saye that Rasulullah Saliaifaho alaihe wasaliam did not 
approve of combing the hair everyday. (Abu Dawood) 
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HADITH: 14 
HRasulyllah Saliailahe alathe wasaliam is reported to 
have said, "Allah Ta‘aio has not sent me any revela- 
tion commanding me to become a merchant and 
amass wealth. What He has revealed to me is, ‘0 
Muhammad, hymn the praise of your Lord and be 
among thoee who prostrate before Him; And keep 
worshipping your Lord till the inevitable (death) 
comes unto you’. 


Note: The revelation referred to in this Hadith is the last Ayat of 
Surah al-Hijr. The Hadith has been related through different chains 
of narration, by many Sahabah Radhialiahe anfuen. Allama Suyuiti 
Rahmotullah alaeihe has narrated it in his book, Durre Manthur, on 
the authority of Abdullah Tbne Mas’ud, Abu Dardaa Hadhialiaho 
ankuma and Abu Muslim Khaulanit Ha/wnafuliah alaihe. Another 
Hadith says that once Rasulollah Salfalicho alaihe wosaliam said, 
“The best among men are two: the one who goes in the path of Allah, 
holding the bridle of his horse, seeking a chance of sacrificing his life; 
and the other who owns a few poate and lives uoknown in a forest or 
on the hillside (where one can live in peace), observes Salaat, pays 
Zakaat and remains engaged in worshipping his Lord,till death 
comes to him and people receive nothing from him but that which is 
good”. (Durre Manthur) 


Those who have studied the life history of Rasuiuilah Seliellaho 
alaihe wasailam know how he acted upon this commandment of 
Abah Ta‘ola,tili he left the world. When Allah Ta‘ala increased his 
lessings upon him, he exerted himself more diligently in his 
devotions, Aishah HRadhialiaho ania relates that when Surah al- 
Fath waa revealed, Rasululiah Sailalfahe alaihe wosaliam began to 
exert himself more diligently in his devotions. Someone asked him, 
"O Rasulullah, this Ayat of Surah testifies that Allah Ta‘afa has 
forgiven all your former and latter lapses, but still you take pains 
and exert yourself in devotions". He replied, “Should I not be 4 
gratefid bondsman’. 
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Abu Hurairah Hadhialiako anhe narrates that when Surah al- 
Fath was revealed, Rasulullah Sallallaho alaihe wesallam began to 
spend such long hours in ‘Nafl’ Salaat that his feet became swollen, 
and he increased his worship so much that he grew weak and thin 
like an old and dried water-skin. When he was asked why he took 
such pains, He replied, “Should I not be a grateful servant? Hasan 
Rahmatulleh alaihe said that Rasulullah Sallaliake alaihe wasallam 
waa so diligent in devotions that he had become weak like a dried old 
water-skin. He then mentioned someone else asking the same quest- 
ion and receiving the same repiy. Abu Juhaifah says that Rasulullah 
Sailafiaho aiaihe wasallam used to stand in Salaat so Iong that his 
feet had become cracked. Anas says that Rasululiah Sallallaho alaihe 
wasaliam stood in Salaat so long that his feet became swollen. 


There are many Abadith to the same effect, and most of them 
relate that people were surprised at his diligence in devotions and 
asked him why he took so much trouble, in spite of the fact that 
Aljah Ta‘ala bad given him a categorical assurance of forgiveness in 
the Holy Qur'an, to which he replied, “Should I not be a grateful 
bondsman? ?Durre Manthur) 


Have we ever thought of offering two brief Hak‘aat of Salaat, in 
gratitude to Allah Ta‘afa for domg us a special favour? There are 
numerous Abadith which relate that, when Rasulullah Sallatiaho 
alathe wasaflam got news of a victory,ar heard of anything that 
delighted him, ha would make a Sajdah in gratitude to Allah Ta‘ala. 
Notwithstanding ail this devotion, he had such fear of Allah Te‘aia 
that, as Imaam Bukhari Rahmatidlah alcihe has related it, he once 
said,"[ swear by Allah! 1 swear by Allah that I do not know, though | 
am a Rasul of Allah Toe‘ola, what He will do with me or with you, con 
the Day of Judgment." (Mishkoat) ‘I do not knew’ means, I am 
unaware of the circumstances we shall heave to face on the Day of 
Judgement. because Allah Ta‘ala, the Sovereign with absclute 
power, has every right to do with people as He wills. 


It sccurs in a narration that Umme Dardas Radhiallaho anka 
asked her husband, "Why is it that you do not go after money,as so 
and so does? (He earns money; you do not bother about it)", Abu 
Dardaa Radhialiahoe anko replied, "1 have heard Rasulullah Sal- 
lailaho alaihe wasellam saying, “In front of you would be a difficult 
valley on the Day of Resurrection,and those who have a heavy 
burden will be required to render an account of all their worldly 
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possessions, and they will not be able to do it easily. L, therefore, 
want to have a light burden i.e. [do not want to be invotved in things 
of which I might have to render an acconnt, so that I may easily pass 
through this valley.” (Miskkaat} 


These great people felt extremely afraid of what might happen to 
them on the Day of Judgement and, therefore, they were greatly 
concerned about the Akhirah and remained ever busy preparing for 
it. We, on the contrary, are constantly worried about this world and 
never,for once think of the difficult valley referred to in the Hadith. 
They say that once Flassaan bin Sinsan Rehmetuiiah alaihe was 
golng somewhere when he saw a house which had not been there 
before. He asked, “When was this house built? But instantly he 
thought better of it and began to admonish himself saying,“Why did 
you ask this idle question? It is no concern of yours when the house 
was built. Now you will have to do penance for that and fast for a 
year”. And he fasted for one complete year to atone for indulging in 
useless talk. 


Maglik [bne Zaigham Aadfialisho anko relates: Once Rabeah 
Qaisi Hakmatuliah alaike came to visit us efter Asr Salaat and asked 
whether my father was at home. On being told that he was asleep, 
the Sheikh said, “Is this the time for sleep", and went away. [sent a 
man after him with the word that, if he liked, [ would wake him up, 
but before he could catch up with him, the Sheikh had entered a 
graveyard and was admonishing himself thus, “You said, Is this the 
time for sieep?’, What did you mean by it? Everybody is free to go to 
bed when he likes. How do you know that such and such time was 
not suitable for him to sleep? I swear by Alleh that I shall not allow 
you, for a year, to lie on the ground to sleep, unless you fall ill or go 
mad; for in that case, I shall be helpless. Woe to you! How long will 
you go on upbraiding others? What a pity, you refuse to mend your 
ways!” He went on talking in this vein, weeping and crying in bitter 
remorse. When the man saw him in this state, he could not take 
courage to speak to him and came back. 


Talha Radhialiaho anhko says that once 6 Sahabi took bis clothes 
off and began to roll himself on the burning sand of the desert. He 
wes saying to. himself, “Taste it and know that Jahannam is far 
hotter than this. You lie sleeping at night like the dead, and while 
away your time by day’? Rasulullah Sallatiahe alathe wasallam saw 
him in this condition and went over to him. He submitted, “O 
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Rasulullah, | felt within myself an urge te do hike that. [ can say no 
more” Rasulullah Sailaliche alathe wasallam said, “You need not 
have done that: all the gates of the heavens have been opened for 
you and Allah Ta‘ala is speaking proudly of you to the angels. He 
then said to the Sahabah, "Take your share of blessings from your 
brother;"and they asked him to make Du'‘aa for all of them. And 
Rasulullah Saliailaho alaihe wasellam also advised him to make 
Du‘sa for them . 


Huzaifah Ibne Qatadeh Redhiafiaho arho says that someone 
asked a saint,“What do you do when your ‘Nafs' (carnal self} desires 
to have something? "He replied, "I abhor my ‘Nafs' more than anyone 
else in the world. How can I fulfil the desire of one whom I! regard to 
be my worst enemy.” They relate that once Mujammi happened to 
look towards the roof of a house and his eyes fell on a non-Mahram’ 
lady (a Mahram’is a blood relation not within permissable marriage 
limits), He thereupon swore that he would not raise hia head to look 
up a3 long as he lived. 


There are many other incidents about these pious beings, nar- 
rated by Imaam Ghazaali Rahmatuliah aicihe, which describe how 
severely they punished themselves for the slightest lapse. The 
reason was that they were afraid of the perila of the ‘difficult valley’ 
avout which Abu Dardaa Radhialteko anho was talking to his wife. 
But we, today, seem to assure ourselves that the Sahabah alone 
would have to cover this ‘difficult valley’ and we shall fly over it by 
‘plane’. We are doing 4 grievous wrong to our own souls and neven 
for a momentthink. of the ‘difficult valley’ lying before us. 


After narrating the anecctotes,]masam Ghazaali Nahmatuilah 
alaihe writes: "Strangely enough, you punish your servants and your 
children when they do anything wrong and say to yourself, ‘If I do 
not punish them, they will become disobedient and rebellious. But 
you do not care for your ‘self and-never fear that it is growing 
rebellious. Don’t you Enow that rebelliousness in others is not going 
to do you as much as,harm as rebelliousness of your awn Nafs". 


For, if others are rebellious, they can do harm to your worldly 
interest alone, but your own rebellious nature is doing harm to your | 
life in the Akhirah, which is eternal and the bonnties thereof endure 
permanently. What a heavy loss would it be, if you did harm to your 
Akhirah, Our forefathers were aware of this fact and, therefore, if 
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anyone of them missed an opportunity to do a good deed for his 
eternal life, he would be very anxious to atone for it. 


Once, Umar Radhiaiiaho anko could not join the congregational 
salaat for ‘Agr’ and, in order to atone for it, he gave away, as 
Sadagqah,a fruit-garden whose value Was estimated at two bundred 
thousand ‘Dirhams’ (silver-pieces). Tbne Umar Kadhiallaho anhe 
would keep awake and stand in devotion for the whole night,if he 
chanced to miss the congregational Salaat on any day. Once. he 
became late for Maghrib Salast and, in order to atone for it, he 
emancipated two of his slaves, If anyone is lazy or slugpish in 
devotions, he should associate himself with a pious person with deep 
devotion in the worship of Allah Ta‘aia. If he cannot have such a 
privilege, he should study,with a receptive mind. the life histories of 
such pious people, with a view to instructively learning moral 
lessons. Many such anecdotes have been narrated by the author of 
*Raudh-ur-Rayaheen’ which has been condensed and translated into 
Urdu under the title, ‘Nazhat-ul-Hasateen’. 


A great saint has stated,“Whenever I feel that I have become less 
active in my devotions, I study the incidents from the life of Muh- 
ammad Ihne Wassay Hahmafulich alaihe consecutively for a week" 
(likewise, it is beneficial to study biographies of the other saints, 
provided these have been written by trustworthy Ulama}. An acc- 
ount of their diligence in devotions inspires a person with the desire 
to follow their example. Moreover, one should consider that all the 
labours and the pain they tookiin their devotions and other facets of 
life, have come to an end. And, they are now enjoying eternal bliss, 
living in everlasting peace and never-ending ease. How regretable 
that we, notwithstanding our knowledge of their piety and devotion, 
are busy in worldly pursuits and in deriving pleasure out of the 
material world! It is pity we do not follow the example of those wha 
have attained to a state of everlasting bliss. 


Ali Radhialiaho anfo 4¥5(Some authorities attribute the saying 
to Rasululiah Saifaiiako alaite wasailam himself} May Allah have 
mercy upon these whom people regard as invalids but they are not 
invalids, in reality". Hasan Basri Rahmatuliah alaihe comments on 
this; They look like invalids because of their constant devotional 
practices . 


He is also reported to have said, “I have known and associated 
with people who did not care a bit for the gain or loss of the world 
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and to whom the worldly riches were of less consequence than the 
dust that settles on the shoes. I have known people whe never had 
any spare garment, to be folded and put away for use at a later time. 
They never expressed a desire for any special dish nor did they need 
a bed to sleep on; they would rather lie en the bare ground and go to 
sleep. They folflled the commandments of Allah Ta‘aia contained in 
the Holy Qur'an and followed the ways (Sunnah) of Rasulullah. 
They would stand awake during the nights observing ‘Nafl’ Salaat, 
standing before Allah Ta‘afa or lying prostrate before Him, while 
tears trickled from their eyes down their cheeks. Thus, they would 
stand their nighta conversing with their Lord and Sustainer (an 
authentic Hadith says that he who observes Salaat converses with 
Allah Ta‘ala), beseeching His protection against punishment. For 
every good act that they performed, they would bow in gratitude to 
Allah Ta'‘ala, take joy in it and beseech Him to accept it. And, if they 
happened to go wrong, they felt intense remorse, turning to Allah in 
repentance, and asked His forgiveness. Such was their routine ali 
through life!” 


Once Umar bin Abdul Aziz Kahmatuliah alathe fell iil and many 
people came to visit bim. One of the visitors was a young man, thin 
and weak in body, pale in face,Umar Hehmatuliaha alaihe asked 
him: 


“Why are you so weak and emaciated?” He aaid, "It is because of 
diseases and ailments. whereupon Umar Rahmatuifah aiaihe asked 
for the real cause of his weak health. At this, the young man spoke 
thus,"] have tasted the joys of the world and found them to be 
awfully bitter. In my view, the beauty and adornment of the world, 
its pleasures and comforts are of no consequence at ali, Ita gold and 
its stones are equal in value for me. Methinksdsee before me the 
‘Arsh’ (The throne of Allah): I visualize the pious people being led to 
Jannah, and the impious being hurled into the Fire of Jahanaam. 
Therefore, I pasa my days without watertin fastingjyand keep awake 
during nights in devotion; and I know that these amount to nothing 
when they ara measured up against the bounteous rewards pro- 
inised by Allah Ta‘afa, or set against possible punishment”. 


It is said that Da’wood Ta’ee Hahmatuliah alaihe used to take 
crumbs of bread soaked in water, that being the only meal he took 
everyday, On being asked why he did so, he replied, “By drinking 
this liquid food, instead of chewing and swallowing bread, I can save 
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enough time ta recite fifty Ayaat of the Holy Qur'an’? Once a visitor 
came to see him and told him that the beam of his room had 
cracked, He said,“I have not looked up at the ceiling of thig room for - 
the last twenty years" Not only did these pious beings avoid 
indulging in idle talks, but also abstained from idle gazing. Muh- 
ammad bin Abdu] Aziz Rahmatullah alaihe says that he remained 
with Sheikh Ahmad Ibne Razeen Rafvnatullah alaihe from morning 
Ol? Asr (after noon) and saw that the Sheikh never locked this way 
or that. Someone asked him about it and he said, “Allah Te‘ala has 
granted us the gift of eyes in order that we may take a lesson from 
seeing His Majesty and Grandeur,manifested in all created things. 
He who cannot do so is not making a proper use of his eyes.” The 
wife of Masroog Rehmatuliah alaike says that his legs became 
swollen through standing in Salaat throughout the night. She says 
that, while he stood in devotions, she would sit behind him and 
Weep, out of pity for him, 


Abu Dardsa Hadhiallako ane suys: "If three most enjoyable 
things were not there, [ could not bear to live in the world, even for a 
day: (1) the joy of spending a hot summer noon in thirst (while 
fasting); (2) the bliss of lying prostrate before Allah Te‘ala.in the 
later part of the night, and ¢3) the pleasure of sitting in company 
with the pious beings, whose conversaticn is interspersed with Wise 
saying, that are picked like fruits of one's choice from a fruit-garden’. 
Aswad Ibne Yazid Rafmatullaiah alaihke took much paing in devo- 
tions and fasted in the intense heat of summer, so much so that his 
eomplexian became dark, Alqamah Ibne Qais Aahmatullah olathe 
asked him, “Why do you put your body to so much torture?" He 
replied, “I want it to attain a position of honour, on the Day of 
Resurrection” 


The story is told of a saint who used to offer a thousand Rak‘aat 
of Nafl Salaat standing everyday; when he felt exhausted, he would 
offer another thousand Rak‘aat while sitting. And after Asr Salaat, 
he would sit in his place, with his head bowed in humility, and say, 
“© Allah! I am astonished at those people. how can anything other 
than You interest them. 1 wonder how their hearts welcome any- 
thing other than ‘Zikr’ of Allah Ta‘afa:” 


Junaid Baghdadi Rafmatullah alaike says that he never came 
across anyone more painstaking in devotiong than Sirri Saqati 
Rahmotullah alaihe; nobody ever saw him lying on a bed during the 
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ninety eight yours of his life, except at the time of the illness in 
which be died. Abu Muhammad Jariri Rahmatullah aiaihe observe 
I‘tikaaf in the Holy Masjid at Makkah Mukarremah fer a year and, 
during this period, he did not Seep or talk to anyone, nor leaned 
agninst a wall or a piece of wood, etc. Abu Bakr Kattani Rafma?- 
ullah alaike anked him how he had gained the strength to undertake 
euch « rigorous performance, He replied, “Allah Ta‘aia looked within 
me and seeing the soundness of my determination granted me phy- 
sical strength for this devotion". When Abu Bakr Rahmatullah 
dlaihe heard this, he thoughtfully bowed his head for a while, and 
then went away, absorbed in thought- 


A person who passed by Sheikh Fatah Sa‘eed Musali Rahmat- 
ullah alaihe saw him standing, with both hands stretched out, in 
supplication to Allah, weeping bitterly, his tears trickling through 
his fingers. The man saw that the teare had a reddish tinge. He said 
to the Sheikh, ‘T put you on oath, tell me what calamity has made 
you shed tears of blood". The Sheikh replied, “But for your oath, | 
would never have told you about it. These are tears of remorse; I am 
weeping. for I have failed to fulfil what was expected from me by 
Allah Te‘afa". The man said, “How is it that your tears are tinged 
with blood?“The Sheikh said, “I fear-lest my crying should be mere 
affectation and a hypocritical show of falee feelings”. “The man 
further added that he saw the Sheikh in a dream after his death and 
asked him, "How did you fare during the Reckoning in the grave?” 
The Sheikh replied, "I was granted forgiveness”. The man said, 
"What about your tears” The Sheikh replied, “Allah Te‘ola 
summoned me and asked me why J shed tears". I replied that I wept 
out of remorse at not fulfilling my obligations to Him. Allah Te‘aia 
asked me, “Why my tears were tinged with blood. I replied that I was 
afraid lest my crying should be hypocritical. He then asked me what 
I expected through al] that weeping and crying-and swore by His 
Honour that the ‘Kiraman Kaatibean’ (recording Angelg) bad been 
presenting my book of deeds before Him for the past forty years, 
with never a sin recorded in it . 
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Abdul Wahid Ibne Zaid Rahkmatullah alaihe narrates his own 
story, thus: Once I passed by a church where a monk lived in 
seclusion. [ greeted him, calling him a monk, but he made no reply. 
After I had preeted bim three times, every time calling him a monk, 
he tumed to me and said, “I am not a monk. A monk is a person who 
is fearful of Allah To'aia and who is awed by His Majesty; who 
Temains patient in afflictions; who submits to what Allah Ta'‘ala has 
decreed for him; who is grateful to Allah Ta‘ale for His bounties; who 
bows in humility, keeping His greatness in view; who considers 
himself contemptible before the Absolute Honour of Aliah T‘aia; 
who surrenders to Hig Absolute Power, who humbles himself before 
His Sublime Glory, who lives in ewe of Him; who is ever concerned 
about the Reckoning and punishments awarded on the Day of Rea- 
urrection; who fasts by day and stays awake by night, engapneg 
himself in devotions; and who cannot sleep for fear of Jahannam and 
for fear of the Reckoning on the Day of Resurrection. He who 
possesses these qualities can claim to be 2 monk, I am not a monk at 
all: I am rather like a mad dog, confined in a lonely place so that | 
might not hurt other people” 1 asked him “Why is it that people have 
dissociated themselves from Allah Ta‘ala, though they are aware of 
His Greatness". He replied, “Love of the world and its glamour have 
beguiled them and caused an estrangement between them and their 
Lord. The world is an abode of sins, The really wise man shuns this 
world, turns whole-heartedly to Allah Ta‘ala and he performs such 
deeds as may help him to be nearer to Allah To‘ala.” 


Uwais Qarni Rahmotuliah alaihe, who was a celebrated saint, 
would say, "Tonight is the night of Ruku (position of bowing ia 
Salaat).” and spend the whole night in one Ruku, On another 
occasion he would say, "Tonight is the night of Sajdah (Prostration)’; 
and spend the whole night in one Sajdah, Utbah Rahmatullah 
alaihe, was a slave. After he repented of his past sins, he would 
remain so much engrossed in devotions that he would not care for 
food or drink. His mother once said to him, * Take pity on your self 
and rest for a while” He repiied,“I am taking pains out of pity for my 
own soul; a few days’ labour in this world may win for it everlasting 
ease and comforts in Akhirah” Abdullah Ibne Dawood Rahimatulich 
alaihe says that, when one of these great people attained to the age 
of forty years, he would roll his bedding and put it away. 


Kahmas Ibne Hasan Rehmetuiloh alathe used to offer a thous- 
and Raka“at of Nafl Salaat every night When he stood for Salaat he 
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would say to himself, Get up, you who are the root cause of all evils 
and offer Salaat"When he grew very weak in his old age, he would 
offer five hundred Rak‘aat every night. Thereafter he would weep 
and say, “I have been deprived of a precious half of my devotions, 
Rabee Kahmatuilah alathe says, "Qne day I went to visit Uwais 
Qarni Rahkmatuilah alaihe after Fajr Salaat and saw that he was 
engaged in “Zike’. Not Liking to disturb him, I sat there waiting for 
him to finish his devoticns. The Sheikh remained absorbed in “Zskr’ 
tll it was time for ‘Zubr’ Salaat. He got up from his place, offered his 
Zubr Salaat and then engaged himself in performing Naf] prayers, 
continaing in this state till Asr Salaat. He resumed his Zikr after Asr 
and sat in place till Maghrib. After Maghrib Salaat, he started 
performing Nafi Salast again and continued todo so till ‘Isha’. After 
‘Isha, he kept offering Nafl prayers till Fajr Salaat. Next morning, he 
sat in his place as usual and engaged himself in Zikr after Fajr 
Salaat. It so happened that, while the Sheikh sat there, engrossed in 
Zikr, he dozed off. Instantly he woke up and said, “OQ Allah; I seek 
Your refuge from the eye that sleeps again and again; I take refuge in 
You from the stomach which ts never satisfied with eating’? When | 
saw this state of affairs, I came back saying to myself, “What I have 
seen is a sufficient admonition for me.” 


Ahmad Ibne Harb Kahmatudiah alaihe says: "I am astonished at 
one whe ‘knows that Jannah is being embellished for him in the 
heavens above and also Jahannam is ablaze beneath him, and yet he 
goes to sleep". Once a person visited Sheikh Ibrahim bin Adhem 
Rahmatulliah afaihe in his place and saw that, after Isha Salaat, the 
Sheikh went to bed wrapped in his woollen cloak and remained in 
that position till morning; he neither, moved nor turned in bed 
throughout the night. Next morning, he got up and offered Fajr 
Salaat without fresh Wudhu. The man said to him, “May Allah have 
mercy on you! You kept lying in bed all night and yet you have 
offered Fajr Salaat without fresh Wudhu? The Sheikh replied, “I 
did not sleep at all; | have been roaming in the Gardens of Jannah or 
walking in the depths of Jahannam all night long. 


They say that Sheikh Abu Bakr bin ‘Ayyash Rahmatuliah alaihe 

did not go to bed for forty years. He once advised his son saying, “Do 
hot commit any sin in this small room; for, in here, | have recited the 
Holy Qur'an twelve thousand times.”And when lying on his death- 
bed, he said pointing to a corner of the room, “I used to recite the 
Holy Qur'an while sitting in that corner, I have made twenty four 
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thousand complete readings of the Holy Qur'an’ Samnoon Rahmat- 
ullah afeike used to offer five hundred Hak'‘sat of ‘Nafl’ Salsat 
everyday. Allama Zuhedi writes that once a rich man of Baghdad 
distributed forty thousand Dirhams (silver piece) among the poor 
snd the destitute. When Samnoon HaAmatuliah alathe heard of it, 
be said ta himself,“‘I have no Dirhams, let me offer one Rak‘aat of 
Nafl Salaat for each Dirham that he gave away. So, he went to 
Madain city and there offered forty thousand Rak‘aat. of Nafl Salaat. 


Abv Bakr Mutawwa'ee Hahmatuilah alaihe says that, during his 
youth, it had been his custom to recite Surah al-Ikhlaas thirty-one 
thousand times daily or may be forty thousand times; the narrator is 
doubtful. A person saya that he associated with Sheikh ‘Aamir [bne 
Abdul Qais Hahmatuiah alaihe for four months and, during this 
period, he never saw the Sheikh sleeping, neither by day nor at 
night. 


A pupil of Ali Radhiallaho anho says:“Once Ali Radhiallaho 
anhke led people in Fajr Salaat. At the end he turned his face to the 
Fight and sat there facing the people till sunmse. He looked cast 
down. At last, he turned the palms of hia hands up as a gesture of 
regret and spoke to the people thus: “By Allah! I have been an 
associate of the Sahabah of Rasuluilah Satiatiake alaihe wasaliam, 
it’s a pity that nowadays I find men who do not resemble them in 
any respect. When the Sahabah Hadhiailaho anhum got up in the 
morning, they looked dishevelled, pale in face and covered with dust. 
During the night they would prostrate before Allah To‘ala or stand 
in devotion reciting from the Holy Qur’en. They would spend the 
whole night standing, When tired they would lean to the right or left 
for respite, shifting the weight of their bodies from one leg to the 
other. When they recited lines glorifying Allah, they swayed in 
ecstasy, as the trees do, when the wind passes through them. And 
they wept (for fear or love of Allah Ta‘efa) shedding tears so 
profusely that their clothes would become wet Alas! men of today, 
spend their nights in utter heediessness. 


* 

Abu Muslim Khaulani Rafmatulich alaihe had a whip hanging 
on the wall of the ‘Masjid’ of hia house. He would say to himself, 
“Get up, for I shall keep you engaged in Salaat till you are tired and 
exhausted". Aud when he found himself slackening, he would lash 
himself with the whip on the calves of his legs and say, "My own 
calves deserve whipping more than my riding-horse”. He would also 


al 
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say, “The Sahabah Aadhialiahe anhum ought have thought that they 
have excelled everybody and attained to ali the highest grades of 
Jannah. No, we shall follow their example and exert ourselves to 
attain to a similar position, so that they might know that their 
followers were also valiant people” 


Qasim son of Muhammad Ibne Abu Bakr Hadhiallaho anhoa 
says; “One morniag I went for a visit to my aunt, Aishah 
Raditialaho anka and saw that she was engaged in offering Dhuhaa 
(forenoon) Salaat, She was reciting the following Ayat: 


Beyeett “Nelodes a Ea 


But Allah has been Gracious unto us and has saved us from the 
tarment of the breath of fire. fat-Toor 27) 


I saw she was reciting the Ayat again and again and weeping bit- 
terly. I waited for a long time but then I thought I had better go to 
the market first, get the things I needed and-pay my respects to her 
on my way back home. So ! went to the market, but when I came 
back I sew that she was still standing in Salaat reciting the same 
Ayat again and again, weeping bitterlyt” 


Muhammad Ibne Ishaque Aahriatulfah alaite says that when 
Abdur Rahman Ibne Aswad Natmatuliah alathe came to Makkah 
Mukarramanh for Hajj, he had some trouble in the foot. After ‘Isha 
Salaat, he stood in Nafl Salaat, leaning to one side and halancing 
himself on one leg, and continued to observe Nafl Salaat ull dawn. 
He then offered Fajr Salaat without performing a fresh Wudhu. 


A Divine has said: "I fear death simply because, then I shall not. 
be able to offer Tahajjud ‘fie. thus be deprived of the bliss of 
standing in Tehajjud prayers)". Ali Radhiellaho anfe says, “There 
are four signs of pious men: their faces are pale from staying awake 
during the nights, their eyes look bleared with weeping during the 
nights, their lips are dry from excessive fasting and their faces hetray 
fear of Allah Ta‘eia.” Hasan Basri Rehmatullak alathe was asked, 
"Why is it that the faces of those who frequently stand in prayers are 
invested with a peculiar grace?” He replied, “When they hold 
intimate converse with Allah Te‘aia during the lonely hours of the 
night, He, in His Infinite Beneficence, Ubuminates their faces with 
His Divine light (Noor)". 
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Qasim bin Raashid Rahmatuliah alathe says that Sheikh Zam‘sh 
Rahmatuliah alathe was staying with his wife and daughters, in 
their neighbourhood at Muhassab {a place near Makkah Mukar- 
ramah) They saw that the Sheikh was accustomed to stand in Salaat 
for long hours of the night. He used to awake his wife and children 
for Tahajjud in the latter part of the night, saying, "Wake up, O 
travellers! Let us proceed. Will you He sleeping the whole night 
through?’ At his call, all of them would wake up and engage in 
different activities. One of them would perform Wudhu and offer 
Nafi Salaat, another would sit in 4 corner and weep from fear of 
Allah, still another would sit and recite from the Holy Qur'an. They 
continued in this state til] dawn, when the Sheikh called them and 
ssid, “Hest a while, for those who travel by night take rést in the 
morning”. 


A Divine narrates his own story, "Walking through the hiily 
areas of Bait-wl-Muqaddas, I otice heard the voice of a person 
reciting something. | turned and began to walk in the direction of 
the place wherefrom the voice was coming. Before long, I reached a 
grassy place and thers I saw a person standing under a shady tree, 
observing Salaat. He was reciting this Ayat again an again. 


Sfp ae oe amep pot we eee a ae cee Aer 
Wa Sy oot cL elie Mele Ss 423 
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On the Day (of Resurrection), when every soul will find itself 
confronted with all that it bas done of good. (Every soul) will long 
that there may be a mighty space of distance between it and that 
fevil}s(so that it may net see the evils of ita own doing). Allah bids 
you to beware of Him. {Allah bids you beware of the Reckoning to be 
made, the explanation to be demanded on the Day of Resurrection 
and the Punishment meant for the evil-doers). (Ale-Imran: 30) 


I sat behind him. ! saw that he was reciting the Ayat again and 
again and was weeping bitterly. Suddenly, he uttered a loud cry of 
pain and fell unconscious on the ground. It was very distressing to 
me, as I thought that the pious man hed fallen unconscious owing to 
the evil effect of my presence there. At long last, he regained 
consciousness and said,“O Allah, | seek refuge in You aguinst those 
who shed false tears and make a show of feelings. (He modestly 
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thought that his weeping and recitation were feigned and affected). 
Q Adlah, | seek refuge in You from acting lke irresponsible idlers 
who are heedless: who turn away from You in sheer lHstlessness. 
(Again, he thought that all his good deeds, his weeping, and crying, 
his recitation of the Hely Qur'an were defective and were performed 
heedlessly; he was modest enough to look upon himself as the most 
insignificant idler}, (} Allah! The hearts of the fearful bow to You 
alone in homility; and thase who are negligent in devotions hope to 
Teceive Mmetcy and forgiveness at Your hands alone; and the hearts of 
the gnostics (those who ‘know’ their Lord) are bowed with the true 
awareness of Your Majesty’. He then clapped hid hands, in the 
manner of a person shaking dust off his hands, and said, “What 
concern have I with the world, or the world with me? © world, go 
thou to thy sons, te thy admirers, to those who set value upon thy 
riches and pleasures! Go and beguile them with thy treachenestGo 
away and do not vex me”. He went on to say, after a pause,""O, where 
are those who lived in the past apes? They have all gone to dust, 
have crumbled and decayed and become dust; and as time passes by, 
more and more persons are creeping to death and decay? At this, | 
sald to him, "I have waited long for you to be free from your 
devotions’. He replied, “How can a person like me have time to 
spare, while he knows that time is running against him. Naturally, 
such s one should make the best use of his time and should perform 
good deeds before it is too late, before death overtake him. Time is 
fleeting fast and the hour of death is approaching nearer. How can a 
person be free while he sees death before him, while he is aware that 
tus lifetime is limited and the sins he committed have been recorded 
in his book of deeds". He then said, in an invocation to Allah, "O 
Allah, I seek refuge in You against the present disaster (the sins 
recorded in my book of deeds} and You alone are my resort against 
all disasters of the next world. (My only hope of salvation lies in 
Your Infinite Mercey} He continued to invoke the Mercy of Allah 
Ta‘ala in this manner for some time and then recited the next Ayat: 


Gt SEG CES 
And there will appear unte them, from their Lord that which they 
could never have counted upon, faz-Zumr: 47} 


The complete Ayat, of which the above phrase forms a part, is as 
foliows: 


cA rie gylaca nat Rar 3 Cha NETS 
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‘And though those who do wrong possess all that is in the wortd 
and therewith as much again, they verily will seek to ransom them- 
selves therewith And there will appear unto them, from their Lord 
that which they could never have counted upon: faz-Zumr: 47) 


While reciting this Ayat, he again uttered a loud cry of pain and 
fell unconscious on the ground. I thought that his soul had departed 
from ite body. I went near him and saw that he was writhing in 
severe pain. At length, he came to his senses and, once again, began 
his invocation to Allah, thus:*O Allah, when the time comes for me 
to stand before You on the Day cf Resurrection, have merey on me 
and grant me forgiveness, and keep my sins a secret, veiling me 
under Your veil! O YourWho veil ali unseemly sins of Your men from 
the sight, forgive me my sins in Your Infinite Mercy?” 


I said ta him, "CG Sheikh, | beseech you in the Name of Him 
Whose Merey you are invoking, to talk to me a while’? He replied, 
“Please go and converse with someone whose words may benefit you. 
It is ttle nse talking to a person (like me) whose sins have ruined 
his soul”. ‘He added, ‘I have lived here for a long time which is best 
known to Allah and | am engaged in a combat with Shaitan. | defy 
him and he defies me. (He is all the time trying to distract my 
attention fram contemplation of Allah Ta‘aia . As he (Shaitan) could 
not think of any ether device to distract me, he has sent you here. 
Please go away and donot be decetved by Shaitan. Don't you see 
that you have interrupted my intimate converse with my Lord? You 
have turned my attention to yourself and caused me to turn away 
from the remembrance of Allah fe‘ala .1 seek refuge in Allah Te‘ala 
against the evil inherent in your soul and I do hope that Allah To’ala 
will guard me against His Wrath?’ When [ heard this, i felt afraid 
Jest 1 should have to suffer punishment from Allah Te‘ala for dis- 
iracting the attention of His pious man from the contemplation of 
Allah Ta‘ola. So, I came away, leaving him there, occupied with his 
devotions. 


It is said that Sheikh Kuraz bin Wabrah Aahmatuliah alathe 
used to recite the entire Holy Qur’an three times daily. In addition, 
he remained absorbed in devotion. Some one said to him, “You are 
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giving yourself excessive trouble” He asked, "What is the age of the 
world?” The man replied, "Seven thousand years". ‘The Sheikh 
asked, “What is the length of the Day of Resurrection” The man 
said, "Fifty thousand years’, ‘The Shiekh said, “How can anyone of 
you refuse to work for one seventh part of a day in return for which 
he is promised ease and comfort for the reat of the day.? So, it will 
be a profitable bargain for anyone who is granted ease and comfort 
on the Day of Resurrection in return for a lifetime spent in devo- 
tions, even though he were to live for seven thousand years, not to 
speak of the fact that the lifetime of a man is an infinitely small 
fraction and the life of Akhirah is eternal, continuing beyond the 
Day of Resurrection.” We have given above a few anecdotes from the 
lives of the pious beings, by way of illustration. 


Commenting on the stories, Imaam Ghazaali Rahmatuliah 
afaihe writes: Such were the ways and manners of living of the great 
saints of early times. If you are reluctant to bow to Allah in devotion, 
study the history of the devout people who sacrificed their lives for 
the cause of Allah 7a'aia. Weigh in yout mind whether it is better to 
follow in the footsteps of our pious forefathers»who possessed a 
profound knowledge of “Deen’ and a deep insight into the Akhirah, 
or follow the example of the ignorant in our own times who are 
negligent of their religious obligation. Do not leave the path of the 
wise and follow the example of the fools! If you think it hard to 
emulate these pious beings, regarding them to be men of exceptional 
strength, consider the following anecdotes from the lives of the pious 
ladies and try to equal them in devoutness. For, how unworthy ds 
the man who cannot emulate even women in the observance of 
‘Deen?. Now listen carefully:- 


It is related of Habibah Adawiyya that when she had finished 
her Ishaa Salaat, she used to cover herself properly and stand on the 
roof of her house. She would then engage herself in Du‘aa (Suppli- 
cations} and cry aloud to Allah Ta‘ala,“O Allah! The stars are 
shining in the sky and all the people are asleep. The kings have shut 
their doors and every body has retired to his private room, with his 
loved one. And here F am, standing before You, in humility.” Saying 
this, she would start performing Nafi Salaat and continue in this 
state the whole night through. When the day dawned, she again 
said, in an invocation to ANah,“The night has passed and the day 
haa dawned. I wish I knew whether you have accepted my devotions 
of the night. If so, I would have felicitated myself; if not, 1 would have 
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mourned my loss. By Your Honour, [ shall persist in devotions, even 
though You tum me away from Your door, and shall never be 
disappointed, for,] know Your Magnanimity and Your Forgiveness 


They say that ‘Ujrah Aehmarulich aiaiha was blind, and yet she 
used to stay awake during the whole night and when the day daw- 
ned, she said to Ailah, in very sad tones,“O my Allah! A number of 
Your devout men must have spent the lonely hours of this dark 
night in devotions, seeking nearness to You and trying to excel one 
another in the struggle to win Your Blessings and Your Forgiveness. 
O Allaht I beseech You and no one else, ta count me among those 
who have excelled others and grant me entry into the choicest places 
in heaven. © Allah! Raise me to the rank of Your favourite beings 
who have attained intimacy with You and count me as one of Your 
pious servants. O Allah! You are the most Merciful of all who show 
raercy, You are far above all others who have high ranks, You are 
the most Magnanimous of all who show maguanimity, OThou! Wha 
art the Lord of Infinite Bounty, have mercy on me. Saying this, she 
would lie prostrate before Allah, and her weeping could be heard 
She continued in this state till it was dawn. 


Yahya bin Bastaam Rahmatulich alathe bas narrated the follow. 
ing story about a pious lady, “We used to visit Sha‘wanah Hatmuat. 
uliah alatha and saw her weeping bitterly. Once suggested ta one ol 
my friends that we should see her alone and persuade ber nat to 
weep so much, He agreed and we met her when she was alone. We 
said to her, "If you have mercy on yourself and do uot cry so much, it 
will be better for the strength of your body and you will be able to 
employ it in devotions for a longer time”. Hearing this, she burst into 
tears and said, “I wish I could weep till my eyes became dry and 
then, if! could, f would shed tears of blood. I wish that I could weep 
fall all my blood flowed through the eyes in tears! Ah! ido net know 
how to weep and cry unte Alleah’ ! do not knew bow to weep and 
cry”. She went on repeating ihe words again and aguin, till she fell 
uneonscious on the ground. 


Muhammad bin Mu‘az Rahmatuliogh alaihe saya that a devout 
lady narrated to him the following story: 1 saw in a dream that I was 
going to enter Jannah and when I reached the entrance, ] saw that 
so many people had assembled there. ] asked, “Why have they 
assembled at the gate?’ A man replied, "A lady is coming to Jannah 
and they have decorated it for her sake; they have come to receive 
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her into the Jannah’? I asked who the lady was, and the man said, 
"She is a dark-complexioned bonds-woman from Aikah town, called 
Sha'wanah. [ said, “By Allah! She is my sister". Meanwhile, I saw 
that Sha*wanah was coming to us. She was riding a handsome high- 
bred she-camel, which was flying in the air. I called out her name 
and said, “My dear sister, you know that we are related to each 
other. Make Du‘aa (supplication) to your Lond that He may grant 
mé your companionship . She smiled and said, "The time has not yet 
' gonte for you te join me: but do take a few words of advice from me; 
make Akhirah your constant worry and take it to your heart; let 
your love for Allah overpower all other passions and desires; and do 
not bother about your hour of death i.e. be prepared to meet death at 
any time”. 


A Divine narrates, "One day I went to the Bazar with my 
Abyssinian bondswoman. When we reached there, I left her in a 
place saying, ‘I will be here soon; please sit here and do not go away’. 
But when I came back, after a while, I found that the maid was not 
there. I was greatly annoyed and I returned in an angry mood. When 
I reached home, [ found that she was already there. She saw my 
angry took and said, ‘O master, don’t be so quick to take offence. 
Just listen to what I have to say. As a matter of fact, you left me in 
the midst of people who were absolutely negligent in the remem- 
brance of Allah. I feared lest they should be swallowed up by the 
ground; a place where no one is engaged in the remembrance (Zikr) 
of Allah is likely to be visited by a calamity at any time’. I wondered 
at her talking like that and [ set her free. She said, ‘O master, you 
have not treated me fairly’. ‘How is that?’, f asked, and she replied, 
*When I was a bondswoman, | was receiving double reward from 
Allah Ta‘ala. Now that you have set me free, my reward has been 
reduced by one half. A Hadith says that, if a slave is obedient to 
Allah Te‘ale and elso serves bis master, he is granted double reward 
for his virtuous deeds,” 


Khawas Aehmatuliah alaihe, who is a well-known spiritual 
leader, has narrated the following story, "Once we visited Rahlah 
Aabideh Hafmatullah alaiha in her place. We saw that her 
complexion had become dark with excessive fasting, her legs had 
been disabled and she used to prey while sitting. Her eyes had 
become blind with crying unto Allah Ta‘aig, While we sat there, we 
began to talk of the Mercy and Forgiveness of Allah Te‘aia,sco that 
she might take less pains and reduce her austerities. But she burst 
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out crying and said, “My knowledge of my own state pains my heart 
and torments my soul. Would that I had not been born’ Saying this, 
she began her Salaat again.” 


We have selected a few anecdotes, by way of illustration. _ Imaam 
Ghazali Rahmatullah aiathe has narrated many such stories about 
the pious ladies and, thereafter, he says: "If you want to guard 
yourself against heedlessness, you must make a profound study of 
the lives and circumstances of these devout men and women who 
laboured so diligently at their devotions, For, the accounts of their 
devotional practices, if read carefully, will créate Within you the 
devotional spint and make you work harder. And do not take notice 
- of the poor condition (in religicus mattersiof your own contem- 
puranesFor, most of them are so far gone, that to follow them is to 
move away from the path of virtue. There are numerous other 
incidents about the pious men who laboured st their devotions, but 
we have narrated only a few stories which should suffice for those 
who take beed and want to follow their example.” If you want to 
learn more about their lives, I suggest that you should study, from 
time to time, the book entitled ‘Hilyat-ul-Auliya’ (Ornaments for the 
Saints) which contains detailed accounts of the lives and devotions of 
the Sahabah ARadhiaiiako anhum, the Tabi’een (ie. the Followers of 
the Sahabah) and the saints of latter days. 


Some other mstructive anecdotes appear in the “Commentary on 
Thyaa-ul-Uloom’. A glance at their lives will reveal to you by 
contrast, how far removed you and your contemporaries are from 
the true religion. But you might say,“Fhose were the blessed times 
of abundant virtue and it was easy for people to occupy themselves 
with such devotional exercises, but anyone trying to follow their 
ezarnple in the present age is sure to be called mad. We should not, 
therefore, go against the spint of our own age, for, we are going to 
meet the same doom as everybody else will, and nobody can escape a 
disaster when it is widespread”. Now this sort of reasoning is sheer 
delusion and one is Jed into such wrong notions by ones evil self. 
Just consider the following example: Suppose a village is suddenly 
engulfed by flood-water and people are being swept away by the 
flood. One of the villagers knows how to swim or can escape death hy 
some other means. Do you think he will not try to save himself, 
simply because he finds everybody else in misery? Now compare the 
suffering caused by the flood which is short-lived and lasts, at the 
most,till the death of the sufferer, with the everlasting punishment 
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ion Akhirah. You should try to understand this example cleariy and 
should always keep it in your mind”. (Thyaaj 


Someone asked Ibrahim bin Adhem RaAmatullah afaihe, "Could 
¥ou spare some time for us,so that we might sit in your company and 
listen te your bleased discourse?” The sheikh replied, “At present, I 
have no time to spare, because I am deeply concerned about four 
things which keep my nuiad occupied viz:- 


(i) When the Covenant was made on the first day of creation, 
Allah Ta‘ala decreed that a section of mankind will go to 
Jannah and a section will go to Jahannam; 2 am constantly 
worned as to which of these two sections | belong to. 


i} When a baby is formed in its mother’s womb, the angel,who 
has been put in charge of the sperm, aska Allah Ta‘ela, ‘Shalt 
I record it as a blessed soul or an accursed one?’ The thought 
whether or not I have been recorded as a blessed soul keeps 
me constantly wornet. 


(ii) When the Angel of Death takes away the soul of a person, he 
(the angel) asks Allah Ta'‘aila, ‘Shall I piace it with the souls of 
the Mo’mineen (believers) or with those of kafirs (non- 
believers)? I am deeply concerned about my own self, because 
Ido not know what command will be given to the angel with 
regard to my soul, 


(iv) A prockamation will be made on the Day of Resurrection: 


GL NERD IES 
‘Get yourself apart, O you who are guilty’ (Yaa-Seen: 59) 


Tam very much concerned about my own fate, because I da not 
know whether! shall be found guilty or innocent". (This story has 
been extracted from “Tanbeeh-ul-Ghaafileen). The Sheikh meant to 
say that, so long as his mind was preoccupied with these constant 
worries, he could not afford to sit in company with his friends and 
have care free convernation. He could not live in peace unti] he was 
free from these cares. 
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HADITH: 15 


Abu Hurairah Nedhiallaho anho narrates that Ragul- 
ullah Sallaiiahoe giaihe wasaliam says that true riches 
({Ghinaa) do not congiat in abundance of wealth, but 
result from a contented mind. (Mis hkaat} 


Note: The meaning of the Hadith ia quite clear; however rich a 
person may be, if he does not possess a contented mind, he would be 
even leas willing than the poor people to spend money. And the 
richer he grows, the more covetous he becomes end always remains 
more deeply worried than the poor. On the other band, if a person 
possesses a contented mind, a bare sufficiency may keep him free 
from Worries and he is least concerned about increase in the little 
wealth he possesses. Imaam Raghib Rahmaitullak aiathe writes: “In 
Arabic, the word “Ghina is used to convey various meanings. It may 
mean absolute independence in this sense, ‘Ghina’ is an Attribute of 
Allah fa‘ala, Who Alone is ‘Ghani’ or ‘Absolutely free from want/ 
because He does not stand in need of anything whatsoever. In the 
following Ayat from the Holy Qur'an, the word has been used in this 
sense: 


OGD EIS gi DE HONG 


"GO mankind! You are the needy in (your) relation to Aliah. And 
Allah! He ts Absolute (Ghani), the Owner of Praise. (ail-Faatir: 15) 


The word may dish denote ‘the state of having few needs’, and it 
‘has been used in this se in the Surah Ad-Dhuha, wherein Allah 
Te‘aia says, addressing Rasululiah Saliaifaho alaihe wosaliam: 


& pe Liasess 


‘He Allah, found you destitute and bestowed ‘Ghina’ upon yaw’. 
(ad-Duhka: 8) 


Iu the aforesaid Hadith, the word carries the same meaning (viz. 
true riches consist.in possessing a contented mind). “Ghina’ may also 
mean ‘affluence and abundance of worldly goods’, as examplified in 
the following Ayat from the Holy Qura’n: 


44, aia ae Sil 4 als ff ae 
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(Sadagah) is for the poor who are in etraitened circumstances in 
the couse of Allah, who cannot travel in the land. The unthinking 
man regards them to be weil off (possesaing Ghina), becawse of their 
restraint (in not begging of men). (al-Bagarah: 273) 


Abu Zarr Ghifari Redhiailaho anho narrates, "Once Rasulullah 
Sallailaho alathe wasallam asked me, ‘Abu Zarr, do you think 
Fiches (‘“Ghina’) consist in abundance of wealth?’ I replied, 
‘Certainly’, He then’asked, ‘Do you think poverty consists in having 
lite money?’ and I again replied, ‘Certainly’. Then Rasulullah 
Sallaliaho afaiie wasallam said, “‘Trne riches (self-satisfaction 
regarding money) arises out of a contented heart and poverty 
consists in possessing a discontented heart’. (Targheeb) Indeed, true 
riches consist in contentment. Blessed are those who have been 
granted this excellence by Allah Ta‘ala; therein lies the essence of 
asceticism and renunciation, A person whose heart is not ena- 
moured of wealth is really a ‘rich’ man; he is the perfect ‘Zahid’ (an 
ascetic) and it makes little difference whether he possesses money or 
not. And he who is énamoured of worldly wealth is in fact poor 
because he is always desiring more, and it makes little difference 
how much money he possesses. 


Fagih Abdul-Laith RaArmafuliah alathe narrates that a sage once 
said to him;"We searched forfourthings,but we went astray in our 
quest for them. We sought ‘Ghina’ (Self-satisfaction) in wealth, but 
we discovered that it consisted in contentment; we expected to find 
eask,.and comfort in affluence, but we found that real ease and 
comfort lay in having few possessions; we sought to achieve prestige 
and honour through the people (trying to please them for winning 
their favour and recognition), but we discovered that one can 
command respect of the people only through piety; we sought the 
Bounties of Allah Ta‘ala, thinking wrongly that they consisted in 
delicacies of food and drinks, but we discovered that the great 
Bounties of Allah Te‘ala are two: (i) His guiding a person to 
embrace Islam i) His veiling the sins of His servants from the 
eyes of the people. (Those who have been granted these two bles- 
sings ate the most highly favoured meno of Aah Ta‘aia}". In the 
foregoing pages, we have quoted a Hadith to the following effect:“He 
who makes this world his ultimate aim in life, Allah Ta‘afa afflicts 
him with three things:- 


(al an anxiety that has no end, (b) an occupation that leaves 
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him no spare time, {c) a poverty which keeps him discontented 
forever’. (Tambeeh -ul-Ghafileen) 


According to another Hadith, Rasulullah Saflatlahe alaihke 
wasatiam once said “When you see the person whom AllahTa ‘ala 
has pranted a disregard for worldly things and reticence in speech, 
associate with him, for he has been granted wisdom” (Mishkaat) 


SEIS cs Ati Ara git SOCIGS A OTF 
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BEAN Gen eale Gar) A 
HADITH: 16 


Rasulullah Satfaliaio aiathe wasaliam said, “When 
anyone of you looks at someone who is superior to 
him in wealth or in good looks, he should also look 
at someone who is inferior to him in these respects’. 


The Hadith may be expiained further by an example: Suppose 
you come across a millionaire and feel envious of his fortune, saying 
regretfully to yourself,“This man has been granted abundant wealth, 
while I have but little money’! Then, at the same time, you should 
aleo think of a person who is even poorer than yourself and has often 
to go without food. If you do ao, your regret for your poverty will be 
replaced by gratefulness to Allah Te‘aia for having saved you from 
starvation. 


Another Hadith says: “Do not look at those who are superior to 
you in wealth, but look at those who are inferior to you; that will 
keep you from belittling those favours that Alleh Ta‘aiq has 
bestowed upon you". (Afishkaat) 


Abu Zarr Ghifari Radftatlako anAo narrates: "My dearest friend 
Rasulullah SailaHaho aiathe wasallam advised me to observe seven 
things: (1) he commanded me to love the poor and keep their 
company;(2}he commanded me not to look at those who are superior 
to me (in wealth) and advised me to look at those who are inferior to 
me in this respect; (3) be commanded me ta join ties of relationship, 
even. when the relatives turn awey from me. (the version in 
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Targheeb-wa-Tarheeb has: even when the relatives do me wreng); 
(4) he commanded me not to ask anyone for anything, (5) 
he commanded me to speak the truth even if it is bitter; (6) be 
cotumanded me oot to care for the reproach of anyone while I am 
engaged in seeking the pleasure of Allah Ta‘aiq; (7) he commanded 
oe to recite this phrase frequently: 


“ at ate AE Pe 
asl 3y pissed 
There is no might and no power excepi in Allah, 


for, he said, these words have come down from « Treasure just 
under Allah’s Throne (The ‘Arsh’)" (Mishkact) There are several 
narrations regarding the importance of reciting this Ayat frequently. 


It has been narrated in another Hadith that Rasulullah 
Satlatiahe alaihe wasailam once said, "A person who possesses two 
characteristics will be counted by Allah Ta‘afa among those who are 
patient and grateful to Him: he who looks up to his superiors in 
religious matters and tries to follow their example; and he who looks 
at those who are inferior to him in worldly matters and feels grateful 
to Allah Ta‘ala for bestowing His Bounties. Such a person will be 
recorded as a patient and grateful person. But he who looks at his 
inferiors in matters of religion (and considers that so-and-so is not - 
half as good as I am, in performance of virtues’) and is jealous of 
those who are superior to him in worldly matters, grieving over 
what has not been granted to him, such 2 one will not be recorded by 
Allah Te‘ala as 4 grateful or patient person." (Afishkaat) 


Aun bin Abdullah Hahmatuiiah alathe says that he used to sit in 
company with rich people and waa abways grieving. The reason was 
that when be saw someone dressed in fine clothes, or riding an 
excellent horse, better than his own, he was filled with grief because 
he felt inferior to other people. Then he began to associate with poor 
people and this painful feeling of inferiority disappeared, because he 
sew that his own dress and riding beast, etc., were superior to theirs. 
(fhya) 


The Ulama advise that one should marry a woman who is poorer 
than oneself, and not a wealthy woman. For, he who marries a 
prosperoua woman, will have to bear many hardships, for example: 
Gi) He will have to settle a large amount asa dower. (ii) It will take 
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a long time before she joins her husband, because her parents will 
delay sending her to his house and offer many excuses. (iii) He will 
feel shy of asking her to serve him. {iv) She will demand Large 
amounts of money for expenses. (v) If he wants to divorce her, he 
will not be able to do so, for fear of losing the fortune that she 
possesses. They say that a wife should preferably be inferior to her 
husband in four things, or else he will not command her respect: 
age, height, wealth, lineage. And she should be superior to her 
husband with regard to four things: beauty, Manners, peity, good 
habits. (TAyaa) 


Once a person came to a Sufi Sheikh and complained to him 
about his own peverty, saying that he was in great distress and 
would prefer death to such a life. The Sheikh said to him,“Are you 
willing to have your eyes taken out in exchange for ten thousand 
Tirhams.” He replied, “Certainly not” The Sheikh said “Would you 
like to have your tongue plucked out and get ten thousand Dirhams 
in return?” The man said, “Of course not” The Sheikh said, “Would 
you agree to having both your bands and feet cut off in return for 
twenty thousand Dirhams” ‘The man said that he would neot-The 
Sheikh asked, “Are you willing to be made a mad man and get ten 
thousand Dirhams in return?” The man said that he was not 
willing. At this,the Sheikh said to him,“Are you not ashamed of 
yourself? You admit that Allah Te'afa has granted you so many 
precious gifts, the value whereof, in your own estimation, exceeds 
fifty thousand Dirhams (eounting only a few gifts, by way of 
iHustration) and yet you complain of poverty™ 


It is said that once Jbne Sammak Rahmatuliah aiathe paid a visit 
toa king. It so chanced that, when the Sheikh greeted him, the king 
was holding a tumbler of water io bis hand. He said to the Sheikh, 
“Give mea word of advice’: The Sheikh said, “Supposing this tumbler 
of water could be had only at the cost of your entire kingdom and 
you had to choose between dying of thirst and giving your kmgdom 
away, which one would you prefer?"“The king replied, “I would 
naturally prefer a tumbler of water and part with my entire king- 
dom” The Sheikh said, “Then, I do not understand why anyone 
should take joy in a kingdom which is worth only a tumbler of 
water" These two iucidents show that each one of us has been 
granted, by Allah To‘ala, such precious gifts, the value whereof 
cannot be determined in terms of millions and billions. 
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The bounties referred to above have been bestowed upon almost 
everybody but, if we consider carefully, we shall see that each one of 
Us bas been granted, by Allah Ta‘ala, certain special favours as an 
exclusive privilege. Of these, there are three things in which every- 
body claims to excel others. First, there is the faculty of reason; even 
the dullest fool considers himself to be the wisest of all men and 
boasts of his own superior uhderstanding. This claim to distinctian, 
true or false, proves that the man believes himself ta be specially 
favoured by Altah Ta‘aéa. Is it not incumbent upon him to be thank- 
ful te Allah Ta'aia more than anybody else? 


Secondly, everybody considers himself to be superior to others in 
good habits. Each ane of us can pin-point, in everybody else, some 
habit which he considers to be undesirable. In other words, every- 
body believes himself to be perfect in manners and thinks that 
everybody else is suffering from some flaw, For, no one is willing to 
give up his habits, nor does anybody think any of his own habits to 
be questionable, Some people do occasionally acknowledge their bad 
habits, but itis mere affectation, not from their heart. Is it not then 
Incumbent upon the man,who praises his own habits to be graceful 
to Allah Ta'ala for granting him this favour, even though he finds 
someone else superior to himeelf in some other respect? 


Thirdly everybody knows better than others about his personal 
affairs and about his own inner state, and no one else can claim to 
exce) his knowledge in this respect. Besides, there are certain facts 
about everyones personal and inner life, which he wants to conceal 
from others, at all costs. So, it is a great favour of Allah Ta‘ain that 
He has put a veil over all that is unseemly in us. Thus, Allah Te'ala 
has, so te say, fulfilled the desire of everyhody to keep his weak 
points concealed from others. And for this great favour also, 
everybody should be grateful to Allah Ta‘aig. Likewise, there are 
thousands of gifts and privileges bestowed by Allah Ya‘ala upon 
everybody, which he values above everything else and which he is 
not willing to exchange for other bounties of the same or of a 
different kind. Take, for example, the privilege of being a human 
being: nobody would hike to be changed into a monkey. Similarly, 
few men would lke to lose their masculinity and become a females; 
ne Mo'min can think of losing his Imaan (faith) and become a non- 
believer,no Hafiz (one who knows the Qur'an by heart) would like to 
change his lot with that of a non-Hafiz; no scholar of divinity (Alim) 
would prefer any other status for himself; nobody who is handsome 
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would like to be deprived of his good features: no parent would like 
to be made childless, and so on. In short,each one of us is enjoying 
certain special privileges in matters relating to manners, appear. 
ance, character, family connections, prestige, social status, etc., 
which he is most unwilling to exchange for any other thing. Is it, 
then, not correct to say that each one of ua has been granted, by 
Allah To‘ala, thousands of special favours which have been denied to 
others? And, is it not unbecoming of a person to be ungrateful to 
Allah Ta'ala and to look enviously at another one who is possessed 
of some other bounty? So if you find someone possessing abundant 
wealth, you should think of the numerous bounties (mentioned 
above}, You will find that, on the whole, you are more highly 
favoured than the object of your envy (or jealousy) . (TAyaa} 


As regards the wealth in his possession, nobody knows what is 
going to become of it; whether it will be a source of ease and comfort 
for him or cause trouble for him. For, Rasulutlah Soallatiahe aiaihe 
wosaliam once said, “Do not feel envious of a wicked person for his 
possessing a bounty; for you do not know what misery he is going to 
encounter after his death, Allah Ta'afa has decreed for a wicked man 
a damnation ie. Jahannam that knows no ending’. (Mishkaat) We. 
shall discuss this subject, in detail, under the Hadith that follows 
immediately. . 
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HADITH: 17 


Rasulullah Safialiahe aiaike wasailam saye: When you 
see Allah To‘ala grantiog abundance to a disobedient 
person despite his sinful deeds, it may be just ‘Istid- 
raaj’ (a way of bringing him to his damnation grad- 
Hally), Rasulullah Sallaiiaho oalajhe wasallam then 
recited the Ayat which means: ‘Then when they for- 
got that wherecf they had been admonished, We 
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opened unto them the gates of (abundauce in} all 
things tili, even as they were enjoying that which 
they were given, We seized them unawares and Ilo! 
they were stunned’. | 


Note; The Ayat cited in the Hadith occurs in Surah (ai-An‘am: 
44). The preceding two Aysat briefly described how Allah Ta'ala 
treated the past generations of mankind. A brief translation of these 
Ayaat is given below: 


ABI GG FECA NTN pale 


“si frie 
segs BES 


"And Rasuis of Allah visited the peoples in the generation before 
you, (but they denied them) and We inflicted upon them tribulations 
and diseases (and other afflictions) in order that they might grow 
humble (but they persisted in evil behaviour). It only, when any 
adversity fell on them, they had repented, wept and cried unio Us (We 
would Aave forgiven them their sins}; but their hearts remained hard 
as ever and the Skhaitan made all that they used to do, seem fair unto 
them! Then, when they forgot that whereof they hod been warned, We 
opened unto them the gates (of affluence} in all things. Sa they felt 
proud of their excessive wealth rejoicing in their luxuries. Then, We 
seized them with an unexpected puntahment and fo! they were stun- 
ned! So (with this sudden punishment) the last remnant of the people 
who did wrong was cut down. And pratse be to Allah, the Lord and 
Sustainer of the worlds (for having finished the last remnant of the 
wrong-doers)". fal-Anam: 42, 43, £4, #5) 


In this Hadith, Ragululiah Salfellaho afaihe wasellam has ad- 
monished us not to envy the evil-doers, if we find them in affluent 
circumstances in spite of their disobedience and indulgence in sins. 
For, in this manner, the transgressors are driven, gradually, to 
ultimate damnation. This state is a kind of latitude or ‘Istidraj', as 
mentioned in these Ayaat. There are many other Ayaat in the Holy 
Qur'an on ‘Istidraj’ which forewarn men against such circum- 
stances. Indeed it is a very dangerous situation, for the sinner is 
suddenly seized with the punishment, amidst his rejoicing, and he is 
too bewildered hy being suddenly overtaken by his misery to find 
any means of escape. One should, therefore, be on one's guard 
against such dangerous situations. 


556 PAZA'TL-ESADAQAAT ~ PART TWO 


Ubaadah Hadhiollaho anho reports Rasulullah Saflaifahko afaihe 
wasafiam as saying, " When Allah Ta‘ada wills that a community 
should prosper and grow, He grants its members the qualities of 
moderation and chastity; when He wills to destroy a community, a 
door to dishonesty is opened for them and, when they begin to 
rejoice in their dishonest deeds, He seizes them unawares, with 
puuishement’. He then recited the Ayat (44) quoted above. Hasan 
Radhialahko anAo says: "He who finds himself in affluence but does 
not deem it to be foreboding his doom, is not a wise man; and he 
who finds himself in dtraitened circumstances but does not con- 
sider it opportune for turning to Allah Ta‘ala in repentance, is not & 
wise man, either”. (Durre Manthur} 


A Hadith reports Rasulullah Sallatiaho alaike wasallam suppli- 
cating Allah Ta‘afa, thus: "O Allah! Grant lesa wealth and fewer 
children tn him who believes in me and in the truth of the Com- 
mandments revealed to me, and grant him, e« strong desire to meet 
You As for him who does not believe in me and in the truth of the 
commandments revealed to me, grant him O Allah!, Abundant 
money and numerous children; and decree for him a longer life”. In 
any case, if a person is being granted excessive bounties in spite of 
his persislence in discbedience to Allah Ta‘afa, be is in a Very 
dangerous situation. Such a one should repent, beg forgiveness of 
Allah Ta'ala and turn to Him. For the same reason, Rasululish Sai- 
inllake alaike wosatlam has warned his followers not to feel envicus 
ofa wicked person fer his enjoying any bounty of Allah Ta‘efa: they 
should know that miserable is his fate after his death. (The teat of 
the Hadith has been given above, under Hadith XVI. 
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HADITH: 18 

Rasulullah ‘Sallatiaho afaihe wasailam said: The wlse 
man is he who has moulded himself to perform such 
deeds as are pleasing to Allah Ta‘aia and performs 
deeda which are of value after death, and an in- 
competent and silly person is he who follows his 
baser desires and puta falee bopes in Allah Ta‘ala . 
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Note: The Hadith means that it is a folly to foliow one’s sensual 
desires without bothering about what is lawful (Halaal) or unlawful 
(Haraam} and yet entertaming high hopes that Allah Te‘aia, Who is 
the Lord of Infinite Mercy, will forgive one’s sins, thus beguiling 
oneself with vain hopes. It occurs in another Hadith that, "A wise 
man is he who earus virtues for the life after death and a naked 
(helpless} person is be who has no faith. O Allah!The true life is only 
the life of Akhirsh.” (Jami-us-Saghir). That ia to say, the life of 
Akhirah is eterna! and be who passes into the next world without 
any viltues to his credit, is like one who has wasted his lifetime. We 
should learn to distinguish between two different attitudes with 
regard to the Mercy and Forgiveness of Allah Ta‘aia: (1) the attitude 
of a person holding true expectations of Ailah’s Mercy and For- 
giveness, who craves for His Mercy and begs it of lim-and (2) the 
attitude of an impudent sinner who persists in sins and beguiles 
himself with vain hopes of forgiveness. 


Imaam Razi Rahmatuliak aloihe says, “The following two Ayaat 
of the Holy Qur'an should suffice te deprecate Gharoor’ (the 
beguilement: the attitude of those who are deceived by vain hopes of 
Aijlah's Mercy and Forgiveness, despite their persistence in sins). 


oliayil Sa tayo testis 
i. Let not the life of the world beguile you flest you should indulge 
in worldly pursurts and negtect the other woridiy gains), nor fet 
the deceiver (Shattan) beguile you with regard to Allah, (Lugman: 
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2 You tempted yourself into error, and hesitated, and doubted, and 
vain desires beguiled you". (al-Hadid: 74) 


Commenting on the first Ayat, Sa‘eed bin Jubair Rahmatuliah 
alfatke says, “Shaitan beguiles a person, with regard to Allah, 
through seducing him to persist in sins and giving him false hopes of 
forgivenesss. 


The second Ayat occurs in Surah al-Hadid: i4.. The preceding 
Ayat describes a spectacle of the Day of Resurrection when the 
Mo'mineen (believers) will come to the Bridge (Siraat) laid over 
Jahannam, with a kind of Nur (ight)shining forth before them (ta 
help them on the way across the Bridge). And, in the fellowing Ayat, 
Allah Ta‘afa says: 
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On thar Day when fhe hypoertles among men and women wll 
say unio the believers: wait for.ua thal we may borrow from your 
light. ft will be said: Go back and seek for light (Noor)!. Then there 
will separate them a wall wherein ts a gate, the inner side whereof 
contain :iercy, while the outer side thereof is toward the doom. They 
(the hypocrites) will ery unto them (saying): Were we not with you? 
They (the believers) will say: Yes, veniiy; bul you tempted yourselves 
{into error), awaited fevil turns af fortunes for the Muslims), and 
doubted (the truth of Istam), and vain desires beguiled you till the 
erdinance of Allah (about death) came to pass and the decélver 
(Shaitan) deceived you concerning Allah. (al-Fladeed: 13-14} 


Abu Sufyan Radhiallaho anhe is reported to have said by way of 
commentary onthisAyat: + ,e.,.peete fet 
F pt . {4 . 
"You tempted yourselves {inte error)’ meaus;You {the hypo- 
crites} were led astray owing to your persistence in sins and you 
were beguiled by false hopes, for you used to say: ‘Allah wil] forgive 
us our sins. (Durr-e-Manthur) 


The author of ‘Mazahir’ writes that Sheikh [boe Abbad Shazli 
Rahmatulleh aiaife has said in his explanatory discourse on “Hikam’ 
(a famous book on mysticism), "The Divines say that ‘Rajaa’ (hope- 
fulness about Allah’s Mercy) does not consist in entertaining false 
hopes of Allah's Mercy which beguile a person into neglect of 
virtues, abd lend him the audacity to commit sings: Such hopes are, 
in reality, vain desires, employed by Shaitan as a means of deceiving 
people’. Ma‘roof Karkhi Hafmatuliah alaihke says: “Ti is sinful to 
crave for Jannab without performing good deeds: it is a kind of self- 
deception to entertain hopes of intercession by 4 pious being, with- 
out having any affinity, or spintual link with him: and holding hopes —. 
of Allan’s Mercy without obeying His Commandments is mere folly 
and sheer ignorance’. 


Hasen Basri Rahamtuliah alaihe says. "Some people neglect 
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¥irtuous deeds and entertain vain hopes of Allah’s Mercy and 
Forgiveness, so much so that they leave the world without having 
performed any acts of virtue. You will hear one of them saying, ‘I 
have strong faith in the Mercy of Allah Ta‘ala who is the Most 
Forgiving; | would say to him, ‘You are lying! For, if you had faith in 
Allah’s Mercy, you would have performed good deeds’. He also said 
on another occasion: “O servants of Allah! Beware of entertaining 
vain desires and false hopes of Allah’s Mercy. For, those who hold 
such hopes (without performing good deeds) are living in a fool’s 
paradise. By Allah, no person was ever granted good reward by Allah 
Ta'‘ala, neither in this world nor in the next, merely for having vain 
hopes of His Mercy”. {Mazahir-e-Hag) 


Imaam Ghazali Reahmatuilah alaihe says: "The key to good 
fortune lies in mental alertness and thoughtful behaviour. Ali 
manners of misfortunes are rooted in concert {(Gharoor) and 
heedlessness. No bounty of Allah Ta‘ala can excel the blessing of 
Faith (Imaan) and a true cognition of Allah Te‘aia. And, the oniy 
means to achieve them lies in having one’s heart illumined by 
spiritual insight. Similarly, no punishment of Allah Ta‘aia is more 
tormenting than Kufr finfidelity) and disobedience. And the only 
thing that causes a man to stray into Kufrt is the darkness of 
ignorance, Which blinds his inward eye. And the hearts of those who 
are wise and enlightened are like niches, wherein there are bright 
lamps spreading light. The similitude of their hearts is given in the 


Holy Qur‘an: 


Like a niche wherein there is a iamp. fan-Noor: 34) 


The hearts of those who have been beguiled into ‘Gharoor' 
{vanity and vain hopes of Allah’s Mercy) are lost in abysmal 
darkness, Where there are layers upon layers of darkness and they 
can hardly see anvthing. Their similitude is also given in the Holy 
Qur'an: 
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‘As darkness on a vast, abysmal sea There covers him a wave, 
ebove which is a wave, above which is a cloud. Layer upon faver of 
darkness". fan-Noor: 40). 
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Now thet we know ‘Gharoor’ to be the root-cause of damnation, 
it is worthwhile explaining it in detail.so that we may guard 
ourselves ageinst this spiritual bane. There are many Ayaat of the 
Holy Qur’an and numerous Ahadith on deprecation of ‘Gharoor’. 
Rasulullah Safialiaho afaihe wasatiarn said: "The wise man is he 
who observes self control and performs acts of virtue for the life after 
death; and the foolish person is he who follows his vain desires and 
entertains false hopes in Allah Ta‘aia”™. In fact, what has been said in 
the Ahadith on deprecation of ignorance aleo applies toa Gharoor’ 
(vanity); and the threate of punishment for the ignorant are also 
aimed at those imbued with ‘Gharoor’. For “Gharoor’ is born of 
ignorance-it is rather part of ignorance; and though every kind of 
ignorance cannot be termed as 'Gharoor’, every kind of ‘Gharoor’ is 
ignorance. And the worst form of ‘Gharoor’ or ignorance is exempii- 
fied in the (attitude of the) Kaafire (infidels), the profligates and the 
lewd ones,who say, "The pleasures of this world are like cash cur- 
rency (i.e. available at the moment) and those promised in Akhirah 
are like entries of credit made in a person's account, to be realised 
later”, And, they say, "No sensible person would prefer credit to cash 
currency”. Now this is 2 foolish idea rooted in sheer ignorance. 


The rule (of preferring cash over credit) applies only in such cases 
‘where the cash and credit are equal both in quality and quantity. 
But if someone were willing to buy a thing on credit for hundred 
rupees,for which another person offered only one rupee as ready 
money, even a fool would sell it on credit, not caring a whit for the 
principle of preferring cash to credit. What is more, the immediate 
pleasures of this world can in no way compare with the eternal bliss 
of Akhirah. For, 4 man might, at the most, live for a hundred or a 
hundred and fifty years, which bears no comparison with the 
everlasting life of Akhirah. 


To give ancther example, suppose a physician forbids a patrent 
to eat a certain variety of fruit because it might prove fatal for him. 
Now,the patient cannot say to him, “The pleasant taste of this fruit is 
its immediate benefit while the benefits.from avoiding it accrue 
later and one should not foregocash rewards for the promised ones’. 
Some fools ssy that the pain and suffering of this world are certain, 
while the punishments and rewards of Akhirah are uncertain and so 
one should not bear real hardships in the hope of winning what is 
uncertain. This notion is also a fallacy,born of utter ignorance. For, 
we see that businessmen take pains, and bear real hardships hoping 
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to gain profit, which in uncertain. Similarly, a patient takes bitter 
medicines and nunodergocs surgical operations thus suffering instant 
‘pain, in the hope of regaining health which is uncertain. Another 
false notion is entertained by the people who say, “The life of 
Akhirah is unseen; no one has experienced its joya and sufferings 
and we know litile about the reality of that life’ ‘This reasoning is 
also rooted in ignorance For, a layman should put his trust in the 
views of the learned ones wha have the experience of working in a 
field of specialization. 


A patient trusts what the exprienced and learned doctors tell 
him about the treatment and cure of his disease and doea not refuse 
to take a medicine simply because he does not know its effects. Nor 
does he ask the doctor to explain te him how the medicine works; if 
anyone did ask such a silly question, he would be locked upon as a 
fool, Likewise, we should have faith in what the Ambiya, saints, 
sages and divines dave said about the Axhirah, because people the 
world over have, through the ages, testified to the truth and 
trustworthiness of these sacred beings. And, it makes little 
difference if a fev ignorant fools deny having any knowledge of the 
next world or feel sceptical about it, such suspicions about the 
Akhirah usually arise in the minds of the Kaafirs (infidels). The 
Muslims, by virtue of their verbal assertion of faith, do not voice 
their suspicions about Akbirah. But when they transgress the 
Commandments of Allah Ta‘ala, commit sins, follow their lusts or 
indulge in worldly pleasures, their evil actions betray that, inwardly, 
they are also sceptical about the life after death. In fact, their actions 
belie what they claim to believe by word of mouth. Had they 
believed, from their hearts, in the reality of Akhirah, they would 
never have preferred this world to the eternal Akhirah. Such people 
are concetted (imbued with “Gharoor’} as they say, “Allah Te‘afa is 
the Lord of Infinite Bounty; He is All Forgiving and most Merciful. 
We have faith in Mis Mercy and Forgiveness and He will definitely 
forgive our ans. And it is a com:mendable virtue and a praiseworthy 
quality to entertain hopes of Mercy. His Mercy is infinitely vast! And 
our wrongs, however grievous they may be, seem insignificant 
againet the maasureless oceans of His Mercy and Forgiveness. Allah 
Ta‘ala says, as reported in a Gudsi Hadith: T treat My servant 
eceording to hin expectations of Me: co, he should heve good 
expectations of Me™. Now this is an authentic Hadith and Allah 
Te‘ala does treat Hie mon.according to thier expectations of Him. 
But it should also be borne in mind that, sometimes, Shaitan leads 
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people astray through misinterpretation of an authentic text. Had it 
not been so, he would have found it hard to deceive people. Rasul- 
ullah Saifatiaho alathe wosallam has referred to this treachery of 
Shaitan in the Hadith quoted above, “The wise man is he who sub- 
dues his self (for obeying the commandments of Allak Ta‘cia) and 
performs virtuous acts for the life after death; and the foolizh person 
is he who follows his vain desires and still entertains hopes in Allah 
Ta‘aia” These are the false hopes to which Shaitan gives a semblance 
of good axpectations of Allah’s Mercy. 


In the following Ayat of the Holy Qur'an, Allah Ta‘ala has 
Himself explained what is meant by ‘having good expectations of 
Ailah's mercy: 


BEDI SALA AAs hints EP wAaS 


‘Lo! Those who belizte,and those who emigrate (io escape the 
persecution) and strive in the way of Allah (which included all! 
manner of efforta made for the couse of Deen). These have hapes of 
Allah's Mercy’. (Al-Bagarah: 218) 


One of the recurring themes of the Holy Qur’an is that Jannah 
and its bounties will be awarded to those who perform good deeds. 
Let us consider « simple example, which will serve to explain the 
true significance of ‘the expectations of Allah's Mercy’. Suppose a 
worker is employed to make utensils by s very gererogs employer 
who promises to pay him high wages and even more in excess. He is 
also‘popularly known as very liberal-minded, for he does not take 
notice of minor faults and also pays for the spoilt or sub-standard 
pieces made by his workers. But the worker, instead of making 
utensils, breaks the toola supplied to him and sits waiting for his 
wages and rewards and says that he has perfect faith in the 
magnanimity of his master. Is there a man who will regard such a 
fool to be a sensible person? One reason, why people hold such 
absurd views. is that they cannot see the difference between true 
expectations and vain hopes. Hasan Hasri Rehmatullakh alathe was 
asked, "What do you think of the people who do not perform good 
deeds but say that they have expectations of Allah’s Mercy?” The 
Sheikh replied, They are deluded by vain hopes. For, he who 
expects to gain a thing must struggle to echieve it, and he who fears 
a thing (e.g. punishment by Allah Te'ala) must struggle hard to 
escape it.” 
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~- One day Sheikh Muslim Ibne Yasasr Rahmatullah claihe laid 
prostrate so long in Saidah that his teeth began to bleed and two of 
them tell out because of tha pressure. Someone said to him, “I am 
not capable of such devotiona but I do have expectations of Allah's 
forgiveness”. The Sheikh said, “You are far from entertaining hopes 
of forgiveness, very far indeed! For, he who expects to pain some- 
thing must struggle to achieve it and be who fears a thing also tries 
to escape it.” For instance, if a person expects to get a child but does 
not get marned or, having married, does not have intercourse with 
his wife, everybody will call him a fool. Similarly, if a person 
entertains hopes of Allah’s forgiveness but does not have faith, or 
having Faith (Imaan), does not practice virtues, nor gives up evil 
deeds, he will also be regarded as a fool. On the other hand, « 
senaible person will get married, have intercourse with bis wife and, 
sill, wil] not feel certain of getting a child. Yet he will never cease to 
hope that Allah Ta‘ala, in His infinite bounty, will grant him a child. 
He will adopt all measures for protecting the mother’s womb from 
diseases, etc., and observe all necessary cautions til] the baby is born. 
Likewise, a sensible person is he who believes in Aliah Ta‘ala, 
practises virtues, shuns evil deeds, hopes that Allah Ta‘ala (in His 
infinite Mercy) will find his good deeds acceptable and remains in 
fear that hia deeds might not be found acceptable till he meets his 
end. Only such people are really wise. All others, who have vain 
hopes of Allab’s Mercy without performing good deeds, are fools. 
And Allah Ta‘ala says in the Holy Qur'an, about such foolish people: 


"Scala cat lla Lois 
Couldst thou but ace when the guilty hang their heads before 


their Lord, (and say}: Our Lord! We have now seen and heard, so 
send us back; we will do right, now we are aure. (as-Sajdah: 12) 


That is, they will say, "Now we have realised that, as no one can 
get a child without getting married and having intercourse with his 
wife, nor can anyone get 4 harvest without ploughing the field and 
sowing seeds; so it is alag not possible for anyone to win heavenly 
rewards without performing acts of virtue’ However, hopes of 
Allah’s Mercy and Forgiveness are desirable for a person who is 
deeply sunk in sins but feels remorse and wants to repent, though 
Shaitan whispers into his ears;"How can you, who are so far gone 
and so deeply immersed in gins, repent of your misdeeds? And, even 
if you repent, how can your sins be forgiven? “Addressing such 
people, Allah Ta‘ala asys in the Holy Qur'an: 
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(O Muhammad) Say: O My slaves who have wronged yourselves 
(indulged in ‘Kufr’, Shirk’ and other sina)! Despair not of the Mercy 
of Allah, Who forgiveth all sins. Lo! He is the Forgiving, the Merciful. 
Turn unto Him repentant, and surrender unto Him, before there 
come unto you the doom, when you cannot be helped. And follow the 
better (guidance) of that which is revealed unfo you from your Lord, 
before the doom cometh on you suddenly when you know not. (And 
you are being comunanded to turn in repentance io Him) Lest any 
soul should say, (on the Day of Resurrection): Alas! My grief that I 
has unmindfiid (of what was due from me to Allah) and I was indeed 
among those who used to make fun of His Commandments, Or 
should sey: if Allah had but guided me, I should have been among the 
righteous ones! Or should say when it seeth the Doom. Oh, that I had 
buf a second chance (to live in the world) that I might be among the 
righteous! (qaz-Zumur: 53-58} 


In these Ayaat, Allah Ta‘aia has promised to forgive all the sins 
of His servants if they turn to Him in repentance. And in another 
Ayat, Allah Ta‘alo says: 
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‘And fa! Verily I am Forgiving toward him who repenteth and 
believeth and doeth good, and afterwards followeth the zame path of 
righteousness.’ (Tata: 82) 


In this Ayat, forgiveness is promised only to those who repent, 
have faith, do good and follow the path of virtue, Hence, he who doea 
so ig sincere in his expectations of Allah’s mercy . But he who 
persists in sins, but claima to have hopes of Aliah’s forgiveness, is a 
foolish person, beguiled by Shaitan into vain expectations. 
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In the early days of Islam, peopie exerted themselves in prayers, 
took pains to avoid sins, tried hard for a high standard of piety, 
abstained from doubtful things, worshipped Allah Ta‘aia day and 
night and, still, wept bitterly for fear of Allah Ta‘ala. Nowadays, 
everybody follows his lusts (indulges in sensual pleasures), hankers 
after worldly wealth, takes no thought of turning to Allah in 
repentance and, still, everybody feels happy and unafraid of Allah’s 
punishments, everybotiy says that he has good hopes of Allah’s 
mercy and a perfect faith in the forgiveness of Allah Ta‘aic, Who will 
forgive all his sins. Do such people think that all the Ambiya 
Alaitimussiam, the Sahabah Kadhiatlaho ankum and the saints, 
who took great pains in their devotions, had no such hope of Allah’s 
Mercy? Allah forbid that we entertain such absurd notions! 
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Ibne Umar Radhial akho says: GQnee ten of us, 
including myself, visited Rasulullah. Sailatlaho alaihe 
wosalianm, when a mau from the Ansaar stood up and 
said, *O Rasulullah! Who is the wisest and the moat 
prudent of men?" Rasulullah replied,“The wisest of 
men are those who remember death more than 
evorybody elec, snd who are occupied in making 
preparations for the Akhirah more than everybody | 
elee. It ja such people, indeed, who win distinction in 
this world and who will be raised to positions of 
honour in the Akhirah’. 


It occura in many Ahadith that Rasulullah Seilailaho afaihe 
wasaliam used to exhort people, in various ways, to remember death 
most often. Some of these Ahadith have already been quoted under 
Hadith 9, on restraining hopes. We have also quoted s Hadith in the. 
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game context, in which Rasulullah Saifallaho alaihe wasaliam is 
reported to have said, "Remember very often the cutter-off of 
pleasures i.e, Death” The insistance on the importance of remem- 
bering death makes it worthwhile treating the subject exclusively in 
the following pages. For, remembering death very often bas many 
advantages: it helps a person to avoid high hopes; it motivates 
preparation for life after death; it causes a man to develop non- 
attachement to worldly pleasures (which is a necessary ideal}, it 
dissuades one from hoarding money needlesaly; it persuades one to 
perform acts of virtue for the Akhirah; it induces « person to 
repentance; it prevents from doing wrongs and denying people their 
dus rights. In short, meditating on death has many spiritual bene- 
fits. So the Divines particularly advise moet of their disciples to spare 
somé time daily for meditation on death. A Hadith says that once a 
man, standing in the presence of Rasulullah Sallallaho alaihe 
wasalfam, said, "O Rasulullah! Who is the wisest of all the believers.’ 
Rasulullah Sallafiaho alathe wosallam replied, "He who keeps death 
much in his remembrance and who makes good preparétions for it’. 
(thaafilt has been narrated in another Hadith that once Rasulullah 
Sallaliaho alaihe wasallam recited the following Ayat from the Holy 
Qur'an: 


iar: we ot Rd A ue) 


And whomaoever it is Allah's will to guide, He expands his heart 
for Islam’, (al - Anaarn: 12) 


and gaid, “When the ‘Noor’ (ight) of islam enters hig breast, it 
expands.” Someone asked, “Is there any sign (by which one might 
know that the ‘Noor’ has entered one's breast; Rasulullah Sai- 
lallgho alathe wasallam replied, "Yes, one develops dislike against 
this world full of false hopes (thia world), and begins to long for the 
- eternal (Akhirah), and starts making preparation for death before it 
comes’. (Mishkaat) 


Rasulullah Satlatlaho alaihe wasallam once said, "1 asked 
permission of Allah Ta‘¢/a to visit the grave of my muther and I was 
allowed; so visit praves, for it helps in keeping death in mind.” 
(According to an alternative reading,“it is a source of admonition’) 
Another Hadith has it to the effect that: “Visit graves; for it helps to 
develop indifference to worldly interesta and makes one mindful of 
Akhirah’, Abu Zarr Radhiallaho anho says that once Rasuluillah 
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Satlatiaho alathe iesaliam said to him, "Visit graves from time to 
Gime: for, it serves as a reminder of the Akhbirah; wash the dead , for, 
it is a cure for « person who is devoid of virtues and helps him to 
take heed; attend funeral prayers, for;it might make you feel 
concerned for the Akhirah; and those who have this concern remain 
in the shadow of Allah’s Mercy and seek a virtuous life". (Targhib) 


Another Hadith reports Rasuluilah Salialiaho afathe wasaflam 
as saying: "Visit the sick and follow funerals, for these make one 
mindful of Akhirah”. Once a divine was following a bier when he 
came upon some people who were expressing their sorrow for the 
deceased. He said, "I suggest that you should grieve or your own 
account; for it will be more beneficial. This man passed away and 
has become immune from three afflictions; he need not fear to face 
the Angel of Death again; he will not have to suffer the throes of 
death again; he ia no longer in danger of facing a bad end.” Once Abu 
Dardaa Radhialiaho anho was following a bier, when 68 wayfarer 
asked him, "Whose bier is this’, The Sahabi said, “It is your bier; and 
if you resentit ij my" Saying 5o,‘it is my bier", he meant to say that 
this was no occasion for idle talk; one should rather think of one's 
own death on such occasions.Hasan Basri Hehmatufiah alaike says, 
"Tam greatly amazed at the people who have been commanded to 
make preparations for the journey to Akhirah, the call to embark on 
which has been announced, and yet they are engaged in worldly 
activities that are but a pastime. “It is said of him that when he sew a 
bier passing by, be locked so deeply grieved that one might think he 
had just returned from the graveyard after burying his own mother’ 
(Tanbeeh-ul-Ghafiieen) 


Aishah Hadhiafiaho anha says, "A Jewess once visited me and, 
after I bad obliged her with something, she said, ‘May Allah protect 
you from punishment in the grave’ i asked Rasulullah Sadlaiiaka 
alaihe wasallam, “Is there punishment in the grave?" And be replied, 
‘Yes, the punishment in the grave is real’. After this, Rasulullah 
Sailaliake alaihe wasatlam used to seek Allah’s protection from the 
punishment in the grave? at the end of every Salaast, 28 a lesson for 
nis followers’. According to another Hadith, Rasulullah Saliafiake 
afaihe wasatiom is reported to have said,“The dead are punished in 
the graves so severely that their cries are heard by the animals” 
Anather Hadith has it to the following effect, “Were it not for my fear 
lest you should stop burying the dead, I would ask Allah Ta‘ala to let 
you hear the punishment in the grave". It has been reported about 
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Uthman Radhiallahoe anho thet, when be would stand over a grave, 
he would weep so bitterly that hia beard would get wet with tears. 
Someone asked him, “You do not weep so sorely when you remem- 
ber Jannah and Jahennam as you do when you are reminded of the 
grave’. He replied, "I have heard Rasululish Sallaliaho alaike 
wasalam saying,” The grave is the initial stage of the Akhirah; if one 
escapes punishment in it, all the next stages are much easieribut if 
ane does not escape punishment in the grave, all the next stages are 
severer than it’! And | have also. heard him saying] have never seen 
a sight more horrifying than that of the grave.’ A Hadith reports 
Rasululigh Saflaliahe olathe wasallam as saying, "In the grave, the 
abode into which a man will move after the Day of Resurrection is 
shown ta him every morming and evening, if he is destined for 
Jannah, be is shown his abode in Janngh, to his great relief and joy, 
while if he is destined for Jahannam, he is shown his abede in 
Jahannam (and the fear and anticipation of the impending doom 
adds to his pain and misery)" 


Aishah Radhiallake anhka says: "Ouce a Jewess came to my door 
and esked me for some food. She then said,"May Alleah grant you 
protection against the temptation of the Dajjal and save you from the 
punishment in the grave!” I asked her to wait. Meanwhile Rasulullah 
Saflatiahe afathe wasaliam came and | told him what the Jewess 
had said about the Dajjal and the punishment in the grave. Rasul- 
ullah Sallaliaho alathe wosatiam said, “There has been po Nabi or 
Rasul among the Ambiya of the past who did not warn his people 
against Dajjal and his temptations, but I tell you something about 
Dajjal which no Nabi or Rasul has told kis Ummah: he is one eyed; 
the word ‘Kaafir’ (infidel) is written on his forehead, which every 
Mo’min will be able to read. As regards the ordeal in the grave: 
when 4 pious man dies, the angels come to hig grave and make him 
sit up. He gits up fearless and without grief. He is first asked about 
Islam and then his opinion about the man (1e. Rasuluilah) who was 
sent to them and he replies that he is Muhammad Sallallako alathe 
wasaliam) who was sent by Allah Te‘ale as a Rasul to His men, with 
the clear guideline, and that he believed him to be a true Rasul and 
believed in the truth of his message. After this, a place in Jahannam 
is shown to him, where he sees that people are huddled together, 
attacking each other, and he is told to look at the horrors from whick 
Allah Te‘ala has protected him. Then he is shown a place in Jannah; 
he looks at its beauty and adornments, and feasts his eyes on the 
scenes of eternal bliss. He is told that this will he his abode after the 
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Day of Resurrection, as he had belief in Akhbirab,died in that belief 
and will be holding the same belief on the Day of Resurrection. 


“But when an evil person dies, he is made to sit up in the grave 
and he sits up, disheartened and terrified. He is asked the same 
questiong mentioned above. He replies that he does not know and 
saya that he held the same opinions as were expressed by other 
people. Then « door is opened for him in the direction of Jannah and 
he looks at its beauty and adornments and the bounties therein. 
After this, he is told that thie was the abode which had been 
prepared for him initially, but he has been deprived of it, Then 
Jahanoam is shown to him and he looks at the inmates of Jahan- 
nam huddled together, as though they were fighting against one 
another, He is told that this is going to be his resting-place, for, be 
had doubis about the true religion, died in doubta and will be 
resurrected in the same condition on the Day of Resurrection.* 
(Targheeb} 


Abo Qatadah Radhialiaho anho says: “When « funeral passed by 
Rasulullah Sailoliahe alaihe wasailam, he looked at it and said, He 
is relieved or others are reli¢ved of him.” He then said,“A Mo'min 
feels relieved by escaping the toils and sufferings of the word, 
through his death, and enjoys the Mercy of Allah Te‘a/a. He is 
Telieved. But when a persistent sinner dies, men, habitations, trees 
atid animals find relief in hie death.” (Afishkaat} 


For, owing to the evil influences of a wicked man’s misdeeds? 
calqmites befall the earth, rains are stopped, commotion arines in the 
villages, trees wither up and the animals find it bard to feed 
themselves. Therefore, when such a person dies, his death brings 
relief to all those who have been under the evil influence of his sina. 
Ibne Umar Radhialiaho anho said, “Once Hasulullah Saflalicho 
alathe wasallaom gripped me by the shoulder and said, “He in the 
world as if you were a stranger or a weyfarer.", [bone Umar Rodhi- 
allaho anhe also says, “When the day dawns, do not axpect to see the 
evening and when it in evening, do not expect to see the morning, 
when you are in bealth, provide something for the time of ilinesa i.e. 
if you perform good deeda when in health, the rewards will accrue to 
you even in your illness, and make provisions while living to serve 
you at the time of death”. (Mishkaat) 
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Abu Hurairah. Radhiaffahe anho says, “We went to a funeral in 
company with Rasolullah Saillalighe alathe wasallam, and on 
reaching the graveyard, he sat by the side of a prave and said, 
"Everyday the grave announces, in clear words, ‘O son of Adam, you 
have forgotten me. I am an abode of loneliness, I am the house of 
estrangement (where you wo’nt find any ene familiar), I am the 
house of horrors, I am full of worms, I am extremely narrow but | 
am expansive for a person for whom Allah Ta‘ala wills me to be so.” 
He then said, “The grave may be a garden of Jannah, or a pit of 
Jahbannam". Sahl Radhiailaho anhko saya that one of the Sahabah 
died and they began to praise him and spoke highly of his devotions. 
Rasulullah Sallatlaho alaihe wesellam kept silent and listened to 
what they spoke and, after they had finished, said, “Bid he keep 
death in remembrance? They replied that he seldom talked of it. He 
then asked, "Did he abstain from a thing he desired to have?" On 
receiving the reply that he did not, Rasulullah Soallatlake alaihe 
wasatiam said, "He cannot, then, attain to the grades of excellence 
which you can attain’, 


Another Hadith says,“Mention was once made of a Sahabi in the 
presence of Rasulullah, and the Sahabah spoke highly of his 
devotions and his diligence in self-mortification. Rasulullah 
Satiailaho alaihe wesellam asked, “How often did he remember 
death?’ The Sahabah replied that they had not heard him talking of 
death. Hasulullah Sailailahe alcihe wasailam said, “He cannot, then, 
attain to such a high spiritual rank (as you consider him to have 
attained)}'. Haraa Aadhiallako anko narrates, “Once we went out 
with Ragulullakh to attend the funeral and burial of a person. When 
we reached there, Rasulullah Saflailiaho alaihe wasallam sat by the 
side of & grave, wept so profusely that the ground became wet with 
his tears, and then said, “Brothers, prepare yourself for (your entry 
in) the grave.” (Targheeb} 


Shaqique bin Tbrahim Rafmatuliah alaihe says: People seem to 
agree with me when they say that they believe in four things, but 
their actions belie what they claim to believe:- 


ci) they say that they are slaves (Bondsman) of Allah Ta‘ala, but 
their actions hetray that they regard themselves to be 
freemen; 


(ii) they say that Allah Te‘aiag has taken upon Himself the 
responsibility to give us our sustenance, but they never resi 
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content unti] they hoard enough of worldly provisions: 


(ii) §=6 they say that Akbirah is preferable te this world, but they are 
ever ehgaged in amassing wealth, end are least concerned 
about Akbirah. 


(vy) they say thet death is inevitable, but they are absorbed in 
worldly activities as though they were to live here forever! 


Abu Haamid Lafeaf RefAmatuliah Alaihke says, "He who keeps 
death much in his remembrance, Allah Ta‘aic bestows three fayours 
on him: 1. he readily turns to Alleah To‘ala in repentance; 2, he is 
granted contentment; 5. he shows greater interest in devotion in all 
his modes of worship. And, be who ia heedless and unmindful of 
death is punished by Allah To‘aia in three different ways: 1. he 
persists in sing and hesitates to offer ‘Taubsh’. 2. he is not 
contented with his income; 3. he becomes sluggish in the 
performance of his devotions. “(Tanbih-ul-Ghafileen) 


Imeaam Ghazali Rahmatuliah Alaihe writes: All Praise be te 
Allah Ta‘cla Who has twisted the necks of powerful tyrants in the 
tight strangle-hold of death and broken the back of mighty kings 
with the sudden blow of death: Who has dashed, through death, the 
hopes of those who possessed rich treasures of wealth! Ah' These 
people did not even like 2 mention of death. But when the appointed 
hour (of death) came for them, they were carried away and buried in 
the dark pit of the grave, leaving behind their profusely lighted high 
palaces, where they used to lie reclining on soft couches! No more 
could they enjoy the company of their beautiful slave-girls or have 
their slaves waiting upon them, but, were forced to live with the 
worms! They could no longer feast upon rich varieties of food and 
drink, but were made te roll in dust! Nor could they sit in company 
with their friends, but were made to suffer the horrors of lonesome 
death! Were they able to build any castle to protect themselves 
against death? Could they escape death by any other means? 
Glorified be Allah, the Supreme, Vanquisher and Subduer of ali, 
Who has no partner in His Attributes! He Alone is Eternal, Who bas 
no equal. We all know for certain that death is inevitable and that it 
must come to ali; that everybody is destined to ga into the dust and 
live with the worms in the grave; that everybody shall have to face 
Munkar and Nakeer (the two angels who examine the dead in their 
graves as to their faith); that everybody after spending a long time in 
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the grave must sea the horrible spectacle of the Day of Resurrection 
apd must go either to Jannah or to Jahannam, which will be his 
eternal abode thereafter. Therefore, it is only wise that each one of 
ws showd be constantly worried about his death, should keep it in 
constant remembrance, shouid talk of it often and occupy himself 
with preparations for it, even at the cost of worldly pursuits. We 
should alao anticipate our death all the times, lest it should take us 
unaware. For, no one knows the time when hie death may occur. 
Rasulullah Sallaifaho alaihe wasallam said,:"The wise man ig he 
who subdues his ownself and remains occupied with what will be of 
use to him in the life after death (to the end of the Hadith)". And no 
one can make preprations for a thing unless be remains concerned 
about it all the time, keeps it in his remembrance and talks of it 
most of the time. Naturally,if a person is engrossed in werldly 
pursuits, is beguiled by the glamour of this world, and is enamoured 
of lusts and passions, he must be unmindful of death. And, even 
when people talk to him to death, he will feel disconcerted and show 
resentment. Allah To‘ala says of this: 


PRESB ABUSES IGG SIS TIGS 


Say (unto them, O Muhammad), Lo! the death fram which you 
shrink will surely meet you, and afterward you will be returned unto 
the Knower of the invisible and the visible, and then He will tel! you 
raids used to do (and give you befitting recompense). (ai-Jum ah: 


The Ulama tay that men may be divided into four broed 
categories, with regard to their attitude towards death: 


Firstly, there are people who are so deeply absorbed in worldly 
activities that they do not even like to listen to a mention of death, 
for, they know that the death will put an end to their sensual! 
pleasures. Such people do not remember death; and, when they do 
talk of it, they condemn it because it will cause them to forsake this 
world and these feelings fili them with sorrow. 


Secondly, there are people who want to turn to Allah Ta‘aiz 
in repentance, but are still in the initial stage. When they think of 
death they feel afraid of Allah To'ala, which fear, in turn,. cases 
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them to repent more deeply, They are afraid of death, not because 
they do not want te#leave this world but because their repentance is 
not perfect. Such persons do not want to die because they want to 
reform themselves and are worried on that account. They cannot be 
blamed for this fear or dislike of death, and the following Hadith of 
Rasulullah Salialiaho alaihe wasallam does not apply to them: If 
anyone does not trant to meet Allah Ta‘ala then Allah Ta'aia does 
not want to meet him. For, in reality, they do not dislike their 
meeting Allah Ta‘afa, but only feel shy, owing to their own sins and 
short-coraings. Their case is like that of 4 person who wants to 
prepare beforehand for meeting his loved one, 50 that he mnay see 
bis beloved in a condition which is most pleasing ta him.However, it 
is necessary that they should be constantly concerned abovt 
preparations for death and should not occupy themgelves with any 
other pursuit; otherwise they will alse be counted as belonging to the 
first category of peoplai.e.those absorbed in worldly pursuits. 


Thirdly, there are the Divines who know their Lord intimately 
and are perfect in their repentance. Such people love death and pine 
for it, for, what hour can be more blissful for a lover than the hour of 
his meeting with the loved one? The hour of death, for such people, 
is the hour of meeting with Allah Ta‘aic. A true lover is always 
mundful of the promised hour of meeting and he can never forget it, 
It is such people who crave for death to come soon; they always 
anticipate death and wait for it impatiently, for. they want to leave 
this worldly abode of sins, A Tradition says that, when the hour of 
death drew near for Huzaifah Radhillaho anho, he said, "The coveted 
hour (of death) has come at last: and at a time when I needed it 
most! He whe does things which make him feel ashamed is not suc- 
cessful. Thow knowest, O Allah! that i have always loved poverty 
better than riches, and sickness better than health, and death better 
than life! O Allah! Grant me death immediately, for 1 love to meet 
You." 


Fourthly, there are people who are perfect in their attitude 
towards death; they are reconciled to the will of Allah Ta‘ala and 
desire nothing except. what Allah Ta‘ala haschosen for them. Thus 
they wish niefher to live nor to die of their own accord. This 
symbolizes the height of love for Allah Ta‘ala, which consists in 
complete surrender (Tasleem) and acquiescence (Hidha) 


At any rate, remembrance of death enables a man to earn re- 
wards and blessings of Allah Ta‘ala, aven if he is engrossed in the 
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world, because it disconcerta his moods of lustful pleasure and 
causes him to withdraw a little from the material world. It was in 
view of this effect of remembering death that Rasulullah Saflatleho 
aiaihe wasailam said, "Remember death which shatters lustful 
pleasures.” Another Hadith narrates, ‘If the animals had as much 
knowledge of death as you have, you would not find a fat animal for 
your food". Aishah Radhialfaha anha once asked Rasulullah Sai- 
faiiaho alaihe wasailam."Can anyone ettain to the rank of the 
Shuhdas (Martyrs) without sacrificing his life for the cause of Allah 
Ta‘ala?’ Rasulullah Sallaflaho alaihe wasaiiam replied,*Yes, he who 
remembers death twenty times everyday. Another Hadith says that 
he. who recites the following Duda (supplication) twenty-five times 
everyday.can attain to the rank of the Shuhdaa (Martyrs): 


PNTICG ech af AV Sat 


"O Allah! bestow on me blessings when Imeet my death, and bless 
me in what follow death". 


These blessings accrue because the remembrance of death 
cases a person to disregard worldly pursuits and incites him to 
prepare for the Akhirah. Forgetfulness of death, on the other hand, 
calses a person to indulge in passions and lustful pleasures of the 
world, 


Ataa Khurasani Rohmatuilah alaihe says: Once Rasuiullah Sail- 
fallaho alothe wasaliam came upon some people who were sitting 
together and laughing loudly, and said to them, "In your meetings, 
do inchide talk of the shatterer of lustful pleasure” On being asked 
what he meant by it, Rasuluilah replied, ‘Death’. According to 
another Hadith, Rasulullah Sedleiicho alathe wasallam once said, 
"Keep death much in your remembrance, for-it removes sins and 
causes a person to renounce the world”. (Ayaa)-It occurs in another 
Hadith that once Rasulullah Salialleho alaihe wasaliam said, "If you 
knew what circumstances you would have to face after death, you 
would not relish your food, nor enjoy the taste of water”. Rasulullab 
Sallatiaho alaihe wasallam once admonished one of the Sahabah 
thus: "Keep death very much in your remembrance; it will cause you 
to turn away from things of the world”. Still another Hadith has it 
thus: “Keep death very much in your remembrance; for, it streng- 
thens the heart of man and makes it easier for him to face death” 
Once a Sahabi said to Hasulullah, “© Rasulullah, I have no love for 
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death. What should | do to cure myself.” Rasulullah Satlatiahe alaihe 
wasattam asked him if he possessed any property and, on his reply- 
ing that he did, told him, "Send it forth to the next»world for, a man’s 
heart ia attached to his possessions. After he has sent forth his 
property (given it away as Sadagah etc.), he himself desires to be 
With it. And if he has left his property behind, be himself desires to 
stay with it’. Tthaap). 


A Hadith says: "Wheo two third of the night had passed, Rasul- 
ullah Salfafiahe alaike wasaliam would say, ‘O people, remember 
Allah! remember Allgh! The quake of Doomsday will occur soon! The 
time for the blowing of the Trumpet (Soor) is drawing near! And 
everybody's hour of death, along with its pangs and threes, has 
come!” (Mishkaat), It was the custom of Umar Ibne Abdul, Aziz 
Rahmatutiah alaihe to invite a number of Ulama every night, who 
would discourse on death, the Day of Resurrection and the arcum- 
stances of Akhirah. And thereupon he wept so bitterly that one 
might think he was weeping over a dead body laid before him. 
Ibrahim Taimi Hahmaruliah afathe says, "Two things have caused 
me to turn away from sensual pleasures of the world; death and the 
fear of reckoning before Allah Ta‘ala.” Ka’b Radhiaiiaho anho says, 

“He who realises what death signifies will find that, by comparison, 

all the sufferings of this world are easier to tolerate.” Ash‘ath 
Rahmatulloh alaihe says: “Whenever we visited Hasan Basri Rah- 
matullah alaike and sat with him, we heard him talking to his con» 
panionsof death and of ‘the circumstances of the Axkhirah! Caoce a 
woman caine to Aishah Radiaflaho anha and complained to her of 
her own hard-heartedness;whereupon Aishah advised her to keep 
death much in remembrance to soften her heart The woman did so 
and came again after « few days, to express her thanks to Aishah 
Radhiallaho anke. (Aya). 


Imaam Ghazeali Hahmatutiah algihe says. “Death is a tremen- 
dous thing to fear, but most people are heediess of it. Many people 
do not even talk of death, owing to their absorption in worldly 
affairs. A fow talk of death but their minds are occupied with other 
things and, therefore, it does them little good. It is important that, 
from time to time, one should concentrate upon death, to the ox- 
clusion of all other things and imagine that death is staring one in 
the face, One should think of one's friends and relatives and recall to 
one’s mind how they were placed on the bier, carried to the grave 
‘and buried under mounds of earth, One should imagine their faces 
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and think of their high ambitions and the changes that dust might 
have wrought in their handsome faces, and how their bodies might 
have decayed, how their children were orphaned, their wives were 
widowed, how thair relatives were left to weep over their logs. One 
Should think how their fortunes were distributed and how their 
clothes were left behind (never to be worn by them again)! One 
should, then, say to one-self, ‘I shail have to suffer the zame fate one 
of these days. How these people, who are lying in their graves, used 
to laugh and talk in meetings. How they indulged in busts, but are 
now lying in the dust! They did not like to talk of death but have 
fallen a prey to it! They were intoxicated by their youthful vigour, 
but are lying today in the graves, forsaken and uncared for! How 
deeply absorbed they were in the affairs of the world but now their 
hands and feet are scattered epart and worms are crawling on their 
tongues! Their bodies have become food for worms! How heartily 
they laughed, but now their teeth have decayed and fallen out! They 
made ambitious plans and arrangements for many years to come, 
though death Joomed over their heads; little did they know, on the 
last dey of their life, that they were destined to spend that very night 
in the grave! The same is the case with me. Though I am busy 
making arrangements for yeare to come, I do not know what is going 
to happen tomorrow’. (Thyaa). An Urdu poet says: 


tiiile arf. ht 


we vabarow 


Ne human knows about his hour of death; though man may pian 
to fine for a Aundred years, he never knows what may happen 
tomorrow! 


The angela deputed by Allah Ts‘afa, are issued instructions for 
the whole year on one particular night of the year, they are assigned 
duties for the year and informed that such and such things have 
been decreed for such and such person. The Abadith vary az to 
whether these orders are issued on ‘Lailat-ul-Qadr’ (one of the last 
ten nights of Ramadhan) or on the middle night of Sha*ban (Sheb-e- 
Bara’at) but are in agreement about the fact that, on one night, the 
lists of those destined to die during the year are handed over tothe | 
angels. Many « man is engrossed in sports and pastimes while, in 
the heavens above, orders have.gone out for his arrest; it has been 
decreed that he wil] suffer death and no one can intercede with Allah 
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Ta‘aia, or appeal to Him, to change His decree! Nor can the decreed 
hour of a man’s death be delayed a mihute! Ibne Abbas Aadhiaiiaha 
anko commenting on Surah ‘ad-Dukhan’ says “On the night called 
‘Lailat-ul-Qadr’, the decrees of Fate are transcribed from the ‘Lauh- 
e-Mahfooz’ (the Guarded Book of Fate} and a record is‘made of ali 
that is decreed for the year. A decree is issued about the amount of 
the provisions to be sent down, the persons destined to die, the 
persons to be born and the amount of rains to be sent down during 
the year. So much so, that a list is prepared of the names of the 
persons who are going to perform Hajj in that years". A Hadith 
reports fhne Abbas Radhiallaho anhe as saying, "You will notice that 
a person is walking about, in the hazara, though his name has been 
recorded in the list of those who are destined to die in that year.” 
Abu Nadbrah Aahmatullah alaihe says, "On this night, the angels 
are assigned their duties for the whole year. And, orders are issued 
about the means of welfare apportioned for the year, about the evils 
to be suffered, about the sustenance to be provided, about the 
persons destined te die, about the afflictions and about the cheap- 
ness ot dearness of commodities.” ‘Tkramah Radhialiahe anhe says, 
"On the middle night of Sha‘ban (Sheb-e-Barat), all the events 
decreed for the year are assigned to the angels; the liste of the 
persons destined to die, and of those who will perform Hajj during 
the year are banded over to the angels; and no changes can be made 
in the lists” According to another Hadith, Rasulullah Seflatiahe 
aiagihe wasaliam once said, "(On this night}, the angels are given the 
names of persons who are going to die during the year from one 
Sha‘han to the next, with the specific hours of death destined for 
each. And, many a man gets married in this world and a child is 
born to him while, in the besvens above, his name has been re- 
corded in the list of the dead”, 


Aishah Radhiallaho anha says: “Rasulullah Sallaliaho olathe 
wasalfam used to fast very frequently during Sha‘ban, for, it 1s in 
this meoth that a list is prepared of those who are destined to die 
during the year. And many a man is engaged in getting married 
while, in the heavens above, his name has been recorded among the 
dead; or, again, a man is preparing for Hajj while his name has 
been enlisted among the dead.” Another Hadith reports that once 
Aishah Rodhiailako anko esked Rasululiah Salfalicho afaihe wasai- 
fam why he fasted more frequently in the month of Sha‘ban, to which 
he replied, “In this month, a record is made of those who are 
destined to die during the yeer and | wish that, when my name is 
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recorded in the list of the dead, | should be observing a fast.” A 
Hadith says that, every year, on the middie night of Sha‘ban, Allah 
Ta‘ala informa Izraeel Alaihissalam, the Angel of Death, about all 
those who are destined to die during the year. 


It occurs in a Hadith that Rasulullah Safiallaho alathe wasaliam 
once said, “Everyday, at sunrise, the sun proclaims, ‘Do whatever 
good you can, today: for,thia day will never return in your life’ And 
every morning, two angels proclaim from the heavens above, one of 
them saying, ‘O seeker of virtues, rejoice and go ahead The other 
saying ‘©) doer of evila, desist from evil-doing.’ (Do not accumulate 
causes of your damnation} Two angels also proclaim, one of them 
saying, ‘O Allah! Grant any person a return to what he spends for 
good’; the other saying, “‘O Allah, eause ruin for the person who 
withholds money Diggardiy” Ataa Ibne Yasaar Hafmatulich alaihe 
aays: "When the middle night of Sha‘ban comes the ange! of death is 
given a list of al] the persons who are destined to die during the year, 
with orders that their souls should be taken out of their bodies at 
such and auch time of the year. And, on many occasions, it so 
happens that a man is busy in decorating his house, or making 
arrangements for his marriage, or constructing a house,while his 
name has already been recorded among the dead." (Durre Manthur) 


Imaam Ghazali RahrnatuiiaA alathe writes, “Even if the poor 
human beings were destined to endure no afflictions, 00 miseries, no 
paing and no horrors in this life, the anticipation of death alone,with 
its associations of harrowing pangs and throes and agonies, should 
auffice to disconcert their sensual enjoymenta, to deprive them of 
their ease end comforts, and to cure them of their heedlexsness. 
Death is such 4a painful experience that one should abvays be 
concerned about it and engage oneself in preparations for meeting 
death. And one should be more cautions about it, partcolarly 
because nobody knows the time when it may come tu pass.” A sage 
has seid, “Man is like a puppet moving on strings and the strings are 
in the hands of someone else, Who may pull them at any time (and 
cause him to fall to the ground....and meet sudden death)" Luqman, 
the wise, advised his son thus, "Death is an occurrence of which the 
exact time is not kncrwn to anyone. Be prepared, then, to meet death 
ait any time, lest it should take you unawares end unprepared.” 


Indeed, it is not poasible for a person to enjoy himeelf in the 
company af merry-makers when he knows that he is wanted by the 
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police (say, in & criminal case} and that, after arrest, they will flog 
him. Actually such a person loses his peace of mind and can not 
participate in joyful pursuits,the mere knowledge that the police has 
a warrant of arrest upsets all his pleasures and can cause him 
sleeplessness. 


itis sheer heedlessness not to be mindful of Izracel, the angel of 
death, who may visit a person at any time and cause him throes of 
desth, far more painful than thousands of stripes put together. In 
fact, n0 man can have an ides of the severity of death-pangs until he 
himself goes through them, or witnesses people who are experien- 
cing them. It is common knowledge that we can cut off a limb that is 
‘dead’ without causing pain to the body; similarly, the ‘dead’ skin 
can be cut off without causing pain. But if a person is hurt or pricked 
in those parts of his bedy that are not ‘dead’ he feels severe pain. 
Thus, the pain suffered by a person, when « part of his body is cut, 
wounded or burnt, is actually felt by his soul controlling all parts of 
the body; for the soul permeates through the entire body. When a 
part of the body is hurt, the extent of pain is proportionate to the 
size and situation of the affected area of the body. But when a man is 
in the throes of death, it is his soul,rather than the body,which is 
directly experiencing pain. One can form an idea of the severity of 
death-pangs by considering the fact that death drags forth the soul 
from all parts of body through which it (the soul) permeates, Thus 
each and every limb of the body feels severe pain, as though it were 
being cut apart. When a part of the body is cut apart, the soul is 
there abiding in other parts of the body and the man ia strong 
enough to cry and writhe in agony. But when the entire soul is being 
dragged forth from the body of a person, he is too weak to moan or 
ery and, thus, get relief through cries. If the body of the dying man is 
strong, 4 sound of hard and painful breathing: is heard in the very 
last hour, but if the body is weak, even the breathing is inaudible. 
Then the soul begins to depart and the limbs grow cold, one after the 
other, First of all the feet become cold, for the soul is dragyed forth 
from the body, feet-foremost and then leaves through the mouth at 
the end and the eyes lose their lustre. 


it was in view of these death-pangs that Rasululiah Seitaliahe 
aaihe wasaliam used to make a specific supplication to Allah Teale, 
"0. Allah! Make my death easy for me and lighten for me the pangs of 
death". Ag followers of Rasulullah Sailallaho alaihe wasallam, we 
also supplicate Allah Ta‘ala to make death easy for us, but we take it 
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lightly, not realising how severe the pangs of death are! The Ambiya 
Alaihimuasalaam, and all the sainta were terribly afraid of death. 
Kisa Alothissailam once said to his companions: "Supplicate Allah 
Ta‘ala to protect me from the agony of death. For the fear of death 
has well-nigh brought me to the brink of death” It is said that a 
group of the pious and devout persons from the Bani Israel went toa 
graveyard. After consultation among themselves, they prayed to 
Allah Ta’sia to mise 4 person from among the dead, so that they 
might ask him about his experience of death. Their wish was 
granted, and a dead man arose from a grave. He seemed to be a 
pious man, because his forehead bore the mark of Sajdah (pros- 
tration). He said, "What do you want to know? I died fifty years ago, 
but J still feel the pain that I experienced at the time of death” 


- It occurs in a Hadith that Rasulullah Salfaliaho aiathe wasallam 
said, “O,.Allah, O.Thou, Who draggeth forth the soul from muscles, 
the bones and the finger, lighten for me the pangs of death”. ‘Hasan 
Radhialiaho anho says that Rasulullah Sellatfake afeihe wasallam 
once onthe severity of death aaid,The agony of death is as severe as 
three hundred blows of the sword struck on various parts of the 
body.” Ali Redhiaflake anto when exhorting people to go for Jihaad, 
would say, “If you are not killed (in Jihaad as martyrs}, you will 
surely suffer death in your beds. And, by Hima.Who holds my soul in 
His Hands, the death in bed is far more severe,in pain,than a 
thousand blows of the sword struck on various parts of the body, at 
one time’, Auzaa'ee Aahmatuliah alaihe says: "We have heard it 
from the Divines that the dead will continue to feel the after-effects 
of death-pangs until they rise from the graves on the Day cof Resur- 
rection”. 


Shaddad Tbne Aus Rahmanhdlah alaihe says, "The agony of death 
is more severe than all the agonies of this world and the Hereafter. It 
is more painful than being sawed in two, being cut into pieces with 
shears or being boiled in a cauldron. [f the dead were to nse from the 
graves and tell people about the pangs of death, no man would take 
pleasure in this life; nor could anyone enjoy sound sleep’. They say 
that when Musaa Alajhissalam passed away from this world and 
met Allah Ta‘aia, he was asked about his experience of death. Musaa 
Alathissalam replied, "I felt as though I was being burnt alive like a 
sparrow caught in 4 flame of fire, without being granted the mercy of 
death". A ve.sion has it ,“I felt as though I was like a goat being 
skinned alive’. Aishah Radfiailaho anha says: ‘When the hour of 
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death drew near, there was a bowl of water lying beside Rasulullah 
Sailailako alathe wasallam;he would put his hands into the water 
and wipe his face with them, again and again,saying, ‘O,Allah! Grant 
me relief in the throes of death* ‘Umar Aadhialiaho anho asked 
Ka‘b Hadhiallaho anko about the agony of death and he replied. "O 
Amir-ul-Mo’mineen! It is as though a branch of a tree, that is all 
overgrown with thorns, were thrust into a man's body so that it 
should entangle with every part and then the branch should be 
pulled out viddently. Such is the anguish expenenced by a dying 
man, in the throes of death* 


So much for the pangs and throes of death, which we have 
descnbed briefly in the foregoing pages. Besides, a dying man must 
also ge through the ordeal of facing the Angel of Death ({Izracel 
Alaihissalam and the other angels under his command, So horrible 
is the appearance of Iz7raeel Afathissaiam, when be comes to take the 
souls of the sinners and the non-believers, that the strongest of men 
cannot bear the sight. It is said that once Ibrahim Alothissalanr 
asked [zraece! to show him the aspect that he wears while taking the 
souls of the wicked. The angel told him that he would not be able to 
bear the sight, but Ibrahim AloiAissaiam said that he could stand it. 
The Angel then asked him to turn aside and he did so. After a short 
while the Angel] said, ‘Now, look here” and Ibrahim Afnihissalaam 
turned round to him. What met his gaze was a most horrible mant- 
like figure dressed in black, dark-complexioned and long-haired, 
with each hair standing stiffly on end, giving off a most disgusting 
smell, with flames of fire leaping up from bis mouth and nestrils! 
Ibrahim A/aihissaiam could not bear to look at the sight and swoon- 
ed. When he regained consciousness, Izraeel Alazhissalaam had re- 
sumed his normal form. Ibrahim Ajaifissafaam then said, "Even if 
there were no other affliction for the wicked, the terrible ordeal of 
facing Izraeel, in such a horrible form, should suffice for their 
punishment.’ This is the form in which the Angel of Death appears 
when he visita the wicked people. But when he comes to take the 
souls of the pious and the devout servants of Aligh Ta‘ala, he 
appears in the most handsome form, wearing a very pleasant look. 
When [brahim A/athissalam asked Izraee! Alaihissalam to appear 
before him in the form that he adopts while visiting the pious people, 
he saw, standing before him, a handsome young man elegantly 
dressed, with perfumes all round his body. Ibrahim Alaikissaiam 
said, "Even if there were no other joy for the believer than the bliss 
of seeing the handsome face of Izracel Alaihissaiom at the hour ¢ of 
death, it should suffice for his pleasures.” 
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A Hadith kas it to the following effect: When Allah Te‘ala is 
pleased with a man, He says to the Angel of Death (Leracel Alai- 
hissalcam "Bring forth the ‘Roch’ (spirit) of My servant, so and so; I 
want to give him ease and comfort. I have tried him and fouihd him 
as I liked him to be". Then izreeel Aiathigssalam goes to him, 
accompanied by five hundred angels, and each one of them gives him 
the giad tidings of a bliss not mentioned by the others. They are 
carrying boughs of sweet basil and roots of saffron and they all stand 
in two rows on both sides. When the Devil (Shaitan) sees this sight, 
he holds his head and begins to wail and cry. When his servants and 
disciples come running to him and ask, "What has happened, our 
lord?" He replies, “You wretched ones! Can't you see what has come 
to pass? A soul has attained salvation. What have you been doing all 
the while” They say, "Our lord, we tried our best to lead him astray, 
but he would not indulge in sins". 


. [tis said that when the hour of death drew near for Jaabir Ibne 
“aid Rahmatulich aiaihe someone asked him, "Have you any desire?" 
He said, "I want to see Hasan Basri. When Hasan was called in and 
Jaabir Rakmatullah alothe was told about it, he said, "My dear 
brother, | am leaving the world forever and I danot know whether! 
shall be sent to Jannah or to Jahannam’. {fAyaa) 


Tamim Dasari Hadhiciicgho anfo says: Allah Ta’aia says to the 
Angel of Death, "Go to My friend, 30 and so, and bring forth his soul, 
I have tried him both in joy and in sorrow and found him as I liked 
him to be. Hring his soul to Me, se that he may be free from the 
pains of the world”. The Angel of Death then visits the man, 
accompanied by five huudred Angels; each of them ia carrying a 
shroud of Jannah and holding a vase of sweet basils in his hands. 
Every basil flower has twenty colours, each colour giving off a 
different variety of fragrance. They also bring with them the 
sweetest musk wrapped up in white silk. Izracel Afaihissalaam sits 
at bis head and all the other angels surround him on all sides, gently 
stroking his limbs, put the musk-scented handkerchief under his 
chin and open a door to Jannah before his eyes. Then various 
bounties of Jannah are made visible, to comfort his heart, just as the 
men of a family put numerous things before a crying baby to soothe 
its heart; now his houris appear before him and now the fruits and 
fine clothes of Jannah are shown to him. In short, various bounties 
of Jannah are presented before his eyes; and the houris (his future 
wives) begin to dance with joy. When the dying man looks at these 
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scenes, his soul begins to flutter in the hody, anxious to free itself. 
Then the Ange! of Death aays to him, 
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‘Come out, blessed soul, to the thornless lote-trees, and banana- 
frees growing layer upon layer, and cool spreading shades, and water 
gushing forth.” (The reference is to the scenes of Jannah described 
' in) theze Ayaot(Wagi‘ah (28-37) | 


The Angel of Death speaks kindly to him, like a mother speaking 
to her child. For, he knows that the soul is a favourite of Allah 
To‘ola and that, if be treata it kindly, Allah Ta‘ata will be pleased. 
with him (the angel). So, the soul is taken out of the body with 
perfect. ease, like pulling a hair cut of the dough, and when the soul 
departs from the body, al] the Angele greet it and give glad tidings of 
entry into Jannah. The Holy Qur’an described the scene of s 
Mo’min’s meeting with death in the following Ayaat: 


oR SaAIT 


Those whom the angels couse to die (in a state of purity), saying 
to them, “Peace be unto you. Enter Jannah because of what you used 
to do. (an-Nahl; 32) 


If the man is a favourte servant of Allah Ta'ala, he ia treated az: 
PS LEGIES 


Tf he is of those brought nigh (unto Allah), Then, rest and pure 
sustenance and a Garden of delight. (al-Wagi‘ah: 88-89) 


The departing soul says to the body, "May Allah Ta‘ala blesa you 
with the best of rewards! For, you were always quick to obey Allah 
Ta‘ala and to perform acts of devotion; always anxious to avoid 
disobedience. 1 congratulate you on this day,for,.you have been saved 
from punishment and you have alao saved me". The body also speaks 
the same words to the soul when it is about to depart. The places 
where he was accustomed to worship Allah Ta‘ala, weep over 
separation from him the gates of Heaven through which his good 
deeds used to ascend, and the gates through which his provision 
usdd to descend, also weep for him. After this, the five hundred 
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angels gather around the deceased body and, When the people who 
are washing the body turn it from side to side, the angels torn it over 
eveo before them; when they begin to shroud him, the angela shroud 
him in the clothes of Jannah even before them; when they put 
perfume on his body, the angels put on it the perfume of Jannah, 
even before them. Then, the angels stand in two rows stretching 
from his house-door to the grave, and receive the bier, invoking 
Allah’s blessings and forgiveness for the deceased. When Shaitan 
(the devil) sees this spectacle, he wails and cries so bitterly that his 
bones begin to ache and he says to hie disciples, “Woe to you! How 
did this man escape you? They reply that he was infallible. After 
this, the angel of death escorts the soul ta the heavens sbove, where 
it is received by Jibrael Alaitizsalam, in company with seventy 
thousand angels, each one of whom gives him gled tidings of a favour 
from Allah Ta‘ela. Then the Angel of Death accompanies the soul to 
the ‘Arsh’ (The throne) of Allah Te‘ale and, on reaching there, it les 
prostrate (in Sajdah) before ANah Ta‘ala, Who says, 
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"Take the soul of my servant to the thorniess lote-trees and 
clusters of banana-trees’. (al-Waagi‘ah: 28-29). 


When the body (of the deceased) is laid to rest in the grave, the 
Salast that be used to cbserve stands on his right side, the Fasts 
stand on his left, his Recitation from the Holy Qur'an and Zikr stand 
above his head, the steps that be used to take while going for 
congregational Salaat stand by his feet, and the patience that he 
observed (in afflictions or while resisting evil temptations) stands in 
a corner of the grave. So, when the Retribution enters the grave and 
stretches its neck to attack the deceased from the right side, the 
Salaat says to it, "Get away! By Allah! The poor fellow bas been 
through much suffering in bis life-and be has just gone to sleep!" 
Then Retribution tries to approach him from the left side, but the 

' Fasts push it away; and then it tries to go from the head, but the 
Recitation and ‘Zikr’ (Remembrance of Allah) prevent it from advan- 
cing, saying, “You cannot go this way”. In short, from whichever side - 
punishment may approach, it Gnds its way "blocked by one of the 
good deeds surrounding the friend of Allah on all sides. So, the 
punishment, recedes defeated and dismayed. Now patience, which 
has been standing in‘a corner, says to these virtues, “I stood waiting; 
for I meant to assist you in repelling the punishment, if [ found any 
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side Weak or inadequately guarded. Allah be praised! You have 
eecaped punishment, all by yourselves. Now, I shail help him on the 
Day when the balance is set wp for weighing the deeds of men” 


After this, two angels come to the deceased: their eyes shine like 
lightening. their voices are like rambling thunder; their molar teeth, 
like the horns of a cow: flames of fire rise from their mouths as they 
breathe; they have long hair falling to their feet; the distance 
between their shoulders ‘is such that it can only be traversed in 
many days; they are far from being lenient or kind to men. Though 
they do not treat the Mo'mineen harshly, their very appearance is 
repulsive and horrible. They are called ‘Munkar’ and"Nakeer’. Each 
one of them is carrying a big hammer, so heavy that all the men and 
the Jinns of the world together cannot lift it. They command the 
man &> sit up and he sits up instantly, while the shroud slips from 
his head and falls to his hips, Then they ask him, "Who is your Lord? 
What is your religion? What is the name of your Nabi?. He replies, 
“My Lord is Aliah, of Great Majesty! He is One, with oo. partner in 
His Oneness, the sole Sovereign of all, Who bas no rival. My religion 
ig Islam gnd my Nab? is Muhammad Salfafiaho alaihe wasatlam, 
who is the last of all the Ambiya (the seal of Nabies)” The angels 
then say to him, "You have spoken the truth"! They push sway the 
walls of the grave, which expands above him, on his right side and 
on his left, in the direction of his head and in the direction of his 
feet......... becoming spacious on all sides. Then the angels say to him, 
“Haise your head”. He does so and sees before him a door through 
which Jannah is made visible to him, They say to him,“O friend of 
Aligh, this is your resting place; for, you have been a devout servant 
of Allah Ta‘afo” Rasulullah (Sailaliaho ciathe wasallam) has said, 
“By Hum, Who holds my soul in His hands, at this moment, the 
“Mo'min experiences an ecstasy of joy that will never return”. Then 
the angels ask him to look towards his feet. He does so and sees a 
door opening into Jahannam fand some of its horrors are made 
visible to him). They say to him, "O! Friend of Aah, you have been 
saved from entering (Jahannam) by this door”. Again, he experien- 
ees such an ecstasy as will never return. Then seventy seven gates 
are opened in his grave for him into Jannah, 30 that its fragrance 
comes to him and its cool breezes are blawn in upon him. And this 
Wl last til) the Day of Resurrectio... 


Now we shall describe what happens to the non-believers and 
the profligate when they are on the point of death. Allah Ta‘ala says 
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to the Angel of Death,“Go to My enemy (so and so) and bring forth 
his soul. I granted him plenty of everything and showered My 
bounties upon him from all sides, but he did not desist from 
disobeying Me. Let Me punish him this day. So, the Angel of Death 
comes to him in the most horrible form, with twelve eves and 
carrying a sledge hammer made from the Fire of Jahannam, all 
covered with sharp-pointed thorns. He has five bundred Angels 
under his command. They bring with them a big copper-blade and 
each one of them is carrying big live coals and fiery whips made from 
the Fire of Jahannam--all blazing hot. As soon as the Angel of death 
reaches there, he strikes the man with the sledge-hammer, the 
thorns whereof pierce and penetrate to every vein and every joint of 
hin body. And then he pulls out the hammer with full force. All the 
other Angels begin to strike bim with the whips, on bis face and on 
the hips. They go on whipping him till he swoon. After that they 
drag forth his soul from the toes and bring it to the heels, all the 
time whipping and beating him. They pause for a while and then 
pull it to the Knees and from there, after another pause, bring it up 
to the stomach. (They draw it out little by little, in order to keep it in 
the agony of death for a longer time). And from the stomach,they 
drag it up to the breast. Then they put the copper-blade and the 
burning coals under his chinthe Angel of Death says to him, “Come 
out, cursed soul and proceed to Jahannam": 


ie ea 
In scorching winds and scalding water and shadows of black 


smoke, neither cool nor refreshing (but extremely painful). (al- 
Wagi‘ah: 42-44) 


And when the soul departs, it saya to the body, "May Allah 
punish you with the worst retribution! For, you always hastened to 
transgress the Commandmentsof Allah Te‘aia and were always slow 
to perform acts of devotion; you have ruined yourself and also caused 
my ruin”. The body also speaks the same words to the soul. And 
those parts of the earth, where he used to commit sins against Allah 
Ta‘aie, curse him. The legions of Shaitan's disciples come running to 
hin and say,"“Glad tidings to you, our lord, for we have sent a soul to 
Jahannam” And when his dead body is laid in the grave, the earth 
closes in upon him so that hia nbs are crushed together and run into 
one another, Then black dragons start biting and stinging him, same 
of them beginning with his nose and going down to the waist, others 
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beginning with the big toe and coming up to the waist, Hi] they al 
meet in the middle of the body. 


The two angels, called ‘Munkar’ and ‘Nakeer’ come to him and 
ask,"Whe is your Lord?’ What is your religion? Who is your Nabi?” 
Hut to each question that they ask, he replies,"I do not know,” And 
each time he says so, they beat him with the hammer so violently 
that the grave is filled with sparks flying off fram the hammer, al} 
scattered about, Then, the angels command him to look up; he does 
so and sees a door opening into Jannah, through which some of its 
beauty and luxuriance is made visible to him. They say to him, "O 
enemy of Allah, this could have been your abodeshad you been 
obedient to your Lord”. Ragulullah Salieflahe alaihe wasaliam, has 
declared “By Him Who holds my soul in His Hands, the dead man 
feels such deep remorse, at this time, as will never be experienced by 
him again”. Then a door is opened for him into Jahannam and the 
angels say to him, ‘O enemy of Allah! ‘This is your abode:for you 
have heen disobedient to Allah Tao‘ala. After this, seventy-seven 
Rates are opened for him into Jahannam, through which the black 
smoke and scorching winds of Jahannam will continue to blow tn 
upon him, tii the Day of Resurrection." 


The spectacle of death and that of punishment in the grave 
should always be kept in mind for, it is the most horrible spectacle. 
There are many other Ahadith which describe the scene of death 
and the circumstances of the grave, but we have quoted only the 
above Hadith, ; 


The great scholars of Ahadith have criticised the ‘isnad’ (line of 
transmission) of this Hadith, but its subject-matter is corroborated 
hy so many other Ahadith. (Ithaaf) Particularly, the Abadith 
transmitted in Mishkaat on the authority of Haraa ibne ‘Aazib 
Radhkiotflahe anho and on the authority of Abu Hurairah Radhi- 
aligho anko in the Chapter “On the confirmation of the punishment 
io the grave’ and in the ‘Hook of Funerals’, are ‘very similar tc this 
Hadith, in content. An Urdu translation of all these Abadith can be 
seen io the book entitled MazaAlr-e-Hagg for the sake of brevity. 
Aishah Redhialiaha anha says,"Woe upon the sinners among the 
inmates of the graves! For, black dragons are given power over them 
and they bite and sting them, one beginning with the head of the 
man and coming down to his waisi,the other beginning with the feet 
and going up to the waist, till they meet in the middle of the body" It 
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is, indeed, the retribution in the grave that has been given the name 
of punishment of “Barzakh’ (intermediary world) in the following 
Ayaat of the Holy Qur’an: 


Og ease pie yesees 
And behind them is a ‘Barzakh' (partition) ail the Day when they 
are raised. fal-Mu’minun: 100) 


Therefore whenever Uthman Radhialiaho anfe made mention 
of the grave, he wept so bitterly that his beard became wet with 
tears. And Rasulullah Salfaiiagho alathe wasallam, even though 
{himself} nghteous and absolutely immaculate, constantly sought 
the protection of Allah from the punishment in the grave, so that 
people should follow his example and make a hab‘t of frequently 
seeking protection of Allah from this retribution (in the grave). For 
the same reason, Rasululiah Saiiciicho olathe wasaliam said, "Were 
it not that you would cease to bury your dead ones, on account of 
fear, I would ask Allah Ta‘ala to let you hear the punishment in the 
grave." (This Hadith has been quoted above}. As a matter of fact, the 
retribution is dictated by the demandsg of justice. For, man has been 
sent to this world for the sole purpose of obeying Allah Ta‘aia and 
He has, after recounting His favours to man (in the form of physical 
powers or worldly fortunes), reminded him again and sgain, in the 
Holy Qur'an, that he has been sent to this world solely for obedience 
to Allah Te‘aia, viz. 


Fa. aor “ Cal - 
ead DONS heals U5 


I created the jinn and the humankind only that they might 
worship Me . (Az Zariyaat: 56) 


And, He has also warned man that the life has been granted ta 
him only for a test and a trial to see how he behaves himself after 
recsiving all these bounties, the hour of death being the time of 
announcement of the result of this trial. Says Allah Ta‘afa in the 


Holy Qur'an: 
Crass ene CHER AR. Bs anays AIS 
| | Benen! 
Blessed is He in Whose Hand ia the Sovereignty and He is Able 
to do ail things. Who has created life and death that Me may try you, 
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whieh of you is best in conduct’ (al-Muik: I - 2). 


Doubtless-the world is an abode of trial, the underlying reason 
tor creating the jinn and the humankind is that Alleah Ta‘afa wants 
them to obey Him, and al] the pleasurable things, amenities and 
nétesaities of life, have been granted to men so that they should use 
them to fulfill their dire needs and spend the rest for the cause of 
Allah Ta‘ale, which goes to their own ultimate credit, being (as it 
were), deposited in the Treasury of Allah 7'a‘cia. Therefore, it is 
sheer heedlesaness, culminating in utter loss and remorse, on our 
part to indulge in worldly activities to the extent of neglecting the 
Commandments af Allah Ta'‘ala, forgetting the purpose of our creat- 
ion and taking no thought as to why these bounties have been gran- 
ted. And one feels real sorrow and compunction when the time 
comes for him to part with all his wealth, hard-earned and saved up 
with stringency in spending on ones personal needs, leaving it for 
others and pass away, empty-handed, into the Next Worid. if we 
possess a little bit of sense, let ua resort to a lonely place and 
contemplate, for a brief moment, what our fate would be if the Angel 
of Death came to us unaware at this very moment, and what would 
become of the wealth and property, earned and hoarded after long 
years of labour. 


Wahb Bin Munabbah Rahmatuliah aiaihe has oarrated the fol- 
lowing story: “A king once decided to tour his dominions and survey 
his kingdom. He ordered out his stately robes and was presented 4 
suit, but it did not please his fancy. He called for another, and still 
another and, after rejecting so many, found one that waa to his: 
liking. He wore this most elegant suit, and ordered his horse. A fine 
horse was brought, but he did not like it and sent it back. Then two 
more horses were presented to him, one after the other, but he did 
not like them either. At last, the whole stable of riding-horses was 
brought before him and he eelected the best steed. The king then 
mounted the horse. The accursed Shaitan infused pride and vanity 
into his mind and he rode off proudly, followed by hia courtiers, 
attendants and armed-men, in a mighty cavalcade. But the king was 
too full of diadain to take notice of them, As he rode on, he came 
upan & decrepit old man, dressed in rags, whogreeted him, but the 
king paid no attention. At this, the ragged man took hold of the 
horse's bridle. The king flew into a rage and said to him threaten- 
ingly, Off with you! How dare you catch hold of my horse's reins?” 
The man said, ‘I have some Wusiness with you’, The king ssid, ‘Be 
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patient and wait till I come beck and dismount; for, then I shall have 
time to listen to what you have to say’. The man said, ‘I must aay it 
just now’ and saying this, he gave a voilent tug to the bridle and 
snatched it away. The king said, “Well, what do you want to say?” 
The man said, ‘Tt ia a secret; I must whisper it in your cara’. The 
king bowed his head and the man whispered into his ears, ‘T am 
Izraeel, (the Angel of Death}, come to take your soul’. And then, of 
course, the king turned pale and bis voice quavered, and he said in a 
faltering voice, “Could you give me a brief respite, to go home, meet 
my people and arrange my affairs. The angel said, ‘No, you shall 
have no respite. Never again shall you meet your kinsmen or see 
your ptessesions’. Saying this, the angel pulled out the soul from his 
body and he fell down from the horse like a log of drywood. 


"After this, the Angel of Death want to a pious Mo'min (Believer) 
who was also going on a journey. He greeted the man saying, 
‘Asealgam-o-Algikum' (peace be upon you!) and the man returned, 
“‘Wa'Alatkum-us-Salaam' (And upon you be peace!). The angel then 
said to him, ‘I want to say something into your ear’. The Angel 
whispered into his ears, ‘T am Izracel.the Angel of Death’, The man 
said, ‘Most welcome! Blessed is your visit! For, you have come after I 
have waited so long. Of all the persons who are far away from me, 
you are the one I waz most anxious to see’. The angel said,*Go end 
hasten to de the task for which you have undertaken the journey’. 
The man said,"T would dearly love te meet my Allah, more than 
anything else in the world”. The angel said, “Choose for yourself any 
state in Which you would like to meet death and I shall draw out 
your soul when you are in that state.” The man seid, “I leave it toe 
your choice” The angel said, “I have heen commanded te do as you 
please”. The man said, "If so, let me take Wudhbu (ablution) and 
stand in Salaat; when I lie prostrate (in Sajdah) before my Lord, you 
can pull cut the spirit from my body". So, the pious man was 
engaged in Salaat, lying in Sajdah, when hia soul was taken out of 
the body. (Tryna). 


It was one of the numerous favours of Allah Ta‘ala to the 
humble author of this book (who considers himself to be the most 
insignificant .person) that his eldest daughter (who was the 
privileged wife of his illustrious cousion, Maulana Muhammad 
Yousuf (May Allah increase his virtues), also passed away to the 
Mercy of Allah Ta‘ala when she wes in Sajdah. She had been ill fora 


Maulans Muhammed Yousuf aimatuliah cloiha) alec pasned away to the Mercy of Allah 
Ta'‘ols on 79h Zal-qa'deh; L364. AH. In Lahore. 
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long time and was too weak even to sit up in bed for Salaat. She, 
therefore, used to make gestures instead of performing Ruku’ or 
Sajdah etc. On Monday night, the 25th of Shawwaal, 1366 A.H, she 
waa.performing Maghrib Salaat, and was in the state of Sajdah when 
her soul parted to meet her Lord and Creater. This humb!s author is 
incapable of expressing gratitude to Allah Toe'ala for His 
innumerable favours to him. 


Abu Bakr Ihne Abdullah Muzani HaAmatullah alaike narrates, 
"Wheo the hour of death drew near for a wealthy person from 
among the Bani Larael, who had hoarded a Jot of wealth, he said to 
his sons,“Bring forth all my belongings before me” So, all his 
possessious were hurriedly brought before him: there were 
numerous horses, camels, slavea and plenty of wealth. When he 
looked at these things, he began to weep and cry in bitter sorrow, for 
he knew that he was going to part with all this. Meanwhile Izrecel 
alaihissaiam appeared before him and said, ‘It’s no use weeping at 
this moment, By Him who granted you all these bounties, I must 
take your soul away’. The man said, ‘Could you grent me a short 
respite so that ] might distribute all these things'. The ange! said,"! 
ain afraid,no respite can be granted now! You should have distri- 
buted your things before this hour.” Saying this, he pullet out the 
soul from the man’s body". 


‘Another sich story is related of a person who amassed great 
wealth and provided for himself al] manners of comforts and con- 
structed a grand palace, with tvo entrances, on each of which he 
appointed a guard of hia slaves. He arranged a suroptuous feast to, 
celebrate his moving into the new palace, to which he invited all hid! 
friends and kinsmen. When the company sat to dinner, he himself 
was seated comfortably on 4 grand throne and was saying to himself, 
“T have a good stock of everything to last for years and I won't need to 
buy anything” As he sat there, musing on his own sufficiency, a 
ragged old man, with the beggar's gourd hanging in a sling round his 
neck, appeared at the gate outside and began ta knock at the door. 
Se loud was the knocking that the sound disturbed the rich man 
sitting on the throne. The slaves rushed to the door, wondering who 
this discourteous old man tould be. They asked him what he wanted 
and the old man said,“Send your master to me" They said, “Do you 
think our master would come out of his palace to receive a beggar 
like you?” The man said,” He wil) some, go and tell him” They went 
to their master and told him about it. The rich man said,“Why did 
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n't you teach him a lesson, for his impudence?" As he said go, there 
was 0 still londer knock at the door and the door men rushed to the 
gate. The old man said,“Tell your master that I am [zraeelthe angel 
of death’? Hearing this, the servants were stupefied and, when the 
rich man was told about it, he was stunned and implored in utter 
humility,“Ask him to take the life of someone else as ransom for my 
own” But the angel, who had meanwhile entered the palace, ssid to 
him,“Do what you will, I cannot go back until [ have taken the soul 
out of your body” The rich man gathered all his wealth and said, 
‘Curses upon you, you damued wealth! You kept ma too busy to 
worship my Lord and left me no time to concentrate on the remem- 
brance of Allah” Allah Te‘alc in His Infinite Power, granted his 
wealth the power to speak and it said to him,“Why do you curse me? 
It was on account of my being in your possession that you were 
granted entry into the courts of great emperors during the hours . 
when the poor ones were driven away from their doors. It was on my 
account that you associated with delicate damsels and derived 
sensual pleasures, living in luxury like royalty. Ah! you spent me on 
unlawful things and [ was helpless in your hends. Had you spent me 
on noble needs, I would have benefited you.” And, in the midst of 
this dialogue, the Angel of Death suddenly pulled out the soul from 
hig body. 


Wahb bin Munabbih Rahmatullah alaihe says, “Once, Leracel 
Alaihissaiam tock away the soul of a mighty tyrant, the like of whom 
the world had never seen. As he was carrying the soul, he pasaed by 
some angels who asked him, ‘Have you ever felt pity for any person 
whose soul you were commanded to pull cut?’ The Angel of Death 
replied, “Yea, once | was moved to great pity when commanded to 
take the soul of a woman who was all alone in a jungle and had just 
given birth to a baby son. When I was taking out ber soni, I was 
filled with pity for her and her new-born child, for1 did not know 
what would happen to the innocent baby left alone in that wild- 
erness! The angels said,“Do you know who this tyrant is whose soul 
you are carrying now? It’s the xame child who was left alone” The 
remark greatly surprised the Angel of Death, who exclaimied, 
“Glorified be Thou,O Lord! Thou art beyond all imperfections! Moat 
Kind and Most Merciful! And Thou doest as Thou willst.” 


Hasan Basri Rahmatulich alaihe says, "When a person diva and 
Toembera of his household begin to weep and cry, the Angel of Death 
stands in the doorway and, addresses them, "I did not deprive him of 
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his livelihood (he has already exhausted his decreed portion), I did 
not cut short his life time. I have been commanded to visit this house 
again and again, until] none of its inmates is left alive". Hasan 
Rahmatutiah alaihe says, “By Allah! If the mourners could see the 
Angel at that time and listen to his talk, they would forget about the 
deceased and start worrying about themselves". 


Yazid Raqqaashi Hahmorullah alathe has narrated the following 
story,"Once a cruel person of Banu Israel was sitting in privacy with 
his wife when he saw a stranger entering his house through the door 
and coming straight towards him. The man Bew into a rage and 
rushed towards the stranger asking, “Who are you and who gave you 
pertnission to enter my house?’ The stranger replied, “The Owner of 
the house commanded me to visit you and [ am a person whom 
nothing can prevent from «ulenng a house, nor do f need permission 
before entering the paleces of kings. 1 am not awed by tyrants, nor 
can anything prevent me from meetirg those who are proud, vain or 
selfconceited’. On hearing this,the man was seized with sudden fear, 
a Shudder ran through his body and he fell upon his face. At last he 
said in abject humility, ‘That means you are the Angel of Death’. 
The stranger said, ‘Yes, ]'am the Angel of Death’. The man said, 
‘Could you give me a brief respite, 50 that | might write out my will?’ 
The Angei said, ‘It ig too late now; lt is a pity that you have 
exhausted your Lifetime and taken the exact number of breaths 
apportioned to you, under the Divine Decree. Your end has come 
and it cannot be delayed even for « moment’. The man asked, 
"Where are you going to take me? The Angel replied, ‘You shall be 
in the company of your own deeds that you have sent forth to the 
Akhirah. And you will get an abode in the Akhirah, which you have 
built for yourself, with the help of your own deeda’ The man said, ‘I 
never performed good deeds, to deserve a good abode in the Next 
World.’ The angel said, “Then, I shall take you to: 


i HOLS 
The fire of Jahannam; eager te rogat the skin, it will call forth 


the one who turned and fled (from truth in this worid)! (al-Ma‘aartj: 
15-17) 


Saying this, the angel dragged forth the soul from his body and 
everybody in the house began to wail and cry aloud’ Yazid Raqgashi 
Rahmatuliah alaihe adds, "if people knew what happens to a person 
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when he is in the throes of death, they would weep more bitterly on 
his suffering than on their own loss” (fhyaa). - 


Sufyan Thauri Rotmatuflah alathe says, "When the Angel of 
Death touches the heart-vein of the dying man, he cesses to 
recognize people, cannot speak and forgets about everything of the 
world. At this moment, were it nat for the shock of death-pangs, he 
would take a sword and attack those siting around him in the 
frenzy of severe pain. Some Abadith have it that, when the soul of a 
dying man comes up to his throat, Shaitan tnes his best to lead him 
astray and rob him of his faith. A Hadith says that izraeel 
aigihissalaam visits people during the hours of Salaat, notices them 
and keeps track of them; and, when the hour of death comes for 
anyone of these who have been particular about the timeiy perfor- 
mance of Salaat, he himself prompts him to recite the Kalimah and 
drives the Shaitan away from him. Mujahid ReAmatuliak alathe 
says, “When a person is about to die, the faces of his friends and 
companions are made visible to him, if he used to associate with men 
of piety, he finds bimself in company with the plous, and if he 
associated with the wicked and the profligate, he finds himself 
among such people’. Yazid bin Shejarah Radhlafiaho anAo has also 
related a Hadith to the same effect. Rabi'bin Bazah Rahmatullah 
aiathe, who was a devout and pious man living in Basrah, has 
related that, “Once a person was about to die and people were 
reciting the Kalimah, Laa Dasha IMallaho( abWayy ) 
prompting him to recite it with them. But all he could’ say was, 
“Have one (a glass of wine) for yourself and let me have one! Have 
one for yourself, let me have one......... * Stmilarly, there was another 
person in Ahwaz who, when at the point of death, was prompted to 
recite the Kalimak,‘Laa Iiaaha Mailaho’ ( ANSI —), but he 
Went on crying out, “Teno rupees a piece, eleven rupees a piece, 
twelve rupees a piece... (Jttehaaf) 


Om the other hand, there bave been many beings who kept 
death constantly in remembrance, prepared for it and performed 
great deeds of virtue for the life of Akhirah, They received death like 
& person receiving 4 gift, ag a Hadith says: “Death is a gift to a 
Mo’min® When the hour of death drew near for Bilal Radhiallaho 
ano, his wife said, “Alas Alas! You are departing”? But Hilal 
Hadhiailaho anho paid, "What a blisa it ia to die! For tomorraw we 
shall meet our loved ones, Muhammed Sallatiaha alaihe wasallam 
and his companions! When the time of death came near for Muaaz 
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Radhiallahe anko, be said, "O Allah! Thou knowest that I wished to 
live long, not because I loved this world or wanted to dig canala and 
plant gardens. In fact, I longed to fast and remain thirsty during the 
hot surmmer afternoons; I loved to face hardships and strive for the 
cause of Deen and to associate with those who remember Thee and 
make “Zikr’ in their company.” Salman Nadhialiaha anko began to 
weep and cry when he was at the point of death. Someone said to 
him, What makes you cry 7? When you die, you will meet Rasulullah 
Saliallako alathe wasallam, who expressed hia appreciation for you 
when he breathed his last.“ Salman Aadhialiake anho replied, “I am 
not weeping for fear of death, nor because [ am leaving the world. 
What makes ine cry is that we made a covenant with Rasuluillah 
Satiallake alaihe wasaliam that we would use things of this world in 
the manner of a treveller who keeps the Dare minimum to last him 
during the journey, but I am afraid I have not been able to live up to 
the instructions”. Yet when he died, he was found to possess what 
atnounted to ten Dirhams.Just imagine, This was all he possessed in 
the world, which he considered to be an excess. He then called for 
some musk, asked his wife to mix it with water and sprinkle it on his 
bed for, ‘he said,“] am expecting a party of visitors who are neither 
men nor jinns’. (fitehaf) 


When the last hour came for Sheikh Abdullah Ibne Mubarak 
Rohmatutiah alathe he was smiling and said, 


ry hs jos Saha 
‘For the like of this, then, let the workers work”. (as-Saffat: 62) 


(He might have glimpsed some of the bounties and joys of 
Jannah). It is also said that, when the Sheikh was at the point of 
death, he said to his servant named Nasar, "Lay my head on the 
ground", The servant began to cry. The Sheikh asked him, "What 
makes you cry?” and he replied, “It grieves me because you lived in 
comfort but you are dying like a beggar, with your head lying on the 
ground! "The Sheikh said, “Say no more! For, I supplicated Allah 
Ta‘aia to grant me life aa a rich man and cause me to die like the 
poor! Ataa bin Yasaar Rahmatuliah alaihe sayea:"“A person was about 
to die when Shaitan came and said to him, You have escaped my 
snares’, The man said, “[ still do not feel secure from your evil 
designs’. Jeriry Rahmatullah alaihe says that he waa present when 
Sheikh Junaid fahmatuliah alaihe waa in the throes of death and he 
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saw that the Sheikh was reciting Ayaat from the Holy Qur'an, Some 
one asked him, "Ia it the time to recite from the Holy Qur'an?” (He 
meant that the Sheikh was very weak and was experiencing diffi- 
culty in recitation). The Sheikh replied, "What time can be more 
opportune for recitation? At thia hour, my Book of Deeds is being 
completed. (I would like ita last entry to be the Ayaat of the Holy 
Qur'an)! 


Someone asked Junaid Rahmatuitah alaihe, "How wag it that 
Abu Saeed Khazzesz Aehmateiah alaihe was in such joy at the 
point of death” Junaid Rahmeatuilah alaihe replied, "He was so fond 
of meeting his Lord that one could expect his soul to fly to heavens 
even before the time of death to meet his Lord." When the last hour 
came for Zun-Nun Misri Rahmafullah alaihe, someone asked him if 
he had any wish. The Sheikh replied,“My only wish is that I should 
attain a true knowledge (Ma‘rifat) of Alleh Ta‘aia". A man narrates: 
“I was sitting in company with Sheikh Mamshaad Dinaveri Rahmat- 
ullak. alathe when a Dervish came to him and said, ‘Is ‘there any 
neat, clean spot nearby where a poor man could meet his end?” The 
Sheikh pointed to a: place wheres there was a spring of fresh water. 
The man went there, took Wudhu (ablution) and observed his 
Salaat. When he finished, he laid himself down full length on the-. 
ground and breathed bis last." 


Fatimah Rahtatidiah alaiha relates that when her brother, Abu 
Ali Rudbarit RaAmetuliah alaihe was about to die, his head was in 
her lap. She says thet he opened his ayes and said, "The gates of 
heaven have been opened and Jannah las been decorated. I can hear 
someone saying,* Abu Ali, you did not aspire to attain high grades in 
Jannah, dut We bave granted you high grades.” He then recited two 
couplets, meaning: By Thy night over me, never did ] turn my eyes 
away from Thee, to look (lovingly) at anyone other than Thee; when 
i see Thy beauteous Countenence flushed with modesty, [ become 
restless for Thee.” When Sheikh Junaid Rahkmatuliah alaihe waa at 
the point of death. someone recited to him the Kalimeh, “Laas Dasha 
Mallaho( nya’ ). He said,"i bave never been forgetful of 
this Kalimah, so [ don’t need to be reminded of it at this hour’? 


da‘far bin Nasir Rahmatuliak alaihe asked Bakran Dinwarn 
Rahmatuliah alaihe-the privileged disciple in attendance of Shibli 
Rakhmatuliah alaike, “Could you describe to me the spectacle of 
Sheikh Shibli’s meeting with death?” Bikran replied, “In the throes of 
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death, I heard him saying, ‘Once I wrongfully took a Dirham (silver- 
piece) from a person, to atone for which I have given away thousands 
of Dirhams as Sadaqah on his behalf but, still, my heart is weighed 
down by the feeling of remorse and consciousness of wrong doing? 
He then said, “Please help me to take Wudhu (ablutien)”. I made 
him perform Wudhu but forgot to comb out his beard with the 
fingers (i.e. perform ‘Khalal’). The Sheikh was too weak to do it 
himself and, being speechless with pain, he caught my hand and 
thrust it into his beard; as he did so, his soul deparatedWhen Ja‘far 
Rahmaiuliah alaihe heard about st, he began to weep and said, "Ihe 
Sheikh was ever so particular about the details of the Shariah 
(Islamic Law) that he insisted on observing a iMustahab (commen- 
dable act} in the throes of death: 


Sheikh Kattan: Rekmatutiah alaihe was asked, when he was 
lying on death-ked, "What devotions have you been practising 43 a 
~outine’? The Sheikh replied, “If it wasn't my last hour, I would net 
tell you about it. The fact is that, for the last forty years, I have been 
constantly guarding my heart against all that is other then Allah 
ia‘aia; whenever something other than Allah is about to enter my 
heart, 1 close its gates". Sheikh Mu‘tamar ARafynatuliah alaihe says, 
"I was with Hakam (a oobleman} when he was at the point of death 
and I was supplicating Allah to meke easy for him the throes of 
death, for he possessed such and such qualities. I was recounting his 
virtues and invoking Allah’s Mercy for him while he was in a coma. 
When he came to himseif, he said, “Who was speaking such and such 
words?” When I said that it was J, he said, ‘Izraeel afathissalaam (the 
Angel of Death) was tellmmg me that he abwoys treats, gently and 
kindly, those who are generous’. And with these words on his lips, 
the Divine gaye up his soul.’ 


When the hour of death drew near for Sheikh Mumshaad 
Dinawan Rehmatuliah alaihe, another saint was sitting with him 
and suppli-cating Aligh,“O Allah! Grant him entry into Jannah! The 
Sheikh smiled and said“For the last thirty years, Jannah has been 
presenting itself to me, with all its beauty and adornments. But 
never have I cared to look at it (because I crave a vision of Allah 
Ta'ala Who is the Owner of Jannah) (Thyaa). 


When the hour of death drew near for Khalifah Umar bin Abdul 
Aziz Rahmatuliah alaihe, the physician attending him said, “Amir- 
ul-Mo'mineen has been poisoned and ] am not very hopeful about 
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his survival: Umar bin Abdul Aziz said,““You should not be hopeful 
either about the life of a person who bas not been poisoned”. The 
physician asked, “Did you feel the effect of poison before [ told you?". 
Umar bin Abdul Aziz Rahmatullah alaihe said,“I came to know of it 
when the poison Went into my stomach”. The physician said, ‘Let 
someone treat and cure you or you will die". Umar Hahmatullah 
aloaihe said, "But my soul will go to my Lord and Sustainer.Who is 
the Best of all whom people should meet. By Allah! Even if I knew 
that something was lying beside me, which could restore me to 
heaith,I would not extend my hand to take it". He then prayed,“O 
Allah! choose Umar for a meeting with you? and he died a few days 
after this incident. Maimun bin Mehran Aahmarfuillah alaihe adds: 
"During these days, Umar bin Abdul Aziz Rahmatuilah alathe used 
to supplicate Allah Ta‘ala, frequently, to grant him death. Someone 
said to him, ‘Don’t wish for death; for Allah Ta‘aia has revived so 
many Sunnan (ways of Rasulullal) through your efforts and aboli- 
shed so many innovations (Bid’aat) that had come into vogue’ ‘Umar 
Rahkmatuilahk alaihe said, “Shall 1 not be like Yousuf Alathissaiaam, 
the virtuous slave of Allah Ta‘ala, who supplicated Allah Ta‘aia, 
thus: 
Cat a TGCLS RSs 

‘O Allah! Make me to die submissive (unto Thee), and Jorn me to 

the righteous! (Yousaf: 102). 


Mastamah Aafmatuilahk alaike said to Umar bin Abdul Aziz 
When he was at the point of death,““The money you guve us for your 
shroud was Just enough to buy some cloth of very inferior quality; 
please allow us to spend a little bit more”. Umar Rahmatuliah alaike 
desired that the shroud (of the same cloth) should be brought to 
him. He looked at it for some hme and then sa 7, “If my Lord and 
Sustainer is pleased with me, He will at once order a better shroud 
for me, if He is not pleased with me, I shall be stripped of the shroud 
I am wearing and made to wear a fiery shroud of Jahannam"”. He 
then asked to be propped up in bed and said while sitting, in an 
invocation, "© Allah! I could not fulfil Thy commandments and did 
not desist from doing things forbidden by You: still 1 declare that 
there is no god but Allah" (reciting the Kalimmah). And with these 
words on his lips he passed away ta the Mercy of Allah. He also said 
at this hour, T can see an assembly of creatures who are neither 
human beings nor jinns”. Another version adds,” ‘At the last hour, 
ke told peaple to leave him alone and, after everybody had left, they 
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saw through the chinks of the door that he was saying, ‘Most wel- 
come! Most blessed is the visitof those who are neither human 
beings nor jings’. Then be was heard reciting this Verse from the 
Holy Qur'an: 
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As for that Abede of the Hereafter, We assign it unio those who 
seek not oppression on the earth, nor yet corruption.fal-Qasas: 82) 
(itheaf) 


A Divine says, "I prayed to Allah to reveal to me what happens io 
the grave. One night,] dreamt that the Day of Resurrection had come 
and the dead were rising from their graves. I saw that some of them 
were reclining on couches of rich silk brocade, some were sitting on 
silken sofas, some were seated on raised thrones and some were 
lying on flowers; some of them were laughing and others were Weep- 
ing. I said {in the dream), ‘O Allah! I wish all of them were in the 
same state! At this, some one said, 'This discrimination is due to our 
own deeds (A‘maal); those reclining on brocade are men of good 
behaviour, these on silk cushions are ‘Shubhadaa’ (martyrs); those 
lying on the flowers are the men who used to fast frequently; those 
who are laughing are the men who repented of their sins, those who 
are Weeping are the sinners and those raised to positions of honour 
are the people whe loved one another for the sake of Aliah To‘aia.” 
(Haudh} 


Sheikh Abu Ya‘qub Sanusi Rahmatuliah olathe says: One of my 
disciples came to me and said, "] shall die tomorrow in the 
afternoon”. The following day, the man came-to the Holy Masjid at 
Makkah, cbserved his Zubr Salast, made ‘Tawaaf’ (circumambu- 
lation} of the Holy Ka‘bah, then went a little farther away from the 
Ka‘bab and gave up his soul. I washed his body and arranged his 
bunal. When | laid him in the grave, he opened his eyes. I asked him 
in surprise, “Is there life after death” He replied, "I am alive and he 
who is a true lover of Aliah Ta‘afa never dies .” (Haudh). Sheikh [bn- 
ul_Jalaa Rahmatulah alathe, who is a well-known Sufi Sheikh, says 
that when his father died and his body was laid on a wooden board 
for washing, be (the Sheikh’s father} began to laugh. The people who 
had come to wash his body were terrified {to see a dead man 
laughing) and ran away. After a while,one of his father’s friends 
came and hathed him. (Raudh) 
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In his book entitled ‘al-Isti‘aab’, Hafiz [hbnu <Abdil Harr 
Rohmatuliah alaihe has related some auecdotes about the pious 
beings who were heard talking after their death. He writes about Zaid 
bin Kharijah Radhiailaho anho: ‘The Divines are agreed about the 
fact that he talked after his death. He also relates that some other 
Sahabah talked after their death. 


When the Sahabah were going out on the expedition to Mu'tah, 
people began to pray for their safe return after the enterpnse. On 
this occasion, Abdullah bin Rawaha Radhiailaho anfo recited three 
couplets which meant: 


Sate returm? Oh, no! 

I would rather my Lord granted me forgivencss; 

And with this a mighty blow of the sword, 

That cleaves my body asunder! 

Or a pike pierced through my body, 

That should cut through the liver and the entrails. 
Thus would I love te die a martyr in the path of Allah. 


On reaching the battle-field, the Sahabah Radhialliahe anhum 
jearned that the enemy was advancing with a formidable army of 
two hundred thousand soldiers, against their own small army 
bumbering three thousand, So, the Sehabah held a ‘Mashwarah’ 
(consultation) and decided that Rasulullah Sallotlaho alathe 
wasailam shouid be informed of the situation and, if he still 
commanded them to fight, they would start the battle. When 
Abdullah bin Hawaha Hadhialiaho anho learnt this, he came and 
seid to his companions, “How strange! You are helding consultation 
to decide whether or not we should receive an honour that we were 
so anxious to attain. We came bere merely to win the honour of 
Shahadat, we have never fought battles relying on our physical 
power, the force of weapons or the weight of numbers; we have 
abways fought on the strength of our faith in Islam, our religpoon. 
Rise, my friends, and let us go forward to the field of battle; we are 
sure to win one of the two triumphs, victory or ‘Shahadat and, for 
us, both are equaliy glorious”. Exhorted by these words, ali of them 
resolved to fight and the battle started. Before their departure fram 
Madinah, Rasulullah Sallatiaho alaihe wasaflam had appointed Zaid 
bin Harithah Rachiatlaho anke as their commander (Ameer) and 
said, "If Zaid is killed, Ja‘far bin Abi Taalib wil] be your ‘Ameer’ If 
Jafar is killed, Abdullah fin Rawaha will be your Ameer and if be is 
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also kitled, the Muslims should appoint one of themselves their 
‘Ameer’, by mutual consultation”. So, when Zaid Nodhiallaho anho 
and Ja‘far Redhiallaho anho had been killed, one after the other, 
people called out Abdulish’s name, for, it was now his turn to 
command, At that time, he was on the outskirts of the army, with a 
piece of baked meat in his hands, for, he bad not been able to taste 
any food for three days. Someone told him that Ja‘far had been 
kifled, at this Abdullah bin Rawaha Radhialiaho anke began to seold 
himself,saying, “You are still busy with the world {taking food)!"He 
then threw away the piece of meat, took the flag and fell upon the 
enemy lines. Someone struck him a blow with the aword that cut off 
one of his fingers. He chanted three couplets, meaning : 


0, You are nothing but a little finger cut off 

fs there anything else the matter? 

And what has happened? You have come in the path of Allah; 
Which is, indeed, a great honour and a blessing! 

"O Abdullah (addressing himself), if you do not die a martyr, 
You must die any how, for, there is no escape from death. 
Look! There looking you in the face is Shahadah, 

Your long-coveted honour! 

If you go forward and embrace martyrdom, 

Even as Zaid and Ja‘far did, 

You will be among those who are truly guided; 
And if you shonk back, you will be among the wretched.” 


He then addressed his own heart and said, “O heart, what makes 
you hesitate? Is it the love of your wife? If so, I diyerce her this very 
moment. is it your slaves; I set them ail free. Is it your garden? I give 
it away as Sadaqah. Don’t you love to enter Jannah? By Allah! You 
will have to go forward, willingly or unwillingly! You have long been 
in peace and comforts of life. And now you hasitate! Just think of 
your own reality! Wasn't there a time when you were just a drop of 
fluid? After exhorting himself in this manner, Abduilah Radhi- 
atfaho anho made a brave attack on the enemy and laid down his life 
as a martyr. (We have given a detailed account of this expedition in 
the “Stories of the Sahabah', together with many other stories on the 
same subject). 


When the hour of death came for Abu Suafyan bin Al-Harith 
Kadhiallaho anho who was the son of # paternal uncle of Rasulullah 
Sailatiaho alaihe wasallam, men of his household began to weep and 
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cry. He said, "Do not weep for one (meaning himself} who, since he 
embraced Islam, hag never committed a sin with his tongue, nor 
done any wrong with his body." (For such a person, death is an ex- 
perience of extreme felicity}. Sunabihi Hahmajuliah alaihe relates, “T 
was with Ubadah Hadhiafiaho anko when the time drew near for 
him to die and [ was moved to tears. He looked at me and said, 
What makes you weep? By Allah! If 1 am called to testify for you on 
the Day of Resurrection, | shall give the best evidence in your favour; 
If I get permaission,] shall] intercede for you and try to do as much as [ 
can for yuur benefit.’ He then added: ‘I have transmitted to you all 
that I heard from Rasulullah Sailatfaho alaithe wasailam, which I 
considered beneficial for you, except for one Hadith, which I am 
going to relate to you now that I am leaving this world. I have heard 
Rasulullah Sailaiiaho aiathe wasaliam saying, ‘If anyone testifies 
sincerely: “There is no God but Allah and that Muhammad is the 
Rasul of Allah”, be will be declared immune from the Fire of Jahan- 
nam". When Abu Bakr Xadhiatiaho anfo was at the point of death, 
his daughter began to weep and cry. He soothed her saying, “Do not 
ery, my dear child", She said, “Dear father, if] do not weep to see you 
dying, whose death can move me to tears?” Abu Hakr Hadhialiaha 
anko said, "At this hour, ] would dearly love to have my soul taken 
out, rather than that of any other living thing, even though it were 
as insignificant as a fly." He then aaid to Hamran, "Stil I feel afraid, 
lest J should fail to keep hold of Islam, at the time of death” 


When the time drew near for Sa‘d bin Abi Waqqaas Kadhialiaho 
ano to die, he said to the people around him, "Bring me my woollen 
cloak". When it was brought, he saw that it was old and worn out 
Se'd Radhiallake anko said, "When I die, shroud me in this cloak,for, 
i was Wearing it when [ fought in the battle of Badr". When the hour 
of death came for Abdullah bin Aamir bin Kuraiz Hadhiatlako anho 
and he was in the throes of death, Abdullah Ibne Aubair Radhialiahs 
anhko and Abdullah bin ‘Abbas Radhiallaho anho were staying with 
him as guests. He said to his men, "My two brothers are fasting. 
Take care, lest you delay their evening meals owing to my death, and 
delay their breaking the fast." When Abdullah bin Zubair Kadhi- 
aligho anho heard this, he said, “Even the severity of death-pangs 
could not prevent you from entertaining your guests and showing 
magnanimity !' When he breathed his last, dinner was being served 
to his guests. 
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Amr bin Aus says, "Il went to see Uthah bin Abi Sufyan Madhi- 
allaho anho when he was in the throes of death and I heard him 
saying, "Now that I am leaving this world, let me relate to you a 
Hadith that was narrated to me by my sister, Umme Habibah 
Radhiallaho anka. She narrated that she had heard Rasulullah 
Sallaliaho afaihe wasallam saying, ‘If anyone observes twelve 
Rak‘sats of Naf) Saleat in the forencon (Dhuhaa) sincerely, for the 
pleasure of Allah Ta‘alo, Allah will build for him a paiace in 
Jannah.”’ “it was owing to his devation to Ahadith, and his zeal for 
the propagation of Islam, that he related a Hadith even on his death- 
bed. Wher Muhammad bin Munkadir Haftmafuliah alathe was in 
the throes of death, he began to weep. Someone asked him what 
made him weep and he replied, “I am not weeping because of com- 
mitting some sin, though i do uot remember committing a sin 
during my entire life; 1 am weeping, because I fear that I might have 
done something that I counted as a trifle, but which was a grievous 
Wrong, in the sight of Allah! He then recited this Ayat: 


ant On eR ade es 
And fhere unll appear unto them, from Allah, that which they 
could never have counted upon. (az-Zumr: 47) 


and then said, "My only fear is, lest 1 may have to face such circum- 
stances as I never anticipated.” When Aamir bin Abd-e-Qaeis Rah- 
matuliah alathe was tn the throes of death, he began to weep. 
Someone satd to him, “You have lived a rigorous life and still, you are 
crying?” The Sheikh replied, "I am not weeping for fear of death nor 
for the love of the worldly things. I am weeping because, this day, I 
am going to be deprived of the joy of fasting in hot summer days and 
the bliss of Tahajjud (standing in Nafl Salaat}, in the late hours of 
cold winter nights". When Hasan Redhialfaho arho was lying on his 
death-bed, there were some people sitting by him. They asked him 
for some last words of advice. He said, "I advise you to observe three 
things. Listen carefully, and leave me alone when | have finished, 
for, I love to pass away to where I am destined to go, in solitude and 
perfect peace. He then gave them three pieces of advice: - 


1. before advising others to do a thing, start practising it 
yourself, 

2. before forbidding cthers to do a thing, avoid doing it 
yourself, 

3. remember, every step that you take is either credited for you 
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or against you, for, every step brings you closer to Jannah or 
to Jahannam. So, before taking a step, think where it is 
going to carry you . 


When Rabi‘ Achmatullah afathe was going to die, his daughter 
began to weep. He sail, “My dear child, this is no occasion for 
weeping. Yau should rather say, “What a joy! My father has been 
granted bountiful rewards on this day". When Makhoo! Shami 
Rahmatuliah alaihe was about to die, people saw that he was 
laughing. They asked, "Is this an occasion for laughing,” He said, 
“Why shouldn't I laugh? For, i am going away forever, from those 
whom I wanted to shun and I am hastening to Him in Whom are 
centred all my expectations’. When Hassaan bin Sinan Hahmatulfah 
alaike Was in the throes of death, someone said to him, "You may be 
experiencing severe pain, at this moment” The Sheikb replied, 
"Death has pangs, po doubt, but, at this moment, a Mo'min does not 
feel the severity of death-pangs, because of the joy that the 
anticipated meeting with Allah Ta‘ale brings to him". 


When the hour of death drew near for Ibne idrees RaAmatuliah 
ofaike, his daughter began to weep. He said, "Do not cry, my child, 1 
have made four thousand complete readings of the Hely Qur'an in 
this house”. Hasan Ibne Hayye Rehmatuliah alaihe says, “lwas with 
my brother, Ali Hahmatuliah alathe, on the night when his soul 
departed from this world. Once, during the night, he called for water 
while | was observing Salast; when I had finished, ] brought him a 
eup of water but he told me that he had already taken water. I asked, 
in surprise, “Who brought you the water? There is na one in the 
house, except you and me’. He replied,‘Jibrail afazhissaiam, brought 
me some water, which I drank just before you came, anc he Was say: 
jng to me, “You and your brother are with those unto whom Allah 
Te‘ala has shown favour” (The reference is to the following Ayat 
from the Holy Qur’sn: 
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Whose obevyeth Allah and His Rasul, they are with those unto 
whom Allah hath shown favour, amongst the Ambiya (Messengers of 
Allah), the Siddigeen, and the Shohadaa (martyrs) and the righteous. 
fan-Nisaa 69) 
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Abdullah bin Musaa Rohmatullah alaihe says, "When Ali bin 
Salih Rehkmetullah aiaihe died, { was away on a journey. When I 
came back, I visited his brother, Hasan bin Salih to condole with 
him. I could not contain myself with grief and began to cry. Hasan 
said,“Let me first tell you how he gave up his soul; for, that might 
soothe your grief. Just think, how biessed was hin hour of death! 
When he wes in the throes of death, he called for water. 1 brought 
him some water, but he said to me that he had already taken water. 
I asked him ‘How? and he replied, ‘Rasulullah Sailatiaho aiathe 
wesailam visited me, with a host of angels following him in long 
rows, and he gave me some water to drink? Fearing, lest he might be 
talking in a delirium, I asked him, “How were the rows of the angels?’ 
He indicated by a gesture of his hands that they were one above the 
other. When Sheikh Abu Bakr bin Ayyaash Rekmatuliah alathe 
was about to die, and his sister began to weep, he said to her, “Do 
not ery, for, 1 have made twelve thousand complete readings of the 
Holy Qur'an in that (pointing to a) corner of the house’. 


Amr bin Ubaid Rahmatiutfah afathe says: "When Sheikh Abu 
Shu'aib Salih bin Ziyyad Rahmartullah afaihe was taken ill, I visited 
him and saw that he was in bed in the throes of death. He said to 
me, "Happy news! | just saw a stranger with odd looks,” and when | 
asked him who he was, he replied that he was the Angel of Death. | 
asked him to treat me gently and he said that he had been comman- 
ded to treat me so". The son of Imaam Ahmad bin Hanbal Kahmat- 
ulfaA alaike says: "I was sitting by my father’s side when he was in 
the throes of death. I had a piece of old cloth in my bands to bind his 
jaws together after death to keep them in place. He would faint and 
regain consciousness at short intervals and, when he swooned, we 
thought that he had expired. Each time he came to himself, he 
would say, "No, no, not yet’. When he repeated the same words for 
the third time, I asked him what he meant.He replied, "Dear son, 
don’t you know? The accursed Shaitan ia standing beside me, gnaw- 
ing his finger with rage and sorrow, and telling me that I have 
escaped from his treachery. I say to him not yet! I still fear his 
deceit.” 


When the hour of death drew near for Adam bin Abi Iyaas Hah- 
matullah alaike, he was lying in bed, wrapped up in a sheet of cloth, 
reciting Ayaat of the Holy Qur’an. After completing 9 full reading of 
the Holy Qur'an, he said, “I beseech Thee, O Allah, in the name of 
my love for Thee, thet | may be treated gently in the hour of death. 
Q Allah! I cherish good wishes from Thee for this day” He then 
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recited; "Laa [aha Wallaho,” and his soul departed fram the body. 
When Maslamah Ibne Abdul Malik Rafmartulich aiaihe was about to 
die, people saw him weeping. When someone asked what made him 
weep, he said, "1 am not weeping because I fear death; for, 1 have 
perfect faith in the Mercy of Allah. [I am weeping because I part- 
cipated in .Jehaad thirty imes, but I was not granted the privilege of 
Shahadah (Martyrdom) and now I am dying ijn bed, ikke women.” 


One day, Sheikb Jyaas bin Qatadah ‘Abshami Ratmatuliah 
alathe ‘noked into the mirror and saw a few grey hair on his head. 
He said, “When one's hair, turn. grey, one should not occupy oneself 
with any pursuit except preparation for the Akhirah. The time has 
drawn near for me to leave this world.” After this, he began to 
engage himself strenugusly in prayers. One Friday afternoon, after 
he had observed Salaat and was coming out of the Masjid, he looked 
up into the sky and said, "Mast welcome! I have been anxiously 
waiting for you for a long time He then said te his companions, 
"When I die, take my body to Malhoob (name of a place) and bury 
me there’. After this, he gave up his soul and fell on the ground. 
When the hour of death came near for Ibrahim bin Hani Rahmar- 
uliah afothe, who was a disciple of Imaam Ahmad bin Hambal Hah- 
matuliah alaihe, he asked his son, Ishaque, “Has the sun gone 
down?" He replied, "No, father, the sun has not set yet. But you 
know that a person, when he is senously ill, can even break the 
obligatory (Pardh) fast and you are observing only s Nafl fast. Why 
don't you break your fast?" Ibrahim Rahmetullah alaihe said, “Just 
wait”. After a short while, he exclaimed (he might have seen some- 
thing which was invisible to others), “For the like of this, then, let 
the doers do good deeda". (The reference is to the following Ayaat 
of the Holy Grur’an: 


#4 
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Lo! This is the supreme triumph; For the {tke of this, then, let the 
workers work. fos-Safat: 60-61) 


After this, lis soul departed to the Heavens above. Once, Abu 
Hakim Heiri Rehmotuliah alaihe was sitting and writing, some- 
thing. Suddenly, he put his pen aside and said, "If this is what they 
eali death, by Allah! It is so pleasant to die”. Saying this, he breathed 
his last. When Abul-Wafaa bin ‘Aqil Ratmatuliah alaihke was about 
to die, men of his household began to weep. He said, “Il have been 
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avoiding it for the last fifty years; it (death) cannot be postponed any 
further. Now leave me alone; I welcome it on its arrival". 


One Monday meoruing, Imaam Ghazali Hakmatutiah alaihe, who 
is famous for his book, Ihyaa-ul-Uloom, performed Wudhu (Ablut- 
ion} and observed his Fajr Salaat. Then he called for his shroud, 
kissed it and put it to his eyes. After this he said, "With pleausre | 
appear before the King-of-kings. Saying this, he lay full length on his 
back, facing the Qiblah, and passed away to the Infinite Mercy of 
Allah. Thn-ul-Jauzi Rahmatuliah alarke says, "When the hour of 
death drew near for my spiritual mentor, Abu Bakr bin Habib his 
disciple asked him for a few words of advice. He said, “l advise you to 
observe three things: (1) fear Ajlah; (2) meditate on the fear of Altah, 
in private, (3) fear what I am facing at this moment (death)” He. 
then added, ‘I have spent sixty one years of my life and, still, [ feel as 
though I had seen nothing of this world’. After this, he asked a 
person who was sitting by his side, ‘Look, do you see the sweat on 
my brow? The man said; Yes’, and the Sheikh seid, ‘I am so grateful 
to Allah, for, this sweat on the brow is the sign of a person dying 
with his faith (imaan) intact (as stated in a Hadith)". When Abul 
Wagt Abdul Awwal HeAmatullah afaihe, who was a pupil of Imaam 
Bukhari Kahmatullah alaihke, was about to die, the last words that 
he spoke were: 


CaN SG Mable aeRO 


"Would that my people knew with what munificence my Lord 
hath pardoned me and put me among the honoured ones". (Yaa Seen: 
26-27) 


Muhammad bin Haamid Rahmoatutiah alaihe says, “I was with 
Ahmad Fbne Khudrawiahe Rohmatullah alaihe when he was on his 
death bed. The ninety five year old Sheikh was in the throes of 
death, when somebody asked him a question. He replied, with tears 
in his eyes, ‘For the last ninety-five years, I have been knocking at a 
door, which is now going to open; and I am anxious to know whether 
it will open on to good or bad fortune for me, I am too much preoc- 
cupied to answer any questions at this time’. When his creditors 
heard that the Sheikh was lying on his deathbed, they gathered 
round him because his debts amounted to seven hundred Dinars 
(gold pieces), The Sheikh said, in an invocation to Allah Ta‘aia, "0 
Allah! Thou hast allowed the practice of pledges, as a security for the 
claims of the creditors. My life was, as it were, a pledge for my 
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creditors and, so long as I lived, they were sure that their claims 
would be satisfied. Now that Thou art calling back my soul, pay off 
my debts’? He hed hardly finished when someone knocked at the 
door and said,“ Where are the creditors of Sheikh Ahmad? The visi- 
tor then settled all their claims and the Sheikh’s soul departed from 
the body." 


A Sufi Sheikh waa at the point of death when he said to his 
disciple, who was waiting on him, "Bind my -hands together and let 
me lie down with my face touching the ground! The disciple did so. 
When the Sheikh said, "Fhe time has come for me to embark on 4 
journey to the unknown; I am not free of the taint of sins, nor do I 
have atiy excuse to offer as an apology, oor is there any power to 
help me". He then exclaimed, repeating bis words over and over 
again, “Suffice it for me that Thou art mine! Thou alone art mine” 
Saying this, he uttered a loud ery and his soul departed from the 
body. A voice proclaimed from no where, “This man showed humility 
towards his Lord and He accepted it from him”. 


A certain man has narrated the story of a saint who was sobbing 
in the throes of death. His mouth was all covered with flies. The 
man took pity on him and began to drive away fhes from his face. 
The saint opened his eyes and, staring bard at the man, said, 
"Throughout the long years of my life, I bave sought in vain to have 
one hour of exclusive intimacy with my Lord. Now that J] have got it, 
you have come to veil me from Him. Leave me alone: may Aliah 
bless you". 


Abu Bakr Rahmatutliah ainihe says that he was with Sheikh Abu 
Bakr Zaqaaq. In the morning when he was saying, “O Allah! How 
long art Thow going to detain me in this world? And tie Shetkh died 
the same day, before Zubr Salaat. When Makhoo!l Shami Kehmat- 
uffah alaihe was taken ill, a visitor said, "May Allah grant you 
health’ The Sheikh said, "Oh no! To be reunited with Allah, of 
Whom nothing can be expected but that which is good, is far better 
than living with the people whose evil may be feared, at all times” 


Abu Ali Rudbari Rahtmatuliah alaihe says: A poor and ragged 
old man once came to me on Eid day and said, "Is there any neat 
clean place around where «a poor man could meet his death?’ [ 
thought he was not talking sense and said, with unoconcern, “Come 
in, and lie where you like, and give up your soul’. The man came in, 
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performed “Wudhu’ (ablution) and observed a few Rakaat of Salaat. 
He then laid on the ground and his soul departed from the body. | 
washed his hody, shrouded him and arranged his burial. When [ was 
going to put him in the grave, I thought that I should uncover his 
face and lay him on his face, so that Allah Te‘afe might have mercy 
on him, because of his poverty and for bis dying away from his 
home. As soon as I uncovered his face, he opened his eyes. F asked 
him in surpirse, "My lord, is there life after death"? He replied, "Yes, 
Iam alive and so is everybody who truely loves his Lord. Insha- 
Allah, I shall intercede for you on the Day of Resurrection, by virtue 
of the distinction granted to me by Allah Ta‘ala’. 


Ali Ibne Sabl Asbahani AeAmatuliah afaihe used to say to his 
friends, "Do you think I shall die like common. people? Do you think I 
shall fall il and people will visit me in bed before I die? Oh no! i shail 
hear someone calling me by name and I shall depart from the world.” 
And that was what actually happened. One day the Sheikh was 
going somewhere when he suddenly exclaimed, “At Thy service, my 
Lord (Labbaik),” and his soul departed from the body, Abul Hasan 
Muzani Rahmatuliah alathe says, “When the hour of death drew 
near for Sheikh Abu Ya‘qub Nahrjuri Rahmatuliak alaihe, and he 
Was in the throes of death, I began to recite the Kalimah, “Lag-[aha- 
Mallaho’ to him to prompt him to recite it after me. The Sheikh 
looked at me, smiled and said, ‘Do you think I need to be reminded 
of this Kalimah? By the Honour of Allsh, Who ia Enternal, I see Him 
manifest, but He is veiled from me only by reason of His sublime 
Majesty and Supreme Power’. And with these words on hie lips, his 
soul departed to meet his Lord’ After the Sheikh’a death, Muzani 
Rahmatuliah alaike used to weep with remorse whenever he recal- 
led this incident. He would say to himself“Shame on you! A wretch 
like you reminding a Sheikh like Abu Ya‘qoob Hahmatufiah alaihe to 
recite the Kalimah at the hour of death!" 


Abul Husain Maliki Rahmatuilah alaike says that he associated 
with Sheikh Khair Nurbaf Rahmatuiiah alathe for severel years. The 
Sheikh said ta him, eight days before his death, "I shall die on 
Thursday evening, at the time of Maghrib Salaat, and I shall be 
buried on Friday after Jum‘ah Salaat”. Although he advised me not 
to forget, but, [ forgot about it and, on Friday morning, a man told 
me about the Sheikh’s death. I immediately went to his place to 
attend his funeral prayers. On the way, I met people coming back 
from his house who told me that the burial would take place after 
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Jum‘ah Salaat. Nevertheless,I went to his house and asked people 
the details of the Sheikh's experience of death. A person, who had 
remained with him tll his last breath, narrated to me that the 
Sheikh swooned fer a while just before Maghrib Salaat. Then he 
recovered somewhat and said ts somecne tn the corner of the room, 
who was invisible-to all others, “Stop for a while: you have been 
commanded to do a thing and | have been commanded to do a thing. 
That which you are commanded to do (viz. to take my life) will not 
escape you, but that which I] am commanded to do (viz.to observe 
Meghnib Salaat) will escape me..Let me do as [ am commanded.” He 
then called for water, made a fresh Wudhu and performed Maghnb 
Selaat. After this, he laid himself on the bed, closed his eyes and 
gave up his hfe. They say that, on the same night, someone saw him 
in a dream and asked him, "How are you?’ The Sheikh replied, "Do 
not ask me of. this, but I have gained release from your rotten 
world.” Abu Sa‘eed Khazzeaz: KeAmatutlah afaike says that be was 
ance staying in Makkah Muazzamah. One day, on coming out of the 
Bab-e-Bani Shaibah (a gate}, he saw a very handsome man lying 
dead on the ground, He was locking at his face in surprise;when the 
dead man opened his eyes, smiled at him and said, “Abu Sa‘eed, 
don’t you know that the friends of Allah {those who love Him truly) 
do not die; they are just transferred from this world to the next.” 


When Zun-Neon Misn KXabAmatuilah alaihe was about to che, 
someone asked him to give him a word of advice. The Sheikh said, 
"De not disturb me at this hour: I am looking in amazement at the 
wonders of His Infinite Bounty". Abu Uthman Hein says: "Wher 
Abu Hafs RotAmatuilah afaihe was in the throes of death, somecne 
asked him to give him one last word of advice. The Sheikh said (or 
indicated by a gesture) that he was powerless to speak. After a while, 
be looked relieved and I asked him for a word of counsel, adding that 
I would convey it to the people. Fhe Sheikb said, “Bow in sincere 
humility to Allah Ye‘aia, for having failed to do what yon should 
_ have done (This is my last word of advice to you).” Junaid Baghdadi 
Rahmatuliah ataihe says: "I stood above Sheikh Sirri Saqati Radmag?- 
ufich alaihe when the last hour drew near for him and he was in the 
throes of death. With tears dripping from my eyes, | kissed his lips. 
When my tears dropped on his face, the Sheikh said, "Who are you" 
E said in humility, “It is your servant, Junaid)!" He said, "Most 
welcome! [t was so good of you to visit me”. I asked, "Give me 4 last 
word of advice,” and the Sheikh replied, "Avoid associating with the 
evil-doers, and take care, lest your association with others should 
cause you to be estranged from Allah Ta‘ela.” 
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it is satd that Sheikh Habib-Ajami Rafimaruliah alathe, who is - 
one of the renowned spiritual leaders, looked gravely concerned at- 
the time of death. Someone said to him, “It is strange thata Divine 
like you should feel s0 disturbed at the hour of death; we have never 
seen you in such great worry”. The Sheikh replied, “The journey (to 
the Unknown) is far too lang for my scanty provisions (the store of 
virtues). 1 do not know the way, for, | have not traversed it before. I 
shat] have to face my Lord and Sustainer, the Master of my soul, 
Whose Countenance | have not seen before. I shall have to see such 
horrible spectacles.as I have never seen before, I shall be laid in the 
grave Under the ground and be there,iill the Day of Resurrection, all 
alone, without any friend or comforter. I shall then be required to 
appear before Allah Ta‘ale fer Reckoning and, if ] am told to present 
one act of virtue like the act of reciting ‘Subhaan-Allah,' once 
perforined during the sixty years of my life, which should be untarn- 
ished by the evil influence of Shaitan, | fear that I may not be able to 
produce one”, 


The Shetkh was saying so in modesty though, in truth, he had 
remained least concerned with the world, througheut the sixty years 
of ius life. We should consider how we shall face the reckoning, for, 
in addition to our preoccupation with the world, we are never free of 
sing, and most of our actions only please Shaitan. Abdul Jabbaar 
Reahmatuliagh afaihe says: “I remained under the tutelage of my 
Sheikh, Fath bin Shakhraf Rahkmazuiiah alaike for thirty years and, 
during this period, I never saw him looking up to the sky. One day, 
he turned his eyes towards the sky and said, have waited so long, to 
be reunited with Thee, and I have no patience left in me. © Allah! 
Call'me back te Thyselft? And within a week after this incident, the 
Sheikh passed away, to be reunited with. Allah Ta‘aia.” 


Abu Sa‘eed Musali Rahmatuliah ataihe saya, "Fath bin Sa‘eed 
Rahmatuliah aiaike observed his Eid Salaat, on the occasion of Eid- 
ul-Adhaa, and came back from the place of congregation, rather late 
in the forenoon. When he was coming back, he saw the smoke rising 
from the houses where people were cooking the sacrificial meat. He 
began to weep and said, ‘People have sacrificed animals to gain 
nearness to Thee. Dear Lord! i wish I knew what to sacrifice for this 
purpose”. Saying this, he fainted and fell on the ground. I sprinkled 
water on his face and, after a while, he recovered and resumed his 
walk. When he reached the streets of the city, he looked up to the 
sky and said, “Dear Lord, Thou knowest how long [ have suffered 
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frem grief and sorrow, being estranged from Thee. And, Thou 
knowest how long I have been wandering iif the streets. My Allah! 
How jong will you detain me in this world, away from Thee? Say- 
ing this, he fainted again. [ sprinkled water on his face and his 
condition improved. A few days later, the Sheikh breathed his last." 


Muhammad bin Qasim Haohmatullah alathe says, "My spiritual 
guide, Sheikh Muhammad bin Aslam Tusi Hahmatulfiah alathe said 
to me, four days before his death, ‘Come, there is good news for you. 
Allah To‘aia has done a great favour to your friend (meaning 
himself}. The hour of my death has drawn near and, as a special 
favour of Allah Ta‘ala, | do not own a single Dirham to be accounted 
for on the Day of Resurrection. Now shut the door of my room and 
do not let anyone come near me till | die. And remember that I have 
To possessions to bother you about the distribution of my tnher- 
tance. My scle property consists of this sheet of cloth, a piece of rug, 
a container of water for ‘Wudhu’ (ablution} and my books, all of 
which you can see here. And there are thirty Dirhams in this bag, 
which do not belong to me, but are the property of my son, piven to 
him by a relative of his. What can be more lawful for me than this 
money? For, it belongs to my son and Rasulullah Saifailahe afahe 
wasallam has said, “You and your preperty belong to your father’. 
With these Dirhams, buy just as much cloth as should suffice to 
cover my body, not more than that. I mean, you can buy ane under: 
garment for the shroud with this money, and you can set this piece 
of rug and this sheet as upper garments, thus making three gar- 
ments of shroud according ta the Sunnah. And give away this 
container, as Sadaqah, to some poor man who might use it for 
Wudhu’. Having thus made his will, the Sheikh died on the fourth 
day after this incident’ Abdul Khaliq Rafimatutiak alaihe says that he 
was with Yousuf bin Husain RaAmatullak afaihe when he was in the 
throes of death and he heard the Sheikh saying, “© Allah! I preached 
virtues tc the peaple, in public, but myself was not without false- 
hood. As such, I was insincere to my ownself, O Allah, pardan my 
insincerity by virtue of what 1 preached to Thy creation’. The 
sheikh went on repeating the same words till he breathed’ his last. 
May Allah, in His Infinite Mercy, shower His blessings on ail of 
them. (fthaap 


How fortunate were these pious beings who experienced death 
m such circumstances! May Allah, in Eis Infinite Bounty, grant 
something of the benedictions associated with their persons to the 
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present author, who believes himself to be the most insignificant of 
His men. Verily, Allah is the Most Bountiful; His Bounty transcends 
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HADITH: 2 


Aishah Hadhiailaho ankha narrates that a person once 
came and sat down [n front of Rasulullab Seallafinhs 
adiaihe wasaliam He then said, "0 Hasulullah, I have 
muny slaves who tell liea to me, cheat me and dis- 
obey me, and [ scold them and beat them. How shall 

I be treated with regard to them on the Day of Res- 
urrection?” Rasulullah Salfloflaio afathe wasallam 
replied, “On the Day of Resurrection their offences. 
of disobedience, deceit and lying to you shal! be 
weighed in the Balance (for, on that Day, everything, - 
whether it is something possessing a physical exis- 
tence or otherwise, shall be weighed inthe Balance} | 
and the retribution determined according to their ‘ 
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offences. If your punishment for them would equal 
their offence in weight, you will be on even terms; if 
your punishment weighed less than the offences, the 
difference will be added to your credit. But if your 
punishment of them be more than they deserved, 
you.shall have to pay for the excess,” The man went 
aside, wailing and weeping with aorrow. Rasulullah 
Sallatiaho afaike wasaliam then said, "Do you not recite 
this Ayat in the Holy Qur'an?" 


And We shall set a just Balance for the Day of 
Resurrection, ao that no soul is wronged in aught. 
Though it be of the weight of a grain of mustand- 
seed, We shall bring it; And We suffice for reckoners. 
fal-Ambiya: 47) — 


The man said, "0 Rasulullah, [ can think of nothing 
better, both for myself and my slaves, than to se- 
parate trom them; I call upon you to bear witness 
that they are all free", 

Note: 

‘Facing the Reckoning on the Day of Judgment will be a great 
ordeal and there are frequent references to it, in the Holy Qur'an 
and Ahadith, giving details of how the Reckoning will be made and 
forewarning men against its seventy. We quote below a few Avaat 
and Ahadith, by way of illustration:- 

ee ee 


SOB SSCS 2g 453 Sat as See Ge as 1) 
1. And guard yourself against a Day in which you will be brought 


back to Allak. Then every soul will be paid in juli that which it 
has earned, and they will not be wronged.’ (al-Bagarah: 281) 
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2 “On the Doy when every soul will find itself confronted with all 
that it has done of good, and ali that it has done of evil; fevery 
soul) will long that there might be a mighty chasm (distance) 
Gewteen uf (the soul) and that tevil), Allah biddeth you to beware 
of Hum. And Allah is fuil of pity fer {ffis) bondsmen® (Aal-e- 
iraraan: 30) 


CH. Vi: AMADITH - THE EXCELLENCE OF TAWAKALEL 615 


(Gut of consideration for you, He forewarns you againts His 
punishment, jest you should have to suffer it}. 
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3. ‘Whose deceiveth will bring his deceit with him on the Day of 


Judgement. Then every soul will be paid in fielid what it has 
earned: and they will not be wronged’ (al-e-fmraan: 161) 


“esa MSA ca SEE SY © 
4. ‘Every saul witl taste of death. And vou will be paid, on the Day 


of Hesurrection, only that which you have fairly earned (good or 
bod)". {Aal-e-Imraan: 184) 


a a AP PATS (d) 


&. ‘of Allah is swift to take account? 


This Ayat is frequently repeated in the Holy Qur'an. It means 
that everybady will soon be taken to account and recompensed in full 
for his deeds - 
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6. ‘The weighing, on that Day, tof deeds) Is a reality. As for those 
whose scale is heavy (with good deeds), they will be successful. 
And as for those whose seaie is light, those are they who will lose 
their souls because they did not pay the attention that was due to 
our revelations’ falA‘raf: 8-9) 


VEL «© 
7. ‘Lef Qur messengers (angels) write down all the evils) that you 
pilot’. (Yunus: 21) 


(And then retribution will be enforced on you for all your 
misdeeds cn the Day of Resurrection, when your book of deers is 
placed before you). 
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8 ‘And those who earn ill deeds, (for them) there is requital of each 
ill deed by the like thereof and disgrace will overtake them- 
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They have no profectar from Alfah, (their faces unif be so dark 
as if they had been covered unth a cloak of darkest night’. 
(Yunus: 27} 


ATR A SE eS a 


9 “There shall every soul experience for, discern} that which it has 
done oforetime (in the world ie. will knaw whether his deeds 
were good or bad), and will be token to’ account’. (Yunus: 30) 


eR SEY ily io Fh pe ag 
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iO. “For those who answered Allah's call fobeved Him) ts bliss (a 
good recompense); and for those who did not answer His call, 
ever if they Aad all fhat is in the earth, and thereunth the like 
thereof, they would proffer it as ransom, Such will have a woeful 
Heckon ing far-fta’d: 18) 


ol ghey NUaKUAS a) 


11. ‘Thine (responsibility) is, (O Mukammad) but conveyance fof thé 
message}; Ours the Reckoning’ far-fa'd: 40) 


Cedars asi ® 
12 ‘Qur Lord! Fergive me and my parents and believers 


(in'mineen) aon the Day when the HKeckoning ts establsifed. '. 
(Ibrahim: 41} 


This was the invocation to Allah Ta'ala by Ibrahim 
(Alaifissallant} 
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13. "You unll see the guilty on Des Day, linked together in chatns, 
thetr raiments unlit be made from pitch (highly inflammable 
resin of pines) and Fire will be coverig their faces, sa that Allah 
may repay eaca saul what if fas earned. Lo! Allah is sunft at 
reckoning’. (Ibrahim: 49-51) 


CH. Vii AHADITH - THE SACELLENCE OF TAWAKKUL 817 
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I4. ‘And every man's augury (good or bad deeds) have We fastened 
fo fis own neck, and We shall spread forth for Aim, on the Day 
of Resurrection, the book of Ais deeds wide open. (And tf until be 
said unto him}: Read your book, your soul suffices as reckoner 


against you this day’. (Make your reckoning for yourself; you 
need noi be reckoned by anybody eise}. (Boni Israei: 13-14) 


a soli Ahenila ene 


15. ‘Nay fit is not as the Kaafirs think), but We record that which 
anyone says fand We shall produce before him his book of deeds, 
on the Day of Resurrection )) (Mariam. 79) 
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if “Their Reckoning draweth near for mankind, wattle they are 
heediless and turn away (frem preparation for it)? fal-Ambiya- I} 
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17, ‘And when the Trumpet (Soor) is blowh fon the Day of 
Resurrection, people will be tn great terror) so that there will be 
no Rinskip among them {they wilf become strangers to one 
another in the stupor of terror, as an Ayat says in another 
context: ‘On the Day when a man flees from Ais brother’... mar 
wilt they ask of one another. (And the Oalance will be raised for 
them). Then those whose scales fof good deeds} are heavy, they 
are the successful. And these whose scales are light, those are 
who unll lose their souls, in Rell abiding. The Fire will burn 
their faces, which unl become distorted. fal-Mo'’minun: 102-104) 
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18 “Those who disbelteve (are away from the light of trae Guidance 
or Noor of Hidayat), thetr deeds are as a mirage in a desert: the 
thirsty one supposes if to be water (from distance), till he comes 
unto it and finds if te be nothing and finds in place thereof 
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Allah, Who pays him his account. And Aliah is swift fo take 
account." fan-Nur- 39) 


B Dae Shien tee Ae 
‘Lol Those who wander (astray) from the path of Allah witl have 


an awful doom, for as much as they forgot the Day of 
Reckoning." (Saad: 26) 


ABI Faget © 


This Day (the Day of Resurrection) shall each soul be requited 
that which it has earned: no wrdng (will be done on) this Day. 
Lo! Allah is swift at reckoning? (ail-Mo’min: 17) 
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And (on the Day of Resurrection) you will see each nation 
crouching (on their knees, in terror), each nation summoned fo 
its Record (of deeds). (And it will be said unto them}: This Day 
you will be reguifed what you used to do. Gur Hook fin which 
your deeds are recorded) pronounces against you with truth. Lo! 
We have caused (all} that you did to be recorded (by the angels 
and this is now before you)"(al-Jaathiah: 28-29) 


1h SAID Ge IM OAL Es AAS SENM 


22 ‘When the two Recorders (the angels, who make a ready record of 


2d. 


everything said or done, record his doings), seated on the right 
hand and on the left. He utters no word but there ts with him an 
observer ready (who makes a record of what he says; this is the 
Ftecord of deeds? (Qacf: 17-18) 
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"The Day that you are brought (before Allah for Reckoning), not 
a secret of yours will be hidden. (Your Record will be given in 
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your hands.) Then, he who is given his Record in his right hand, 
will say (rejoicing): (See and} read my book! Surely I believed 
that f should Rave fo face my Heckoning. (And I was preparing 
for this Day, in the worid). Then, he will be in a blissful. in a 
high garden (fannah).Whereof the clusters (of fruits} hang low, 
are easy to reach. (And if uvil be said te those therein}: **Fat 
and drink at ease fenfoy yourselves) in return for what you sent 
on befare you in past days. But as for Aim who ts given fAts 
Record in his feft hand, fe will say {in uiter remorse and 
sorrow: Oh, would that I had not been given my book, and 
knew mot how my account stood! AR! would that (Death) had 
made an end of me! Ah, my weaith has not been of any use to me! 
(Ah), my power (prestige) has perished {It will be said) Take him, 
fetter him and then expose Aum to the fire of Jakannam, and 
then bind Aum tna chain whereof the length is seventy cubits? 
(al-Haaggah: 18-32) - 


We have already quoted a part of this Ayat in the Chapter ‘On 
Misertiness’, at 00.13. 


24. Verily there are above you, guardians (thé angels that remember 
what you say or do): kind and honourable (writting down aif 
your deeds). They know (and understand ail) that you de. (And 
the same Record will be brought before you on the Day of 
Resurrection). (al-Infitaar: 10-12) 
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25 ‘Then he who is given his Record in his right hand, he trufy will 
get an easy Reckoning, and will return unio his people,in joy. 
But whoso is given his Record behind his back, he surely will 
invoke destruction (as men do when they are desperate, in sheer 
suffering) and he will be thrown into the fire of Jahannam- 
Truly, he lived among his people rejoicing (in the world}. Truly 
did he think that he would not have to return (ta Ua), {al- 
Inshigaag: 7-14) 
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Sia arereh S 2) 
26. ‘Lo! unto Us ts their return: and (when it will be) for Us to call 
them to account? (ah Ghashiya: 25-26) 


iy wee 8 [a apeayt a a 2. * een ad at aa he 
20Q0 sa ‘i SEG atte etl sd (SAGs SEKAI A (4) 

*s rm ay “i rai a ety ome 

ee strc CL HEL eM pA GL SG LSE 


£. Thea Rall tre ee 4 
pe jE eer eines Ate 553 me 


2?. When the earth is shaken to her (utmost) convulsion (how 
tremendous will the convultion be when the entire earth ts 
shaken in a sudden carthquake); and the earth throws up her 
burdens (hidden treasures and dead bodies}: and man cries oui 
fin bewilderment), ‘what is the matter with it?’On that day shall 
it relate its chronicles (the accounts of good or bad deeds 
conumitied on the earth's surface). For jon that Day), thy Lord 
will have given it inspiration. On that Day, will men proceed in 
scattered companies to be shown their deeds (there will de 
companies of those ‘near to Allah’, companies of the pious anes 
and the companies of those condemned to go to Jahannam, 
each company will be sub-divided into various sections; there 
will be groups of the riders, groups of the pedestrians and the 
groups of those being dragged ta Jahannam, on their faces, etc). 
Then anyone who has done an atom’s weight of good{ in the 
world) shall see it; and.anyone who has done an atom’s weight 
of evil, shall see it,’ (al-Zilzal, I - 8) 


The above mentioned twenty seven Verses, about Reckoning 
and the compensation of deeda, have been given here as a sample. 
There are hundreds of other Verses which treat this and similar 
subjects in different ways. Similarly, there are thousands of Ahadith, 
too numerous for the scope of this hook, about the severity of the 
Day of Reckoning. It is, therefore, imperative that we should spend 
part of our time (being wasted in earning worldly benefits) in deeds 
that will be useful for us in our eteraoal life, It is not too late, and we 
can do something before the time comes when we can only feel 
remorse. 
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Some Ahadith: 
At this point, we shall recount a few Ahadith on these subjects: 


Once, Aishah Radhiallako anke thought of Jahannam and beg- 
ah to weep. When Rasulullah Saffaflane afathe wasallam asked her 
about it, she replied, "My thought of Jahannam has moved me to 
tears. Wi you ever think of your family members on that Day?’ 
Rasululiah Sailalicke afathe wasaffam replied, "There are three 
occasions at Which no one will think of others: (1) when the Balance 
ig setup, tll one knows whether the weight of one’s good deeds is 
light or heavy; (ii} when the Book of deeds is handed to everybody, 
untl he knows whether his Book of deeds comes into his mght hand, 
or the leff behind his back; (iii) and when Brdge of Straat (the 
Pathway) 1s laid across Jahannam (and he ts commanded to go ac- 
rosé it}, till he goes across successfully.” (Mfishkaat) 


Ibne Abbas Hadhiallfaho anko says, "Men will face a reckoning 
of deeds on the Day of Resurrection: he whose virtues exceed his evil 
deeds (even by a single act of goodness) will go to Jannah; and he 
whose evil deeds exceed his virtues (by a singte misdeed) will go to 
Jahanoam”. He then recited the Verse, ‘As for those whose Scale is 
heavy’ (given at No: V1 above) and added, ‘The Scale will become 
heavy even with the addition of an atom’s weight of virtue. He 
whose virtues are equal to his evil deeds, will po to the ‘Afraaf” (the 
interspace between Jannah and Jahannam).' 


Ali Redhiallaho anho says: "The scale (of virtues} of a person 
whose outer behaviour is better than his inner nature:will be lighter 
than the scale of a person whose innerself is better than his outer 
behaviour’. Anas Radhialicho anko narrates that Rasulullah Selffal- 
faho alaihe wasallam said, "An angel will be deputed at the,scale 
who, when he finds a persen’s scale (of virtues) to be heavy, will 
announce in a voice loud enough to be heard by all the creatures, 
‘So-and-so,son of so-and-so, ‘has been blessed with eternal success, 
after which there is no misfortune’. And if the angel finds some- 
one’s Seale (of virtues} to be light, he will bkewise proclaim him to 
be a wretched person, condemned to eternal misery.” There are 
many Ahadith which relate to weighing of deeds. One relates that, 
"Se huge will be the Balance that each of it’s scales will. be vast 
enough to contain the heavens and the earth and all that is there 
between them." 
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Jaabir Hadhiallaho anho uarrates that Rasubullah Salallaha 
alaihe wasallam said, “The first thing to be put in the scale (of 
virtues) will be the expenditure of a man on his farnily.” Rasulullah 
Sallailaho aiathe wasellam once said te Abu Zart, "Let me tell you 
about two virtues which are easy to perform, but very heavy in the 
scale (of good deeds). They are: (1) good habits, and (i) observing 
silence (i.e. pot indulging in loose talk).” A Hadith says: "There are 
two expressious, which are very dear to Allah Te‘aia, very light on 
the tongue but very heavy on the scale. They are: 


hel «ee a : a ' 
seb DNAS aa Ah, 


“Glory be to Allah! All praise be to Him. Glery be to Allah, 
Who is Incomparably Greati}" 


According to another Hadith, Rasulullah Sailailako alaihe 
wasallam said, "If anyoue fulfils the need of one of his Muslim 
brothers, I shall stand by his side at the Seale (on the Day of 
Resurrection). if his virtues exceed his sins, well and good; if not, | 
shall intercede with Allah Ta‘afa for him,” Another Hadith says: 
"The ink of the Ulama and the blood of the martyrs will also be 
weighed on the Day of Resurrection and the ink, will out-weigh the 
blood,” Eesas Giesus} Alothissafnam has said, "The virtues of the 
Ummah of Muhammad Saffaliaho alathe wasallam will be far heav- 
ier in the Scale than those of other people, because their tongues will 
be well accustomed to the recitation of the Kalimah, “Laa-ilahs- 
lllallah.” Abu Dardaa Hadhialiaho anho says, “The scale (of virt- 
uesjof a person, who ail the time thinks of his stomach (food and 
drinksjand sex, will be light.” (Durre Manthur) 


Another Hadith reports Rasulullah Seilafiako afaihe waseliam 
aa saying. “The angel who records the virtues of a person on his nght 
hand side-and is the ‘Ameer’ (commander) of the angel who records 
his evil deeds, and is on his left hand side. When the man performs 
an act of virtue, the angel on the night instantly records it with 
tenfold reward thereof, but when the man commits a sin, the angel 
on the left, being a subordinate, seeks permission of his ‘Ameer’, 
before recording it {in the Book). The angel on the right says to him: 
"Wait for six or seven hours’. So, if the man repenta of his sin during 
this Gime, the ‘Ameer’ does not allow the other ange! to record it. But 
if the man does not repent, the angel on the left side makes a record 
of it.” (Durre Manthiur) 
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A number of Ahadith relate that Rasulnilah Salflaiiche alaihe 
wasalfam said, "Mankind will face reckoning three times, on the Day 
of Resurrection. At the first tvo reckonings, they will be asked to 
render an account of certain things, they will answer questions and 
offer excuses -ete., but at the third, the Book of their deeds will be 
given into their hands, some receiving them in their night hands and 
others, in their left’ (Durre Manthur). It has been narrated in 
another Hadith that Rasulullah Saffaiiaho alaihe wasaiiam said, 
"Whoever possesses three qualities, ADah Ta‘afa will subject him to 
an easy reckoning, and bless him with entry into Jannah through 
His mercy: (i) that you should show favour to him who is unkind to 
you; (ii) that you should join kinship with him who severs relations 
with you; and (iii) that you shoutd forgive him who wrongs you." 
(Durre Monthur) 


Rasulullah Saliaiicho alaihke wasailam has said, Wf you knew 
what I know of the circumstances of the Hereafter, you would laugh 
Little tout of fear)and cry a lot, and not take delight in women in bed, 
but would take to the jungle crying (unto Allah)". When Abu Zar 
Radhiallahe anko heard this, be said, “I wish 1] were a tree to be cut 
down! (i.e. 1 wish that I were not a human being and, thus, would 
escape such trials). Another Hadith reports Rasulaltah Saffatiahe 
alaihe wosaliam as saying, "On the Day cf Resurrection, 2 (dead) 
man will rise from his grave in the same tondition in which he died.” 
(in whatever action, good or bad, a maz is engaged at the time of his 
death, he will be in the same state when he rises from his grave on 
the Day of Resurrection}. (Mishkaat) Once Rasglullah Safialiahoe 
qdathe wasallam delivered a sermon, in the course of which he said, 
“Listen carefully; this world is just a temporary. benefit, of which 
everybody, the righteous and the wicked, take their share (taking 
greater benefits does oot indicate a man’s righteousness), The 
Akhirah is « definite event whase occurrence at a definite time is 
certain and in which « King Who is Ail-Powerfal will pass Judg- 
ment, Infinite are His Powers. Ail that ia good is there in Jannah, in 
ita entirety; man should do whatever good he can, for-it leads to 
Jannah. And evil in its entirety is in Jahannam; one should, there- 
fore, avoid the least bit of evil, and should not take it lightly, se. it 
may lead one to Jahannam. Be very particular ebout pegforming 
good deeds, for you stand in great danger of displeasing your Lord 
{you should ever be mindful of incurring the displeasure of Allah 
Ta‘ala and should have due fear of Him). Bear in mind that you will 
be confronted with your deeds (and you will have to account far. 
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them}. He whe dees an atom’s weight of good will see itand he who 
does an atom's weight of evil will also see it." (Mishkaai). 


Ali Hedhiallaho anhko says: "Everyday the world is turning away, 
i.e. getting farther, and Akhirah is coming nearer and beth of them 
(the world and the Akhirah) have their devotees (adherents). So, do 
not be a seeker of the world, rather be a seeker of the Hereafter, for, 
the present is the time for deeds and not for rendering an account, 
but tomorrow is the time for rendering ab account and not for deed.” 
(MishRaat} 


Rasulullah Safialfako ataike wasailam bas said, "There will be 
three courts on the Day of Judgement: In one there ia no pardon at 
all. ‘Fhis court will be held for cases of associating partners to Allah 
Ta‘ate @.e, in this court, a verdict will be given regarding Imaan 
(fath) or Kufr (dis-belief) of a person; and for ‘Kufr’ there is no 
pardon.)-In the other court, the persons who had wronged others 
will have to compensate them ag a matter of due right. (Either a 
compensation will be taken from the wrong-doer or Aah Ta'‘ala will 
grant the wronged one a recompense from His Qwn Treasury). 
There will be a third court, which will decide the cases of Allah's 
rights over His creatures (Le. what is obligatory for men to thei 
Lord, like Faraaidh, etc. In this court, Allah Ta‘efa may be a bil 
lenient to the wrong doers; for this is a matter between them and 
their Lord; it is His discretion. If He wishes, He may demand His 
rights, or He may grant them a pardon:fMishkaat) 


Another Hadith reports Rasulullah Saiiaiieho alathe wasatiam 
as saying: "He who has violated the honour, or harmed the property 
(of a brother Muslim} should better seek forgiveness from the 
aggrieved today; for a time is soon coming when he will have neither 
Dinaar nor Dirham(and, on that Day, all reckoning will be made in 
terma of virtues and sing). If a wrong-doer is found to possess some 
virtues, a proportionate amount of these will be taken away from 
him and given to the wronged person as 4 compensation; but if he is 
found to possess no virtues, a proportionate amount of the wronged 
person’s evil deeds will be added to the account of the wrong-doer." 
Thus, the wrong-doer may have to remain in Jahannam for a longer 
time, for- he will also have to do penance for the sins of the wronged 
person, (Mishkaat) 
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Another Hadith says: "On the Day of Resurrection, the due 
Fights will have to be paid to those to whom they are owed. So much 
so that the hornless goat will be avenged from a horned goat.” 
(Mishkaat). Rasulullah Saileflaho alaihe wasaifam once said, “Do 
you know the truly destitute." The Sehabah Radhiallcha anhum 
replied,“To us. he is the one who has neither Dirham nor property". 
Rasulullah Seffatiaho afaike wasollam said, "The destitute among 
my Ummah is he who will come, oo the Day of Resurrection, with 
abudant virtues like Salaat, Fasting and Zakaat, but he will heve 
abused some one, put a false blame on another, forably taken the 
Money of another person or killed or heaten another. Fhen,some of 
hig good deeds will be given to the aggrieved persons. Now, if his 
stock of virtues is exhausted before he has settled all the claims, a 
proproticnate amount of - his: evi] deeds will be taken from him 
and added to his account and the man will thus be cast into Jahan- 
nam, notwithstanding his abundant virtues, to do penance for the 
wrongs done to others.” (Mishkaat). 


Fagih Abul Laith Aahmatiliah alaihe says: “On the Day of Re- 
sutrection, when people rise from their graves, they will’ keep 
standing, waiting for saventy years, Dut no one will pay heed to 
them. They will weep bitterly, till their eyes become dry and drops of 
biood begin to drip from their eyes. Then they will be summoned to 
the Doomsday audience (Hashr) and the angels will begin to deacend 
from the heavens: angele from each heaven will stand round the 
plain in a separate circle, one (circle) after the other". The Holy 
Qur'an describes this scene of the Assembly in the following Verses: 
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A Day when the heavens with the clouds will be rent asunder 
and the angels will be sent down,a grand descent, The Sovereignty on 
that Day will be the true Sovereignty belonging to the Beneficent 
One far-Rahman) (i.e. nobody will have any say in the matters 
regarding the Reckoning, rewards or punishment of deeds). And it 
will be a hard Day for the Kaofire. On the Day when the wrong-doer 
will grow his hands,he will say: "Ah, would that I had chosen a way 
thown by the Rasul of Allah. Alas for me! Ak, that I had never taken 
such @ one for friend! He verily ted me astray from the Reminder 
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(from following the good counsel) after it had reached me. Truly, 
Skaitan was ever man’s deserter in the very hour of need." (ai- 
Furgaan: 25-29) 


(A detailed account of how Shaitaan deserts a person at the hour 
of need occurs in Surrah Torahim.) According to another Hadith, 
- Rasuluilah Sallalicho alaike wasaliam once said, “At that time when 
people assemble on the Day of Resurrection, Allah Ta‘ala will 
address the gathering of Jinn and men, telling them of His com- 
mandments and edmonitions for life in the warld and the entry of 
their actions in the Book of deeds, and further inform them that if 
they find virtues recorded in their Book they should be thankful to 
Ailah Te‘aia: and those who do not find virlues recorded in their 
Book should blame none but themselves (for not heeding His 
command-ments}". Aah To’ale will then command Jahannam so 
that ita punishment will be made visible to the people, on seeing 
which everybody will fall on his knees. Allah Ta‘ofa says regarding 
this: 

HIS HE din Sate IEEE SUS 

And thou will see every nation crouching, each nation. 

summoned to its record (of deeds) (al-Jathtya: 28) 


Then Allah Ta‘afa will start adjudicating between men,and even 
the case of the animals will be taken up. A horned goat will be 
required to compensate the horyless goat, whereafter the animals 
will be commanded to turn into dust. At that time,the non-believers 
will crave for death, saying: 


ees 
‘Would that I were (also changed to} dust.’ (an-Naba: 40) 


Another Hadith reports Rasulullah Sallailahko alathe wasallam 
as saying. "Mankind will be assembied on the Day of Resurrection, 
naked as they were at brith. Aisha Redhiailiaho anha asked, “When 
people will be naked and looking at one another, would they not feel 
ashamed of themselves. Rasulullah Sailalicho alaihe wasallam rep- 
lied, “Their suffering on that Day will be far too severe for them to 
think of looking at one another, their eyes will be fixed on the 
heavens above and everybody will perspire according to his evil 
deeds, the sweat reaching the feet. of some, the belly of others, while 
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still others will have their sweat covering even their mouths. The 
angels will stand encircling the ‘Arsh’ (Throne) of Allah Ta‘ata. 
Then 4 person’s name will be called out, whereupon he will come 
out of the multitude and will be made toe stand in front of Ajlah 
Te‘ala and a proclamation shall be made: ‘Let those who have any 
claims upon this’man come forward.” Then those who have claims 
against him, or have been wronged by him, wall be called forth, one 
after the other, and his virtues will be given to them in compen- 
sation for what be owed them, If his good deeds are exhausted before 
he repays what he owes them, some of their sins will be put in his 
record. After he has been laden with their sins, together with his 
own, he will be commanded to go into ‘Haviyah’ t.e, the hungry 
raging fire of Jahannam (as mentioned in Surah af-Qaarrah). Seeing 
this strictness in reckoning and the severity of punishment, every 
Nabi and every angel, however intimate he may be with Allah, will 
feel afraid on his own account, except those whom Allah Ta‘aia has 
protected from all such feare,as a special favour. At this hour, 
everybody will be questioned about four things: how did he spend 
his life? haw did he use his body ? What he did regarding the 
knowledge that he possessed? How he acquired his property and on 
what he spent it? (A detailed acecount of this questioning has been 
given under Hadith No:V1,in the same Chapter.}. 


Tkramah Aadhiallaha anko saya, “On that Day, a father will say 
to his son, “I am your father; and the son will acknowledge his 
favours to him, but when the father will ask him to give him one 
virtue, be it an atom’s weight, so that his scale (of virtues) might 
possibly tilt the balance, the son will reply, “i am myself in 4 
dangerous situation. { do not know what might happen to me, so ! 
cannot afford to part with a single act of virtue. The man will then 
go to his wife, remind her of his relationship with her and of the 
favours be has been doing ber, but she will also refuse to oblige him. 
In short, he will go to everyone, asking for a virtue” The Holy Qur'an 
describes this scene in the following Verse: 
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And no burdened soul can bear another's burden fof sins) and, if 
one heavily laden cries (for help) with his load fof sins), nothing of it 
will be lifted even though he (unto whom he cries) be of Rin (i.e. he 
will not heip hia relatives), (Tanbeh-ul-Ghafileen} 
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The version of ‘Durre Manthur’ describes the same spectacle 
more explicitly: A father will say to his son, “How did I treat you in 
the world? And the son will praise his kind behaviour towards him. 
The father will then ask him for one act of virtue and say, "I hope 
that it might be of help to me.” The son will say to him, “Dear 
father, you have asked for a trifle, but ] am helpless, for I am in an 
equally dangerous situation The man will then go to his wife and ask 
her for help,but she will similarly refuse to oblige him, as mentioned 
ion the Verses 
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O mankind! Keep your duty to your Lord and fear a Day when 
the parent will not be able to avail the child in aught, nor the child te 
avail the parent. Lo! Allah's promise is the very truth. (The Day is 
bound to come). Let not the life of the world beguile you (lest you 
should be too engrossed in the life of tre world to keep the Hereafter 
in mind), nor let the deceiver (Shaitan) beguile you, with regard to 
Allah {let not the Shattan lead you astray and make you forgetful of 
that Day). (Lugman: 33) 
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But when the (deafening) Shout comes (ie. the Day of Resur- 
rection), On the Day when a man flees from his brother and his 
mother and his father and his wife and his children. (No one shail be 


able to help anybody else). Every man thet Day shall have concern 
enough to make him heedless (of others). (Abasa: 33-37) 


Qataadeah Hahmatullah alaihe commenting on these Verses says, 
"On tha Day of Resurrection, nobody would like to come across any 
one of his kin or any person acquainted with him, for fear, lest he 
should demand something from him> (Durre Manthur). This subject 
forma the content of many Verses of the Holy Qur'an. It occurs 80, 
in Surah al-Bagarsh: 
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“And guard yourselves against the Day when no soul wiil in 
aught avail another (for example, the Salant performed by one man 
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will not be accepted on behalf of another person}, nor util inter- 
cession be secepted from it, nor will compensation fin terms of 
money) be received from it, nor unill they be helped. Cit will not be 
possible for anyone to avert their punishment by use of force). “fal- 
Bagarak: 48) 


In this Verse, Allah Te‘ala, after recounting the various ways in 
which people help cone another, has warned us that, in no way wiil 
anybody be able to help anyone else. There are four ways of helping 
a person: 


1. A powerful person may intervene and thus, avert the 
punishment by use of foree; this may be termed as ‘Nusrat’. 
Allah Te‘ale has ruled out any such possibility. 

2 A man may avert the punishment of another person, even 
without the use of force, in two ways: 


(a) Without paying any compensation i.e. through intercession, 
(b) By paying compensation, which, again, can be of two kinds viz. 
(i) physica] compensation, or (ii) material compensation. 


The Verse rejects all these possible ways of helping one another. 
Mimilacly, the same subject has been treated in many other Verses of 
the Holy Qur'an with slight variations. 


In this connection, 1t should be borne in mind that the sinners, 
smong the Muslims, would not be treated at par with the non- 
bebevers. The Ulama are agreed that the non-believers cannot 
escape their punishment even though a Nabi, saint or angel 
(however close he may be to Allah Ta‘ala} should intercede for them. 
As for the case of sinners among the Muslims, the above mentioned 
Verses and Ahadith indicate that, after a specific time on the Day of 
Reckoning, the pious men, Ambiya and others, will be allowed to 
intercede for them. Many Verses of the Holy Qur'an testify to the 
truth of this statement. For example, it occurs so in Sursh Taa Haa. 
109): 
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"On that Day no intercession shail avail, save (that of) him unto 
whom (ie. a Nabi or a saint ) the Beneficent has given leave (in 
favour of a person) for whom He is pleased to accept (intercession}”. 
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But it is worthy of note that nobody knows, for certain. whether 
or not Allah To‘afa will allow His pious men to intercede for him on 
the Day of Resurrection. One should, of course, entertain good 
expectations of the Bounty of Altah Ta‘afa, but no one can be sure of 
being forgiven through the intercession of the pious beings. We 
should, therefore, be fearful of the Day of Resurrection, which is the 
severest Day; and try to protect ourselves aghinst its severities, 
which can only be done now, in the present time. Giving Sadagah, 
plentifully, is very heneficial for protection against the severity of 
that Day. We have quoted a large number of Verses and Ahadith, on 
this subject, in Chapter One of this book,-There is a well-known 
Hadith which reports Rasululigh Sallaffahe alaihe wasallam as 
saying, "Guard yourselves egainst the Fire of Jahannam, even 
though it be with half a date (given as Sadagqah)" and again, 
“Sadagqah finishes sins, ag water extinguishes fire; so also, “On the 
Day of Resurrection a person shail be in the shade of his Sadaqah.” 


(Tthaap 


The Hadith means that, on that Day, when the intensity of heat 
will cause a person to sweat profusely.the perspiration reaching even 
up te their mouths, people will be in the shade of their Sadaqah, the 
coolness of the shade being in accordance with the extent of his 
Sadagah; the greater the amount of Sadaqah, the cooler and the 
more pleasant will be the shade. Rasulullah Sallatiaho alaihe 
wasallam has also said, “Sadagah appeases the wrath of Allah Ta'aia 
and also averts a bad end: (Miskkaat).Luqman advised his son, 
"Whenever you happen to commit a sin, give something away as 
Sadaqgah", We have already narrated the story of an unchaste woman 
who was granted forgiveness for giving some water to a thirsty dog 
(Chapter it - Hadith: 10} 


Ubaid bin Umair Rahmatullah alaihe says: “On the Day of 
Resurrection, mankind will be assembled in utter hunger, parched 
with thirst and stark naked, Then Allah Ta‘ala will feed one who has 
fed someone for the pleasure of Allah Ta‘ala; and give a drink to him 
who has given a drink to someone for pleasure of Allah Ta‘nia; and 
clothe one who has clothed someone, for the pleasure of Allah 
Ta'ala.” Thyaa), We bave already quoted a Tradition in Chapter one, 
under Hadith Eleven, to the following effect, "On the Day of 
Resurrection, the dwellera of Jahannam will be drawn up in a row 
line and when one of the pious and perfect Muslima passes by them, 
one of the Jahannamis will ask the pious man to intercede for bim 
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with Allah Ta'ala. The man will ask him who he issand he will reply, 
‘Do you oot recognise me? | am one who gave you a drink on such 
and such day,” Another Hadith mentions that "On the Day of 
Resurrection when the Jannatis (dwellers of Jannah} and the 
Jahannamis {the dwellers of Jahannam) will be drawn up in two 
separate rows(lines.a man among the Jahannamis will happen to 
see a person standing in the rows of the Jannatis and remind him of 
a favour he had done him in the world, The Jannati will catch him 
by the hand and take him to the presence of Allah Ta'ala, and say, 
‘O Allah, this man did me such and such favour in the world,’ and 
Allah Ta’ala will grant him forgiveness, in His Infinite Mercy’ 


Another Hadith indicates thus:"On the Day of Resurrection, an 
announcement will be made: “Where are the poor among the 
Ummah of Muhammad? Rise, go about in the Assembly (Maidan-e- 
HasAr) and look for these who bave given you 4 siorsel of food or 
some drink or a piece of new or worn-out cloth for my pleasure. Hold 
all such people by the hand and bring them into Jannah’ At this, 
the poor ones among this Ummah will rise, go about the plain, 
search out all such people and bring them into Jannah’. Another 
Hadith has it to the following effect: On the Day of Resurrection, 
someone will make an announcement, Where are these who hon- 
oured the poor and the humble ones? Let them go to Jannab this 
Day, without fear or grieving any more.” We have mentioned 
another Tradition under Hadith Thirteen in the same Chapter 
which is as follows: "If anyone removes 4 brother Muslim's hardship, 
Allah Ta'afa will remove, from him, one of his hardship ov the Day 
of Resurrection; and if anybody covers up a brother Muslim’s 
shortcoming, Allah Ta‘ala will cover up his shortcomings, on the 
Day of Resurrecion.” And, under Hadith Fourteen, we have quoted 
the following Tradition: "He who helps cne who is in distress will be 
firm and steadfast on a Day when-even,the mountains will be 
shaken to their very foundation". We also quoted the following 
Verse at No. Thirty four in Chapter One: 
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"And (they ) feed the needy one, the orphan and the prisoner 
famong the Kaofirs), for the love of Him (Allah Ta‘ala}, (saying), We 
feed you for the sake of (Allah only, We wish for no reward, nor 
thanks from you. Lof We fear fram our Lord a Day of frowning and 
of wrath, Therefore, Allah has warded off from them the evil of that 
Day and has made them find brightness (of face) and joy.” {ad-Dahr, 
& 9, 10,12} 


To conclude, we have discussed the subject in detai] in Chapter 
One (Volume one) of this book, viz. that Sadaqah, when it ig given in 
large quantifies and frequently, proves to be very beneficial for 
protection against the severities of the Day of Resurrection. In this 
Verse, Allah Ta‘ola has promised protectbon to those who pive away 
Sadaqah for the love of Him. What can be more reassuring than a 
promise from Allah Ta‘ala? 





CHAPTER 7 
ANECDOTES OF ASCENTICS AND THOSE WHO SPENT 
FOR THE CAUSE OF ALLAH 


1 propose to narrate in this Chapter some anecdotes from the 
lives of the ascetics. They realised the true character of this world 
and that of the Akhirah and showed great indifference to the false 
attractions of the world and made ample provision for the Akhirah. 


‘2uhd’ (Abstenance) and generosity are two qualities readily 
distinguishable from each other, although both are closely associated 
with each other in regard to results. The reason is that an ascetic 
(Zahid) who is not interested in things of this world will, of 
hecessity, be generous in spending money. If a person finds 
something that be does not want to keep with him, be will naturally 
five it away generourly, Similarly, only such people can be generous 
who have no love for wealth; the more attached a person is to 
worldly wealth, the more miserly will he be in spending money. In 
view of this fact, we have narrated, in this Chapter, the stories of 
generosity as well as those about ascenticism and renunciation .For 
the same reason, we have included in thig book, which deals 
primarily with the Virtues’ of charity, some Verses and Ahadith 
about ‘Zuhd’ (asceticism). 


So long as a person loves wealth, which is, in reality, the dross 
and filth of the world, he does not feel inclined to spend it for the 
cause of Aligh. Even though his heart might sometimes exhort him 
to show generosity, his inclination will not be to part with money, 
Rasulullah Seilaliaho alaihe wasaliam has illustrated the same point 
by a very cogent example, in the following Hadith: 


“A niggardly person and the one who gives Sadaqah are like two 
men who are wearing coats of chein mail, in such a manner that 
their hands are also pressed close to their chests instead of 
protruding out of the coats. So, whenever the one-accustomed to give 
Sadagah, ntends to do so, the coat of chain mail expands for him and 
his hands come out of it, instantly; but when the niggardly man 
intends to give Sadaqah, the coat of armour contracts, pressing him 
more closely, and he cannot move his hands.” (Mishkaat). The 
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Hadith means that, whenever a generous man thinks of spending 
money, his heart opens up for it and he can pive Sadaqeh, without 
much ado, But a miser, even though he might sometimes be per- 
suigded to speod money, yet finda it hard to do so, inhibited by 
sumething within him. And he feela like a person wearing a coat of 
armour with his hands pressed closely ta his chest, unable to move 
lis hands; he yainty tries fo coax himself to spend samething, but he 
cannot bring himself to part with the money. [t is, indeed, a very apt 
stimile gud vety true of the miserly people. We notice, in everyday 
lite, that a niggardly person cannot spend money even though he 
sometimes wishes to do so. [Fan occasion demands an expenditure of 
ten rupees, a miser will find tt hard to part with ten paisas., 
ONE 

The entire life-history of Abu Bakr Siddiq Radhiallaha anhe is 
fall of anecdotes on this subject of generosity, too numerous for the 
scope of this volume. If ia common knowledge that, on the occasion 
of the Tabuk expedition, when Rasulullab Safiailaho afaihe wasatl- 
fam exhorted the Sahabah to make contnbutions, Abu Bakr Siddigq 
Radhiallahe anko brought ali that be possessed and, when Rasul- 
“ullsh Seliastahe afaihe wasallam asked him what he liad kept for his 
family, he rephed, “] have kept for them the good will of Allah and 
His RasulA detailed account of this incident has been given in my 
Book, ‘The stores of Sahabah’, together with many other stomes on 
the same subject. Those stores will reveal to the reader self. 
sacnifice, syinpathy towards others and generosity in spending for 
the cause of Allah with ther peculiarities. If we were to possess.of 
these virtues. to some extent, everybody would he impressed by us 
With the Sahabah Radfialfahe ankum, such tnodents were a matter 
of daily occurrence. 


Asfor Abu Bakr Siddique Hadhiaflaho anhe, itt should suffice to 
say that Allah Ta‘afa Himself has praised his magnaiimity in the 
following Verses of the Holy Qur'an: 


» Trbhows 4 vow? 4 aa Pe oe ea 
Bnd asst AK SNS STAG ME GRAS 3S Cet 
5 gate 5s Sean? sons Ag St 
"Far removed from it (the flaming Fire) ull be the righteous, 
Who gives Ais wealth (for the cause of Allah) that he may grow (in 
goodness) With no other motive for reward but seeking the purpuse 
of his Lord, the Most High. (He does nat owe anybody a favaur, for 
which @ reward is expected of him, in return. But spends solely for 
the pleasure of Allah). (al-Lail: 17-20) 
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These Verses affirm the very high standard of selflesa devotion 
to Allah Ta‘afa attained by Abu Bakr Radhiatlahe anho. It ia quite 
commendable to do good in return for a favour, but it cannot com- 
pare with an act of generosity performed on one’s own initiative. 
(Bayan-ul-Qur’an), Thn-ul-Jauzi Hohmatuliah alaihe saya, "The 
Ulama are agreed that these Verses were revealed concerning Abu 
Bakr Siddiq Radhiallako anho.” Abu Hursirah Radhiallaho anhe 
reports Rasulullah Saflaliaho alaihe wasatiam as saying: “No one’s 
property has benefited me more than thet of Abu Bakr’ Hearing 
this, Abu Bakr Radhieliahe anko wept and said, "O Rasolullah(Sai- 
laliaho aiaihe wasallam) do land my property belong to anyone else 
except you?” The Hadith has been transmitted on the authority of 
many Sahabah Radhiailake anhum, through various chains of nar- 
ration, In one version, Sa‘eed-bin-Almussyyab adda, "Rasuluilah. 
Saffallaka alaihe wasaliam made use of Abu Bakr’s property aa if it 
were bis own". ‘Urwah HRadhiatlahe anho says that, on the day when 
Abu Bakr Radhiatlaho anfho embraced lalam, he had forty thousand 
Dirhams (silver-piecea) in his possession and he spent all of these on 
Rasulullah Saflatiaha alaike wesaliam (i.e. in seeking bia pleasure}. 
Another Hadith says, “On the day when Abu Bakr Radhialiaho 
anho embraced Islam, he had in his possession forty thousand Dir- 
hams; and when he made Hijrah {migration} to Medinah, he had no 
more than five thousand: The extire som he had spent on different 
religious requirements and upon fresing of slaves who were being 

for their acceptance of Islam.” (TareckA-ul- 

Abdullah bin Zubair Radhialiako anho says: "Abu Bakr used to buy 
the physically weak slaves and set them free.” Once his father, Abu 
Quhefeh said to him, Tf at all you must sat froe alaves, | suggest that 
you should select those who are strong ia body, so that they might 
help you at the hour of your need,“Abu Bakr Hadhialiaho anho 
replied, I do not set them free for my own sake; I do eo solely to 
please Allah T'a‘ola.” (Durre Manthur), The reward, granted by Allah 
Ta‘nia, for helping the weak is far greater than that for helping 
etrong people. Another Hadith reports Rasulullah Saffallcho alaihe 
wasallam saying, "There is no one who haa obliged me with « favour 
without my com-pensating him, except Abu Bakr. Verily, he has 
done me favours for which Allah 7a'‘ala Himself will reward him on 
the Day of Resur-rection. And the property of no one has ever 
benefited me as has the property of Abu Bakr.” (Tareekh-ul- 
Kbulafaa). 
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A person once came to Imaam Hasan Radhiallaho anho and 
asked him to Lelp him in his need. The Imaam said to him, "You 
have put me under an obligation by asking me a favour and it has 
become incumbent upon me to give you enough money to meet this 
requirement and worthy of being presented to a man of your statis. 
But, at this moment, my financial position does not allow me to give 
you as much as I should. Whatever amount a man might spend for 
the cause of Allah, it would seem insignificant Gvhen set against the 
infinite bounties of Allah to him), but I am helpless, for I do not 
possess as much as [ should give you as a sign of my gratitude to you 
for letting me know about your need. Now, if you are willing to 
accept as much as 1 can afford to give you and do not want me to 
Procure more from other sources, I shall be glad to present to you 
the little amount [ possess, though it will fail to fulfil my obligation 
to you.” The man said, "O son of Rasulullah, I shall be glad to accept 
whatever amount you bestow upon me, and feel grateful to you, and 
believe you to be incapable of giving more", 


The Imaam then told his treasurer to fetch whatever remained 
of the three hundred thousand Dirhams he had put in his custody. 
The treasurer brought fifty thousand Dirhams (the rest had already 
been spent on similar occasions), whereupon Imeam Hasan Hadhi- 
diiaho anko said, "I also remember giving you five hundred Dinsers 
{gvid-pieces)", and the treasurer said that he had them iz his 
poesession..The Imaam told him to fetch the Dingars sa well, and 
then asked the man to fetch some porters tocarry this fortune to his 
house. When he brought two porters, Hasan Radhiafiaho anho gave 
him the entire fortune and, as be was leaving, the Imaam took off his 
upper garment and gave it to him, saying, “It is also my duty to pay 
the wages of the labourers for carrying the money to your house; sell 
this garment and give the money to them as wages." At this, the 
elaves of the Imsam Radhiaillaho anho said to him, "We have been 
left with nothing to buy us our food; you have given away your entire 
fortune.” The lmaam said, “I have perfect faith in the Bounty of Alleh 
Ta‘ala and | earnestly hope that He will grant me bounteous reward 
for this act of kindness." (Thyaa). Just imagine! The Imaam Aadhr- 
allaho anhko gave away such a large fortune, keeping back nothing 
with him and yet he felt sorry at the thought that he had not given 
the man his due. 
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THREE 


Once a group of the Qaris (well-versed in reciting the Qur'an) 
from Basreh came to Abdullah Bin Abbas Radhiallaho anho asd 
paid to him, "There is a pious man living in our neighbourhood, who 
frequently observes fasta and spenda long hours nightly standing in 
Tahajjud Salaat. So devout is he that each one of us envies him and 
longs to be like him in devotion. He has given his daughter in 
marriage to his nephew, but he cannot afford ta provide a dowry to 
his daughter.” ‘Abdullah Bin Abbas Radhiailahke anhko took them to 
his house and, taking six bags of Dinaars fram a box, handed them 
the money, asking them to take it to the pious man. They were just 
leaving, When Ibne Abbas Hadiiailahke anho said, “I don't think it is 
4 fair way of helping him. If we give him the money, he will have a 
lot of botheration in arranging things for the dowry, and much of his 
precious time will be wasted in buying things and his programme of 
worship will be disturbed. Wordly wealth is too worthless to engage 
the attention of a devout Mo’min. | am sure it is not below our - 
dignity to serve a brother Muslim. Let us, then, make arrangements 
for the marriage, buy the items for the dowry and then give all these 
tao our neighbour.” The Qaris agreed to the proposal and they 
bought all the necessities with the money and handed them over to 
the pious man. (Thyaa) 


FOUR 


Abul Hasan Madaini relates that, once, Imaam Hasan, 
Imaam Husain and Abdullah Bin Ja‘far Nodhiailaho anhum 
were going for Hajj. The camels carrying their provisions Were lost 
on the way and they continued their journey without food or drink. 
They came upon a bedouin tent, in which there sat an old woman, 
and on asking her, if she had anything (water, milk, butter-milk, 
etc.) to drink, she said that she had. So, they dismounted from their 
earmels, The ald woman had only ane she-goat, which was very thin 
and lean. She asked them to milk it and share the milk among them- 
selves. They did so and drank it’s milk, dividing it among themselves 
Then they asked the good woman if she had anything to eat and she 
said, "I have got this she-goat only; but if you slaughter it, ! shall 
cook its ment for you". They slaughtered the goat, which ‘the woman 
cooked and served to them. They ate their Gl and, in the evening 
when they were going to start their journey, they said to her, "We 
are Hashamites and we are going for Hajj; when after Hajj we get 
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back to Madinah safe and sound, do visit us isere, and we shall 
repay you for your hospitality, Inshe-Allah’. After they had 
departed, the old woman's husband came back home (from the for- 
est) and she told him all about the guests fromm the Banu Hashim. 
He was angry and scolded her saying, “You slaughtered your goat for 
strangers; you do not know who they were and where they came 
from. How do we know that they were Hashimites?" He was silent 
after rebuking her. 


In course of time, the old man and hia wife became very poor 
and went to Medineh Munawwarah to jook for some odd jobs to earn 
their ving. During the day, they used to gather dned camel-dung 
(which was used as fuel), which they sold in the evening, thus 
earning for themselves a bare living. One day, the old woman was 
gathering camel-dung as usval when she passed in front of the house 
of Imaam Hasan Hadhiallaho anho who sew her and, recognizing 
her, sent his servant to invite her te come into his house. When she 
came, the Imaam said to her, "Do you know me? When she said that 
she dida’t, he replied, "il am your guest who drank the milk of your 
she-goat and then slaughtered it to eat its meat”. The old woman still 
did not recognize him and said, in amazement, "My Lord! Are you 
the same person?” The [maam again told her that he was the same 
guest and ordered his men to buy a thousand goats for her, which 
were immediately purchased and gifted to the old tady, together with 
a thousand Dinaars in cash. The Imaam Radhiallaho anho then sent 
her, in company with his servant, to his younger brother, [maam 
Husain Radhialighe anho, who asked her how much the elder bro 
ther had given her in return for her hospitality and, when he was 
told about it, he also gave her a thousand goats and a thousand 
Dinaars (gold pieces) in cash. [maam Hasan sent her, in turn, to 
Abdullah bin Ja‘far Radhialfaho anho who, when he learnt what the 
two brothers had gifted to her, gave her two thousand goata and two 
thousands Dinaars in cash, saying, “If you had come to me before 
going to Imaam Hasan J would have given you even more money in 
reward”. The old lady went to ber husband with four thousand goats 
and four thousand Dinaars and said to him, "Here is something in 
return for our thin and weak goat". (Thyaa) 


FIVE 


Once, Abdullah bin Aamir Bin Kuraiz Redhiatlaho anho, who 
was a cousin of Uthman Kadhiclaho anho, came out of the Magid 
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(at night} and was going home. He came across a young man. The 
youth also began to walk in the same direction and Abdullah said to 
him, “Young man, have you got any business with me?” The man 
replied, "No sir, ] wisk you a good life and eternal success. I saw that 
you were walking alone at this hour of the night and J thought I had 
better accompany you to your place, lest anything untoward should 
happen (May Allah forbid that}! 1] just want to accompany you for the 
sake of your security’, Abdullah RadAiallakhe onho was greatly 
pleased; he caught the young man by the hand and took him ta his 
house. On reaching there, Abdullah Hadhialiahko anho gave him 4 
thousand Dinaars (gold pieces) and said, “Here is something for your 
personal needs; your elders have taught you excellent manners.” 
(Ihyaa) 


SIX 


Abdullah bin Abbas Aadhicliaho anko relates: In the times of 
Rasulullab Saffalicho aiaike wasallam, a certain man had a date- 
palm tree growing in the courtyard of his house. A branch of the tree 
was hanging above the house of one of his neighbours who was a 
poor man. When the rich man climbed the tree to pick fruit and 
shook its branches, some of its dates fell into the poor man’s 
eompound and his children picked them from the grownd. At this, 


the nch man would climb down, go into his neighbour's house and 
anatch the dates from the children. And, if he saw 4 child chewing a 


date, the man would thrust his fingers into his mouth and take out 
the date. The poor man went to Rasuluileh Sallailaho alathe wasal- 
fam and complained against his neighbour. Rasulullah Saflaliaho 
alathe wasafiam heard his complaint and sent him away, but then 
called the owner of the date-palm into his presence and said to him, 
“Are you willing to give me the date-palm hanging above your neigh- 
bour’s house, in return for which I promise you a date-palm tree in 
Jannah?*The man ssid, "O Rasululilah, many people have desired to 
buy this tree and J also possess many other dete-palms; but I like its 
dates very much and, therefore, I have not sold it to anyone, and 
thus excused himself from giving the tree away.” (As be was the 
lawful owner, Rasulullah Sallaliaho alaihe wasailam did not insist 
on buying the tree from him, against hig will). When the men went 
away, a Sahabi, who had been listening to this conversation, came 
forward and said, “O Rasulullah, do you also promise me a tree in 
Jannah, if 1 buy that date-palm from him and present it to you” 
Rasulullah Saliatlahe alaihe wasallam replied, “Certainly, | promise 
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you the same,” At this, the Sahahi got up, went over to the owner of 
the tree‘and said to him,“] also own a plantation of date-palms. Can 
you sell that tree of yours at any price?” The man said, “Rasoluliah 
Satlatiaho afaihe wasaifam promised me a tree in Jannab in return 
for this date-paim, but J declined the offer. The fact is that I lke this 
tree very much. I might sell it, but nobody would pay the price | 
demand for it” The Sahabi said, "How much do you demand? ‘and 
the man said, "1 could give it in exchange for forty date-palms.” The 
Sahsbi said, “This seems too much for a crooked tree, but are you 
sure that you would give this tree in exchange for forty date-palms?” 
‘The man said, “Certainly, and if you confirm the bargain, adjure on 
oath.” The Sahabi swore that he wes willing to buy that tree for 
forty date palms, but the man becked out of the agreement and re- 
fused to sell the tree. The Sahabi said io him, “You cannot back out 
now, for | am on an oath to buy it” The man said, "All right , but 
all the forty trees should be growing in one and the same place.” “The 
sababi thought for a while and said,“Yes, all the trees sre growing in 
one and the same place” When the hargain was finally settled, the 
Sababi came to Rasulullah Sefiaiiahe alathe wasallam and said, ‘T 
have boughi the date palm tree and | present it to you. Rasnluilah 
Salfailaho alaike wasallam went to the poor man’s bouse and besto- 
wed the tree upon him as a gift. It was after this episode that Surah 
al-Ley] was revealed. (Durre Manthur) 


SEVEN 


A man once visited Abdullah Bin Ja‘far Redhialloho anho 
and recited two couplets, which meant: 


When you do a favour or behave generously, see that you are 
doing so to those who deserve your bounty; 


For, only then a favour is worth its name; 


Do not favour a man who deserves it not; 
And, when you do fayour to someone, seek thereby the pleasure 
of Allah alone: 


(For, then, you can do favours to the non-Muslims and the 
abimals alike, without giving thought to whether they deserve it or 
not) 
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Or, let your favours be showered upon your kinsmen (for, their 
kinship with you makes them worthy of your bounties); 


Without their being deserving or not; 


Except for these two considerations, do not let your bounty be 
wasted upon the bon-deserving. 


The retoarks were directed to Abdullah bin Jafar Hadhialiaho 
anke himself, who was famous for his generosity,which was at once 
general and all-embracing. Hearing this, Abdullah bin Ja‘far 
Radhioitaho anko said, “Such poetry makes one stingy and mean in 
money matters, I would rather shower my favours, like rain, upon 
all and sundry. If my bounty benefits the noble and the deserving, 
well and good, for, they are worthy of it; if it reaches those who do 
not deserve it, I shall blame myself for possessing money which is fit 
only to pass into pbon-deserving and ungrateful hand. (Thyaa). The 
words Were spoken by Abdullah Kadhiallahe anko in sheer humi- 
lity; he modestly thought that his property was worthless, which was 
fit only for the non-deserving people. 


EIGHT 


Once Muhammad bin Munkadir Aahimatuliak alaike visited 
Aishah Neadhiafifo ania at her place and told ber that be was hard 
pressed for money and needed her help badly. Aishah Hadhialiaho 
anka suid to him, "I am sorry; I don’t bave anything with me at 
present’) and added,*even if | possessed ten thousand (Dirhams or 
Dinaars), I would give you the entire amount’. Hearing this, 
Muhammad Rahmatullak alaihe went away but, not before long, a 
man brought her « gift of ten thousand (Dirhams or Dinsars) from 
Khalid bin Asad Radkialiahe anho. She said, "I bave been put to 
trial for what | just said to Ibn-ul-Munkadir’, and immediately sent 
for him and gave him the entire amount as a gift Mubammad bin 
Munkadir Rahmatullak alathe spent one thousand Dirhams on 
marrying a slave-girl, from whom he had three sons, Muhammad, 
Abu Bakr and Umar by name. All three were well-known for their 
piety in Madinah Munawwarah. Aishah Redhialfaho anha will have, 
of course, a due share in the benefits from the devotions of these 
three beings, because her generous gift to Ibne Munkadir feAmat- 
uliak ciathe brought about the marriage of their parents. (Tahzeeb- 
ut-Tahzeeb). 
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There are numerous stories about the magnanimity of Aishah 
Radhiaillaho anha like her illustrious father, Abu Bakr Siddique 
Radhiallaho anho. We have narrated an episode in the book. "The 
stories of Sahabah, in which it is related how she distributed, among 
the poor and the needy, two hags, amounting to one hundred thous- 
and Dirhams, not keeping back a single Dirham for herself to buy 
some meat for. the ‘Tftaar’. There is another story that, on one 
occasion, she distributed a hundred and eighty thousand Dirhams 
among the poor. Tameem bin ‘Tirvah RaAmatulfah alaihe narrates, 
"Once I saw Aishah Radhaillahe anha distributing seventy thousand 
Dirhams among the poor, while she herself was wearing a patched 
shirt.” Aishah Aadhiallako anha was an aunt of Tameem’s father. 
(fthaaf 


NINE 


Aban bin Uthman Rahmatulich alathe relates: "Once, a certain 
man made a plan to harass Abdullah bin Abbas Radhiallaho anko 
and to bring him disrepute. He went to all the chieftains of the 
Quraish, telling them that Ibne Abbas Radfialiaho anho had invited 
them to a feastyon the following morning. The man went about, 
inviting people, on behalf of Ibne Abbas. Next day, a great many 
people gathered in the house of Ibne Abbas Hadhialiaho anhe, who, 
on learning the truth of the matter, asked the people to be seated 
and arranged fruit from the market and invited them to partake of 
it, While Ibne Abbas sat with them and started to talk, a large 
number of cooks began to prepare food for the guests. They were still 
enjoying the fruit when the meals were ready and served before 
them, When everybody had taken his fill, Ibne Abbas Radhiallaho 
anho asked his treasurer, "Can we afford to arrange such feasts 
everyday? When the treasurer said that be could, fbne Abbas «aid, 
"All of you are cordially imvited to have meala with me every 
morning.” Tthaaf) 


The incidert occured in the times when the Sahabah Hadhi- 
aliahe anhum had conquests in rapid succession and the wealth of 
the. world was in their possession. But the Sahabsh Radhialiaho 
anhum spent so generously that they kept nothing with them. In the 
matter of money they were like sieves, as it were, that cannot hald 
water. A Sahabi Radhiallako anho would come to possess a large 
fortune, in consequence of a conquest, but then he would spend 
everything in his possession, and would not keep with himself a 


CH. Vi: ANECDOTES OF ASCENTICS B43 


single Dirham for a meal. They were neither accustomed to hoard 
money, hor to put by anything for their future needs. Hundreds of 
thousand of Dirhams, their share of booty, were spent within 
minutes. 


TEN 


Wagqidi Rahmaiuilah alathe has related the following story: I 
had two frineds, a Hashamite and a non-Hashamite, and we were 
very Intimate with one another, like three inseparable companions. | 
was in straitened circumstances and when the day of Eid drew near, 
my wife said to me, "We can be patient in all circumstances, but I 
cannot bear to see my children weeping and crying. I feel as though 
my heart would break;when | see them in rags, while other children 
in our neighbourhood are buying oew clothes and other fine things 
for Eid. Watching them, our children feel miserable, and my heart is 
filed with pity for them. If you could get me some money from 
somewhere, I would sew new clothes for them’ Hearing this, I wrote 
a note to my Hashamite friend, telling him about my sad plight. He 
sent me a sealed bag containing one thousand Dirhams, with the 
word that I could use the amount aa I liked. I had hardly tasted the 
Pleasure of receiving such a valuable gift, when I received a note 
from the other (non-Hashamite) friend, telling me about his poverty 
and dire need (like the one I had written to my friend). I sent the 
sealed bag of Dirhams to my non-Hashamite friend. Feeling shy of 
going home empty-handed, I stayed in the Masjid for two daya, and 
on the third day, went home and told my wife the whole truth about 
the sealed bag. Surprisingly enough, she did net complain at all, but 
rather appreciated my generosity, and said that I had behaved 
excellently towards my friend. As we sat talking to each other, my 
Hashamuite friend came with the same bag that he had sent me three 
days before and said, "Tell me the truth about this bag. How has it 
reached me again? I explained to him how I had sent it to our non- 
Hashmite friend, immediately after receiving it, and he said, "When 
I received your note, I had nothing in my possession except thie bag, 
which I sent to you. But, then, I wrote to my non-Hashamite friend 
asking bim for help and I was surprised when he sent me my own 
apaled bag which I had sent to you. Wondering how it had reached 
him, I have come to you to solve the mystery.” After this we gave one 
hundred Dirhams to the lady, and distributed the remaining nine 
hundred Dirhams equally among ourselves. Somehow, Khalifeh 
Mamoon Rashid came to know of this incident and called me to his 
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court, I related the whole story and he gave us seven thousand 
Dirhams as a reward, two thousand Dirhams to each one of us and 
one thousand Dirhams to the lady. (fthaaf). 


ELEVEN 


Once Abdullah Bin Ja‘far Hodhiallaho anko passed by an 
orchard, in Madinah Munawwareh, of which the caretaker was an 
Abyssinian slave. Abdullah bin Ja‘iar Radhiallaho anho saw the 
glave taking food while a dog sat in front him. Every time the slave 
put a morsel of food into his mouth, he threw another morsel, as big 
as his own, on to the dog. [bne Ja‘far Hadhialiaho anho stood 
watching for a while. When the meal was finished, he went over to 
the slave and asked him, “Who is your master?" "The slave replied 
that he belonged to the descendants of Uthman Kadhiatlaho anhe. 
Thne Ja‘far Radhialieho anho said, "i saw you doing something very 
strange. The slave asked him what it was and be said, “After each 
morsel of food that you took, you gave another to your dog.” The 
slave said, "This dog has been my companion for many years and f 
must give it a fair share of my food, Ibne Ja‘far Radhialiaho anho 
said, " A dog can be fed on something of inferior quality.” The slave 
said, "I feel ashamed to face Allah Ta‘ala that I should eat while one 
of His creatures is watching me with a hungry look.” 


After this, Abdullah Bin Ja‘far Radhiallaho anko came back, 
went to the descendants of Uthman Radhiciiaho anho and said that 
he had come to ask for a favour, When they said, “Please let us 
know,” he replied that he wanted to buy such and such garden and 
they said that they would be pleased te present it to himi as a gift. 
They insisted on his accepting it free of charge, but he said that he 
must buy it on payment, At last, the price was fired and Ibne Ja‘far 
purchased the garden. He then aaid that he also wanted to have the 
slave who worked in the garden. They requested that they should be 
excused, for, the slave bad been with them since his childhood and 
they would be grieved to part from him. But when [bne Ja‘far Rad- 
hialiaho anhko insisted, they agreed to Jet him have the slave as well. 
After purchasing the garden and the slave. Ibne Ja‘far went to the 
garden and said to the slave," I have bought this garden and 
yourself. The slave congratulated him on the bargain end said, "May 
Allah bless you in the deal; only I am grieved at parting from my 
masters who have brought me up since my childhood". Abdullah bin 
Ja’far said, “I set you free, and let this garden be my parting guft to 
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you.” Hearing this, the slave said, “If so, I call you to witness that I. 
make this garden a private Wakf (endowment) for the descendants 
of Uthman Hadhiallako anho.” Abdullah bin Jaf'ar Hadfiatloho 
ano says, "l was greatly surprised to hear this from him and I went 
home, invoking Allah’s blessings upon him’. (Musaamiraat). Such 
were the excellent qualities and proud achievements of the staves of 
aur Muslim ancestors! 


TWELVE 


Nafay’ KadAtealiaho ane relates: Once.Abdullah bin Umar 
Radhialfaho unhe was going on & journey outside Madinah Munaw- 
watah, io the campany of his pupils and disciples. When it was ime 
for dinner, they stopped at a place, the cloth was spread and al} of 
them sat for dinner. Meanwhile, a shepherd passed by, with his herd 
of goats, and greeted them by saying, ‘Assalaam-o-Alaikum’. Ibne 
Umar Hadhialfaho anho invited him to dine with them, but he said 
that he was fasting, At this, Ihne Umar Radghialicho anho paid, "You 
are fasting tn a shadeless desert, on such a hot day when a hot wind 
is blowing!’ “The shepherd said,“I want to receive my reward for the 
‘Past days (Ayyaorm-ul-Khaliyah), He was obviously referring to the 
following Yerse from the Holy Qur'an: 


or ee en k i, =e aft + 
= TQ Shy at at 2 ys 


(And, it will be ssid unto those in Jannah), "Eat and drink at 
ease for that which you sent on before you ‘in past days”. (al- 
Heaagqah: 24) 


Ibnue Umar Radhiallake anho then said to him, by way of trial, 
“We want to buy a goat; name a price and we shall pay it. We shall 
then slaughter the goat and give you some of its meat to serve you 
for “Htaar’ (breaking the fast in the evening}." The shepherd said, 
“These goats are not mine; I am but a slave and the goats belong to 
my master.” fone Umar Redhialiako anho said, "How can your mas- 
ter know? You can tel] him that a wolf devoured a goat." At this, the 
shepherd pointed ta the heavens above and said, "What about Allah? 
(Who 1s watching us at all times. How could he deceive Him and say 
that a wolf had devoured a goat}. Ibne Umar was delighted with 
these words from «4 simple shepherd and he began to say to himself, 
again and again, inanecstasy of joy, “A simple shepherd says, “What 
about Allah Whe is watching us at all times” When Ibne Umar 
Radhiallaho anho came back to Madinah Munawwarah after the 
Journey, he bought the slave from his master, together with the herd 
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of goats, emancipated him and hestowed the herd upon bim as a gift. 
(Durre Maonthur). Such were the deeds of the shepherds of those 
times! 


THIRTEEN 


Sa‘eed bin‘Aamir Radhiallaho anho was the governor of 
Hims, during the times of Khalifah Umar Hadhiallake anho. The 
citizens of Hims lodged many complaints against him and demanded 
his removal from the office. Now Umar Hadhiahahke anko was mfted, 
by Allah Te‘ala, with exceptional wisdom, which pave a keen eye for 
character-traits and an exceptional understanding of human natur- 
al quality that he bad tned out thousands of times and found to be. 
unerring So, he was surprised to hear these complaints, as he had 
made the apaintment considering Sa‘eed Radhiafiaho anko to be the 
most eligible person for governorship. Accordingly, he said in an 
invocation to Allah, "O Allah! Do not take away my power of discern- 
ment and my intuitive knowledge of human nature! For, if I am dep- 
rived of this quality, I fear that 1 might consign all the affairs of my 
Caliphate to inefficient persons!" The Khalifah then aent for Sa‘eed 
Radhiallaho anho and the complainants. When they appeared in the 
court, he asked them to recount their grievances. They had com- 
plained that their governor came cut of his house late in the 
morming, that he did not grant them audience during the hours of 
night and that he observed a holiday every month. So, Umar Radhi- 
allgho anko asked the complainants to stand face to face with their 
governor and state their grievances one by one. He told the governor 
to answer the accusations, one after the other. 


They said that he came out of his house late in the moruing and 
Sa'eed Radhiallaho anhe explained: "| and my wife are living to- 
gether alone. There is no one else to help her in her household jobs. 
So I do the job of preparing bread for the family. When the meal is 
ready, we eat it together. Then, I perform Wudhu and come out of 
the house.” 


Umar Redhiailaho anhe told the complainants to state the next 
grievance and they said that their governor did not grant them 
audience during the hours of night. He demanded the explanation 
from Sa‘eed Radhiollaho anho, who said, "I did not want to reveal 
the actual position. | have reserved the day-time for the service of 
Allah’s creatures, and devoted the entire night for devotion; I keep 
awake and worship my Lord the whole night through.” 
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Umar Radhiallaho anho then asked them about their third com- 
plaint and they said that their governor observed a holiday every 
month. When asked to explain, Sa‘eed Radhiallako anho said: “I 
have no servant, and so I have ta stop work once during a month to 
wash my clothes, I wash my clothes in the morning and, when they 
hecome dry, in the evening,! put them on again and come out of the 
house." 


Hearing this, Umar Hadhialiako anho bowed in gratitude to 
Allah Ta‘ala for protecting him from going wrong in the exercise of 
his power of selection and advised the people to have due regard for 
their governor and to be thankful to Allah Te‘afa for entrusting their 
affairs to such a pious person. When all of them were pone, Umar 
Radhiailaho anko sent a gift of one thousand Dinaars (gold pieces) 
to Sa‘eed for his personal use. When he received the amount, his 
wife said, “Our thanks are due to AHeh, who has arranged for so 
many of our requirements. We can hire an attendant with this 
money and also fulfil many other needs.” Sa‘eed Hadhiallake anho 
said, “There are a good many poor and needy people living in the 
city, who stand in greater need of this money. I suggest that we 
should distribute it among them!" His wife happily agreed to the 
suggestion and they distributed a large portion of the amount among 
the poor and the orphans, sending a small bag of Dinaars to this one 
and « small bag to that one. Then Sa’eed Hadhiallako anho said to 
his wife, "Keap with you what remains and spend it little by little on 
your needs,” She proposed that he should hire a servant te help him 
in household affairs, but Sa‘eed Racdhialiake anha said, "No, you will 
soon have many people coming to you who need this money more 
than we do.” (Ash-hur} 


FOURTEEN 


Once there was a famine in Egypt, during the times when 
Abdul Hamid bin Sa‘d Rahmatuliah algihe was the governor 
there. Abdul Hamid said to himself, "] shall show to Shaitan that |! 
am his enemy (i. e.! shall defy Shaitan who prompts a person to 
spend very scrupulously, in such circumstances). He made a 
proclamation that all the poor and needy ones of the country should 
come to the governor’s house for thair (daily) meals everyday, till the . 
prices came down. So, the needy persons continued to come and 
have meals with him at his house till the famine passed away and 
things were available at normal rates. 
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It so chanced that, when prices were normalized, he was 
removed from his office. It was estimated, at the time of his 
departure from Egypt, that he owed a million (1,0(0),000) Inrhams 
to the businessmen who had loaned money to him for feeding the 
poor during the time of famine. He collected the ornaments of the 
ladies of his family and pledged these with the businessmen for the 
money he owed. The cost of the ydluables given as a pledge 
aniounted to five hundred million (500,040,000) Dirhams. Abdul 
Hamid Hahmatuliah olathe latter tried to redeem the pledged 
valuables, but be could not raise the money and, therefore, wrote to 
the businessmen, after some time, "] authorise you to sell all the 
valuables lying in pledge with you, to pay off all my debts out of the 
money thus received, and to distnbute the balance among such 
needy anes as I could oct help during my stay in Egypt." (Tt-Aaafp). 
No less generous were the iadies of those times, who gave away their 
omaments to be sold and disthibuted among the poor and the needy 
anes! 


FIFTEEN 


Abu Marthad Kafmatuffah alaihe was famous for his genero- 
sity. Once a person came and recited a few Verses in praie of his 
penerosity. (When you praise a generous man, it is understood that 
you are seeking a favour). Abu Marthad Kakmanadiah alaihe said to 
the man, “I have nothing te give you at the moment. But I can help 
you by a subtle device; if you file a suit against me with the Qadhi 
(Judge) saying that 1 owe you ten thousand (Dirhams or Dinaars), | 
shall admit that I owe you the mouey (since I have promised, the 
amount has became due from me to you; as a Hadith says: 

‘A promise is a debt’. Cro boa 


Ths Qadhi will send me to prison and my people will raise the 
money to get me released.” The man did as he was directed. Abu 
Marthad was sent ta prison and his relatives raised the necessary 
amount of money {to get his release), which they gave to the Qadhi 
in the evening. Thus, the man got ten thousand (Dirhams or 
Dinaars) and Abu Marthad RaAmaiuliah alaihe was released. (It- 
haaf) 

SIXTEEN 


Abdullah Bin Aamir Bin Kuraiz Rahmatullah alathe purcha- 
sed a neighbouring house from Khalid bin ‘Uqabah Umaw: Radhi- 
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allahe anka for ninety thousand Dirhams, as he needed it for his 
personal use. When Khalid’s family came to know of it, they were 
grieved. That night Abdullah bin Aamir heard a wailing sound 
coming from the house and when he asked the ladies of his family 
what is meant, they told him that someone of Khalid’s family was 
crying with grief over the sale of their house. At this, Iba Aamir 
Rohmatullah alathe immediately sent bis servant to Khalid with the 
word that Ibne Aamir had given the house as a gift ta Khalid’s 
family and that he would not take back the price of the house from 
him. (?f-Haaf). 


SEVENTEEN 


Once Laith Bin Sa‘'d Rohmatullak alaike came to know that 
Khalifah Haroon Rashid HaAmetuitat: afaike had sent 2 gift of five 
hundred Dinaars (gold-pieces} to Imsam Maalik Rahmaitliah 
alaike. At this, Laith Rahmatullah afaihe sent one thousand Dinaar 
as a gift to Imaam Maalik-When the Khalifah came to know of it, he 
showed resentment and said to Laith, You are one of my subjects 
and, yet, you want to excel me in generosity {it is as though you 
meant to insult me).” Laith said, °O Amir-ul-Mo'mineen, I cannot 
think of slighting the Khalifab. The fact is that my daily income 
sinounts io ohe thoueand Dinears and | felt ashamed to present less 
than 2a day’s income to an illustrious Imaam like Maalik.” Laith 
Rehmatuliah alaihe used to send a hundred Dinagars every year as a 
gift to Imaam Maalik Rahmatuliah afaihe. The Imaam also received 
gifts from other sources, but (he spent so liberally that) he often 
remained in debt. Laith bin Sa‘d Aefrnanadick alaihe was a renow- 
ned Muhaddith (a scholar of Hadith) and a profound scholar of 
Deen, whose daily income amounted to ¢ thousand Dinaars, in those 
days. Still, Zakaat never became due from him throughout his life, 
for he never kept money in his possession for a whole year. The 
annual income of Laith Rahmatullah alaihe varied from time to 
time, es it ig usual for the income to vary, but Zakaat never became 
due from him during any period of his life. For, Zakaat hecomes due 
when « specified amount (200 Dirhams) remains in one’s possession 
for a whole year. Muhammad bin Rumah says, "The annual income 
of Leith amounted to eighty thousand Dinaars and otill, not a 
Dirham of Zakaat ever became due from him." 


Sho‘aib Rahmatullah aiaihe, the son of Laith Rahmatullah 
alaihe says that his father’s annua! income was estimated at twenty 
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to twenty five thousand Dinaars, yet he often remained in deht. (ir- 
haff). Initially, his income might have heen twenty to twenty-five 
thousand Dinaars a year but, being accustomed to spending 
generously, he might have been incurring debts. Because, as 
spending liberally, to please Allah, causes @ pergon’s income to grew, 
his income might eventually have risen te one thousand Dingars 
daily. 


They say that once a lady came to Laith Rahmatullah alaihe 
with a small cup in her band, and asked if he could spare her some 
honey. The Sheikh gave ber a whoje goat-skin full of honey. When 
Someone said that the lady had asked for only a little amount. He 
replied, "She asked for as much as sufficed for her need, Dut my gift 
to ber should match Alliagh’s Bounty to me’. Once, some fruit 
merchants bought the produce of an orchard owned by Laith HaA- 
motullah alaihe and, afterwards, he came to know that they had 
suffered «4 loss in the bargain. He annulled the bargain forthwith and 
returned the cost price to the merchants. He also gave them fifty 
Dinaars in excess of the amount he had received. Someone asked 
him why he had given them more than what be had received. He 
replied, “They expected ta make a profit out of the produce of my 
garden; { could not see them disappointed.” (ft-Aaaf) 


EIGHTEEN 


A'mash Sulaiman Bin Mehran Aehmatullah alathe, a renow- 
ned Muhaddith, says: “Once I kept a she-goat which fell il. 
Khaithamah bin Abdul Rahman ARafmatutiah alathe used to visit 
me every morning and evening to enquire after it. Every time he 
come, he would ask me, “How is your goat? Your children aught not 
be getting milk to drink. Do they insist on baving milk? Did your 
goat eat anything? and so on’. And before taking leave, be would put 
some inoney under the rug on which | used to be sitting,and say, 
"Here is something for your children". In this way, I received more 
than three hundred Dinssrs, during the illness of my she-guat, 
through the generosity of Khaithamah Rahmatullah alnihe and | 
had wished my guat had never recovered. (It-haaf) 


NINETEEN 


Once Abdul Malik bin Marwan Rohmatuliah alaihe said to 
Asmaa Bin Khariiah Ratmatuiiah alaihe, “I bave come to know that 
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you have certain excellent habits. Please tell me some good deeds 
that you practice as a routine?” Asmaa Rahmatullah alaike said 
modestly, “T can not claim good habits, other people possess many 
excellent habits and you better ask them". But when Abdul Malik 
Rahmatutiah alaike insisted and swore that he must know, Asmaa 
flahmatullah alathe said, “I bave been very particular about three 
things: I never stretch my legs towards persons sitting near me: 
whenever I invited some people to a meal that | have prepared for 
them, | always felt that my gratitude to them for accepting my 
juvitation was more than their obligation to me; and whenever a 
needy person came to seek my help, I always believed I pave him less 
than his due", (7t-Raaf 


TWENTY 


Sa‘eed Bin Khalid Umawi Rakmatuliah alaihe was a very 
rich man, widely known for his wealth and prosperity. ht was his 
habit that, whenever a needy person came to him for help, he would 
most generously give him out of what he possessed. And, if some- 
times 2 person asked bim for help when he did not possess anything, 
he would make a committment in writing for the man to approach 
him when he was in better circumstances or ask his heirs after his 
death (f?-Aaaf) 


TWENTY ONE 


Once Qais Bin Sa‘ad Khazraji Rafhmatuilah alaihe fell ill, but 
few of his friends came to enquire about hig health. He was amazed, 
especially when he missed those who frequented his house when he 
had been in health. He asked about it from his people and they said, 
"Almost everybody owes you something and they feel embarrassed to 
visit you without paying what they owe". At this, Qais Rahkmatullah 
alathe said, "Cursed be this wealth! It deprives a man of the 
pleasure of meeting his friends". He then asked someone to proclaim 
all around the city that Qais had absolved all his debtors from paying 
their debts. ANer the proclamation, the visitors came in such large 
numbers that there was always a crowd in the house. (Tt-hafP 


TWENTY TWO 


Abu Ishaq Ibrahim bin Abi Hilal, who was Mir Munshi (Pri- 
vate Secretary) to the Vizier, Abu Muhammad Muhailabi, a minister 
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of the Abbasid Caliph, has narrated the following story: “Once I was 
sitting in company with the Vizier, when his guard came and said 
that Syed Shanf Murtadha Kehmotulla aiaihe wanted permission ta 
come in, The Vizier gave his permission and, after a while, Sharif 
Murtadha entered the room. The Vizier got up from his seat, greeted 
him with great respect and offered him bis own seat. The two 
conversed with each other for a while and, when Syed Murtadha 
asked permission to leave, the Vizier stood up from his seat and, 
most respectfully, showed him out of the room. He had hardly pone 
when the guard came again and said that Syed Sharif Radhi, the 
younger brother of Syed Murtadha wanted an interview. The Vizter, 
who was now busy writing something, put the paper away, got up 
from his seat and went ta the door with surprise. He shook hands 
with Syed Radhi Rahmatutfah alaihe with great respect, showed him 
into the room and asked hisn to sit in his own chair, while he himself 
sat in front of him, in humility, devoutly listening to what he said 
and conversed with him with great civility. When Syed Radhi got up 
to leave, the Vizier walked with him to the door. I was surprised to 
see him showing more respect to the younger brother than to the 
elder one,but I dare not ask him the reason as there were many 
people in the room. When most of the people had left, I said, "May I 
ask a question?’ ‘The Vizier said, “Certainly,” and added, “Perhaps 
you are amazed at my showing more respect to the younger brother 
than to the elder, though the latter should have commanded greater 
respect by virtue of his age or supenority in knowledge.” I said that 
he had guessed right and the Vizier explained, "We ordered digging 
of & canal in a certain area and Syed Murtadha owned a piece of land 
adjoining that area. Therefore, when the canal was constructed, a 
very small fraction of its expenses, about sixteen Dirhams, fell te the 
share cf Syed Murtadha. [t was 4 paltry amount, but the Syed wrote 
to me an application several times, asking me to make reduction in 
the dues. 


As for Syed Radhi, the younger brother, | have to tell a different 
story about him: Once J came to know that a child was born to him 
and I sent him a gift of a hundred Dinsars, placed on a tray, thinking 
that he would be in need of money. But Syed Radhi declined to 
accept the present and sent we word (after axpressing his thanks) 
that he was not accustomed to receiving gifta from other people and 
that he was grateful to Allah Ta‘ala for having granted him sufficient 
provisions. I sent the tray again with the message that the money 
waa meant for tha nurses and other working woman of the house 
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bold, but Shanf sent it back saying that the maids working in hts 
house were also not accustomed to receiving gifts from any other 
person. I sent the tray a third ime, with the request that the money 
should be distributed among the students.who were looked after by 
Syed Radhi Ratmatidtah alaihe and for whom he had constnicted 4 
large building called Darul Uloom, and their board and lodging were 
hig sole responmhility. Gn my request, Syed Radhi Hefmatetiah 
alaife accepted the money, placed the tray before the students and 
announced that whoever wanted money for his needs might pick up 
from the tray as much as he pleased. No one rose from his seat, 
except for one student who went over to the tray, toak out a Dinaar, 
broke a very small chip and put back whet remained on the pile. 
When Syed Radhi Rahkmatuliah algife asked the student what use 
that smail chip would be to him, he explained, "One night, | ran out 
of oil for the lamp and I could not find the treasurer. So, I had ta buy 
oil from such and such shop-keeper on credit. J need this chip to pay 
off my debt to him”. At this, Sharif Radhi ordered that a number of 
keys should be manufactured for opening the lock of the treasury 
and gave one key to each of the students, so that each of them could 
gat (from the treasury) any amount of money he needed at any time, 
without asking the treasurer. The tray of money was then sent back 
to me, with all the Dinaars piled on it, except for one piece which 
had been chipped slightly.” After relating this incident, the Vizier 
said to me, “You can see why | hold this man in high esteem.” (Te- 
haap 


TWENTY THREE 


When the hour of death drew near for Imaam Shafi‘ee Aah- 
matullah aiaihe, he made a will that Muhammad Bin Abdullah Bin 
Abdul Hakam HRahmatudiak afaike should wash bis body after his 
death. When the [maam Aahmatudigh alaihe breathed his iast, 
Muhammad HahkmatuffoA afaie was told about his will. He came 
and said, "Show me first the register of his personal accounts". The 
register was brought and it showed a total debt against the Imaam 
amounting to seventy thousand Dirhams. Muhammad Rafhmatuffah 
afaife took upon himself the responsibility to pay off all his debts 
and wrote a promisory note to that effect. He then said, “That ts 
what the {meam meant by my ‘Washing him,after his death”. After- 
wards, Muhammad Xahmatutlah alathe paid up all his debts. (ff 
haafl 
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Imaam Shafi‘ee Rehmatulloh alathe says that he had great love 
for Sheikh Hammaad Bin Abi Sulaiman Rehmatulleh alaihe, 
who was the renowned teacher of Imaam Abu Hanifah Rehmatuliah 
diaihe, ever since he came to know of an incident about him: Once 
Hammaad Rahmatulfah alathe was riding an ass when he applied a 
kick to the animal, which started running faster, and a button of his 
cloak was torn away with the sudden jolt. On the way, he saw a 
tailor's shop and asked him to sew the button on. He was about to 
dismount when the tailor said that be did not need to get down, and 
while standing sewed the button on the cloak. Hammaad Rahkmat- 
wah alate gave him a bag containing ten Dinaara in return for this 
little service and said that be was sorry to give him less than his due. 
(ft-kaaf. 


TWENTY FIVE 


Rabf bin Sulaiman ARahmatuliok alaihe says that once, when 
Imaam Shafi‘ee Rahmatulich alathe was going to mount his horse, 
someone hurriedly beld the stirrup to help him up. The Imaam 
Rahmaiuliah alathe said to Rabi, "Give this man four gold pieces an 
my behalf and ask him to exense me for giving him such = paltry 
amount”. 


Abdullah bin Zubair Humaidi Hahmotullah clathe says, “Once 
Imaam Shafi‘ee AaAmatullah alaihe went to Makkah Mukarramah 
for Hajj with ten thousand Dingars in his possession. He began ta 
live in a tent outside Makkah Mukarramab. Early in the morning 
after Fajr Salaat, he heaped up all his Dinaars on a piece of cloth 
spread in the tent and, whenever a man from Makkah Mukar- 
ramah came to visit him, he gave him a handful of Dinaars as 4 gift. 
In this way, he had exhausted the entire amount before it was time 
for Zubr Salaat. (it-Haaf) 


TWENTY Six 


Talha Bin Ubaidullah Al-Fayyaz Radhialiaho anheo, a Saba- 
bi, was renowned for his outstanding generosity. Once he owed fifty 
thousand Dirhams to Uthman Radhialtiaho anho and, seeing Uth- 
man “adhialiaho anko going to the Magjid, said to him, “1 have 
received some money at this moment and I want to pay back my 
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debt to you". Uthman Radhialaho anho said, “1 do not want to take 
back my money. Let it be my gift to you. You spend generously upon 
people and you keep ninuing into debt on that account.” 


Jabir bin Qabisah Rehmatullah alaihe says that he remained 
with Talha Radhiallaho anko for many days, and he knew no one 
who freely gifted money more frequently to people without their 
asking. Hasan Readhialiahe anko says: “Once Talha sold an estate for 
seven hundred thousand Dirhams. He received the amount in the 
evening, and so had to keep it with himself for the night. All night 
long, he remained wakeful and restless, fearing, lest Death should 
come to him while he had so much wealth in his possession. When 
he got up next morning, he distributed the entire amount before 
doing anything eise.” Sa‘ada binte ‘Auf, the wife of Talha 
Radhiallahe anho, says, "Quce 1 saw that my husbauod looking very 
worried, and when i asked him what was distressing him, he said, 
‘Some money has accumulated with me and I am worried on that 
account. I said, “You need not worry. Send your servant round the 
town and invite all your kinamen to your house. When they come, 
you can distribute the money among them, for joining ties of 
relationship ({‘Silahe Rihim), So, he sent for his kinsmen and 
distributed the money among them’ The narrator of the story says 
that he asked the servant how large the amount was-and was, told 
that it amounted to four hundred thousand Dirhams. Sa‘daa hes 
also related another similar incident, which is as follows: Once my 
husband Talha came home, with his face cast down and dark with 
anxiety. I asked hin. what was distressing him and begged him ta 
excuse tne if I had offended him by any chance. He said, "No, I am 
not offended with you. You are a good wife for a Muslim, for, you 
assist me in performing good deeds” I asked him, “Then, what is 
worrying you, after all?” He replied, "Some money bas accumulated 
in our house and I am greatly worrted on that account”, I said, 
“Never mind, we can dispose of it by giving it away as Sedaqah. It is 
as dimple as that’, 


Such situations arouse, sometimes, when no one came to ask a 
favour of him and he was obliged to keep the money with him for the 
night. (However, he spent so sparingly on his own needs that, as 
narrated by his wife, once he distnbuted one hundred thousand 
Dirhams among the poor while he himself had only one garment to 
Wear, which needed mending and, therefore, he could not reach the 
Masjid for Salaat at his usual time. Once a villager came to Talha 
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Radhiallahe anke and asked a favour of him, in the name of kinship 
(because Islam enjoins upon its votaries to join ties of relationship 
with their kinsmen). Talha said, "No one has ever asked a favour of 
me, int the neme of kinship. I own an estate, which Uthman Hadhi- 
allaho anho wants to purchase from me for three hundred thousand 
Dirhams. You can have the estate, if you like, or else I can sell it to 
Uthman Radhiallahe anho and give you the amount of money’ The 
villager said that he preferred the money. Se, Talha Aadhtalicho 
anhke sold his estate to Uthman Redhialiaho anho and gave three 
hundred thousand Dirhams to the man. (Ti-haaf). The Sahabah 
owned plenty of estates, because they frequently went out in the 
path of Allah for Jehad, and when the countries were conquered, 
many estates were distributed among the Mujahideen, together with 
their share of other booty. 


TWENTY SEVEN 


Muhammad bin Abbaad Muhallabi Rahmatullah alaike 
says: “Once my father paid a visit to Khalifah Mamun-ur-Rashid, 
who presented him with a bundred thousand Dirhams. When he 
came home, he distributed the entire amount among the poor 
people. On another occasion, he again called on the Khalifah, who 
disapproved of his giving away the entire amount as Sadaqah. My 
father said to him, ‘O Ameer-ul-Mo'mineen, if you miserly spend 
what you possess now, it means you have no trust in the Infinite 
Bounty of your Lord, Whom you worship’ (Ti-haa/). 


FWENTY EIGHT 


Once, people saw Ali Radhialiaho ano weeping, and on being 
asked what made him cry, he said, “I have not received a guest for 
the last seven days and [ am afraid lest Allah Ta‘aia should have 
willed to humiliate me (taking offence at some act of mine which 
might have been displeasing to Him),” 


TWENTY NINE 


Once Abdullah Bin Ja‘far Radhialiako anho was passing 
through a forest when he went by an orchard where an Abyssinian 
slave was working. Someone brought him his food and, at the same 
Umeaptray dog came into the garden, and stood by the slave, who 
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threw a loaf of bread to the dog, which ate it but did not go away, 
The slave-boy threw it a second loaf and a third one, thus letting it 
eat the whole of his daily provision of food, keeping nothing back for 
himself, Abdullah bin Ja‘far, who had been watching this, said to the 
boy, "How much bread do you get as your daily ration of food?" The 
slave-boy said, I get three loaves everyday, as you have just seen. 
fhne JaYar asked, "Then, why did you prefer a dog to yourself and 
feed it all the three loaves?” The slave-boy said, "There are no dogs 
living round here. The poor creature must have travelled a long 
distance ta reach here and it must be feeling very hungry. So, I felt 
ashamed to send it away, without serving it any food". Ibne Ja‘far 
Radhiofiaho anho said, "What will you have for food today?” The 
slave-boy said, "] shall go without food for aday, which I don't mind.” 
Tbne Ja‘far Kadhialighe anho said to himself, "People criticise you 
for spending too liberally, but this slave-boy is far more generous 
than you.” After this he came back to the town and, after purchasing 
the slave-hoy, the garden and all the other effecta therein from the 
owner, be set free the slave-boy and gave him the garden as a gift. 
tt-haaf) 


THIRTY 


Sheikh Abul Hasan Antaki Hohmatullah alojhe tived in Raye, 
a city in Khorasaan. One day, it chanced that the Sheikh had more 
than thirty guests, while be did not have sufficient bread with him. 
He could not bake more bread, for, it was late at night. So, he broke 
the few Joaves he had,into-small pieces.and spread them over a piece 
of cloth, which he hed laid before his puesis. When they were going 
to start eating, the Sheikh put out the lamp. Everybody seemed to 
start eating and one could hear the sound of their chewing. After a 
while, the sound stopped and it was presumed that everybody bad 
finished eating. The Sheikh then lighted the lamp and they saw that 
all the pieces were lying intact; nobody had eaten anything, so that 
others might eat their fill,even though everyone had pretended to 
eat. (Ti-haaf) 


THIRTY ONE 


Shu‘bah Rakmafullak aiathe was a renowned Muhaddith whe 
was called Ameer-ul-Mo'mineen-fil-Hadith (The Commander of the 
Faithful in the realm of Hadith), and was also known for his devoted 
worship and asceticism. Once a certain man came to ask a favour of 
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him. The Muhaddith had nothing to give end, therefore, he removed 
a beam from the ceiling of his room and gave it to the man, saying, 
“Take it and sell it in the market. | am terribly sorry, for 1 have 
nothing else to give you, at the moment.” (Ti-Haaf) 


THIRTY TWO 


Sheikh Abu Sahl Su‘inki Rahmatullah alaihe was once per- 
foming Wudhu (ablution} when a person came and asked a favour of 
him. The Sheikh had nothing to give and, so, he asked the man to 
waits while.When he had finished his Wudhu, he gave the man the 
wooden jug which he was using for Wudhu saying; "Sorry, | have 
nothing else to give you.” (It-haaf} 


THIRTY THREE 


During the Battle of Yarmuk a large number of Sahabah Had- 
fugiiaho anhum died thirsty because, when water was brought to 
one of them, he happened to hear one of his companions groaning 
and, instead of drinking it himself, he made a gesture indicating that 
he wanted it to be served to the other Sahabi. A similar incident is 
related in my book, ‘The Stories of Sahsabah’, The authors of ‘Al- 
Maghaazi’ relate that a party of the Sahabah including ‘Icramah bin 
Abi Jahkil, Subail bin ‘Amr, Sahl bin Haarith, Haarith bin Hashaam 
Radhiaiiahoe anfuim and a number of other persons from the Mughi- 
rah Tribe died thirsty because, when water was brought to one of 
them, he indicated that it should be taken to his companion. When 
‘Tkramah Hadhialiako anko was in the throes of death, someone 
brought him a cup of water to drink but he, seeing that Suhail hin 
“Amr Radhiallaho anto was watching the cup of water, motioned 
the man to take it to Subail. And, when the cup was brought to 
Suhail Hadhiallohe anke be, in turn, found that Sahl bin Haarith 
Radhialaho anho was ~vatching it with interest. So he made a 
gesture that it should be taken to Sahl Radhiafiahe anho and so on. 
Thus, each one of the party died thirsty, each one wishing, even at 
the hour of death, that his brother Muslim should be served first. 
After the battle, Khalid bin Walid Radhialiahe anho passed by their 
dead bodies and said, "I wish I could sacrifice my life for you!” (You 
held fast to your spirit of self-sacrifice, even at the hour of death). 
(t-haafp 
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THIRTY FOUR 


Abbas bin Dihqaan RaAmatullah alaihe says that he has never 
known anyone who departed from the world empty-handed and 
denuded of everything, as he was born, except for Sheikh Bishr 
bin Haafi Rehmafullah aicihe. When his hour of death drew near 
for him, a certain man came and asked him for help in his need. The 
Sheikh, lying in bed, stripped the upper garment from his body and 
gave it to him. He borrowed a parment from one of his friends, 
which he wore till his death. (Tt-haafp 


THIRTY FIVE 


One can perhaps say such incidents of generosity were peculiar 
to our fere-fathers who lived in the early days of Islam, but a similar 
incident is reported of Maulana Al-Hajj Shah Abdur Rahim Aah- 
matulliah alaike of Raipur, who lived in quite recent times. The 
Sheikh was accustomed to distributing, among his pupils and cthers, 
anything that was presented to him as a gift, as soon as it was 
received. From time to time, he would lift his pillow and, rf he found 
some money lying there (which had been presented by his friends 
and acquaintances}, he used to say, "Here is something more,” and 
distributed it among people. A few days before he passed away, the 
Sheikh distributed his garments among his disciples, and said to his 
sticcessor in the spiritual line and his favounte follower Maulana Al- 
Haajj Shah Abdul Qadir, “Now, I shall borrew garments from you 
and wear them during the few days that are left of my life”. 


And, during the last cays of his life, the Sheikh veed to wear the 
garments lent to him by Shah Abdul Qadir Rafhimatuliah alathe. 


THIRTY SIX 


Abdul Hasan Boo Shabkhi Ratmatuillah aiaihe waa a reputed 
spiritual Divine. Onee he called out to one of his pupils after he (the 
Sheikh) had entered the toilet, took off his shirt and handed it to 
him, saying, “Go and give this garments to such and such poor man’. 
The student said, "Sir, could not you wait till you came out of the 
toilet?” The Sheikh said, "When I just entered the toilet» I thought of 
the poor man's need and it occurred to me that I had better give this 
garment to him. I was afraid-lest I should change my mind on 
coming out of the toilet” (Tt-haaf). It is prohibited to speak while one 
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is in the toilet, but the Sheikh’s sense of mistrust of his own 
intention obliged him to give the garment away, without delay. 
Persumably the Sheikh had not undressed himself before talking to 
the student. 


THIRTY SEVEN 


Ameerul Mo’mineen Mahdi Rahmatuliah alaihe had put 
Musaa bin Ja'far in prison, for fear of treason. One night, the 
Khalifah was reciting the Holy Qur’an in Tahajjud Salaat when he 
came to the following Verse of Surah Muhammad: 


oS IEts Bab K OT RRA OP 


Would you, then, if you were given fhe command, work 
corruption in the land and sever your ties of kinship?’ (Surah 
Muharimad : 22) 


He began to weep and cry while reciting the Verse again and 
again. At long last, when he had finished Salaat, he sent for Rabie 
and told him to call Musaa bin Ja‘far. Rabie went out and when he 
came back, accompanied by Musas, the Khalifah waa still weeping 
and reciting the Verse again and again. He said to Musaa bin Ja‘far, 
"I was reciting this Verse when it struck me that I was unkind to 
you, my relative, Now, if you promise that you will not rise in revoit 
against my descendents, I can set you free”. Musaa said, “Far be it 
from me that I entertain a thought of revolting agaimst your 
descendents! Nor am lin such a position!” At this, Khalifah Mehdi 
said to his chamberlain, “Give this man three thousand gold pieces 
and send him away right now, at this hour of the night, lest I should 
change my mind later.’ (T?-heaf 


THIRTY EIGHT 


Ibne Abbas Hadhiallaho anhe relates that, once, lmaam Hasan 
and Imaam Husain Redhiatiaho anfuma fell seriously ill, Ali and 
Fatimah Radhiallaho enhuma took a vow that, after the recovery of 
their sons, they would fast for three days as an expression of their 
gratitude to Aliah Ta‘ale. Allah Ta‘afa blessed their sons with 
health, so they started observing fasts in fulfilment of their yow. But 
there was no food in the house, nor money to buy food for Subur (a 
light meal taken before dawn) or Iftaar,and the fasting began while 
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they were starving. In the ~orning, Ali Radhiatfake ankoe went, to a 
dew, Sham'‘un by name, and brought a bale of wool for spinning into 
yarn, in return for which the Jew promised to give them three Saa‘s 
(an Arabian measure) of barley corn as wages. On the first day of 
fasting, Fatimah Hedhiatloho anha spun one third of the bale of 
wool, and the Jew gave them one Saa‘of barley. She ground the corm 
and baked five loaves of bread, one each for Ali, Fatimah, Hasan, 
Husain Radhiallaho anhum and Fizzah, the slave-maid. 


When the fast was completed and Ali Nadhiallako anko came 
back from the Masjid after performing Maghrib Salaat, in 
congregation with Rasulullah Saflaiiaho alathe wasaliam, the family 
sat to dinner, all tired with the day’s Isbour and famished with 
fasting. As soon as Ali Radhiallaho anAo had taken a morsel of bread 
into his hand, there came the voice of a beggar from outside the 
door, saying, “O family of Rasulullah Saiiailahe alaike wesallam, | 
ama destitute beggar, give me something to eal. May Allah feed you 
with the delicious food of Jannah!". Ali Radhialiaho anho did not 
take the morsel to his mouth and consulted Fatimah Radhiallaho 
anha, who said that the bread should be given to the beggar. So, they 
gave all the five loaves of bread to the beggar, and all the family 
remained without food. They also fasted on the following day and, on 
that day, Fatimah Radkiallaho anha spun another portion of the 
wool, for which the Jew pave them a Saa‘of barley which she ground 
into Hour and again baked five loaves of bread, That evening, when 
Ali Hadhialiaho anho came back from Masjid, after performing 
Maghrib Salaat, in congregation with Rasulullah Sallallaho alaike 
wasatiam, and the family sat to dinner, there came the voice of an 
orphan from outside the door, who asked for food and said that he 
was very poor and alone in the world. So, they gave all the five loaves 
of bread to the orphan and, themselves,went to bed after breaking 
their fast with water. They observed fast on the third day, too, and 
Fatimah Aadhiallaho anha having spun the remeining wool into 
yarn, the Jew gaye them one Saa of barley which she ground into 
flour and baked five loaves of bread. On that day when they sat to 
dinner, after observing Maghrib Salaat, there came from outside the 
door, the voice of 4 prisoner, who asked for help and said that he was 
in great distreas. So they gave him all the five loaves of bread and 
they themselves again went to bed without food. On the fourth day, 
they were not fasting, but they had nothing to eat. Ali Radhialiaho 
anhko took Hasan and Husain to meet Rasulullah Saliailaha ailathe 
wasailam. They could hardly walk, for,they had grown too weak 
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fram starving for three days. Rasvlullah Satigiiaho olathe wasallam 
said, "it pa'ns me to see you suffering from want and misery. Let us 
go to Fatin-ah". Rasulullah Sallaliaho ataihe wasaliam then went to 
Fatimah, ard saw that she was observing Nafl Salaat. Her eyes had 
sunk 10, anc her belly had drawn close to her back, from excessive 
starvation. Rasulullah Sallaliahe alaihe wasallam took bis daughter 
to his bosom and invoked Allab’s Mercy for her and the family. At 
this, Jibrael Alaihissalam came with revelation of the following 
Verse of the Foly Qur'an: 


AAS GG ese cancels 


And they feed unth food the needy wretch, the orphan and the 
prisoner, for love of Him. (surah ad-Dahr: 8) 


Jibrael Alaihissafam congratuisted them, saying Allah Ta‘ala 
was pleased with them (Musamuraat II}. The Verses have already 
heen quoted at No.34, in Chapter one of this book (part one}. Allama 
Suyvuth HoaAmatulfah alathe writes in his book, ‘Durre Manthur’: 
Tbne Mardawaihe Rahmatullah alaihe has related a Tradition of the 
same import, ton an abndged form, in which he reports Ibne Abbas 
Radhiailaho anho as saying that these Verses were revealed 
concerning Ali and Fatimah. 


THIRTY NINE 


Once,there lived a drunkard in a certain city wha drank day 
and night, in company with his friends. Once he had arranged a 
party aod all his friends were with him, waiting for the drinks to be 
served, when he gave four Dirhams to one of his slave-boys and told 
him to bring some fruit from the market, which he wanted to serve 
to his fnends before the drinks. On the way to the market, the slave 
came across Sheikh Mansur bin ‘Ammar al-Basri Rahmatullak 
alaihe who was sitting in company with his frends and followers. 
The Sheikh was exhorting people to give alms to a poor man. He 
said, in the course of his exhortation, “Whosoever gives four 
‘Dirhams as Sadagah to this poor man, I shall supplicate Allah Te‘ala 
to fulfil four wishes of his.” The slave-boy gave four Dirhams to the 
poor man and the Sheikh asked him to name his four wishes. The 
boy,said, "[ am a bondsman working under my master; [ wish that he 
should set me free". The Sheikh said, "O Allah, grant him freetiom 
from bondage!” The boy then said; “My second desire is that Allah 
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To'aia should grant me a good recompense for the four Dirhams 
that I have given away.” The Sheikh prayed accordingly. The slave- 
boy said, "My third desire is that my master should be granted 
“Taufeeqg’ (Divine Aid for the performance of virtues} to repent of his 
sins and that Allah Ta‘alfa should accept his repentance’, The Sheikh 
supplicated Alleh Ta‘ala to grant him “Taufeeq’ to repent of his sins. 
The slave-boy said, "My last wish is that Allah Ta‘ala should grant 
forgiveness to myself, to my master, to yourself and to all the people 
gathered here.” The Sheikh supplicated Allah Tao‘ala to grant 
forgiveness to all of them. 


The alave-boy then went back to his master, with neither fruit 
nor Dirhams on him,saying to himself on the way, "The worst that 
he (his master) can do to me is to thrash me for taking this liberty. 
When he came home, his master was waiting for him and.said, "You 
have taken too long.” The slave-boy told him the whole story. The 
master, (owing to the benedictions of the Sheikh's supplications), 
instead of flying into a rage, asked the slave-boy what supplications 
were made by the Sheikh for him. The slave-boy said, “He prayed 
that I should be freed from the bondage of slavery”, The master said 
"I set you free.” The slave-boy said, “He prayed that, I should get a 
good recompense for the four Dirhams that I gave away." The master 
seid," give you four thousand Dirhams as gift™ The slave-boy said, 
he prayed that Alah Te‘cia should grant you Taufeeq to repent of 
your sing (drinking and other acts of lewdness and disobedience) 
The master said, 'T repent of my gins." The slave-boy said, He 
prayed that Allah Ta’ala should grant forgiveness to you, to the 
Sheikh himself, to me and to all the people gathered there.” The 
master said, “This, of course, is beyoud my powers”, That night, the 
master dreamt that he heard # voice saying, "You fulfilled three 
desires of your slave that lay within your power. Do you think that 
We shail not grant that which lies within Our Power? We forgive 
you, your slave, Mansur and all the people gathered there”. (7t-haaf) 


FORTY 


Abdul Wabhaab bin Abdul Hameed Thaqafi Rakmatuliah 
aiaihe relates that ke once saw a bier being carried to the grave-yard 
by three men and a woman. There was no other person following the 
hier. The Sheikh joined them, himself lifting the side that she was 
supporting. They went to the burial-place, offered funeral prayers 
fer the deceased and laid him to rest in the grave. After this, the 
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Sheikh asked the woman,who the deceased wassand she said that he 
was her son. The Sheikb then asked, "Was there oo other male 
person in your netghbourhood who could have lifted the fourth 
corner of the bier, instead of you? The woman replicd, “Fhere are a 
good many people living in our neighbourhood, but they did not 
follow the bier of my son, tlunking him to be a mean and 
contemptible person. The Sheikh asked ber, "Why they locked upon 
him as a contemptibel persoo;"and she said,“My poor son was a 
eunuch’ The Sheikh was moved to pity for the unfortunate woman, 
took her home and gave her some Dirhams, clothes and wheat. That 
night, he dreamt that he saw a very handsome young man, whose 
face shone like the full moon, dressed in elegant white robes. The 
young man thenked the Sheikh, who asked him his name and the 
man replied, "I am the same eunuch whom you buried this morning. 
Allah To‘eia had Merey oo me because I had suffered great 
humiliation in the world”. @tAaof} 


FORTY ONE 


Mubammad bin Sehl Bokhari ftahmatuilah alaihe says: I| 
was once travellog on the way to Makkah Mukarramah when I! saw 
a Maghnbi (a man from North-West Africa) riding a pany. In front 
of him, there walked another person who was making an announce- 
ment: “A Jongish leather-purse (worn round the waist in those 
wines), containing valuables kept in trust far others, bas been lost. 
Whoever tells me about it will have a reward of a hundred gold 
coins” On hearing the announcement, a lame person, who was in 
rags, Came over to the Maghnohi and asked, “What sort of purse was 
it? Can you give me some details ? “The Maghirbi gave him some 
details and said that it contained deposits of many peuple kept with 
him in trust. At this, the lame person said, addressing the people, "ls 
there a literate persan among you?" | said that I could read and 
write. The man took us aside to a place and showed us a purse. The 
Maghnbi went on to recount the things he had kept in the purse, 
namely,“Two items belonging to so and so, daughter of so and sa, 
pawned for five hundred Dinaers; ane set (of diamonds etc.} 
belonging to so and so, pawned for a hundred Dinaars.... and so on” 
As he named the things, I compared them with the contents of the 
purse. | found that all the valuables were there in the purse and the 
details given by the Maghribi tallied with what was recorded on the 
wrappings of the things. When the Maghribi had made sure that all 
his things were intact, the lame person gave him the purse. The 
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Maghribi then took out a hundred Dinaars from his own pocket and 
wanted to give the money to the poor man, who declined to take it 
and said, "If, in my view, this purse and its conténts had been worth 
cwo bits of dry camel-dung, I might not have given it back to you. 
How can I accept a reward for finding you something which is nat 
even worth camel-dung, in my estimation” Saying thts, the ragged 
man limped away and he did oot even look at the hundred Dinaars 
piled up there. (Mfusaamiraat} 


FORTY TWO 


Onee, there ruled over Bokhara a very cruel ruler who, one 
day, was riding a horse when he espied a mangy dog, shivering with 
cold, He was moved to tears and told one of his servants to take the 
dog to his house and care for it til he returned from the ride. Saying 
this, he went on his errand and came back in the evening. On com- 
ing home he called for the dog, had it tethered in the corner of his 
house. served it food and drink, and told his servants to massage its 
hody with oil and cover it with blankets to protect it against the cold. 
Then he lit a fire to keep it warm and comfortable. Two days later, 
the ruler died. A saint, who was aware of the ruler’s cruelty and his 
wrong-doings, saw him in a dream and asked him, "How did you fare 
fin the Reckoning}?” The ruler said, "I was made to stand before 
Allah Ta'ala who said te me, “You were (like) a dog (in as much as 
you had cruel, beastly, Inhuman ways) and We have granted you 
(forpiveness by virtue of your showing mercy) to a dog" Then, Allah 
Ta‘ata, in His infinite Mercy, took upon Himself the requital of all 
the cruelties and wrongs done by me to others.” (Musaamiraat) 
Infinite is the Bounty of Allah Ta‘efa and he is the Sovereign Lord of 
all who are generous to others! No one can attain te a true kaow- 
ledge of the extent of His Magnanimity. He may, at will, grant 
salvation to a man, pleased with what might seem a small act of 
virtue. Therefore, one should seek His pleasure at all times, never 
regarding an act of virtue to be insignificant, fora man never knows 
which of his deeds might please his Lord. 


FORTY THREE 


Abu Umar Damishai Rahuwnatuffah alaihe relates: We were a 
party of travellers going on a journey to Makkah Mukarramah in 
company with Sheikh Abu Abdullah bin Jalan Rafmatutiah alaihe. 
We had been travelling for many days, without having any food, 
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when we came upon a nomadic woman living in the desert. She was 
tending a she-goat. We asked her what her goat was worth, inten- 
ding to buy it of her and cook it; she said that its price was fifty 
Dirhams. We asked her to do us 4 favour (in the form of a conces- 
sion) and she said, "You can have it for five Dirhams". We said, "Are 
you mocking us? Tell us exactly what you sre willing to accept for 
your she-goat. You have just said it’s price is fifty Dirhams". She 
said, “By Aliah, I am not mocking. You have just asked 9 favour of 
me and | wish I could give it to you as 4 gift: 1 am demanding five 
Dirhams because 1 need money badly”. At this, Sheikh [bne Jalaa 
Rahmatullah afeihe said to us, “Tiow many Dirhams have you got in 
your possession, in total?” ‘A count was made and the whole party 
was found to possess six hundred Dirhams in all. The Sheikh seid, 
“Give all this money to the woman and let her keep her she-goat as 
well.” We did as the Sheikh advised us to do and gave her all the 
woney in our posseasion. After this incident we had a very pleasant 
journey, far beyond our expectations, through Allah Ta‘ala’s special 
favour. (fMusaamircat) 


ON SS “5153 lease FAY sas foal emer es ret 


"Glorified be Thou, our Lord, ail praise be to Thee; There iz none 
to be worshipped except Thee; we seek Thy Forgiveness and turn in 
repentance to Thee!" 


tpt 


FORTY FOUR 


Once, Sheikh Ibrahim Bin Adhem Rahmatuflah alaihe asked 
a certain person, "Do you aspire to be a friend of Allah? The man 
replied, "Certainly," and the Sheikh said to him, “Turn your thoughts 
away from all things, worldly or other-worldly, and devote your 
whole hearted attention to Him, to the exclusion of everything else. 
Concentrate your thoughts on Allah Alone, 30 that He might turn 
His attention to you and choose you for His friend (Wab)". (Raudb} 
It occure in a Sahih (Authentic) Hadith that Rasutullah Sallallaho 
alaihe wesaliam reported, Allah Tala as saying: “Tf anyone comes 
ta Me walking, { shall come to him running, aod if anyone draws 
near to Me the length of a span, I shall draw near him one Ba‘sie. 
the largth of feo arma. 
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FORTY FIVE 


Once, a certain man presented a gift of five hundred Dirhams to 
Sheikh Junaid Aahmatuliah aiathe of Baghdad and requested that 
the amount should be distributed among the Sheikh’s students and 
disciples, The Sheikh said to him, "Do you posseas any more 
Dirhams?” The man said that he had a lot of Dinaars in his 
possession. The Sheikh said, "Do you wish for increase in your 
wealth or, are you content with what you possess?" The man said 
that he desired an increase in his property. The Sheikh said/‘Then, 
your need is greater than ours, for, we do not wish for an increase in 
what we possess in the world". Saying this, the Sheikh declined to 
accept the gift and gave the money back to him. (Randh} 


FORTY SIX 


Once, Abu Dardaa Redhiallaho anho was sitting in company 
with his students when his wife came and said to him, "You are 
sitting here with your students and we haven't got a-pinch of flour 
left with us in the house’. Abu Dardaa Hadhiailahko anhko said to her, 
“Good lady, before us there is 4 valley hard to travel and only such 
people can traverse it successfully who travel light,” Hearing this, his 
wife went away, sitisfied with the reply, and did not complain any 
more about her needs. Abu Dardaa Hedhiallaho anho once said, "We 
have food and the rich also have food: we wear clothes and the rich 
also wear clothes. The rich people possess wealth, which exceeds 
their requirements, and they just see it without using it. We can also 
loak at wealth (possessed by others) without using it. We are equal 
in this respect, but the rich will be required to render an account, on 
the Day of Resurrection, for holding extra wealth in their possession. 
We are free from Reckoning for, we have nothing in our possession.” 
He also said, on another occasion,"Qur Brothers {in Islam) deo not 
treat us fairly; they love us for the sake of Allah, but they keep away 
from us in the world. A Day is coming soon, when they will wish 
they had been like ourselves, but we shall not feel remorse for being 
unlike them * (Raudh} 


FORTY SEVEN 
A certain man came to a Sufi Sheikh and said, “Supplicate 


Allah to help me, for I am hard pressed for money and I have ¢ large 
femily to support.” The Sheikh said to him, "When your family come 
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and tell you that they have neither bread nor four with them, that 
will be the most opportune time for the acceptance of your supp- 
lication; and it will he more readily accepted than my Dhu‘aa for you 
at this tme. (Raudh) The Sheikh was quite mght. People do not 
realize the value of supplications to Allah, nor do they believe its 
great value in their hearts. Great, indeed, is the value of supplication 
by a man crying unto Aligh in distress, and such supplications are 
specially accepted by Allah, Allah Te‘eta says, in the Holy Qur'an: 
Pee oe ead oer Mee 
— He tomes 
Is not He (best) Who answereth the distressed one when he eries 
unto Him ond removes the evil (Can such a One have any partners?) 
(an-Mami: 62) 


A Hadith has it to the following effect: Someone asked Kasul- 
ullah Sallaiiaho alathe wasallam, “Unte whem do you invite people?” 
to which he replied, “[ invite people unto Allah, the One, Who 
grants you relief when you ask Him for help in the midst of a 
calamity that has befallen you; Who Alone sends back your nding- 
beast to you, When you cry uote Him for help, after it has escaped 
from you; Who causes your sustenance to be provided to you, when 
you ask Him for help while suffering from starvatico.” Subaim 
Rahmatullah alathe says: "We were sitting with Abdullah Aad&hi- 
atliako ano when a slave-girl came and said to her master (who was 
also sitting there), "Your horse has been affected by the evil eye”. itis 
roaming about bewildered like a mad animal. Call in some wizard 
who koows a spell against the evil eye.” Abdullah Radhiaifako anhe 
said to the master of the girl, “There is no need to send for the 
wizard. Just recite this supplication (Du‘aa) four times and blow 
each fime into-the horse's right nostril; then recite it three times aad 
blow each time into it’s left nostril.” 


AY Soy 


‘There is nothing to worry about. Remove the harm, O Lord of 
mankind and heal: Thou Alone are the Heaier. There is no one utho 
removes the harm but Thou! 


The man went away, came back after a short while, and said to 
Abdullah Radhiafiahe anho, "I did as you directed and my horse has 
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been cured. [tis now eating food, passing unine and stools as usual”. 
(Durre Manthur). One should firmly believe— and the stronger the 
belief the more beneficial 1 will be for one’s worldly life and the 
Hereafter ----- that all good is bestowed upon man by Allah To‘ala 
Alone; and that all harm to man is also decreed by Allah Ta‘ala Who 
is One, Whe has no partners, and Whe is the Sovereign Lord. One 
should, therefore, ask Him alone for all that one needs, turn to Him 
alone for help in the midst of calamities. Indeed, the hearts of men 
are subservient to Him. 


FORTY EIGHT 


Once, a man presented a gift of ten thousand Dirhams to 
Sheikh Ibrakim bin Adbem Aahmatuliak afaihe, who declined to 
accept it, saying, "Would you jike to have my name deleted from the 
list of the poor ones of this Ummah, for ten thousand Dirhams? By 
Allah, I cannot Lear to see myself excluded from the company of the 
"Fugqara: Ibne Adhem Rafmatutiah alnihe also said once, "The men 
of the world are deceived: for, they seek joys and comforts in this 
world (which is by no means an abode of ease and comfort). If they 
knew that we (who have renounced this worid) are, in reality, the 
‘kings’ of this world, they would take up arms aguinst us.” Someone 
asked Sheikh Abdullah bin Mubarak Rahmatuflah alaihe, "Who are 
(the genuine ) men?” The Sheikb replied, "The Ulama". He was then 
asked, “Who are the ‘Kings’ of the world?” and the Sheikh rep- 
lied,"The ascetics” (who are least concerned about worldly recog- 
nition). He was further asked, "Who are the foolish ones?" and the 
Sheikh replied, “Those who use ‘Deen’ (Religion) for worldly ends”. 
Sheikh Zun-Noon al-Misri Rahmatullah aiaike says: “The ascetics 
are the ‘Princes’ of the Hereafter and they bave attained a true 
knowledge of Allah." Gnostic Sheikh Abu Madian Rahkmatuliah 
alaife says: "Kingship is of twa kinds; there are kings who rule the 
cities and others who rule the hearts of men; it is actually the 
ascetics who are the ‘Kings’ of the world (who rule the hearts of 
men). Some Ulama are of the opinion (Imaam Shafi'ee Rakmatuliah 
alaihe heing one of theny, that: If someone leaves a will that such 
and such portion of his inheritance should be given to those whe are 
the wisest of men, it should go to the ascetics who have renounced 
all werldiy things (because they are genuinely the wisest of men). 
(audh) 
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FORTY NINE 


Sheikh Abu Abdullah Harith bin Asad Muhasibi Aahmat- 
uligh aiaihe, who was a great religious scholar and a renowned 
spiritualist, once admonished the Ulama inclined towards worldly 
gains thus: “They foolishly think that, as some of the Sahabah 
Radhiallaho anhum possessed wealth, they are also justified in their 
efforts ta hoard money, The fact is that, in so doing, they 
unknowingly fall a prey to Shaitan’s beguilement. I say, "Woe to 
you, you fools! Shaitan has Jed you into the wrong notion that, as 
Abdur Rahman bin Auf Radhialiaho anho possessed a lot of wealth, 
you, too, can hoard property! Shaitan prompts you to give such 
reasons in your own defence, 30 that he might ruin you. Indeed, it is 
a great eccusation to say that the Sahabah hoarded money, thereby 
to attain worldly honour and glory; it amounts to slander and 
calumny against those illustrious personages, It is an act of sheer 
irreverence towards Rasulullah Safialicho alaihe wasallam, and 
towards all the Nabis afaihinmuasalam, to say that lawful hoarding of 
money is better than going without it; it implies that you claim to 
know better than Rasulullah Sailailahe alaihe wasalfam, who did 
not approve keeping money. It also means that you do not believe 
that Rasulullah Sailatiaho afathe wasallam was a true well-wisher of 
his Ummah, when he forbade hoarding of wealth, By the Lord of 
heavens! You give the lie to Rasulullah Saifaliaho aiaike wasailam, 
by saying that lawful hoarding of wealth is preferable. Truly, 
Rasulullah Saflaifaho alaihe wasallam was a great well-wisher of his 
Ummah, full of eampassion for them, and most merciful towards 
them. You imbecile, don’t you Enow that Abdur Rabiman hin Auf 
Radhiailaho anho would be held back, while the poor ones among 
the Muhajireen are allowed entry into Jannah, owing to his 
accounting for his wealth, despite his multifarious merits and 
excellencies ---- his piety, hia various favours to the Ummah, his 
generosity in spending for the cause of Allah, his companionship 
with Rasulullah Sallafiaho alaihe wasailam and his being one of the 
fortunate ten foretold entry into Jannah (the Ashrah Mubash 
sharah), Then, where do we stand: we, who are prone to worldly 
temptations, engrossed in worldly pursuits? I am amazed, indeed, at 
4 person who devours forbidden and doubtful property, eats out of 
the dross and filth of the people (money given to him as Sadaqah}, 
follows his lusts and passions, adores the attractions of the world, 
takes pride in worldy riches, and yet compares his own state with 
that of Abdur Rahman bin Auf Hadhialiaho anhe, to justify t his own 
passion for the world. 
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- Allamah Muhasibi Nahmatuliah alaihe, after relating some of 
the best incidents from the lives of Sahabah, goes on to say, "The 
Sahabah loved humility; they never feared poverty, had perfect trust 
in Allah Ta‘ala as their Sustainer and Nourisher, were pleased with 
whatever Allah Ta‘’afa had decreed for them, bore sfflictions 
patiently; took joy in trials as a means of bringing them nearer to 
Aliah; bowed in gratitude to Allah in prosperity; were patient in 
poverty; praised Allah Ta‘ala in pleasant circumstances; were 
humble in their behaviour towards others, preferred others to 
themselves in all circumstances, and, when they were tried with 
adversity or indigence, Welcomed it with smuling faces, calling it the 
way of living of the nghteous. Now you should swear andtell me of 
you are like them in any respect?’ You do uct resemble them in the 
least! Your way of ving ig in sharp contrast with theirs. You become 
disobedient in affluence and prosperity, too engrossed in enjoying 
riches to bow in gratitude toe Allah for His bounties, and you despair 
of Allah’s help in adversity; when a calamity befalls you, you fret and 
fume from lack of patience, oor for 4 moment accept the will of 
Allah. You bear malice towards the poor and frown upon the lowiy 
and the humble. You amass wealth so that you may live sump- 
tuously in the world, indulge in lustful pleasures, fulfl your sensual 
desires and take joy in its beauty and adornments. The Sahahah 
Radhialiahe anftum avoided the lawful pleasures of the world more 
assidously than you shun forbidden (Haraam) things and promi- 
ment sins (Kabasir). They considered minor lapses from virtue more 
grievous than you regard your most uniawful and abominable acts. | 
Wish your more lawfully earned wealth were as pure as the money 
regarded by ‘Sahabah’ to be ‘doubtful’ (the lawfulness whereof was 
Suspected}, and you feel afraid of evil consequence of your sins as 
they feared the non-acceptance of their virtuous deeds. | wish your 
fasta Were as rewarding as their normal days when they were not 
fasting. (For even-when they were not observing fast, they did so far 
winning the pleasure of Allah and not from any personal motive, for 
which they earned blessings from Allah Ta‘aia)” 


"I wish your wakeful nights were as full of blessings as their 
nights spent in sleep; |] wish all the virtues of your life could equal 
one act of virtue performed by one of them. Hettet far would it have 
been for you, if you had contented yourselves with as much of the 
world as suffices a traveller to last him through the journey! If you 
only could take heed from the sad plight of the worldly men and 
imagine how they would be detained for Reckoning on the Day of 
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Resurrection! [f you had taken heed, you could have entered Jannah 
before everybody else, in company with Rasulullah Saiiatlake alarhe 
wasallam,; nor would you be detained for a prolonged reckoning on 
that Day. For, Rasulullah Salleloho alathe wasaliam once said, "The 
poor anes of my Ummah will enter Jannah five hundred years 
before the rich”. (Raudhy) 


FIFTY 


Sheikh Abdul Wahid Hin Zaid Rahmatuliah alaihe who was a 
well-known spiritual leader of the Chishti Order of Sufts, has 
narrated the following stery: Once we were sailing in a boat when a 
storm blew our boat ta an island, where we landed and saw a man 
engaged in idol-worship, We said to him,"Whorm de you worship; and 
he pointed towards the idol. We said, “You have moulded your god 
with your own hands! Our Lord whom we worship is the Creator of 
al! things. Hand-made idols are not worthy of worship”. The man 
asked, "Whom do you worship” We replied, "We worship Allah, the 
sacred Being Whose Throne (Arsé) 1s above the heavens, Whe con- 
trols the affairs of the world. Whose Majesty and Glary transcend 
everything.” The man said, “How did you come to know of Him?" We 
said, “Our Lord sent us His Apostle (Hasul) who was noble of birth 
and most excellent of character; This Rasul taught us all these 
things.” He said, “Where is that Rasul now? We sad, “After 
conveying the message of bis Lord, his obligation was fulfilled and 
our Lord called him back to Him, so that He might grant him good 
recompense and reward him for conveying His message completely 
and properly.” The man said, "Did your Rasul leave behind any 
signs of bis Apostieship (any source of guidance) for you?" We said, 
“He left for us the Word of Allah, the Holy Qur'an. The man asked to 
be shown the Book and we placed the Holy Qur'an before him. He 
said that he did not know how to read and requested us to recite 
from the Book. We recited a Surah fram the GQur’an, to which he 
listened, with tears falling from his eyes, After we had recited it up 
to the last Verse, he said, “It is due fram us to Him Who revealed this 
Book that we should never disohey His Commandments’. After this, 
he accepted Islam and we taught him the fundamentals of Islam and 
some uf the Commandments of Allah Ta'a/a, We also taught him a 
few Surahs of the Holy Qur'an At night-fall, when we were pre- 
paring to go ta bed, after observing ‘Ishaa Salaat,’ the man said, 
“Hoes your Lord also sleep?” We said, "He is the Alive, the Eternal, 
neither slumber nor sleep overtakes Him.” fal-Baqarak: 255). He 
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then said, "How impudent of you to sleep while your Lord is 
Awake!". We were amazed at his words. 

When we were going to leave the island, the man asked us to 
take him with us, saying that he wished to learn more of the new 
Faith. We took him on board and our boat sailed back to the city of 
Abadasan. On reaching there, I said to my friends, “Let us make 
contribution for our newly converted brother, for,he must be 
needing money for his provision”. We collected some Dirhams and 
presented the money to him. He asked, “What is this?” and we told 
him that it was something to help him in his needs.He recited, ‘La 
Taha Diailaho’ and said, "You have shown me a,Path which you are 
not following yourselves. I lived in an island and worshipped an idol, 
instead of worshiping Allah and still, He did not destroy me, nor let 
ine die of hunger, though I did not know Him. How can He destroy 
ne now, that I knew Him (and worship Him)". Three days later, we 
were told that he was on his death-bed and his last hour had drawn 
nar. We visited him and asked him if he hed any wish. He replied; 
“He Who sent you to the island for my ‘Hidayat’ (guidance) has 
ful lled all my wishes”. 


As we sat there, [ (Abdul Wahid) doved off and dreamt that | 
saw a green and pleasant garden, in which there stood a magnificent 
domed building. A Throne was laid in a room of the building, on 
which there sat a most beautiful damsel, the like of whom,in beauty, 
I bad never seen before. She waa saying, "©, send him to me soon, | 
beseech you in the name of Allah; I am s9 fond of him that I cannot 
bear to be separated from him any more. ] woke up and saw that his 
soul bad deperted from the body. We washed him, shrouded him 
and laid him to rest in the grave, after offering his funeral prayers. 
Thet night I saw the same garden and the same dome in a dream, 
with the same beautiful maid reclining on the throne, while I saw 
the man reciting this Verse: 


RMP dsgle ENE TN 
The angels enter unto them from every gate, saying:. ‘Peace be 
unto you(gied tidings of being protected against ali manner of 
affliction), because you persevered(held fast to Deen}! Ah! Passing 
sweet will be the sequal of(Heavenly} Home. (ar-Ra'd: 23:24). 
(Raudh) 
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These are the miraculous manifestations of Allah’s Infinite 
- Bounty and His Forgiveness! The man spent his life in worshipping 
an ido) but, when his hour of death drew near, Allah Ta‘ala raised a 
storm to blow a boat to the island and, thus, the man was granted’ 
eternal Heavenly oliss through the guidance of the people on board. 


ESE Gees SCRA SCS Sabi 


“0 Soverign Lard of ihe Universe! No one can withhold what 
thou givest, nor can anyone give what thou with hoidest.- 


FIFFY ONE 


Sheikh Maalik Bin Dinar Rahmatullak alaihe was once walk- 
ing through the streets of Basrah when he came across a guadly 
dressed slave-girl, puffed with pride end attended by her servants 
and slave-boys, With the air of pampered slave-girls of princes and 
kings. The Sheikh said to her, in & loud voice, "Little maid, doesn’t 
your master want to sell you?’, The question touched her to the 
quick, and she said, in the bewilderment of wounded pride, “Olc 
man, could you repeat your words", The Sheikh said, "I say: woul 
your mastér like to sell you?" The maid said, "Even if he were to sel 
me, could.s pauper like you pay my price?” The Sheikh said, “Cer 
tainly,and I can buy « slave-girl even better than yourself. At this, 
she laughed and told her attendants ta catch hold of the Sheikh and 
let him accompany her (for, she said, he would have a bit of funiat 


his expense). 


So Maalik Rahynatullah alaihe was taken by them to their 
house. On reaching home, when the slave-girl told her master all 
that had passed between herself and the Sheikh, the master laughed 
heartily and then desired that the poor man (the Sheikh) be brought 
before him. As soon as Mallik Rahmatuliak alaihe appeared before 
him, the rich man was struck with sudden awe. He asked the 
Sheikh, "What do you want? And the Sheikh replied, T want to buy 
your slave-ginl.” The man said, "Can you pay what she is worth? The 
Sheikh said, "In my estimation, she is worth two date-stones.” At 
this, the whole company laughed. The man asked on what basis do 
you set this price for the maid?” The Sheikh replied, "She has many 
defects: The man asked, "What are they? and the Sheikh replied, “If 
your slave-girl does not perfume her body, it will give off offensive 
odours; if she does not clean her teeth, her mouth will heve a foul 
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smell; if she does not oi] or comb her hair, she will look dishevelled, 
her hair will become lousy (and foul-sinelling); in a few years time, 
her youth will be gone and all her charm will be lost; she has 
menses, passes urine and stools and all manner of filthy secretions 
come out of her body. She is moody, suffers from misfortunes, is so 
selfish that she makes pretence of loving you for her own ends; 
saying that she loves you, though she loves the life of ease and 
comforts that she is enjoying with you, (Should she come to harm 
through you, she would complain and forget all her claims of love}. 
Most fickle is she, in her love, most insincere and betraying, untrue 
to her words and false in her claims of jove. If you send her away or 
die earlier, she will go to someone else and there make tall claims of 
loving him most paseionately. 


“I have a slave-girl, who far excels your maid in beauty, and is, 
much, easier to possess. She bas been crested from the essence of 
camphor mixed with musk and saffron; she is apparalled in heavenly 
light (Noor) and ornamented with pearls, if she were to talk to a 
dead man, he would come back to life. If she were to uncover her 
wrist in this world, the sun would look dark in comparison and. its 
radiance would be eclipsed. If she were but to step inte a dark room, 
she would illuminate it with her presence. If she were to come into 
this world, with ali her beauty and adoruments, she would fill it with 
fragrance and Divine radiance. She has been nursed and brought up 
in gardens of musk end saffron, has been playing and swinging on 
boughs (of trees} made from red rubies and coral-stone, has been 
living in pavilions, surrounded by all manners of bounties. She has 
been nourished on the water from “Tasneem’ (a rivulet in Jannah), 
She never breaks promises, never betrays the one she loves, nor 
changes her loyalties." 


Thus, after recounting some of the qualities of the “*houri” of 
Jannah, the Sheikh asked, "Tell me, now, which of the two maids is 
worth aspiring for? “All the men gathered there said, with one voice, 
“it is, of course, the one you have described, whom one abould try to 
possess.” The Sheikh said, “This beautiful maid can be had for just a 
nominal pnee, which everybody can pay at all times and in all 
circumstances. On being asked what its price was, Maalik Xafhmat- 
uliah aflaike said, “A damsel of such extraordinary merit and 
excellence can be had in return for small acts of devotion: snatch 4 
few brief moments at night for standing in devotions, observing (at 
least) two Raka‘at of Tahajjud Salaat, with the purest motive of 


675 FAZA‘IL-ESADAQAAT - PART TWO 


winging His pleasure; when you sit down to dinner, remember also 
a poor, needy fellow man (let him share your meal); let your desires 
be subservient to the pleasure of Allah; remove from the road 
anything harmful to the wayfarer {a thorn, a piece of brick), lead a 
simple, contented life: turn your thoughts away from this worid, 
which is the abode of deception, and concentrate whole-heartedly on 
the Eternal Abode of Hereafter. If you persevere in these acts of 
virtue, you will not only live honourably in this world, but will also 
have no anxiety in the life Hereafter and be raised to positions of 
honour and bigh status, living forever in Jannah (the abode-of 
Eternal Bounties) in the blessed vicnity of Allah Ta‘ala, the Lord of 
Eternal Might’ 


At this, the nch man said to his slave-girl, "Td you Hsten to 
whet the Sheikh said? Do you believe it to be true?” She replied, "He 
has certainly spoken the truth, has admonished us in good faith and 
given us good counsel”. Toe master said, “I set you free, then, and 
give you such and such emount of my property es a parting gift.” He 
also freed all his slaves, bestowing upon each of them a considerable 
sinount of his property, and gave away, as Sadaqah for the cause of 
Aliah, his house and ali the effects therein. He stnpped the costly 
clothes from his body, giving them away as Sadagah, and wrapped 
himself in the coarse, rough curtain cloth which he tore off his 
house-door. The slave-girl said, "My Lord, I, too, would like to follow 
your way of life, for, there is no charm ieft for me in the sensuous 
joys of life." And she also gave away, in Sadaqah, all her clothes, 
ornaments and valuables as well as her house-hold effects and 
property. She put on adress of coarse cloth and entered upon a bew 
life of austerities along with her master. Maalik Rahmatuliak alathe 
took leave of them, supplicating Allah's blessings for them. The two 
of them, master and slave-girl, abandoned their sensuous Joys, 
renounced the [uxuries of the world and devoted their life to the 
worship of Allah, persevering in devotions ull they passed away to 
the Mercy of Allah Ta‘aia. May Allah bless them with Forgiveness, 
and bless us, too, with them! (Raudh) 


FIFTY TWO 


Jafar bin Sulaiman Aahmatuliah alathe has related the 
following anecdote from the life of Sheikh Maalik Bin Dinan 


“I was once walking in the company of Sheikh Maalik Bin 
Dinar Rehmatullah alaihe through a stree. in Basrah when we 
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came tpon a half-constructed magnificent palace, beside which sat a 
handsome young tan, giving istructions to the masons and pointing 
out to them the details of his proposed design, When the Sheikh saw 
him, he said, "What a handsome youth engaged in such a frivclous 
pursuit! How deeply engrossed he is in constructing a palace for 
himself I am incl ned to supplicate Allah Ta'‘ola to extricate him 
frorn this vain pursuit and to make him e@ trne and devout servant of 
Allah, I wish that he were among the youth who would go to Jan- 
nah! Ja‘far, let us go and talk to him,”. 50, we went across to the 
young man and greeted him with ‘Assalam-o-Alaikum * He returned 
our greetings, but did not, at first, recognize Maalik, though he was 
acquainted with the Sheikh, After a while, recognizing Maalik, he 
stood up from his seat, out of respect for him. The young man then 
asked the Sheikh why he had condescended to visit him, and the 
Sheikh asked, "How much money do you propose to spend on the 
construction of this palace?” The youth replied, "A hundred thousand 
Dirhams". Maalik Rahmatullah alothe said, "Can you give me the 
hundred thousand Dirhams, in return for which I can promise to get 
you & magnificent palace in Jannah, far excelling the one planned by 
you, a palace attended by numerous slaves and servanta with pavi- 
lions and domes made from red rubies and studded with precious 
jewels; a palace of which the sojl is saffron and the mortar is of 
strong-scented musk, with fragrance wafted all around. This palace 
will not be constructed by the masons, but Allah Te‘ala will say, ‘Let 
there be a palace and it will be erected forthwith’ The youth said, 
“Let me think a while; if you could give me a day's respite and deign 
to come tomorrow morning, I would tell you my decision then.” 


At this, Mealik Hahkmatutiagh alaike went home and, all night 
long, remained lost in concern, worrying for the young man. [n the 
Jast hours of the night, he wept and cried unto Allah in great 
humility, invoking Allah’s Mercy for the young man. Next morning, 
we went again to the young man’s house and found him standing at 
the gate, waiting for us. He was greatly pleased to see Maalik 
Rahmatullah alaike and, on the Sheikh asking him for his decision, 
he sad, "Are you sure; you can get me the palace promised by you 
yesterday” Maalik Rahmatuiiah alaihe anid, “Certainly”, whereupon 
the youth placed before us the bags containing a hundred thousand 
Dirhams. He then brought a piece of paper, some ink and a'pen, and 
Maalik RaAtmatuliaA alaihe wrote on it, ‘In the name of Allah, the 
Beneficent, the Merciful, I, Maalik bin Dinar, do hereby undertake 
_ tw obtain such and such palace (here, he mentioned the details riven 
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above) from Allah Ta‘ala, for Mr. so and so (naming the youth), in 
return for the palace designed by him but left unfinished. 1, rather, 
put myself under obligation to obtain for him a far better palace than 
the one described above, built in pleasant shades in the vicinity of 
Allah Te‘aia.’ 


The Sheikh gave the document to the young man and We came 
back home with a hundred thousand Dirhams. In the evening, 
Maalik Rahmatullah alaihe had distributed the entire amount 
among the poor and not a single Dirham was Jeft with him to buy 
him food for the night. 


Hardly forty days after this incident, Maalik Rahmoatuliah alathe 
found a piece of paper lying in the niche of his Masjid one morning, 
after he had concluded his Fajr Salaat. It was the same document 
that the Sheikh had written for the young man. On the back of the 
paper, there was an inscription (though no ik had been used) read- 
ing, ‘Allah Ta‘afa has absolved Maalik bin Dinar from his cbligation 
towards the young man. We have granted him the palace you under- 
took to obtain for him, and seventy times more!’ Maslik Rahkrnat- 
uliah aloihe was surprised to read the insenption, and when we 
went to the young man’s house we saw a black spot on the house- 
gate (signifying a bereavement) and also heard the wailings of the 
mourners. We were told that the young man had died the day 
before. We asked the people to tell us who had washed and shrouded 
the deceased and they sent for the man, When the man came we 
asked him to tell us, in detail, how he had washed and shrouded the 
deceased and he said, "Fhe young man gave me a piece of paper 
before bis death, and told me to put it inside ‘is shroud after 
washing him. I did as he had directed ma and put the paper on his 
breast under the shroud”. At this, Maalik Hahmatullah alaihe 
showed him the document he had brought with him, upen seeing 
which the man exclaimed! “By Him, Who caused him to die, this is 
the very piece of paper I put inside his shroud.” Seeing this, another 
young maf stood up and said to Maalik, “Write for me a similar 
docursent, in return for two bundred thousand Dirhams”. But the 
Sheikh said, "It cannot, be the time for that is gone. Allah Ta'ala 
brings to pass what he wills". Afterwards, whenever Maalik 
Rehmatullah alaihe mentioned that youth, he was moved to tears 
and invoked Allah’s Mercy for him. (Raudh) 


Very often, it so happens that the ‘Walia’ (Saints) say something 
in their moods of spiritual ecstasy and Allah Ta‘ala, in His Infinite 
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Mercy, justifies their statements. Rasulullah Seffafiaho alaihe 
wasciiam is reported to have said, in a Hadith to a similar effect: 
"There are many, covered with dust and with disbevelled hair, whom 
people would turn away from their doors, whom menu never heed, 
but if they were to swear by Allah, Allah Ta‘ofa would stand by 
them,” (Sahit Mustim) 


FIFTY THREE 


Muhammad bin Sammaak Rahmatullah alathe relates: "Musaa 
Bin Muhammad Bin Sulaiman Albashimi was a nobleman of 
the Banu Umayyah clan who had been brought up in affluent cir- 
cumstances, engaging himself in eating, drinking and merrymaking, 
having most elegant clothes to wear and indulging in all kinds of 
lusts and sensual pleasures. Himself a handsome young man with a 
moon-like face, he lived in # palace enjoying the company of 
beautiful women and men, far away from the worries and cares of 
the world. Allah Te'aia had showered upon him all kinds of bounties 
and favours; his annual income amounted to three hundred three 
thousand (203,000) Dinsars which he spent on pastimes and lustful 
pursuits, He lived in a lofty mansion, with windows on one side, 
opening out te the main road; he would sit beside one of these and 
watch the wayfarers walking outside. There were win-dows, on the 
other side of the building, that opened out to a beautiful garden from 
which cool and fresh breezes blew, laden with sweet fragrance of 
flowers. In the middle of his palace, there stood a domed pavilion of 
ivory, studded with nails of silver and burnished with gold. The 
young Hashmi sat in this pleasure-dome, with a gemstudded turban 
tied round his head, reclining on a throne covered with jewallad 
brocade, in company with his close friends and companions, while 
his attendants stood at a respectable distance, awaiting his orders. In 
front of the pavilion cat a company of dancers and singing girls; 
whenever he wanted to listen to music, he just glanced at the guitar, 
the singers tame forward and began to sing songs and play the 
instruments, When-bhe wanted the music to stop, he pointed to the 
instruments and the music stopped. These merriments went on till 
late at night until sleep overpowered him. When he waa intoxicatd 
with exeessive drinking, his friends eat away and he retired to his 
_ Private apartment, with any es} leased tis fancy, He spent his 
r rhings playing chess and OY ever ever talked to him of 
Matters: pai ‘er concerning d diseases." Hig arties were 
devoted to merrymaking, amusing snovdotes were’re and jokes 
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and pleasantries went round. Each day, people braught to him rich 
varieties of rarest perfumes from all over the country and nice vases 
of sweet-smelling flowers were presented to him. 


The chieftain spent twenty seven years of his life in such 
luxuries and pastimes. One night, when sitting as usual, in his 
pavilion, he heard a sweet voice coming from a distant place; unlike 
the voice of his own singers, but most melodious and charrning, 
which made him restless. He ordered the music to stop and leant out 
of the window to listen attentively to the voice. The voice floated on 
the sir for some time, then silence fell and then it became audibie 
again. The chieftain ordered his servants to fetch the man respon- 
sible for these charming tones. While their master continued to 
drink wine, the servants tracked the voice to a thin and lean young 
aan, weak jin body, pale in face, with parched lips end dishevelled 
hair, his belly drawn close to bis back, dressed in two rags that just 
covered his nakedness, standing in Salaat before Allah 7a‘aia and 
reciting from the Holy Qur'an. They caught bold of the man, with- 
out even telling him why, teck him out of the Masjid into the palace 
and presented him to their master, saying, “Here is the person you 
wanted, sir’. The chieftain, who was now dead-lrunk and not in his 
proper senses, asked, "Who is this man?” and they told him that he 
was the one whose voice he had heard a few moments ago. He asked 
them where they had found the man and they said that he was offer- 
ing Salaat in a Masjid and reciting from the Holy Qur'an. The 
chieftain then asked the ragged young man what he was reciting and 
he began to recite, beginning with: 


GS A AS AGS SOCIO SAS ING 
fia Calis Bp REA G SI 2s Sp Geis 
cs See 3 


I seek refuge in Allah, against Skaitan, the outcast. Lo! The 
righteous verily are in delight tof Jannah}; On couches, gazing fat 
the wonders of Jannah). Thou wilt know in their faces the radiance 
of delight. They will be given to drink a pure wine, sealed, whose seal 
is musk. For this, let (ail) those strive who vie mith one another io 
achieve the blise (of Jannah). (As this bliss can only be achieved as a 
recompense for good deeds, let them fry to excel one another in the 
performance of good deeds). And, (that wine) ts mixed with the water 
of ‘Tasneem,’ a spring whence those, brought near to Allah, drink. 


CH. VI: ANECDOTES OF ASCENTICS GBI 


(the drink surved to the righteous will be seasoned with the water of 
Tasneem, wiiich is @ speciality, meant only for those brought near to 
Alfah (Maga.rraboon}, who will have tt in ifs pure undiluted form). 
(Tatfeef: 22-28) 


The raggixl man then said to the chieftain, "GO you who have 


been deceived! Your palace, your pavilion and your couches cannot 
compare With those: 


(le ra Gras, Shes ay ie 
Ppbaaeelgle ye 


Raised couches tof Jannah): fat. Wout “* 34). Couches lined 
with suf brocade. (ar-Hahman: 54) 


SPR hb FOS 


Green cushions and carpet of the fairest pattern . (ar-Rahman: 


Op pt hela 
(While reclining on these couches, the dunnati will see J ‘Two 
gardens wherein are two fountains flowing. (ar-Rahman-46 - 50) 
OAS Peek 
Wherein (in these two gardens} is every Rind of fruit in pairs 
(each kind of frit faving the ferent tastes). (ar-Rahman: 52) 


(The fruit of these gardens) is neither exhausted nor forbidden’ 
(al-Waagi'eh: 33). (Unitke the gardens of this world, of which not 
everybody fs allowed te eat}! 


The man went on to recite Verses from the Holy Qur’an com- 
paring Jannah and the circumstances of its inhabitants, with thase 
desenbing Jahannam and the circumstances of the Jahannamis, 
thua: 


Then he unil be in a blissful state, in a high Garden (Jannak)’. 
(al-Flaaggah: 21-22), 


aa Cd ag Le rhe Qe) a. gS & RIE 


CC MS Fag eae oF sspakcossner Wastes 
in lofty Gander (Jannah) where they hear no idle speech, 
wherein is @ gushing spring, wherein are couches raised, and goblets 
set at hand, and cushions arranged, and silken carpets spread (on all 
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sides, all seats being alike, without discrimination). (al-Ghashiyah 10 
- 16) Lof The righteous will be amid shade and fountains. fal- 
Mursiiaat: 41} 


re ar a et ant vif “tl Lf op ELA EE 
a IS SET AT Gat Gl Cbs2, Gist 

it's food (the food of Jannah) is everlasting, fis not exhausted), 
and it's shade; (also) this is the reward of those who are righteous, 
while the reward {the final fate) of the Kaafirs (Non-Helievers) is 
Jahanram. far-Ra'd: 35) 


Gh ALE ASEM E ALG hl 
Lai The guilty are perpetually in the torment a Jahannam, it 
unif not be relaxed for them, and they ull live therein given to 
despair). (az-Zukhruf: 74-75) 
ere ye 2 Pt ll Sh 


OL SAIS nae OEY BA eel 

La! Phe guilty are in error and madness (sheer folly) (They will 

be disillusioned) on the Day when they are dragged info the Fire, 

upon thetr-faces fand if is said, unto them): Feel the touch of Heli 
(Jahannam). fal-Qamar: £7 -€9) 


“Apo od AB 5 apap 


(The Jahannamis will be } in scorching wind, scalding water 
and shadow of black smoke fal-Waagi'ah: 42- £3) 


fT, tae aig vat 


a Sisckitioasls te ae yoy we pretle ca sya lsat] (oa pea 


wl, F 
* Gabe sSecg tlt ean eens Ra ohm one 
i ee i bal 


OF IG Reese Kd ol 

The guilty man will lang to ransom himself from the Punish- 
ment of that Day at the price of Ris children, and his spouse and Als 
brother and Ais kin that harboured Aim: and all that are in the earth, 
if then it might deliver Aim, But noy (if never can be)! For lof it is 
the Fire of Jahannam, plucking out his being) eager to roast him; it 
calls him who turned and fled {from truth in the life of the wortd! 
and hoarded wealth (unlawfully) and withheld it (put it away. fal 
Afa‘aari}: 11-14). 


ro ip ie ce en i cs 


a J ee 3 
And wrath (of Allah) is upon them and theirs wif be a severe 
punishment. fas-Shuraa 16). 
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alts ache phy oUt Janse oT Cady 


They will wish to come forth from the Fire, but they will not come 
forth. (al-Maaidah: 37) 


When the man had thus recited a good many Verses, about 
Jannah and Jaehannam, the Hashmi chief rose from his seat and 
embraced him, weeping and crying most bitterly. He told hia friends 
to go away and, himself went out, with the poor man, to the court- 
yard of his palace, where he sat on a rug and wept and cried with 
‘deap remorse over his past youth, while the Fageer sat there till 
dawn admonishing him to repent and exhorting him to start a life of 
piety. The Hashmi then repented deeply of his sins, before the poor 
man, and made a covenant with Allah Ta‘aia that he would sin no 
more. In the morning, he made public repentance, in the presence of 
his friends and other people, and sat in # corner of the Masjid, 
leading a life of devotions and holy seclusion. He gave away, as 
Sadagah, all the assets of his house, distributed all his belongings 
among the poor, dismissed all his servants, set free most of his slave- 
boys and slave-girls, sold others and spent the money received, in 
return, for the cause of Allah Ta‘ala, He made full requital of all the 
wrongs done to others and paid all that was due from him to the 
people, returned ali things, he had taken wrongly and forcibly, to 
their owners. Then, he entered upon a life of austerity, weanng 
coarse cloth and eating plain barley bread. He stood all night in Nafl 
Sdalaat and fasted by day and began to lead a life of self-mortifying 
austerities. So much so, that the saints and spintual Sheikhs of his 
times came to visit him and advised him not to chastise himself so 
severely, saying, "Take pity on yourself, Allah Ta‘ala is Most 
Merciful and His Bounty is beyond our estimation. He grants boun- 
teous rewards for little pains.” ‘But he would reply, "My friends, you 
do not know how much I sinned against my Lord, day and night. ! 
‘defied His commandments. I indulged in most heinous crimes, and 
he would then weep profusely. 


The chieftain then undertook a journey for Hajj, travelling all 
the way on foot, dressed in coarse cloth, with a cup and a small bag 
af provisions. He reached Makkah, performed Hajj, and stayed there 
afterwards, till his death. May Allah grant him His bounteous 
blessings! During his stay in Makkah Mukarramah, the chieftain 
used to go to Hateem by night and spend the whole night whimper- 
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ing, Weeping and crying unto Allah. He would say in the course of 
his invocation, "O Allah! Many an hour of night have I spent in wtter 
heedlessness, never fora moment remembering Thee! I defied Thee, 
my Lord, by disobeying Thee and by transgressing Thy command- 
ments! My Allah, all my virtues have been lost! The oportunity to do 
good has been wasted away! ] am left with a burden of sins laid on 
my back! Ah! Woe is me! What shali Ido on the Day when I shall he 
made to stand before Thee (for Reckoning, after death). Ah! Most 
Woeful for me, will be the Day, when my Bock of deeds shall be 
unre led! What a shame for me to find my scroll replete with sins! 0 
Allah! I feel Thy wrath descending upon me row! O Allah, Thy 
Wrath is my damnation. O Allah, Thou showered Thy blessings and 
bounties upon me, but I turned away from Thee, like a most 
unprateful slave, defying commandments, thua ineurring Thy 
Wrath! © Allah, Thou was ever watching cover me (while I sinned 
most shamefacedly) and forbeanng to punish me! © Allah, where 
.élse can | find shelter, except in Thee! O whither can I flee! Thou 
Alone are my Resort, Thee Alone 1 beseech in my misery' Whom 
should I implore but Thee? Whose clemency shall [ trust but Thine! 
© Allah, O Most Merciful Lord, I feel ashamed to ask Thee for 
Jannah; [ implore Thee, My Lord, invoking Thy [nfinite Mercy, Thy 
all-embracing Mapnanimity, Thy Vast Bounty, to have merey on me 
and grant forgiveness to me! 


* hyp ah tayo! = a, F “a, Bye 
pyeraiyse: | | LS pea) chat wae 
For, Thou atone are the Lord of Righteousness, and the Lord of 
Forgiveness”. 


FIFTY FOUR 


Khalifah Haroon Rashid Rehmatuliah ainihe had a son, 
about sixteen years of age, who used to assogate frequently with the 
ascetics and spiritual leaders of these timesle would often go to the 
graveyard, sit by the graves and say, "There was a ime when you 
inhabited this world and you were its masters. But the world did not 
protect you and you ended upin graves. Would that I knew what you 
are experiencing now! I wish | knew what you said in reply to the 
questions that were asked of you!” He used to recite this couplet very 
often: — 
wy Of tee ea aed 3 al Od leant 
SOs eke LL ae. 


: 
_ a 
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"The funerals frighten me everyday, and wailings of the femate- 
mourners mike me sad .” 


One day, the young boy came to the court of his father, Haroon 
Rasheed, while he was sitting in company with hia viziers, lords and 
noblemen. The boy was dressed in simple clothes, with a turban on 
his head: when the courtiers saw him in this condition, they said, 
"The ways of this mad boy are « disgrace to the Amir-ul-Mo’mineen, 
in the sight of the kings; if he could admonish him, the boy might 
give up his foolish habits..The Khalifeh heard this and said to his 
son, “My dear son, you have disgraced me in the sight of the kings’. 
At this, the boy did not say a word (io his father), but called out to a4 
bird sitting. nearby, “O bird, I ask you, in the name of Him Who 
created you, to come and sit on my hand,” whereupon the bird flew 
across to him and perched on his hand. The boy then told it to fly 
away and it flew back to perch as before. After this, he said to his 
father, “My dear father, as a matter of fact, it is your attachment cf 
the world that is a disgrace to me. I have mede up my mind to part 
from you", And, saying this, the bey went away, taking only the 
Qur'an with him, When he went to take leave from his mother, she 
gave him a precious ring (so that he might sell it and use the money 
in case of need). The boy then went to Basrah, ta work among the 
labourers. He accepted employment only on Saturdays, using his 
day’s wages for seven days, spending a Danag (One sixth Dirham) 
each day. 


The remaining story has been related by Abu Aamir Basri Aah- 
matuilak aiaihe, who says, "Ooce a wall of my house collapsed and I 
needed a mason to rebuild it. Somebody told me that there was a 
young boy who did the work of a mason and J went looking for him. 
Outside the city, I saw a handsome young boy sitting on the ground 
and reciting the Holy Qur'an with a bag lying beside him. I ¢ ‘ed 
him if he would like to work as a labourer and he said, ‘Certain! we 
have been created to toil and labour. What work would you want me 
to do?’ I said that 1 needed a mason to do some construction. He said, 
‘I shail take a Dirham and a Danaq as my wages for the day, and I 
shall have to stop wark and ge to the Masjid when it is time for 
Salaat; I shall resume work after Salaat.’ I agreed; he came with me 
and began to work on the wall. I came back in the evening and I was 
surprised to see that he had done as much work as ten masons. | 
gave him two Dirhams, but he refused to accept more than a Dirkam 


and a ‘Danaq’ and was gone, taking just as much as had beer agreed 
upon. 
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“Next morning, I went out again, looking for him, but I waa told 
that he worked only on Saturdays and that nobody could find him on 
other days of the week, As I was greatly satisfied with hia work, 1 
decided to postpone the remaining construction till Saturday. When 
Saturday came round, I again went looking for him and found him in 
the same place, reciting from the Holy Qur'an as usual. When I 
greeeted him, saying ‘Assalaam-o-Alaikum’, he returned my greet- 
ings, saying, “Wa-‘Alaikum-as-Salaam’ and agreed to work for me on 
the same conditions, came with me and started to work on the wall. 
Wondering how he had done ten days’ work last Saturday, I watched 
him working, without being noticed by him. I saw, to my great 
amazemcuat, that, when he put mortar on the wall, the stones 
automatically joined together. I was sure that he was one of the 
favountes of Allah, as such people are assisted by unseen belp from 
Allah Ta‘ala. In the evening, I wanted to give him three Dirhams, 
but he took just a Dirham and a Danag and went away, saying, *! 
have no use for more than this amount’ I waited for him for 
another week and went out locking for him again next Saturday, but 
could not find him anywhere, On my enquiring from people, a man 
told me that he had been ill for three days and was lying in a 
deserted place; 30 I engaged a guide on payment to lead me to the 
place. We reached there to find him lying unconscious on the 
ground, his head pillowed on a piece of broken brick. I greeted him, 
but he did not respond and I said, ‘Assalaam-e-alaihum' again, a bit 
louder, This time he opened his eyes and recognized me. ! laid his 
head in my lap, but he put it back on the piece of brick and recited a 
few couplets, two of which I still remember, ~ 


Asie SEG SEAN celct 


a on 
eee ae ate Ban "ant “ 
Ase ersetlake Wega elas 
‘O my friend, do not be beguiled by the luxuries of thigworld, for, 
your life is passing away; the luxuries are short-lived. And when you 
earry a bier ta the grave, remember, one day you, too, will be carried 
to the graveyard.’ 


The boy then said to me, ‘Abu Amir, when my soul: departs, 
wash me and shroud me in the clothes that I am wearing now?! said, 
“Dear me, | see no harm in buying new cloth for your shroud”. He 
said, “The living are more in want of new clothes than the dead.’ 
(These, exactly, were the words spoken,by Abu Bakr Radhialiahe 
arto when he was nigh unto death and he willed that he should be 
shrouded in. his old garments, when they asked his permission to 
buy new cloth for his shroud}. 
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“The boy added, "The shreud fold ‘or new) will quickly decay. 
What remains with a man after his death are his deeds. Give this 
turban of mine and the jug of water to the grave-digger and, when 
you have burried me, convey this copy of the Holy Qur'an and this 
ong to Khalifah Haroon Rashid and mind, you deliver it into his 
own hands and say, ‘These things were entrusted to me hy a 
stranger boy who bade me convey them to you, with the words: ‘O 
Father, take heed, lest you die in heedlessness, beguiled by the 
world’, With these words on his lips the young boy gave up his soul. 
At that moment I came to know thet he was a prince. 


“After his death, | washed him, shrouded him and Jaid him in the 
grave, even as he had desired and I gave his turban and the jug to 
the grave-digger. After this, I undertook a journey to Baghdad in 
order to deliver the ring and the Holy Book to the Khalifeh. Luckily 
for me, when I reached the Khalifah’s palace, his cavalcade was just 
coming out of the court. I stood on 2 raised platform and watched the 
pageant. There came out from the palace a troop of a thousand 
horsemen, followed by ten more troops, in each a thousand horse- 
men. In the last troop rode the Amii-ul-Mo'mineéen,.himself, on 
seeing whom [ called in a loud voice, ‘QO, Amees-ul-Mo'momineen, | 
beseech you, in the name of your kinship with Rasubullah Sallatiahy 
dlaihe wasallam, to stap a while” The Ameer-1l-Mo'mineen stopped 
and iooked round, | went forward at once and handed over to him 
the two trusts of the deceased prince, saying, “These things were 
entrusted to me by a stranger boy who passed away, leaving a will 
that these shouid be delivered into your own hands. The Khalifah 
looked at the ring and the Holy Qur'an and hung his head in sorrow: 
I saw teara dripping from his eyes. The Ameer-ul-Mo'mineen,; then, 
told his chamberlain to escort me to his palace and to present me to 
him when he came back from the promenade. I stayed with the 
chamberlain in the palace. 


“When the Khalifah came back in the evening, he ordered the 
curtains of his palace to be drawn down and told the chamberlain to 
call me into his presence, even though, be said, "The man will just 
revive my sorrow: The chamberlain came to me and said,’ The 
Ameer-ul-Mo‘mineen wants yeu, but mind, he is grievously shocked. 
If you want to say something in ten words, try to put it in five’ He 
then ushered me inte the private room of the Khalifah, who was 
sitting there ail by himself. The Khalifah told me to sit closer to him 
and when | had taken my seat, asked me, *Do you know that son of 
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mine?’ I said Yes, and he asked me, ‘What did he do for a living?i 
said that he did the work of 4 mason. The Ameer-ul-Mo‘mineen said, 
Did you also engage him te do the work of a mason?’ I said that I 
had done so. The Ameer-ul-Mo'mineen said, ‘Did it not occur to 
«your mind that he had a kinship with Rasulullah*. (Haroon Rasheed 
was a descendant of Abbas Hadhiallaho anho, the uncle of Rasul- 
Ullah Sallalicho alaihe wasaliam). I said, ‘O Ameer-ul-Mo‘mineen! 
First of all, I beg forgiveness of Allah Ta‘aia and then beg your 
pardon, but I did not know of it at that time. I only learnt about it 
after he had passed away, The Khalifah said, ‘Did you wash his body 
with yout own hands? ‘I said, "Yes' and he said, * Let me touch your 
hand’. He then held my hand to his bosom, caressing his chest with 
it, end recited a few verses which meant: 


© thou estranged from me, my heart melts away with grief over 
thee; my eyes shed tears of sorrow! O thou whose burial-place is far, 
too far, thy grief is closer to my heart. True, death disconcerts most 
excellent pleasures of the world. Ah, my estranged son was like a 
moon hanging above a silvery bough. The moon has set in the grave, 
the silvery bough gone to dust . 


After this, Haroon Rashid decided to go to Basrah to visit the 
grave of his son. I, Abu Aamir also acompaniend him. Standing by 
his son’s grave, Haroon Rasheed recited the following verses, 


‘O voyager to the Unknown, never shalt thou come back home. 
Death snatched you away in the first bloom of youth. O coolness of 
my eyes, thou wert my solace, my heart's peace, in long lonely hours 
of night and in brief moments of joy. Thou hast tasted of the potion 
of death, which thy father shall drink in old age. Indeed, each one 
must taste of Death, be he nomad or a town dweller. All praise be to 
Allah, the One, Who has no partners; for these are the manifesta- 
tions of His Divine Decree? The following night, when I went to bed 
after observing my daily devotional practices, I dreamt that I saw a 
domed building bathed in Noor,above which there hung a cloud of 
Noor. Out of this cloud of Noor came the voice of the deceased boy, 
talking to me, ‘Abu Aamir, May Allah grant you the best reward (for 
Washing and shrouding me and for acting upon my will)!’ I asked 
him, My dear friend, how are you faring in the next world?‘ He said, 
‘T have been admitted to the presence of my Lord, Who is the Mast 
Bounteous One and Who ie well pleased with me, He has granted 
me such Bounties as eyes have never seen, ears have never heard of 
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and minds have never. thought of." (The reference is to a Hadith 
Qudsi which narrates as follows: Resulullah reports Allah Tqala as 
saying. ‘] have prepared for my righteous servants,things that no eye 
has seen, nor any ear heard of, ner entered in the mind of man’. 


Abdullah bin Mas‘ood Radhialaho anhke narrates; ‘It occurs in 
the Torah that Allah To‘efa hes prepared for those who forsake their 
beds to cry unto their Lord (observe Tahaijud Salaat) such bounties 
as no-eye has seen, nor any ear heard, nor occurring in the mind of 
any man, nor does any angel (thawever near to Allah) know of them, 
nor are they known to any Nabi or Rasul. Allah Ta‘ala says, in the 
Holy Qur'an: 


PES GAA GG 8 ENG 


No soul knoweth what is kept hidden for them of joy (mast 
pleasing to their eyes). (Safdah: I7 } 


"The bay then said to me (in the dream}, ‘Ajlah Te‘ala has 
promised me, swearing by His Glory, that He would grant such 
honours and bounties te all those whe come out of the world like me, 
without being tainted by it!" 


The author of ‘Raudh’ says that this story has also come down to 
him through another chain of narration. This version adds; Someone 
asked Haroon Rashid about this boy and he said,“This son was born 
before my ascension to the Caliphate and was brought up very well 
and was taught good manners. He had learnt the Holy Qur’an and 
other related branches of religious knowledge, but when I rose to be 
a Khalifah, he forsake me and went away. My worldly magnificence 
did not bring him any comfort in life, for he did not like to benefit 
from it in any way. When he was going away, I asked his mother to 
give him the ring, the pear] set in which was very precious, but he 
did not make use of it and sent it back before his death. The boy had 
been very obedient to his mother.” (Raudh). 


Haroon Rashid Raftmatullah alaihe. whose son resented his 
attachment to the world, is known to be a very pious and kind- 
hearted Khalifah. When one possesses power and is favoured with 
fortune, one might wel! lapse into improprieties, but history bears 
evidence to the fact that he did a lot for the cause of ‘Deen’ 
(Religion). During his Caliphate, he performed one hundred Rak‘aat 
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of Nafl Salaat everyday, until his death. He used to give, as Sadagah, 
from his private purse a thousand Dirhams everyday. He led the 
Jehaad expedition and performed Hajj in alternate years. When he 
went for Hajj, he took with him a hundred Ulama and their sons. 
During the years when he was engaged in Jehaad, he would send 
three hundred of his subjects for Hajj, bearing the expenses of their 
travel, food and clothing, giving most generous supplies of pro- 
visions, with nice clothes to wear. The Khalifah was also wont to 
grant generous gifts to those who asked favours of him and also 
bestowed favours on others, on his own initiative, without their 
asking for them. He loved the Ulama, who were held in great 
reverence in his court. Once the renowned Muhaddith, Abu 
Mu'awiya ad-Dharir (meaning ‘the blind’) took a meal with Haroon 
Rashid and when the blind scholar rose to wash his hands after the 
meal, the Khalifah himself poured water on his hands, saying that 
he did so out of reverence for his learning. Abu Mu’awiya ad-Dharir 
Raftmatuliah alaihe relates, “Once when I narrated to him the 
Hadith of Rasulullah SelistlaAe aiaike wasaliam about the disputa- 
tion of Adam Aloihissalam and Musaa Alaihissalam, there was 
sitting by him a man who said, ‘But where did they meet?’ At this, 
Haroon Rashid flew into @ rage and exclaimed, “Where 13 my sword? 
Shall a'Zindiq' (heretic or one holding an opinion contrary to the 
accepted teaching of religion) question a Hadith of Rasuluilah 
Salfatiako ataihke wasaliam! Haroon Rashid wept bitterly when an 
exhortation was addressed to him. fHistory of Beghdad by ai- 
Khateeb). 


FIFTY FIVE 


Once Khalifah Haroon Rashid Rakmatuilah alaihke was going 
on a jouroey for Haj and stepped for a few days in Kufah. At the 
time of his departure from Kufah,a large crowd gathered on the out- 
skirts of the city to watch the Khalipha's cavalcade. The renowned 
ascetic, Bahlool {called Hahlocl the lunatic) also came out and sat on 
a dung-bill cutside the city. The street-urchins who used to tease 
Bahblool Rahmatuliah aloihe, mocking and throwing stones at him, 
gathered round him as usual. When the Khalifah rode past him, the 
boys ran away and Bahlocl addressed Amir-ul-Mo'mineen in a Joud 
voice saylug, "QO Amur-ul-Mo'minees! 0 Amir-ul-Mo'mineen™. At 
this, Harcon Rashid raised the curtain of the Howdah of his riding- 
beast, looked out and said, “At your service, O Bahlool, what do you 
want? Bahlool Rahmatullah alaihe said,” Amir-ul-Mo’mineen!’ A 
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man related to me on the authority of Gudamah Hadhialiaho anho 
that, when Rasulullah Saifaliaho alaihe wasailam was going for 
Hajj, he (Qudamah) saw him in Minaa riding a carnel with a simple 
howdah on its hack; there was no noise of driving people away or 
telling them to move aside. Amir-ul-Mo’mineen, it would be far 
better for you, if you also rode in humility, instead of going in a 
proud pageant .“ Haroon Rashid wept on hearing these words and 
said, “Counsel me further, O Bahlool, May Allah bless you!". Bahloal 
recited two couplets, which meant: “True, you are an emperor of the 
world and all men owe allegiance.to you! Sa what? For, tomorrow 
you will be laid down in the pit of the grave for your abode. And men 
will throw dust upon you, from ail sides ta cover you." At thia, the 
Khalifah wept bitterly and said, “Bahlool, give me some more 
advica,” ‘Bablool said, “Amir-ul-Mo’mineen, when Allah Teale 
grants prosperity and physical beauty to a person and he spends his 
wealth for the cause of Aliah, and protects his beauty from the taint 
of sins, his name is recorded, in the register of Allah, among the 
names of the pious ones”, 


Haroon ‘Rashid said, “You have given me good counsel, Bahlool, 
you deserve a reward.” Bahlool said, "Give back the amount {of 
reward} to those who have paid it to you (in taxes). I do not want any 
reward from you.” Haroon Rashid asked him if he owed any debts to 
people, wishing to pay them off on behalf of Bahlool, but he replied, 
"O Ameer, debts do not settle debits (meaning the money in your 
possession is a trust of the Muslim Community and is, thus, a debt 
owing from you to them). First pay back what is due froth you to the 
people; pay off your own debt first,and then think of others’ debts” 
The Khalifah said, "Shail I settle upon you some endowment, to 
provide for your needs?” Bahlool said, "Hoth you and | are slaves of 
Aliah; It would be strange if he provided for your needs, and not for 
mine’, After this, Haroon Rashid topped the curtain of his‘Howdah 
and rode away (Raudh). 


It is common knowledge that‘Haroon Rashid wept profusely 
when an admonition was addressed to him. Once he was going on a 
journey for Hajj when be came across Sa‘doon (the lunatic}, who 
. recited to him a few verses which meant: “Even though you are 
made the emperor of the world, you cannot escape death; leave the 
world unto your enemies (Kaafirs); for though it is smiling today in 
your face, tomorrow, surely, it will make you grieve.” On hearing 
these versés, Haroon Rashid cried out in bitterness, swooned and | 
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remained unconscious for so long thet he could not observe three 
Fardh (obligatory) Salaats on prescribed time. (ftaudh) His signet- 


ng bore the inscription: eee ee ere 
- ll By dcall’s tLe 
“Allah is the Lord af Majesty, Lord of Infinite power 


Which shows that he always kept in view, Allah's Majesty and 
tis lnfinite Power. 


FIFTY Six 


Sheikh Maalik bin Dinar Achmatullah alaihe relates: I was 
ooce journeying through a forest near Basrah when I came across 
Se‘dloon Ratmatuliah alathe, the ascetic (popularly known a Sa‘doon 
the lunatic) and 1 asked him, "How are you? He replied, "What do 
you think of a man who is prepared to undertake a journey, in the 
morning ar in the evening, whose journey is long and who has no 
provisions for the journey, no baggage, nor any niding-beast, who has 
to appear before his Lord, Who is Just and Most Bounteous, and 
Who will judge between His men on that Day’. Saying this, Sa'doon 
Rohmtullah alathe began to weep bitterly, ] asked him, "What makes 
you cry?" and he replied, fam nol weeping because I shall have to 
leave this world, nor because I fear death, but 1 weep cut of remorse 
for that day o. my life which | spent without performing any act of 
virtue -By Allah! I weep because [ have but little stock of virtues, my 
journey is long and full of bardsbips, with many a dark valley to 
explore, I have but Little store of provisions and [ do not know 
whether, after I have roade the strenuous Journey through Hife, | 
shall be sent to Jannah or hurled into Jahannam". | said, "You talk 
so Wisely and yet people cali you Sa‘doon the lunatic! How is that?" 
He replied, “Are you also deceived by what men of the world talk 
about me? I am oot mad. Ah! It is my love for my Lord that has 
inspired my heart, has penetrated through my hver, my flesh and 
my bones and through my entire being. The love for Allah has 
estranged mie from the world and | Jook distraught and bewildered. 
(That is why those who are mad about worldy things cal! me mad). 
When I asked, "Do you shun the society of people? (live in solitude, 
in the forest},” he recited two couplets, meaning,*Shun the socicty of 
people, keep far away! And commune with your Lord at all times. 
For, try them as you may, you will find them to be like scorpions, 
ever ready to sting you and give you pain” Raudh) 
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FIFTY SEVEN 


Sheikh Abdul Wahid Ibne Zaid HehmatullaA alaihe, who 
Was a renowned Divine of the Chishtiyah order of Sheikhs, narrates: 
I spent three consecutive nights supplicating Allah Ta‘a/a to let me 
see the person destined to be my consort in Jannah. It was revealed 
to me, after three days, that she would be an Abyssinian, Maimunah 
Saudaa, so called for her excessively dark complexion. | implored to 
he told where I could find her and it was revealed to me that she 
lived with the people of such and such tnbe of Kufah city. I went to 
Kufah and asked people about her, I was told that she lived in such 
and such forest, tending her goats. So, [ went to the forest and saw 
her standing in Nafl Salaat, clad in a ragged patched cloth. Beside 
her, grazed her goats alongside the wolves! When I went near her, 
she shortened her Salaat, and after finishing her Salaat, said, 
addressing me by name, “Abdul Wahid, you had better go back now, 
for, Allah Ta‘aia has promised to reunite us tomorrow (the Day of 
Resurrection)". I asked, "May Allah bless you! How do you know that 
Tam Abdul Wahid?" She replied, "Don't you know that the spirits 
were gathered together as in hosts (at the Beginning of Creation}, 
these who came to know each other at that time, will continue to be 
friendly {in this world)". (This is the purport of an oft-quoted 
Hadith). [ asked her to give me some words of counsel and she said, 
“Strange! You give exhortations to others (you are a preat preacher 
yourself) and yet you Want me to give you counsel!" She then added, 
"] have heard elders saying that he who is granted worldly wealth 
end yet seeks to angment it (does not rest content), Allah Ta‘ale 
deprives bim of the love of communion with Himself and such a one, 
instead of being intimate and near tc Allah, is punished with 
remoteness and estrangement from Him." And, she recited four 
couplets, meaning: "O you who admonish others, mount the pulpit 
and give sermons, warning them against falling into sins, don't you 
see that you yourself have a diseased mind, inclined towards sins. J 
wish you had reformed yourself and repented, before rising to speak 
from the pulpit; for, then, your sermons might have sunk deep into 
the hearts. But when you advise them to abandon what you yourself . 
Indulge in, they heed you not.’ said, *How is it that your sheep are 
at peace with the wolves?” She replied, "Do not bother about it; | 
have made peace with my Lord, so He has made peace betweeh my 
sheep and the wolves.” (Hawdh). This humble author has seen an 
instance of this miraculous effect of piety in the house of my 
illustrious uncle, Maulana Muhammad Ilyas RaAmatulliah ataihe. | 
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saw many wild cats and hens living together in his house. Neither 
the hens were scared of the cata, nor the cats did them any harm; 
both the hers and the wild cats were feeding upon the bread-crumie 
and other left-over edibles. 


FIFTY EIGHT 


Uthah Rahmatuliah alaike, a slave, relates: Once I was jour- 
neying through the forest of Basrah when I saw a few tents of the 
nomadic bedouins pitched in a tract of cultivated iand. In one of 
these tents, there sat a girl who seemed to be mad. I greeted her by 
saying, Assalam-o-Alokum, but she did not return my greetings. 
(She might not have heard the Sheikh's greetings, or he might not 
have heard her reply; or, again, she might have been in a state in 
which returning 4 greeting is not necessary. For, there are Many 
such situations in which a person is disallowed to return a precting). 
The girl recited « few coupleta, which meant, *Blessed are the devout 
and the ascetics who starve their bellies, seeking the pleasure of 
Allah! Who spend their nights in wakefulness, contemplating (the 
attributes of Allah and His creation). They look distraught and 
bewildered due to the love of their Lord; but the foolish worldlings 
call them ‘mad; though they be the wisest of men of all times; made 
restless by their separation from their Lord.* I went across to her 
and asked her, “Who owns this crop?” She replied, "If it remains as it 
is to the last, it will be ours”. 


I then roamed about the other tents, when there came a violent 
sterm and the rain poured down from the skies ia heavy torrents. | 
thought that | should go to the tent of the girl and see how she 
reacted to the raging storm, which bad ruined the harvest. I saw that 
ber crops had heen drowred in water, while she stood there, holding 
converse with Her Lord, “Hy Allah, Who has inspired my heart with 
a spark of Hig purest love, I am steadfast in my acquiescence in His 
Supreme Will”. She then looked at me and seid, "Just see! It is He 
Who caused this crop to grow, and straightened it on its stalks, grew 
ears on the stalks, filled the ears with grains, nourished it with rains, 
Protected it from going waste, but when it was ripe and ready for 
harvesting, He destroyed it completely and washed it away." After 
this, she said, looking up to the heevens and addressing Allah 
Ta‘afa, "The men ere all Thy creatures, Thy bondsmen and Thy 
slaves, and their enstenance is Thy sole responsibility. Thou doest as 
Thou willest and Thou art the Lord of Absolute Power”. I asked, “I 
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see that your harvest has been destroyed and yet you are patient and 
you retain your calmness of mind. How did you attain that excel- 
lence?” She replied, “Say no more; for my Lord and Sustainer is 
Absolute, Lard of Infinite Praise, and He bas ever been granting me 
my sustenance, in newer and unique ways. All praise be to Him 
Whose Bounties to me have albways heen far more than my expecta- 
tions!” Whenever I (Jthah) remember that bedouin girl, | am moved 
to tears and cannot contain myself. (Haudh). 


FIFTY NINE 

Sheikh Abu-ar-Rabie Rahmatullah aiathe relates: I had often 
heard of a very pious lady, Fiddhah by name, who lived in a village. | 
do not ordinanly visit the jadies but, when I heard many miraculous 
stories about her, I felt inclined to see her and went to her village. 
People told me that she had a she-goat that yielded both milk and 
honey. I was amazed to hear this and I bought « new bow! and went 
to ber house. [ said to this pious lady, “I have heard about your she- 
goat that it gives both milk and honey and I want to have a share of 
its benedictions.” She gave the she-goat over to me and I milked it. | 
saw milk and honey coming out of its teats. We drank its milk and 
ate the honey. When I asked her how she had come to possess that 
she-goat, she narrated an amazing story: There was a ime when we 
were Very poor and we possessed nothing except a she-goat, whose 
inilk Was our only source of subsistence. When Eid-ul-Adhhaa came 
round, my husband said to me, “We own nothing except this she- 
goat; let us sacrifice it in the name of Allah.” I said, "We have nothing 
but its milk ta live on. Allah fea‘ale baa not made it incumbent 
(Waajib) upon us to sacrifice an animal in such circumstances.” Must 
we sacrifice it, even then?” My husband acceded to my desire and we 
deferred our sacrifice till the next Kid-ul-Adhhaa. As chance would 
have it, we had a guest on that very day and I said to my husband, 
"We bave been commanded to entertain our guests end we have 
nothing but this she-goat; let us slaughter it and cook its meat for 
our guest". When my husband prepared to slaughter it, I said to him, 
“Better slanghter it outside the house, behind the wall, lest our 
children should cry on seeing it slaughtered.” He went outaide with 
the goat and as soon as be was gone, I saw this she-goat standing on 
the wall. As it bore a striking resemblance with our she-goat, | 
thought it was the same goat which had broken loose from my 
husband's grip. When I went outside, 1 saw to my great astonish- 
ment that he had already slaughtered our goat and was skinning it. I 
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said to him, "How strange! Another she-goat, resembling our own, 
. has come into our house!" When | told him the whole story, he said, 
“It is just possible that Allah Ta'‘gia has granted us a good recom- 
pense for sacrificing our she-goat for the sake of our guest,” So, this 
is the she-goat that gives both milk and honey; and it is all due to 
our entertaining our guest. The lady then said to her children, "My. 
children, this goat feeds (on what grows) in the hearts. So long as 
your hearts continue to be noble and un-tarnished by evil, its milk 
will be good but, as soon as your hearts become false, its milk will 
also turn bad, Guard your hearts against evils; everything will be of 
beaefit to you. " 


SIXTY 


Bahlool Aafmatuiiah alathe says: | was once walking alcng a 
road in Basrah when ] came upon some boys pleying with almonds 
und walnuts, while one of them stood beside them, weeping and 
crying. [ thought that the boy was crying because he had not got any 
alinonds or walnuts to play with, sol said to him, "Sonny, cry no 
more: [ shall buy you some almonds and walnuts to play with’, The 
boy looked at me and said, "You fool, do you think we have been 
preated fur playing?’ I asked, “What else have we been created for"? 
He replied, “For gaining knowledge and for worshipping Allah 
Ta'atia". When J said, “May Allah bless your life! How did you come 
to know of this.” He replied, "Allah Ta'ala says: 


Dope TOMEI Sa A 


Deemed you then that we had created you for naught, and that 
you would not be returned unto Us? 


I said, “My dear boy, you talk very wisely; give nie a few words of 
counsel;* whereupon he recited four couplets, which meant: I| see 
men coming to this world and going away, The world and its riches 
are always on the mave, with the wings poised for flying away. The 
world does not remain with any living man, nor any man lives for- 
ever to enjoy its pleasures; death and its affliction are like two horses 
always running fast towards men, to trample them and to devour 
them. © foal, beguiled by the charms of the world!. Just think and 
take something (virtues) from this world to serve you in the 
Akhirah. 
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After this, he looked up towards the heavens, raised his hands in 
supplication to Allah, and chanted the following two couplets, with 
tears trickling down his cheeks: 


an” 7 " g ao Le . wa ' 
desl onl uid adioaly 
ae ae eat rt Pa Tall Pd 
chee \eawad ROH Chee Sy Sealy 
O Thou, unto Whom al! men cry in humility, O Thou, in Whom 
everybody puts Ais trust, O Thou, Who filfillest the hopes of everyone 


who entertains good expectations of Thee, and grantest all Ais 
desires. 


After reciting these verses, he fainted and fell on the ground. I! 
laid his head in my lap and wiped the dust from his face, with my 
eleeve. When he came to his senses, I said to him, "Son, why do you 
feel so afraid? You are but a child and no, evil dead has yet been 
recorded against you in your book of deeds.” He said, "So, you say; 
but I always see my mother making afire and she always puts small 
splinters into the hearth first and puts big logs afterwards. I fear 
lest, when the Fire of Jahannam is kindled, I should be hurled inte 
it, even before the grown-up people” I said, "My dear boy, you seem 
to be very wise, give me a few more words of counsel” At this, he 
recited fourteen couplets, which meant: I am lost in heedlessness, 
and death is being driven towards me, ever drawing closer, If I do 
not die today, 1 must pass away tomorrow, I pampered my body with 
soft, sumptuous clothes, little thinking that it must rot (in the grave) 
and decay. Methinks I see my body crumbling into dust, in the pit of 
the grave, under mounds of earth. My beauty will soon fade away, 
my body reduced ta a skeleton, denuded of skin and flesh. I see the 
hours of my life slipping away, and yet my desires are all unfulfilled. 
A long journey lies before me, and [ have no provisions for the way. 
Ah! I defied my Lord, openly transgressing His commands, while He 
watched over me all the time, Alas! I indulged in shameful deeds! 
Ah! Whatever is done cannot be undone, and time once passed can- 
not be recalled. Ah! [ sinned in secret, never let people know of my 
heinous sins, But, tomorrow, my secret sins wil] be revealed, and 
presented to my Lord, Ah! I sinned against Him, though fearing 
inwardly. Trusting His Infinite Clemency, I sinned most shame- 
lessly, mozt audaciously, depending upon His Infinite Forgiveness. 
Who else, but He will forgive my sing. Truly, He is worthy of all 
Praise! 
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Had there been no punishment after death, 

No Promise of Jannah, oo threat of Jahannoam, 

In death and decay, there is sufficient admonition, 

To keep us away from idle pursuits. 

But our reason belug confounded, 

We do not take warning from anything; 

And now there is no hope for us, except that 

The All-Forgiving should forgive our sins. 

For, when a slave does anything wrong, 

li is his Master, none else, Who forgives him. 

No doubt 1 am the worst of all His men, 

I, who betrayed my covenant with my Lord, made in Eternity, 
And, itis the incapable slave whose promises carry no weight. 
My Lord, what shall be my fate, when the Fire burns my body? 
The Fire that melts the hardest rocks! 

Ah' [I shall be alone when [ pass into the grave, 

Lanely and forsaken at the time of death; 

I shal] be alone when i rise from the grave; 

(With none to assist me on that [day?. 

G Thou, Who Art Unique, with no partners to Thy Majesty, 
Have mercy on my loneliness, on my being forsaken by all.’ 


Deeply moved by the couplets, 1 swooned and.on recovering after 
a While, found that the boy had gone, I asked the other boys about 
him and they said, "Don’t you know him? He is 4 descendant of 
Imaam Husain Radhiellaha anhko"’, ] said, “[ too wondered and | 
believed he was descended fram 4 noble family. It is no wonder that 
a descendant of such tlustrious ancestors should talk so wisely.” May 
Allah benefit us from the beoedictions of this family! ‘Aamin! " 
(Raudh) 


SIXTY ONE 


Sheikh Shibli Rahmatullah afaihe says: Once, a voice whis- 
pered in my beart, ‘Shibli, you are a miser. My proud self said, "I am 
not a miser.” But the voice insisted, "No, you are 4 miser.” I decided 
to make a trial of myself and said, addressing my own self, "In order 
ta prove that | ami not a miser, I shall give away any amount that I 
happen to receive, however large, to the first poor man that I come 
across after receiving the money.” As soon as 1 had made up my 
mind, a mao came and gave mea gift of fty Dinsars, which I took 
aod went cut looking for some poor, needy person, as I had promised 
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myself. | soon came upon a bined ragged man getting a hair-cut at a 
barber's shop. I put the Dinaars into the blind man’s lap, who said, 
“Give the money to the barber as hia wages for cutting my hair’. J 
satd, "These are fifty Dinaars.” “(Too large an amount to be given as 
wages for a hair-cut}. At this, the blind man turned towards me and 
said, “Didn't we say;you are a miser?” I hurriedly handed the money 
to the hair-dresser, who declined to accept it, saying,” Excuse me; 
when this man came to me, I decided not to take anything from him 
as Wages, out of regard for hia poverty.” [ felt so ashamed that I 
threw the bag of money into the river, saying, “Curse you, you filthy 
wealth! Allah Ta‘aia humiliates him who has any regard for you, 
just as He has humiliated me* (HaudA). There is nothing extra- 
ordinary about the Sheikh's throwing the Dinaars into the river, 
because his sense of honour was wounded. Many similar instances 
can be recounted. 


(i) Once Sulaiman A/atkissafam was busy inspecting his horses 
"and be forgot ta make remembrance (Ziér) of Allah before 
sunset; When he was reminded of it, 


SSCA GALL SEs, 
He began to slask {with the sword) their legs and necks 
(slaughter the horses}. (Surah Saad: 33) 


(u) Syedah Aishah Radhiallaho anha threw away and broke the 
bow! of food sent to her house by one of her co-wives, in the 
very presence of Rasululiah Sallatiaho alaihe wasatlam. 


{ii} Abdullah bin Amar bin ‘Aas Redhkjallaho anho burnt away a 
garment dyed with’ ‘Usfur' (a reddish yellow dye) because 
Rasulutlah Saflatlaho aleihe wasaliam, on seeing him wearig it, 
had said, "What is this?} indicating his dislike of the dye. 


(iv) A man from the Ansaar demolished his domed building oa 
seeing Hasuluilah Saliafiahko alethe wesalfam turning away 
from him, displeased with his fondness for brick-buildings. 


Thus Sheikh Shibili's throwing Dinaars into the river is an 
episode which ia very much i Jine with all these incidents. 
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Sheikh Zun-noon Misri Xatmatuliah ataihe, who is one of the 
prominent Divines, has related the following story: I was once 
walking through a jungle when I saw a youth whose beard was just 
beginning to grow. On seeing me, a tremor can through his body, his 
face turned pale and be was about to nin away wher | said, "I am 
just a man like you. (f am not 4 jinn, cor any ather supernatural 
betng), Then why are you seared of me?" He replied, “it is human 
betngs that I fear most; sq I followed him and asked him, in the 
name of Allah, to stop a while. He stopped and lasked him, "De you 
live in this lonely forest, all alone with no one for company or 
comfort? Don't you feel afraid of living in this desolate place?” He 
replied, "My Comforter remains with me all the thuc, to soothe my 
heart,” {I thought that he was talking of a friend who might have 
gone away), Lasked, “Where is he?" and be rephed, "He is with me all 
the time; infact, He is present everywhere, on my right and on my 
Jeft, behind me and in front of me.” [ asked, "Is there anything with 
you to serve you for sustenance? THe replied, “My provisions gre also 
with me.” Tasked, “Where are they?’ and he said, "He Who provided 
for my sustenance when Iwas in my mother's womb has undertaken 
to provide for ine in my youth’ [ said, "Cne must have something to 
eat, afver all, in order to gain strength for standing io Tahajjud 
Salaat, for fasting by day and for being able to worship one's Lord 
with alacnity of mind and body". When | talked in detail about the 
necessity of eating and drinking, he went away, after recitinga few 
couplets which meant: 


‘The friend of Allah (Wali) needs no house 19 live in, nor does he 
lke to possess an estate, When he moves from a forest to live on a 
hill, the forest weeps over its separation from him; he perseveres in 
Tahajjud Salast at night, and in observing fasts by day. You will find 
him exhorting himself, by saying, “The more diligent you are in 
devotion to your compassionate Lord, the more honoured you wall 
be in the estimation of Aliah and less ashamed to offer Him your 
services, When he holds converse with his Lord, in solitude, tears 
well forth feom his eyes and he says, invoking Allah, “Methinks my 
heart will beak with yearning for Thee, I want to have neither a 
pulace made of rubies (in Jannah} and inhabited by houris, nor the 
Garden of Eden, replete with bounteous fruit; my sole desire is 
having a Vision of Thee; Grant me to look at Thy Countenance, my 
only coveted hoon,” (Raudh) 
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Sheikh Ibmhim Khawas Aahmatullah alaihe says: | was 
once travelling through a forest when J came upon a Chirstian 
monk, who had tied 4 sacred string (2unner) round bis waist (as an 
emblem of being a monk}. He expressed the desire to accompany me, 
and I accepted him as my companion. (There are tnany instances, in 
histery, of non-Muslim monks Living in company with Muslim Sufi 
Sheikhs). After journeying for seven days, without food or drink, the 
monk said to me‘'O.follower of Muhainmad, tet me see some signs of 
your intimacy with your Lord; {for I cannot go without food any 
more)” I supplicated Allah, saying in secret, “O Allah, do not shame 
me before this Kaafir". At once I saw a dish on which were placed 
some loaves of bread, roasted meat, some fresh dates and a jug of 
water, We ate and drank and went on our journey. After seven days’ 
journey, I hastily said to the Chirstian, before he could put me to 
trial again, "© monk, it is your turn to do something.” At this, he 
stood up, leaning on his staff, and started making a supplication. 
Immediately, two dishes appeared, with twice as much food on them 
as had appeared at my supplication. | felt ashamed, my face turaed 
pale and I was so bewildered and grieved that I refused to take the 
food. The Christian msisted that | must eat, but } requested to he 
excused. He then said, "Take the food; [ have to give you two good 
tidings: The first is that I have accepted your faith, 


OREASB eS aR ah 9 AS ot eeF 


f declare that there is none worthy to be worshipped but Allah, 
and I declare that Muhammad is His Rasul. 


saying this, he broke the string round his waist and threw it 
away. The second is that I supplicated Allah to grant us food saying, 
“O Allah, if this follower of Muhammad enjoys some position in Thy 
estimation, grant us food. So, it was owing to you that we were 
gtanted this food, and [ embraced Islam.” After this, we ate and 
drank and went on journey. We reached Makkah Mukarramah and 
performed Haj. My uewly converted brother Musiim stayed in 
Makkah and lived there till his death, May Allah grant him 
forgiveness” (Raudh) 


There are many such incidents ahout the non-Mustims’ conver- 


sion to Islam, in the aanals of history. The incident also testifies to 


702 FAZATL-E-SADAQAAT - PART TWO 


the fact that, sometimes, Allah 7a‘ala granta sustenance to some 
people by virtue of others’ piety, but they foolishly think it to be 
their own achievement and a consequence of their efforts. There are 
a number of Ahadith to the effect that: “You are (often) given help 
and provision by virtue of the presence of the weak ones among you’. 
It alao becomes clear from. this incident that, sometimes, the nov- 
helievers are granted special favours that appear to be a succour 
granted to them by Allah, but, in reality, they have been granted to 
them owing to the benedictions of the believing Muslims. 


SIRTY FOUR 


A Sufi Sheikh relates: Once I bought a slave and brought him 
home. When | asked him his name, he replied, "0 master, you can 
call me by any name you like.” I asked, "What work would you like to 
do? He replied, "Whatever my master commands me to do." I asked, 
“What food do you prefer for youself” He replied, "Whatever my 
master gives me to eat’. | said, "After all, you must be desiring 
something to eat," He replied, "A slave's desire is of no account, 
when compared with his master's wishes; a slave’s desire is what his 
master desires for him". On hearing this, [ was moved to tears and | 
‘said to myself, “You too are a slave of Allah; Who is your Lord; you 
showd also behave towards Your Lord in the same manner’. I said to 
him, “You have taught me how to behave towards Allah, when I am 
alone with Him.” Whereupon the slave-boy recited two couplets, 
meaning Whet can be more blessed for me than to serve one of 
¥Our Men, in a way pleasing to Him. 


Forgive me, my Lord, in Your Infinite Mercy, my neghgence and 
my lapses from good behaviour, by virtue of my belief in You as the 
Greatest Benefactor and the Most Compassionate One, (Ratudh). 


SIXTY FIVE 


Sheikh Maalk Bin Dinar Rahmatulich alaihe was one of the 
renowned Divines of his times. We have already narrated some 
anecdotes from his life in this hook. It is said that, in his early life, he 
was oot a pious mab and when someone asked him how he came to 
repent of his sins and abandon his evil ways, he related the following 
story about bimself:- 


CH. Vi: ANECDOTES OF ASCENTICS 703 


I was a policeman, in my youth, and was fond of wine and would 
drink like a fish. drank day and night and ied a carefree life. | 
bought a beautiful slave-girl whom | loved most dearly. I had a 
daughter from ber a lovely child, and [ was very fond of her and she 
was also very fond of me, When this baby daughter began to walk 
and talk, I loved her all the more and she remained with me al! the 
time. The inno-cont child had a strange habit. When she saw a glass 
of wine in my bands, she would snatch it away and spill it on my 
clothes. Being iond of her, I did not scold her. As fate would have it, 
my innocent child died when she was two years old and ] was 
stunned with shock and heart-sore with bitter grief. 


Uae night, the fifteenth of Sha‘ban, | was dead drunk and went 
to sleep without performing my Isha Salaat. I had a most horrible 
dream, in which I saw that it was the Day of Resurrection, with men 
coming out of graves, and | was one of those who were being driven 
to the Place of Assembly (Maidaan-e-Hashrj. I heard the noise of 
something follawing me and, looking back, I saw a huge snake 
chasing me, close behind. Ah! it was a mest horrible sight;the snake 
had blue catlike eyes, its mouth was wide open and it was rushing 
towards me, most furiously! I ran faster in terror, desperate for my 
life, the horrible snake still runuing after me and drawing closer. | 
saw an old man, dressed in elegant clothes, with rich perfumes 
wafang all around his person, I greeted him saying, ‘Assaliam-o- 
Alaikum’ and he returned my greetings. I said, "For the sake of 
Aliah, help me in my misery.” He said, "I am too weak ta help you 
ageinst such a mighty foe; it is beyand my powers. But you must go 
on running, perhaps you may find some help to save you from it". 
Rungjng wildly I saw a chff in front of me and climbed tt, but on 
Teaching its top, I saw, beyond it, the raping Fire of Jahannam, with 
its most horrifying spectacles. | was so termfied by the snake, that I 
ran on, till, | was afraid I would fail into Jahannam. Meanwhile, ] 
heard a voice calling aloud, “Get back, for, you are not one of them 
(‘Jahannamis)". ] came away and began to run in the apposite 
direction. The snake also turned around and came after me. I saw, 
again, the white-robed old man and said to him, "Old man, can’t you 
save me from this python; I asked you before, but you did not help 
me”, The man began to cry and said, “I am too weak to help you 
apainst such a mighty snake, but I can tell you that there is a bill 
nearby where they keep the ‘sacred trusts’ of the Muslims. If you go 
up that hill, you might find something of yours, kept intrust, which 
might save you from the snake.” [ meshed towards the hill, which was 
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round in shape, with a large number of open curtained casements. 
The casements had golden shutters studded with rich rubies, and 
most precious jewels; on each shutter hung a curtain made of the 
rarest silk. When I was going to climb the hill, the angels called 
aloud, "Open the windows and raise the curtains and come out of 
your closeta! Here is an unfortunate man in misery; may be you have 
with you some ‘trust’ of his, that might help him iu his distress." The 
windows opened at once, the curtains went up, and there issued 
forth from the casements a host of innocent children, with faces 
bright as the full moon. By this ime | was utterly despondant, for, 
the snake had drawn very close to me. Now the children called their 
friends, "Come out quickly all of you, for the snake has come very 
close to him", Hearing this,more children came out of the windows, 
in large crowds, and among them I saw my own dear daughter who 
had died some time ago. She also espied me and began to weep, 
exclaiming, “By Allah! he is my own dear father". She jumped on a 
swinging cradle, which seemed to be made from heavenly light 
(Noor) and darted across to me. Next moment, she was standing by 
my side and i took her to my bogom: she lifted her left hand towards 
me and with her right hand motioned the snake away. The snake 
went away immediately. Then she gave me a seat and sat in my lap 
and began to stroke my beard with her right hand saying, "My dear 
father, 


BHT GRAS 5 NG ET GAT 
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Has not the time come for the Believers (who Indulge in sins} 
that their hearts should submit in all humtlity to the remembrance of 
Allah and to the truth which is revealed” (al-Hadeed: 16) 


I was moved to tears and asked her, "My daughter, do all of you 
know the meanings of the Qur'an?,” ‘She replied, "We understand 
the Holy Qur'an even better than you.” ‘I asked her, "My dear child, 
what was this snake?” She said, “It was your own evil deeds which 
had made it: so strong that it was about to push you into Jahanuam: 
I asked, "And who was that white-robed old man? She replied, "That 
were your good deeds and you had made them so weak with your 
scanty good deeds that he could not help you against the snake 
(though he suggested to you a means of escape)" I asked, "What are 
all of you doing on this hill? She replied, “We are the children of 
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Muslims, who died in infancy. We shall live here till the Day of 
Resurrection, waiting to be reunited with you when you come to us 
at last and we shall intercede for you with our Lord.” And then [ 
awoke from the dream, with the fright (of the snake) still heavy on 
my heart. I turned to Allah in repentance, as soon as I arose, and 
abodoned my evil ways. (Raudh) 
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Iam afraid this book has far exceeded its initial plan, which waa 
to write a small book, but as 1 proceeded, it grew in volume and went 
beyond my original design. And now it has become so voluminous 
that few people are likely to read it thoroughly. For, nowadays, we 
can afford te spare little time for the study of religious books. I have, 
therefore, been obliged to conclude it at this point, somewhat 
abruptly. 


May Allah, in His Infinite Mercy, help the author(whe considers 
himself to be the most insignificant of His men and who remains 
ever engrossed in worldly pursuits, ever engaged in sins and acts of 
disobediencg to turn ta Him in repentance! May Allah grant the 
author a dislike for this despicable world. 


I began to write this book in Shawwal, 1366 AH. But then I was 
prevented by circumstances to continue and had to delay its 
completion. I had a mind to add severel other points, but have been 
obliged to conclude it on this day, the 22nd of Safar (Thursday 
hight) in the year 1368 A.H. for fear of making it too large in size. 
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We conclude with the invocation: Praise be to Allah, The Lord 
of the Worlds! And may Allah's choicest blessings and peace be upon | 
the most virtuous of all Rasuls and upon his family, and his 
Companions, and on all his followers! And for this we invoke your 
Merry, 0 You, the Most Merciful of those who are merciful!” 


MUHAMMAD ZAKARIYYA KANDHALVI, 


(May Allah grant Aim Forgiveness) 
Madrasssh Mazahir Uloom 
SAHARANPUR 
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GLOSSARY FOR FA2‘AIL-E-SADAQAT 


The original Arabic Names aod Terms that are underatood sll over the Muslim 
World have been pelained untranslated. These are often printed within ‘Commas’ and have been 
expiained th the fublowing Closeary, 80 06 Co facilitate their correct pronunciation and meanings. 


The Syed {'] used in uch words os ‘ja'lar-He'abah’ stands for Arebic letters [ J, 
The eymlait 0) stains for profonged ‘a! sound as “Quran. 


Transliteration 


‘Aslizn 

Aameen (Amin) 

Abdanl 

Abrasr 

Andam (Adan) 
- wAPy 

Ahad lth 


Ahl-ul-Balt 
ARqenat 
‘Aj =arHh 


‘Ajai 


Akhicoh (Akhivat) 


Alalbiaelam 


Alish-o Akbar 


Allah Subhenshw- 


wWwa-Ta‘aln 
Allah Ta'ala 


Arabic 


Menning 


a 


"Al 
A Schotar of lalam 
May Allah aeeepe it 
A apecific rank among saints 
The righteous ones 
The first man arul the Prophet 
The superfluous, that which exceeds one's needa. 
Plarat of Hadith (saying of RiastiluiInhi. 


Membera of the family of Rasutbiiah Saflaitahe alaihe 
was Torry 

Long and winding trace of gandhilla where the people 
of Aw Lived. , 

Non-Arahs /Persians/ Persia. 


A non-Arab, a persian, 
The Hereafter 

Peace be upon him, 
Alloh’is the Greatest of all 


Allah, the Exalted, beyond all imperfections 


Alloh, the Esco lbed 


708 
wer i” 
Wo -,* = 
Allah Jalle 405 otal 
Shanchyu “et , 
ASlamoeh yo 
at 
A‘meal died 
“6 
Ameant if 
rial 
Arshiye (Arable) a 
hk 
Ameer CAmir) aad 
rr iy 
Arteer-ul- ~ 
Mio im neers nf 
Acsaar (Ansar) a fe 
Arweed jAnsart) tS 
Afe 
‘Aqeeqah ‘eae 
‘Arfoh at ae 
‘aarif CAH ‘aL 
Ale, 
‘Arch Sa 
7 
Ashaab-is-Suffeh im 1 
« - 
Aro fois 
Mubash arab 
‘Ash-hur ana 
‘Aer ~s 
_ 
Aseolamo ‘Alelkurn ' 
Auliye 
a4 
Ayat 4 
“i 
Aynal vat 
we AF 
Ayyam-ut-Tathresy ey, aelyl 


Giossary 
Allah, the Sublime 
A highiy leaied person 


Dhsecla. 


Trust 


The Prophets. Name of a Surah of the 'oly Qur'an 


The leader (Commelerd 


Commander af the faithful 


The Madinar: fallowers of Rasufudiah Sofalighe alaihe 
nate who offered him rhage after the Hujrah 
One of the Modinan fotlowers of Raaasullah 


The sacrifice of on Onimal gade on Lhe seventh coy 
after the birth of on infant, when the halr on ite head 
ia chaved off 

1. The ninth doy of Zul-Hijah. 

A vert plain near Makkah where the hajis 
age rele on the ninth dey of Zul-Bijah. 

The act of etanding mt "Aradsh, an obligatory rite 
off the Haji. 

One whe knows his Lord, « saint or gnostic. 


The Theone of Allah, 


People of the Sulfak, Suffsh was a raiecd platform in 
the sacred Maajid at Madinah. Some Penple lived there, 
engaged in devotions and. in fearning the aecred 
knowledge from Rasulullah Soiaiahe afaihe wasai/am 
The len who were promised Paradion, Abu Bakr, Umar. 
Uihmoen, Ali, Talha, Zubair, Abdur Rahman bin ‘Auf, 
Bad bin Abi Wagqas, Saeed bin Zand, Abu Ubaidah bin 
Al-Jorreh Aadhiallahe onkum. 

Plural of “Shokr’ (monthe) 


The time (aieo name of Salaet) belweeen atternoon und 
Saree. 
Peace be upon you (prestings of Musli ma} 


Plural of Wati. (Sainta) 
A verse of the Holy Qur'an 
Plural of ‘Ayat® 


‘The iith, iZth. 13th of Zu1-Hijah 


7 


Autaan fAzaan} 


Badr 


Battullab 
Balt-ol-Mal 
Eakh BHakh 


Senu laracl (Rani 
Farael) 
Banw Sulaim 


Barkah (Baraka) 


Barzakh 


Bid'al 


Rismillah 


Chensht ’ 


Chishtyyat 


Bajial 

Daaneq (Danag} 
Deen (Din) 
Derwathih (Dercieh} 
Binsar (Deenaar) 


Dirham 
Duron (Darood} 


Dua's tihu‘a) 
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ard 
ws) The call for ‘Saliat 
NAR : 


, . 
Jas The plain where the fret badile of Inka wee Rouge. 
bl Abo the Batlie fought af Badr 

rN 4 “The House of Allah, Tha Ra“bah 


i Treasury of Muslims 
ie fon “How wonderfull 


~, ye 
Sale lp Progeny (clan) of lara. 


tLe 
wm Clan of Sulaim 
ag Blessings 


ad The Interworkd or "The Woeld of the Grave * of 
purgatory where the ainnere are punished before their 
_ Final reckening on the Day of Judgment 

ae 8 Pnnuvation in religion 

duster! En the name of Atlah 


a 


Tersian!) Arabic ‘Dhuhaa’ ie. forenoon tine) non 
4» Gbligalory Iorenoon Babes. '. 
Chiehtiy at School of thought in Suilam 


"Ty! 
Jes islamic Ant-Chirat 
a? I> 4 ema? coin of value one-eixth of aDiv har (aifperpiece) 
* Keligion 
A fakir, 3 agint, on apecwtle 
ag Goll-piece. a unit of currency Inthe carly days of islam 
- a " 
bs A silver-picer, a small unit of currency ini tbe days of 
«4.” Rasluitah 
324 Invoking blemings of Allah on Raeulutlsh Sallallake 
ve mathe wusoliom) " 


lea Crying unto Alish ie distrems, supplication, bepsing 
- favours of Allah : : 
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‘Ejd 
"Elid gah 
‘Eld-ul-Ababsaa 


‘Else (E aca} 


Fajr 

Fakir 
Falash 

Fard iFardh} 


F ardh-«-Kifaysh 


Faasiq (Fasiq) 
Falwan 


Fikr 
Figh Henball 


Fiqh 


Firaun 


Fitr (Fitar) 


Fugahes 


Gharoor 


Ghinga 


Haalj (Haji) 


‘a's 


Glossary 


rl Q 
Muslim religious festival 
A place where ‘Rid prayers are offerced 
The ‘Eal of animal ascrifices 
Proaphet Jesus 
Lan aL 
Down (Mor bing Salat) 
Sank, Astetic 
Well-being, success in Unis wortd and jn the heresficr 
(Pl. ‘Faragidh) An obligabary rile. 


Collectively obligatory (that which if Fullilled) by a part 
Of the community abeotves Lhe reg) 
Evit-doer 


Region legal verdict 


Worrying: Deep concern for something (one's religion, 
or migsion, etc.) 

A wmhool of thought tn [alamic Jurisprudence ted by 
Iruaam Ahmed bin Hanbal Raknttolia: abathe 
Jurisprudence 


Fharoah, Hing 
[Aletha orc 
Obligetory Sadaqoh given al tha end of Ramadhan 


of Egypt who defied idunasa 


Plural of “Faqeeh’, ne deeply read in Ielamuic 


Jurisprudence 
Ta 

The Devilf Satan (lit, The Decivers 

Rithes: Sullicieney: deep senee of frecclom from want 
T Ki" 


One who peforme “Haji (A pilgrim) 


Hadith 
Hadith-«-Qudal 


Hadharmout 
Hararmont 


Hallz 
Hay 
Heian! 


Hanaell 


Haq . Fa'ole 


Shanchye 
Harhatri 


Hashamilia 


Hateem 


Hazrat (Hadhrat} 
Haidijy¥s 


Hidayat 


Hijrah (liijredc: 


Huueyn 


Thadel (Ikedahi 


Falvd at 


Itanr tif me} 
Jinamrt [Fosemist 
Tangyan 
fisgha-vAdlali 


Ishi nel 
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Saying of the propdret 
A Hadith which pives words spoken by Allah Ta‘ala. 


Name of a valley in the Yemen 


One who remembers the Qur'an by heart 
Pilgrimage to the Holy Makkah 
Lawful 


In Islamic Jureproudence. The school of Lhough |od by 
Imoom Abu lienifah The falldwer of Imagm Abu 
Hanifah 

Allah, the Fexalted 


Forbidden, religiously unlaetul 
A memebr of the Bano Flashic Tribe 


{AL [uteeun). A semi-citcular wall (On the porthwest 
side of the Fayvboh the aren hetweon it and the Kabah 


ia ramet “al-T bij’ 


Respected tldec 
Gilt, boon 


lhivine Cinikance, ‘A tight by which you ity 
Arstingnish herween truth and faleehodd 
Migration in the Path of Allah 


A eadloy near Wtskkah 
wisp 


Paopliy pets iberk pase oof wet ne, during which a. 
won ey nk remarry after betng widowed oy, 
Jacieccd 

fireskalp: the tust 


Paths Ey rudgercany § 
Th (inspect Evangel 
ft ndlih wishes 


fowl peed bea kenge in dhe mind 
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Tahaan (Taha? 
Iatightar 


Pthkant 


Taresel 


Jabeonum 
Sehantaml 

damp ‘aet{Jamer ai) 
Jantish (Jannat) 
Jannail 
dannat-vl-Firdous . 
Jehad (Jehaad) 


aibral] 
(Ajalbiesatam) 
Jinn , 


dams ah 


Kabbair 
Ka'ba (h} 
Mafir 


Kasloor 


Mallmhe (Kulienah 


Tayythak) 
Kaetal 


Khatifah 


Glossary 
SLRS Select during earty paris of night 

ft 24 
Kania, Seeking forgiveness of Aliah 
Ge Berolional seculusion in a moeque lor a figed pericad 

* 
CEs azreel; The angle of death 

ny" 

a4 Wy 
lm Hell 

a 
el Dweller of Hell 


= 


ak x 
Lom Congregnlion non gre gat ronal prayer 


sBe 


J An inhabitant of Jannat 


ole The highest category of Paradise 


al 
Ae Reelgious War 
Jah 
= ac4 The Angh ‘Gabrie? 
oe the aprita-Genll 
“nl 


* Friday Cor Friday Prayers) 
se 
tat 
. 
BMS Major sina: 
“7 ‘? 
a? The holy mosque of Makkah 
..4 
3 Mon-helieves 


A Ca 
gt Carnphor 


dude aly” The (pore) Kalimah i¢ asseretion of the Onencea of 


ii. Altah 
J b. Using # toth-pick ab. morta 
4 The Loot h- pick 
zx. Combing the beard with one's Fingers (while 
performing Wudhu) 
4. Rubbing the inner sides of ond’s Loce the ittic 
finger, sa me to Let ihe weer run through them 
ane (while performing Wudhu) 
diids. Caliph 


Khankah 
EKhulels-e-. 


Rashideen 
Khathah 


Khyber 


Mirsemen Kalibeen 


Xulfr 


Labbasik 


Ledlat-o)-Qadr 


Loh-!-Mah fooz 


Luqmaan 


Madinah 


Munewwareh 


Madracah 
Ma ghrtk 
Meghribi 
Mabr 
Makhroom 


Maldan-e-hashr 


Makkah 
Makkan= 
* Adekeoh (Minkruh} 


Mann 


blarhaly: nm 
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Seid 
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A cloister, a place where the novices in Sufiem 
agecciole with their tprilual leader 

The first four {veraciqus) calipha in Islamic History, 
Abu Bakr, Umar, Uthman, Ali ([Riadhiallaho anhum) 
Sermon 


A place near Madingh kaewn for its rich vine-yarde 
amd dense tate-p) antations 

Two anples who wile down each and crery deud of 
Preah 

Ner-belict, Infidel lby 


Wy ul 
I 
‘AL Thy service (My Lordi? 
The might of power (moet bipmsed might of Ramadhan) 


Preaiectedl Tabbet in the Heavens 


Lugman, the wine. The Holy Quran quotes a numhel 
of his wiae seyingn. 


that 


The coy of Frenudulish SeileliaAn afafaias weualam 
Libtcaly, The Hluminetod city! 
Sch onl 


Sunset. othe Sadaat just afber suncel 
Mork Atricnt 

Diewer, Bridal money 

Htenrived 


The place gt anagenblape fer Keckoning am the Dey of 
dJudpement 


Minkiah, Capienl af Aruhia 
The dwelfets af Ask kah 


Nishikid Gaston, amdeptrable 


Repravchtally reminding # peren of one's Mawours to 
him, talkeng provdly of anes penercmity Lowerde 7 
person. iélling (he beneficiary of othera that, be ik 
fndebicd be vt.c benedecvor 

Welcrtz ! 
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Ma'rifat 
Mashealih 


Masjid 


Masjid -|-Nabavt 


Maulana 
Miner 
MI'ranj 


Mie raj-ul- 
MMo' rnin 
Ale hinehl 


Mubsddith 
Mo'min 
Mie" bikes 


Mudd 


Musgzrin 
Piha fis 


Muhasiy 


Muhajireen 
Mujahid 
fftujahldeen 
Munafiq 


Munefigqeen 


MMunkear Maki. 


Muqgarraboun 


Miutahel 


rt on pond 
i att 
~ pe 
iosF 
2 4 
To 
wae ge 
ath ge 
i; 
te * 
ay" 
pee 
crite 
al 
rite 
an eel 
tats 
a le 
wo “s 
Pl | 
vats < 


Glossary 
Gnosis True knowledge of Altah and Hig Attributes, 
Sheikh (Religious divinew 
Mosque 
Holy mosique of the prophet at Madinah 
Gur master (term of respect weed for religious scholar; 
Staime of a valley nede Makkah 
The nesenwon of the prophet towacde heavens 


Solast Aéeensian for the belivers, because while un 
Sabaot one altoins micittuin meurhneaa to Allah 
Chief Secretary to 4 sovereign 


4 great Scholar of tladith 
A belhever 
Believers 


The amount of groin, ee, which aman wilh average- 
atzet honda can hold with both hands extended (Four 
‘evudds’ minke a ‘San't 

fine who calls Aatag 


Pasar. penta 


Rimigrant from Mecca to Madinah before the foil of 
Makkah 


Pharsk of Muhijir 

fine who strives in the path of Allin 
Paesck caf Bejan. 

Elypocrlic 


Plural af Munafiq? 


Two Ogle who frtdregule about che failh of the 
deycuaind in the prave 
Those whu have alteined qeurness to Aliah To ate. 


That whith i desiyable, commendubte 


Mutawakkil 
Mutawakkileen 


Muwahhid 


Nabi 
Nib wewant 
Nafl 


Nate 


Maine 


Namrod 


Ata ae fil 


(Muri Neer 


Purdah (Pardsh} 


‘ Qeari (Gar) 
Qadhi 
Qlyamah 
Qiblah 
Qirant 
Qudal Hadith 


Quratsh 


Qurelze 
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hae 


re . 
A Pe One whe puts complete trast in Allah 
on tts 
en Pucal of “Maawok kit” 


Ae" One whe believes Semly that Allah is one and that fie 
his fo potners, neither in Pig action mor in His 
ALL ihotes, AC unubarinn 


IRI - 


14 
ie.) Pragthet. 
at. F héetheurl 
tyr Prophe 
ane . 
at Nen-obligutery, optionat 


nun, The animality of man, expressing itself in hia 
a carnal desires.’ 


ee) ‘Psyche: The evil self: The baser Self. The bestial sible of 
or 
ar (Persian) Satant (Mustim worship) 


The great tyrant king who defied {brahim Alaihisgalam 
ao andl whe elarroed bo be a god. 
da! Flurei ef "Nail 


SD light. Emtulgence 
i Dp" 


a, 
53> (Poreian) The veil, the practice of wearing 6 veil (called 
‘Buragah) forthe women. 


sey 


i 
Syke One whe recites the Qur'an correctly 


- 
Fey . 
ers A judge in an Islamic court of iaw 


= 
-_ 


fy The Day of Judgement 


Ss. Dirtctitn:in which one faces, Direction of Kabah. 


ars 


~'5 Recitation ofthe Hely Qur'an, 


i 
es Parys A Hadith which gives words gpoken by Allah Pa alo. 
. HF ae 
a Farge tribe of Araba, te which ihe prophet 


ptaig belonged. 
Nome of a clan living in Madinah Munewwarah 
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Quran-e Hakim 


Radhiallahe enhe 
Raedhiallakho anha 


Radhlallaha 
 ehhum 
Radhisitaho 
aenhuma 
Ranudhah 


Raheny 


Rahmetuliah 
alalhe 
Rahmetultah 
alelhe 
Rahmatulish 
wiathimn 
Rabhmatullish 
elsihima 
.Rak'at (Rekaat) 


Hamadhan 


Hamadhan-ul- 
Mubersak 
Res! (Hesao)) 


Rasulullah 


Ridba 


Hihm 
Hismlat 


Ruuko' 


San" 


Sadaqaat 


Ciossary 


ate 
7 Glorious Qur'an. 


ql 
eh ek! 
Lana alll 


rp 

Peay Allah be pleased with her 

May Allah be pleased with him 

May Altah be pleased with them al 
May Alheh be pleased with both of them 
Mavsctoum, the Tomnb. 


A kind of pure wine which Lhe believer will be served in 
Jen nah ; 
Blessings of Aliah be upon him. 


Biesings of Allah be upon her 


| Bieesings, of Allah be upon them 


Alessings of Alfah be upon both of them 
Aunit of prayer, involving Giyaam, ont ruka' and two 


umpc bh ws. 
The mbenth of fasting 


The ancred month of Farnusd han. 
The remmeenger (of Alieh) 
The mesenger of Allah 


The pleasure of Atlgh, A etege of mind in whach one is 
Plcoettt with one's Lord end Creator in ail 
ciroummeLences, good or bad 

The womb: the word avbolizes blond relations 


The office of (he muisenger of Allah, Prophethecad. 


L. The act of bowing before Allah in Selsat, 
Z. A owection oof Sureh in the Holy Qut'‘an, 
Cunuflezion, Bowing 


Hon! 


4 
iT] . 
A Tretaesur RH YisenL 6¢ four ‘reeds 


Charities (Plural of Sadmqah}, 


FAZATL-E-SADAQAAT - PART TWO TkT 


. =r = : . 
Sadeqat-ul-Fitr Sulasic Obligatory Sadagth, giver: at the end of Ramdhan. 


5 eo 
Sete and Marwah ir* ~~ Asafa and a}-Maresah, the two arnall hilla near che 


*¢ « Ko'bah. 
Sahasil The Holy Booklets, aie: than the four tinajor} books, 

arts reveled Lo the prophets from tine to time. 
Sahabah Taal Companions of the Prophat, Plural of ‘Sahahi" 
Sahabi A competion of the Prophet 

af al 
Sajdah Mee = Prowration (especially in Salaat) 

Cad | - 

Salant bale Tabane way of worshipping Ajleh 


* 
Saleut-uil-Kusaf ens 5° nS § glucan Salant cheerved ot the time of aolar eclipee 


a 
Salam tee fic Peace, Forrnal [elamie greetings. 
ais of 
Relialiaho = alaihe Furnes Blaming and peace be upoe him from Allah 
wateliam 
Salsabecl ° cee A rivulet in Paradies, 
el - 
She'bran ce = Tth month of lelamic catender 
Sheb-e-Bacaa't ws The 16th night of Sha'ban. 
Salat en 
Shahdah (Shahdat 32 Martyrdom 
ae 
Shaheed (Shahicd?} Aug A inariry 
up 
1 
Taineem ha Arheulet in pasadiae. 
“ 
Taubeh. . Repentance 
th 
Teulesg. uly Bivins belp to perform good deeds. 
,¢ 
Tauheed “Leg Onentes of Aliah 
Teurah ae The Torah, Old Testament 
* Ai : 
Tewuatl Tae Cirounambulation of the Holy Ka'bab. 
- x a 
Tayyal-Ardh vs he The miracukwus power to travers: thousands of miles |n 
<4, 0 few otepe 
Tawakhul 8 Trt in Allah 
Thar tar! feed crumbled and mized with soup, which may here 


. pate of creed ies Kt. 
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Toar 


Uhl 
Tlama 
Uninah (Umemat) 


Urmmuol Mo'nilneen 


‘timrah 


"‘Dsfoor 


‘Saher 


Vizier 


Wadia (Wadi) 


Walsemah 
Wall 


Wudhu (Wudu) 


Yuqeen 


Zahid 


crn] 


-hF 


Giossary 


A mou ntsin in the valley of Sing 
my" 
A maundaiin acar Modizh Munawwarah 
Plural of “Ali! (Scholar of jalam) 
Fotlowere of a prophet (viz, Muslin) 
Mother of the believers (any wife of the Holy Prophet! 


The litite pilgrimage, consiaiting of the rites at the 
Kabah and the running belween Ag-eafe and and Af. 
macwah. 
Ser reve. 


Tithe, obligatory poor-due on loud LAmounking to one. 
tenth of the produce of any un-irrigebed land. 


mi 
Ad itieter 
my 
Valley 


(Literaly) Weakness, enervation. Raayjujleh wes asked 
whol he meant by ‘Wahe’ and he replicd, “love of the 
world and djatthe of death". 

incu robe nl 


Trust, Endowment 
Weiding-feast 
A shint, a friend of Allah 
Anblution 
yt 
Faith: Perfect belief, conviction 
1 ‘A 


Astelic: one who has renounced the world and its 
pleasures 


Dabur 
Zakent 


Zar Zam | 
Zanjabil 
Filga'dsh 
Eimm 

Zobr (Zuhur) 
Zuhd 


ful Hajj 
Hujjan) 


SuUnnar 


qe 
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The Book of Salma. 


. The pooradue obligatory Sadaqah duc from the eich lo 


the poor. 
The secred wcll near lhe Kaban at Makkah 


Ginger, Name of a rivulet in Potadise 
The 11th month of Islamic calender 


Protected communities auch a: Jews and Christiana 
Living in an TWamic Stabe 
The afirnoon. Atierpodn Salant 


Abst ndarce, TenUCICRLiOn, gereticisen 


The Last month of [alamic catender 


A thread worn by various non theives round their waist — 
ans symbol of their creed. 


gg ER eee he” i all ir 
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